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This practicum is an exploration of 
the meaning of spirituality in the 
discourse of landscape architects as a 
means of understanding how people 
experience the urban and public realm 
in a relational and community driven 
approach. The spiritual is discussed as 
a relationship between the dualisms 
of the ordinary and extraordinary 
and the strange and familiar. Further, 
multicentered neighbourhoods 
build attachment to place in diverse 
and unique ways that build strong 
communities that embrace difference 
and seek to embody those at the 

Abstract
margins of society. Further communities 
that strive for plurality create broad 
openness that is welcoming and 
inclusive. Finally, the relational city is 
designed from a place of generosity 
such that territorial bounds are loosened 
and communities operate with great 
empathy. 

The neighbourhoods of Wolseley, 
Armstrong’s Point and West Broadway 
are explored in narrative and imagery 
to actualize the theory and create cause 
for five design interventions concluding 
each chapter. 
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What do cities of difference look like when they are built to be places of 
encounter, wonder and broad openness?

6



Charles Taylor defines the 21st century 
in Canada as the Age of Authenticity: 
the cultural, collective and individual 
desire to experience place and the 
environment in our daily lives in 
unique, genuine and authentic ways.  
Authenticity is cultivated when place is 
experienced in the context of others, 
drawing out the diverse multiplicity of 
identity and experience. In The Secular 
Age, Taylor suggests that “it matters 
to each one of us as we act that the 
others are there, as witness of what we 
are doing, and thus as co-determiners 
of the meaning of our action.” (481) 
The presence of others gives context 
to our experiences and the witness of 
community provides meaning, depth 
and truth to ordinary life. 

Individuals experience place as complex 
beings, a hybrid of identity formed in 
the context of others and place. We 
bring our own identity into the everyday 
landscape, the ordinary landscape. 
Lucy Lippard, in The Lure of the Local: 
Senses of Place in a Multicentered 
Society, describes her understanding 

of placed spirituality, “as a way of 
living the ordinary while sensing the 
extraordinary.” (14) Engaging in the 
spiritual as a means to make sense of 
the urban realm in everyday life, the 
extraordinary emerges from the ordinary, 
and the strange becomes intimately 
familiar. 

The neighbourhoods inclusive of West 
Broadway, Wolseley and Armstrong’s 
Point, are populations and communities 
built on incredible multicenteredness: 
building strong and unique attachment 
and connection to the land of a place 
amongst diverse peoples. Cities are 
social spaces of broad difference, that 
flourish in community when relational 
and plural engagements embrace 
diversity as a great strength, embrace 
opportunities for emergence and 
allow imagination to flourish as fluid 
sites of spatial stretch and the hybrid. 
In integrating the spiritual and the 
multicentered into the discipline of 
landscape architecture, we engage place 
with broad openness, deep trust and the 
willingness to engage in a vast diversity 

Introduction
of peoples and individuals.

Design that embraces spatial stretch, 
refers to places of great porosity that 
radiates attachment, disseminates harsh 
boundaries and territories, strengthens 
neighbourhoods and communities as 
accessible spaces that embrace great 
difference in our cities. Design tools, 
even abstract ones, embrace great 
difference to guide cities in relational 
means. The public realm is where 
we discover those who are like us, 
those who are not, and face our own 
reflection. Narratives draw out that 
which is embedded in the landscape, 
open up the story of the land and 
that which is intrinsically common and 
shared. The urban commons help us 
relate and seek extraordinary bonds that 
move us to connect to one another, 
from solitude to solidarity. Finally, design 
that encourages attachment to the 
places that we identify with our self 
and our community, empowers the 
community to love, take pride in, and 
embrace place. 
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emphasis. A human identity is a complex 
thing, made up of many reference 
points.” (483) There is a soft relativism 
that accompanies the freedom of an 
ethic of authenticity, which makes room 
for complex identities and multiple 
values. An ethic of authenticity makes 
room for multiplicity, without critique or 
assessment of values. (Taylor 484) When 
an ethic of authenticity is embraced, the 
mutual presence of difference amongst 
others brings added meaning to our 
own experience. 

Taylor describes the mutual presence 
and benefit of difference. “The general 
structure I want to draw from this […] 
is that of a horizontal, simultaneous 
mutual presence, which is not that of a 
common action, but rather of mutual 
display. It matters to each one of us 
as we act that the others are there, as 
witness of what we are doing, and thus 
as co-determiners of the meaning of our 
action.”(Taylor 481)

Approaching landscape architecture 

with the context of Charles Taylor’s 
“Age of Authenticity” cultivates urban 
movement that considers the multiplicity 
of identity and value. In the public 
realm, the coexistence of many diverse 
others forces us to negotiate how we 
develop ways of being with the many 
others. Public space is where we come 
face to face with the unknown, are 
influenced by the other and form our 
identity in the context of others. 

The diverse ways individuals experience 
place and the environment in which 
they conduct daily life, are unique and 
authentic expressions. The authenticity 
of placed experience exists in the 
context of many others, which draws 
on the multiplicity of identities and 
experiences. This practicum is motivated 
to understand how people situate 
themselves in the urban environment. 
Cultural, societal, political and religious 
expectations are negotiated to 
understand and explore our individual 
values and humanity in the context 
of the collective. (Taylor 475) The 
authentic emergence and discovery of 
humanity is in action, simultaneous to 
a great number of others’ exploration. 
Contemporary society encourages 
us to discover individual identity as a 
multiplicity of identities. Charles Taylor’s 
commentary on contemporary Canadian 
society understands the complexity 
of identity. “Our self-understandings 
as sovereign peoples haven’t been 
displaced by this new individualism. 
But perhaps there has been a shift of 
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“...the possibility of newness always hovers in public spaces, giving them 
their edgy feel that some value and others fear, but always demanding 
from those who pass through an ability to respond to the unexpected.” 
(Jacobs qtd. in Amin, Land of Strangers 72) 

13
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The public realm is the site in which we 
negotiate and mediate differences in 
the city. The boundaries between city, 
community and individuals disappear in 
the context of the urban public realm. 
(Wanjiku Kihato, Massoumi, Ruble, 
Subirós, and Garland 3) The activity in 
shared urban spaces is, at minimum, 
guided by general “rules of public 
behaviour, traffic flow, spatial planning, 
[and] security.” (Amin, Land of Strangers 
71) While the public is informally 
regulated, in cities composed of much 
difference, public space must have the 
power to loose the ties of control and 
power, embodying incredible openness 
and access to negotiate such difference. 
(Lippard 243) Urban populations develop 
mutual trust, common understanding 
and civic hope in the public spaces of 
the city, sites including streets, squares, 
markets, parks, plazas, and waterfronts. 
(Amin, “Collective Culture and Urban 
Public Space” 21) Ideally, a public space 
is formed and influenced by the people 
who use it, pass through it and inhabit 
it. (Lippard 272)  

Amidst the regularity of the public 
sphere, based on social and public 
norms, spaces of juxtaposition bring 
together differences and diversity 
in the city, loosen the familiar and 
anticipate the unexpected. (Amin, Land 
of Strangers 71) Jane Jacobs celebrated 
urban public spaces that are “open 
to the surprises of multiplicity, the 
unexpected encounter and the chance 
discovery. It might be added that the 
possibility of newness always hovers in 
public spaces, giving them their edgy 
feel that some value and others fear, 
but always demanding from those 
who pass through an ability to respond 
to the unexpected.” (Amin, Land of 
Strangers 72) In successful public spaces, 
opportunities for participation and 
communal activities bring the unlikely 
together to enjoy a place and one 
another mutually. 

Public spaces are the vessels that are 
able to build shared story and meaning 
in places and cities of difference. (Amin, 
“Collective Culture and Urban Public 
Space” 21) The urban public provides 

The Public Realm

At 4:30 on a Friday at the corner of Sherbrook 
Street at Westminster Avenue.

8 people stop to talk or acknowledge. 
4 I know. 4 I don’t. 
“How are you?” 
“This is a great day for sitting outside.” “Still got 
homework?” 
“Where is Victor and St. Matthews? Oh my god, 
I don’t know how I’m going to get there!”

Commuters on bike, bus, car and foot travel 
mostly east to west.
One homeless man has taken shelter with his 
belongings in the bus shelter. 
Two kids in matching shirts, waiting at the lights 
to cross, start dancing. 

The presence of diversity seems to be a sign of 
inclusivity. 

15
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space for the chance opportunity to 
encounter the unknown, to unsettle the 
familiar, and to discover the newness of 
the other: spaces rich with possibility. 

Public spaces do not exist as a singular 
and defined entity; instead they are 
formed around multiple identities and 
spaces of publicness. The public is 
recognized to have a shifting identity, 
with diverse stakeholders and variable 
practices. Multiple public spheres collide 
in the production of public space, as 
they are not delineated by territorial 
boundaries and are constantly in the 
process of formation. The same physical 
location is able to take on multiple 
identities and different spatial meanings, 
dependent on time and those who 
occupy the space. (Cenzatti 83) The 
fluidity of multiple publics creates the 
site for cities of difference to exist. 
“The layering of public spaces in the 
same physical location brings counter-

publics in contact and confrontation 
with each other. Confrontation 
between different publics is an essential 
element of plurality.” (Cenzatti 83) The 
juxtaposition of incompatible publics 
becomes a catalyst for the confrontation 
of differences and the creation of space 
for otherness to exist. Creating space 
for others and diversity nurtures a sense 
of cultural belonging, encouraging 
the creation of a collective memory 
and shared experiences. (Sandercock, 
Towards Cosmopolis 208) 

The public realm is essential to the 
experience of the ordinary in everyday 
life. In addition, it becomes the broad 
and common space in which residents 
of the city can negotiate and embody 
difference to seek the means to coexist, 
to embrace the other with great 
openness and to become communities 
of empathy and relationship.  

“This is conviviality toward the situation, mediated by the collective 
experiences of bodies, matter, and technology, with empathy toward 
the stranger only perhaps emerging as a by-product of the convivial 
experience of situated multiplicity.” (Amin, “Collective Culture and Urban 
Public Space” 43)

At 6:20 on a Sunday at the corner of Broadway 
at Young Street. 
 
There is a light rain, therefore people are coming 
and going. No one is staying. But there are a lot 
of people passing through. Many on bike, on 
the street, but mostly on the sidewalk. The street 
must not be safe. Many on foot, some with 
some assistance, a cane, a walker, a wheelchair. 
Based on observation alone, accessibility for a 
diverse range of mobility seems to be an issue. 

The buses are on a weekend schedule, so quite a 
few people accumulate at the stops, waiting for 
the infrequent buses: route 17, route 20. 

Most people are in and out of the supermarket: 
partially because it is the one business that is 
open on the corner, but Sunday is also a day to 
run errands and stock up. 17
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Wolseley
West Broadway
Armstrong’s Point
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The urban context is essential to this 
practicum as it the place where the 
world’s population experiences everyday, 
ordinary life. The experience of the 
urban becomes increasingly familiar to 
the global human population as the 
place where we choose to dwell. In 
addition, as more people are choosing 
to inhabit urban spaces and cities are 
growing, they are becoming “spaces 
where increasingly diverse populations 
negotiate difference.” (Wanjiku 
Kihato, Massoumi, Ruble, Subirós, 
and Garland 15) Cities simultaneously 
become places of the familiar and the 
strange. Multicentered populations are 
colliding as they embrace diversity and 
heterogeneity. 

The sites selected for the context of 

this practicum are the neighbourhoods 
of Wolseley, West Broadway and 
Armstrong’s Point. The site is roughly 
bound by Omands Creek to the west, 
the Assiniboine River to the south, 
Colony Street and Balmoral Street to the 
east, and Portage Avenue to the north.

The neighbourhood of Wolseley has 
been an influential place on my life, 
helping me define myself, where I 
grew up and where I have chosen 
to reside in adulthood. I must admit 
in my enthusiasm for difference and 
multicenteredness, my own history 
and Mennonite Brethren heritage has 
had the tendency to be incredibly 
homogeneous. I grew up in a relatively 
conservative Mennonite home, 
however, located in the liberal, diverse 

ass in iboine r iv
er
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Housing

Population Density
CITY OF WINNIPEG 1333 people/km2

4396
people

per km2
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and multicentered neighbourhood of 
Wolseley. I am incredibly grateful that I 
grew up understanding that I am simply 
an other among others. Growing up 
in a neighbourhood that embraced 
difference as a strength and mutual 
benefit has greatly influenced me and 
set an example of the beauty difference 
makes. My intimate understanding 
and depth of knowledge of this 
neighbourhood makes it a natural 
selection of site for the context of this 
practicum. The large site selected is 
inclusive of multiple neighbourhoods, 
expansive to explore and negotiate the 
coexistence of difference in the urban 
public.

Population Density

These three neighbourhoods are much more 
densely populated than the average Winnipeg 
neighbourhood, a typical average of 1333 
people per square kilometre. Wolseley has 
a population density of 4396 people per 
square kilometre, West Broadway has a steep 
population density of 7896 people per square 
kilometre, and Armstrong’s Point has a low 
density of 1349 people per square kilometre. 
(Census 2006) Many different neighbours are 
forced into coexistence and dependence on 
the shared public space, adding value to such 
spaces.

Dwelling Types

There is a mix of many more types of housing in 
the neighbourhoods and a higher than average 
number of people residing in rental units. 
Especially throughout West Broadway, many 
dwell in apartment buildings, living in close 
proximity to their neighbour, but also with little 
or no private or semi-private green space. The 
park becomes the front and back yard for those 
without. 

7896 
people
per
km2

1349 
 people 
 per km2
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Open and Public Space

Open and public spaces, shown in green, 
represent key areas of potential for this study. 
Sidewalks are also drawn, as many instances 
of encounter occur here. Many of the public 
green spaces border the Assiniboine River, the 
southern boundary of the site. Repeated use by 
humans have marked various pathways along 
the river’s edge. Often these are the places to 
hide away, to exist in the public realm without 
being acknowledged. The ability to access 
the river’s edge is a privilege and broadens 
one’s experience to the rest of the city, beyond 
the neighbourhood. The largest parks are 
predominantly for recreational and educational 
uses: Mulvey School, R.A. Steen Community 
Club, Wolseley School, Laura Secord School and 
Broadway Neighbourhood Centre. Small scale 
parks dot the neighbourhoods, inclusive of tot 
lots and community gardens. Large parks frame 
the edges of the neighbourhoods, Memorial 
Park and the Manitoba Legislative grounds to 
the east of Osborne Street North, Vimy Ridge 
Park bordering Portage Avenue in the north, 
between Home Street and Canora Street, and 
finally Omand Park, bordering the rail line 
furthest west of the neighbourhood.

23



Education

Levels of education achieved vary in all three 
neighbourhoods, both higher and lower than 
average. (Census 2006 City of Winnipeg 
Neighbourhood Profiles)

24



Modes of Transportation

The mix of transportation modes in all three 
neighbourhoods shows there are more people 
than average in the city that bike, bus and walk. 
(Census 2006 City of Winnipeg Neighbourhood 
Profiles) 25





The Spiritual
Living the ordinary, seeking the extraordinary





A giant and aged Cottonwood loses its seeds: 
white, fluffy, cotton-like clouds fill the air. The 
seeds float through the air, causing one to stop, 
wonder and investigate where they are coming 
from. The ground fills and collects the fluff, 
creating a uniquely strange experience of this 
street corner. It only lasts a few days, the tree 
quickly shedding, allowing its seeds to disperse 
into the neighbourhood. The event, only lasting 
days, returns again next spring. But for three 
days, the occurrence inspires wonder, awe and 
intrigue. 

Balmoral Street at Westminster Avenue

The spiritual, for the purpose of this 
practicum, is identified in the context 
of space and place as a relationship to 
both the ordinary and the extraordinary. 
Lucy Lippard, in The Lure of the Local: 
Senses of Place in a Multicentered 
Society, describes her understanding 
of placed spirituality, “as a way of 
living the ordinary while sensing the 
extraordinary.” (14) Spirituality, as an 
act of chasing after the extraordinary 
of place, life, and beyond, is sought 
in the context of ordinary life. The 
ordinary exists in the context of the 
hope and glimmer of the extraordinary, 
and simultaneously, the extraordinary 
exists in the context of the security 
and comfort of the ordinary. The 
extraordinary of life draws us into 
a connection and longing for the 
largeness of life, a deep sense of magic 
and sacredness of life beyond oneself. 
(Sandercock, “Spirituality and the Urban 
Professions” 66) 

The spiritual, in the context of the 21st 
century, is understood to be rooted 
in and valued in relational terms. The 

concept of multicenteredness, to 
be introduced in the second section 
of this practicum, is valued because 
relationships matter to humanity. 
Multicenteredness as a concept develops 
meaning in place as people form and 
value relationships with others and 
communities. Therefore, relationship 
as a value and outcome of space is 
important to the question of spirituality 
experienced in place.

In integrating the spiritual and the 
multicentered into the discipline of 
landscape architecture, we engage place 
with broad openness and willingness to 
engage in a vast diversity of peoples and 
individuals. 

The spiritual, distinct from the religious, 
is inclusive of a broad and diverse range 
of experiences of the extraordinary. In 
the 21st century, religiosity transcends 
ritual and rite into the context of 
everyday life. Faith and spirituality aim to 
inform identity, integrity and behaviour 
in public and private life. Spirituality 
benefits and transforms ordinary life 

29
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when it is embodied and nurtured. 
(Beaumont and Baker 46) Theology 
of the 21st century moves the Church 
out of the building and emphasizes 
the transformation of an experiential 
Christianity. (Butler Bass 214) Harvey 
Cox explains, in the current age of 
Christianity “the experience of the 
divine is displacing theories about it.” 
(qtd. in Butler Bass 214) Experience is 
moving the spiritual into the everyday 
of life, transcending doctrine into the 
experience and fullness of human 
beings.

This century is starting to see the return 
of spiritual values to public life in the 
urban realm. Justin Beaumont and 
Christopher Baker discuss, in Postsecular 
Cities: Space, Theory and Practice, the 
existence of spirituality in the public 
realm, a developing negotiation and 
integration of the sacred and secular. 
“Rapidly diversifying urban locations 
are the best places to witness the 
emergence of new spaces in which 
religions and spiritual traditions are 
creating both new alliances but also 

bifurcations with secular sectors.” 
(Beaumont and Baker 1) The spiritual 
discourse is more capable than ever 
to build coalitions with others and to 
embrace the hybrid as a transformation 
of relationship with the secular. “These 
ideas coalesce around the notions of 
‘mongrel city’ or ‘cities of difference’ in 
which narratives of fluid, hybridized and 
multiple identities (including religious 
or spiritual ones) disrupt colonial, 
modernist narratives based on static, 
stratified and essentialized hierarchies 
of value.” (Beaumont and Baker 33) 
Post-modernism breaks down a strict 
hierarchical and delineated segregation 
of sacred and secular space. Cities 
of difference make room for spiritual 
diversity. These cities pay attention to 
the flows and interactions between 
different religious, humanist and secular 
groups. This involves consideration for 
different types of relationships, ways 
of thinking, seeing and knowing, and 
structural and emotional possibility 
(Beaumont and Baker 3).

Spirituality as experienced in the context 

Spirituality, as an act of chasing after the 
extraordinary of place, life, and beyond, is 
sought in the context of ordinary life.

Balmoral Street at Westminster Avenue
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and phenomena of land, nature, and 
humanity, embodies transcendence 
beyond religious boundaries and 
cultural divides. Attachment to land 
and place transcends spiritual divides, 
even including those who do not have 
any strong spiritual attachments to any 
specific deity or faith. But from time to 
time, the experience of the largeness of 
life, of something extraordinary, forces 
us into the experience of awe, and an 
outpouring of gratitude. (Lippard 17) 

Natural phenomenon has the capacity to 
enliven the spiritual experience of place, 
and can transform the designed world. 
The experience of nature involves many 
dualistic relationships: between light and 
wind, rain and snow, sun and shadow, 
water and ice, heat and cold, scent and 
sound, and vegetation and land, and 
many other relationships. (Frampton 
98) Nature evokes common reactions, 
emotions and knowledge, creating 
similar images for diverse peoples. 
Quite simply, the relationship between 
light and darkness give power to one 
another, darkness revealing the power 

of light. (Frampton 99) Nature frames 
the experience in which we observe and 
experience the designed world. This 
occurs in various degrees depending on 
the urbanity of the design. In the rural 
context, exposure to the largeness of 
nature, whether it is a prairie sky or a 
mountain range, orients ourselves to 
the vastness and grandeur of natural 
phenomenon, where some feel exposed 
to the sublime of natural life. (Eck 113) 
The design of landscape architecture 
works in conjunction of the natural 
world, functioning as a revelatory 
device to expose the extraordinary. “It is 
training the eye to see, training to soul 
to deep seeing.” (Eck 113)

Seeing the world, in search of the 
extraordinary and the strange, is 
activated by a relational understanding 
of spirituality. Designing places which 
encourage communion with others and 
to share with one another that which 
is simply common helps connect us to 
ourselves and one another. 

The discussion of placed spirituality for the 
context of this practicum is explored and 
understood in the bias and study of post-
modern theology. Theology of the twenty-first 
century begins to move the church out of the 
building and emphasizes the importance of an 
experiential and imaginative Christianity. (Butler 
Bass, 2012) Harvey Cox explains in the current 
age of Christianity “the experience of the divine 
is displacing theories about it.” (Cox, 2009 
cited in Butler Bass, 2012, pp.214) The church 
is moving towards a direction that loosens 
the reigns on a dualistic approach to truth, 
embracing truth as a deep mystery. The mystery 
that continually reveals and emerges. 

The motivation to understand a post-modern 
theology has opened me to widen the circle 
and include and explore landscape architecture 
under the lens of spirituality, rather than the 
control of religiosity or the dualisms of sacred 
versus secular. 

Balmoral Street at Westminster Avenue
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Ordinary & Extraordinary
The possibility of wonder and awe in the everyday landscape
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Spirituality, as a relationship between 
the ordinary and the extraordinary, is 
not a simple nor linear relationship. 
Rather, spirituality, within the context 
of relationship, seems to be mutual 
and reciprocal between the ordinary 
or familiar, and the extraordinary 
or strange. (Lippard 17) This is a 
relationship between knowing where 
one has come from, that which is 
familiar, and simultaneously desiring to 
know what is beyond oneself, strange 
and awe-inspiring. We seek to explore 
the extraordinary that exists beyond 
ourselves, to chase the unknown and to 
be in awe of that which is strange, only 
to end up back where we started, better 
acquainted with where we have come 
from. (Lippard 17) 

How do designers of landscape 
architecture create ordinary spaces in 
which we live our everyday life, yet 
integrate and embed said space with 
potential for the extraordinary, creating 
the setting for life beyond oneself and 
transcending into the largeness of life?

The ordinary landscape can be 
interpreted as the everyday experience 
of the urban realm and landscape. 
The public perceives and reads the 
ordinary with great diversity and 
awareness. Peter Lewis describes the 
ways in which we read the landscape, 
and how, as practitioners, we need to 
teach the public how to also read the 
landscape. We must teach how to see 
the landscape, to help others draw out 
the details that define the designed 
environment, urban public, and ordinary 
life. (Lippard 6) 

The ordinary landscape is understood 
as having a relationship with the 
extraordinary landscape. The discourse 
of the everyday has the potential to 
encompass both the ordinary and 
extraordinary. The ordinary of the 
everyday landscape has the vital 
potential to be embedded with the 
extraordinary. (Dehaune and De Cauter 
4) The city must be read and designed 
as a centre of spontaneous creativity and 
imagination, to spark the emergence 
of extraordinary spaces. Sandercock 

The community of the neighbourhoods of 
Wolseley, West Broadway and Armstrong’s 
Point take great pride in the place they call 
home. In much of the everyday, neighbours find 
opportunities to embrace the extraordinary of 
life and cherish the place which they call home.

The elm trees are a distinct part of the identity 
and sense of pride of the three neighbourhoods, 
connecting them to the city beyond. The arching 
elms have formed an identity of the streetscape, 
shading the sidewalks in the summer heat, 
blanketing the boulevards in rust and gold leaves 
in fall, and reaching and stretching high into the 
sky in winter. This distinct identity encourages 
a sense of pride in where one is from, separate 
from other places and unique in its design. 
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One tree, outside my window, has become the 
ordinary and the norm. From the second storey, 
green foliage becomes the view during the 
summer months. Yellow in fall, they drop to the 
ground as the days cool and shorten. Only twigs 
and branches into the dark, long, cold winter 
months, awaiting the first signs of spring’s buds.

describes that when cities are planned 
for spontaneity and creativity they 
cultivate an appreciation of the 
largeness of life and the presence of the 
spiritual. Festivities and great moments 
of the extraordinary cultivate a deep 
attachment to our city and communities, 
building deep connections and feelings 
of belonging. However, belonging is not 
only established by the experience of 
extraordinary. “But the nourishing of the 
spirit, or soul, also needs daily space and 
has everyday expressions: two women 
on a park bench ‘gossiping’; a group 
of students in a coffee shop discussing 
plans for a protest; an old Chinese man 
practicing his tai chi on the beach or in a 
park; amateur musicians busking in front 
of cafes and museums; an old women 
tending her garden; kids skateboarding 
among the asphalt landscaping of sterile 
bank plazas …” (Sandercock, Towards 
Cosmopolis 213) The transformation of 
lively everyday landscapes into both the 
ordinary and extraordinary of life build 
strong attachment and belonging to 
one’s city and community.  

Beauty in the everyday landscape is 
the incredible potential to connect us 
to others and situate ourselves in the 
spiritual discourse. Paddison, in Post-
Secular Cities, asks us to re-imagine 
our cities to be places of extraordinary 
encounter. “Who could not support 
the re-imagination of the way our cities 
are arranged and planned, so that 
they might be places of encounter and 
inspiration?” (223) The transition to the 
extraordinary landscape alters the urban 
realm to experience places that evoke 
awe, inspiration, and wonder, a reading 
of the spiritual in the everyday of life. 

The extraordinary can be experienced in 
both solitude and communion. Festive 
moments bring together diverse peoples 
in common actions and feelings in 
moments of fusion. These moments 
are able to “both wrench us out of 
the everyday, and seem to put us in 
touch with something exceptional, 
beyond ourselves.” (Taylor 482) Charles 
Taylor has described this experience 
of the extraordinary as a new form 
of spirituality in our Canadian society. 
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The ordinary elm tree was planted over 100 
years ago on the boulevard of nearly every 
street. It was quite a pragmatic decision to plant 
trees, spaced forty feet apart, lining the streets 
and sidewalks of the neighbourhood. One 
hundred years later, we are benefiting from the 
foresight of others, planning for us today.

In the city of Winnipeg, there are around 
280,000 boulevard trees and nearly 40% of 
them are American Elm trees. The trees that 
blanket the city, especially noticeable in the 
core and oldest parts of the city, form an urban 
forest of over 8 million trees. 160,000 of those 
trees are known to be elm trees, valued at an 
estimated $594 million. (“Winnipeg Tree Facts”)

The spiritual is able to give life to the 
mundane meaning of everyday life, 
transforming the human experience 
and celebrating the extraordinary of life. 
(Lippard 17) 

The discourse of the everyday takes 
place in the public realm, open to a 
diverse group of citizens of the city. 
Public spaces are expressions of the 
collective values and expressions of the 
public. Greg Ashworth in Post-secular 
Cities expresses that public spaces are 
designed for the public good to express 
collective values. (169) However, I 
question if public good is implicit in the 
design of public space. Politics, culture 
and hierarchies of power are embedded 
in any urban public. Space cannot be 
separated from the culture of those 
individuals and groups that inhabit 
the public realm. But in the public 
realm, the possibility for the ordinary 
and extraordinary to coexist seems to 
be implicit. Public space creates the 
condition in the democratic city to 
accommodate both daily relations and 
exceptional events. (Roca I Albert 338) 
Public space with increasing agency for 
both the ordinary and extraordinary 
must also create and empower an 
increasing diversity and pluralization of 
identities. 
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The trees of Armstrong’s Point, West Broadway 
and Wolseley tell a story. The life and death of 
the elm trees have had a strong effect on the 
residents of Wolseley. When an elm was struck 
down by lightening, it was reported in the news. 
Strong attachment to the boulevard trees, for 
their many benefits to the neighbourhood, has 
elevated the presence and power of the trees. 
The arching canopy shades the sidewalk in 
summer, doing everything it can to cool the hot 
humid days and creating a constant umbrella to 
slow down and protect from the rain.  

Narrative is implicit to the landscape. 
Stories ‘take place’ and emerge 
from the processes at work in the 
landscape and site. Narratives intersect 
sites, accumulate layers of history, 
organize sequences on site and embed 
themselves in the materials of a 
landscape. (Potteiger and Purinton 5) 
Narratives are not dictated and layered 
onto a site; instead they are inscribed 
by natural and cultural processes at 
work and connected to site. (Potteiger 
and Purinton 19) Through storytelling, 
self and earth, culture and nature are 
brought together and bind the story to 
a place. 

Additionally, stories articulate 
relationships between teller and 
listener, past and present, here and 
there. (Lippard 50) “Narratives of fluid, 
hybridized and multiple identities 
(including religious or spiritual ones) 
disrupt colonial, modernist narratives 
based on static, stratified and 
essentialized hierarchies of value.” 
(Beaumont and Baker 33) Cities of 
difference pay attention to “the flows 

of interaction between diverse groups, 
religious, humanist and secular; their 
relationships; and structures as well 
as emotions and the possibilities for 
emancipation they might entail.” 
(Beaumont and Baker 3) Diversity is a 
benefit and strength in the design of 
the city as an integration of multiple 
disciplines. Narratives intersect and 
are continually in the process of being 
made and unmade, lacking any certain 
authorship or closure. (Potteiger and 
Purinton 19) Landscape narratives are 
embedded as open, overlapping and 
boundless stories. Actors emerge and 
narrative continuously moves between 
interrelated, sequential and perhaps 
random forces. Stories embody both the 
ordinary and extraordinary of life.

The artist, Richard Long, believes 
walking affords the ability to open 
up a landscape of stories evoked by 
interventions on site, place names 
and texts. (Potteiger and Purinton 22) 
Walking as a mode of transportation 
engages the landscape and narrative 
and encourages one to place oneself 

Narrative
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The American Elm in Wolseley has been the 
source of mythology and heroism. 

The Wolseley Elm was planted in 1860 on 
Wolseley Avenue, at the intersection of 
Basswood Street. Planted in the centre of the 
street, it formed a round-a-bout, quickly beloved 
for its character and presence. Later, it was 
deemed a hazard and danger according to city 
engineers. Outcry ensued in the late 1950s and 
a team of women banded together to protect 
the tree. 24 hour protection on site for the tree 
stopped the city from destroying the tree at that 
moment. Unfortunately, vandalism to the tree 
in 1960 was damaging and forced the removal 
of the tree. Years later, the Palmerston Plaza 
was formed between Ruby Street and Lenore 
Street, and the new Wolseley Elm was planted in 
honour of the original tree. (Basham 77) 

within the narrative of the site. Actors 
develop tropes to construct meaning in 
the narrative, language and landscape 
by relating the unknown to the 
known through the use of metaphor, 
metonymy, sunedoche and irony. 
(Potteiger and Purinton 34) Narratives 
are understood to be stories that relate 
the strange to the familiar, a means 
of making sense of the unknown. On 
the other hand, the act of listening to 
stories and experiences in place, allows 
a place to become shared and common 
ground. Hearing stories brings outsiders 
into the community and strengthens 
relationships with those who begin to 
feel they belong. (Lippard 50) Stories 
expand small worlds, incorporate 
communities and create attachment to 
place.

The Lived Place 

Within the urban, public realm and 
collective narrative, individuals are 
continuously positioned in relation to 
others. In public space, communities 
inhabit spaces where both difference 

and indifference are expressed. (Roca 
I Albert 339) Space of difference and 
indifference amidst the collective allow 
individuals to express themselves in the 
context of both neighbourhood and 
city. The individual makes sense of the 
urban world around them, measured as 
an experience of the body. The body is 
a stationary preceptor amongst a world 
that is moving around oneself, even 
when the body is in movement itself. 
Edmond Husserl describes the paradox 
of lived experience, “the body moves, 
[yet] without getting farther away.” 
(Husserl qtd. in Casey 218) The world is 
moving around the self. The self remains 
stable, able to determine its identity in 
relation to the experience of life around 
it. The body perceives and is the intake 
of lived experience. 

Husserl identified the attachment to 
place derived from lived experience 
of space as a dichotomy of the ‘near-
sphere’ and the ‘far-sphere’. The near-
sphere exists within an individual’s core-
world. “My own near-sphere is in effect 
the proximal place or places in which I 45



“Who could not support the re-imagination of the way our cities are 
arranged and planned, so that they might be places of encounter and 
inspiration?” (Paddison 223) 
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Rae Neelands Armstrong recalls the Wolseley 
Elm: 

“The Wolseley tree was a special place for some 
of us. We rested on the little curb around it 
after skating up and down Wolseley Avenue for 
hours on end, often with a handful of rhubarb 
stalks and a twist of wax paper with sugar in 
it for dunking. It’s where you went if you were 
caught in the rain and didn’t want to go home 
and didn’t want to get wet. Its canopy of leaves 
was that thick and sheltering. It was also a place 
I went to when my Mom was cross. I would go 
hug the tree and I like to think it hugged me 
back. How that tree was loved! Needless to 
say, a great many of us were devastated at its 
wanton destruction.” (Basham 79)

am or to which I can go.” (Casey 219) 
The phenomenon of the experience of 
the body in situ gains knowledge and 
emotion about place, in addition to the 
development of attachment to place. 
(Casey 232) The near-sphere fills the 
gap between body and place, we find 
ourselves situated in the near-sphere 
for most of our lived experiences. Lived 
experiences in place help individuals 
form an alliance to concrete spaces and 
places. (Casey 219) In contrast, the far-
sphere is constituted of places beyond 
the individual’s immediate access, 
outside their regular activity, strange and 
no longer ordinary. The most familiar 
and intimate places of the near-sphere 
emerge from the body’s habitat, which 
is so familiar that habitual body memory 
combines with awareness of place in 
a way such that “being is synonymous 
with being situated.” (Casey 233) 
Being and presence is gained through 
lived experience by the means of the 
body’s measurements, in such a way 
that the body becomes one with place, 
intimately familiar and attached. 

Place is embedded with the lived 
experiences of individuals moving, 
living and being in situ. In the map 
of a person’s life, location is ripe 
with personal histories, memories, 
relationships and connections. Places 
are embedded with individual lived 
experiences that have formed from the 
past and will continue to form. (Lippard 
7) Collective experiences also form 
the spatiality and meaning in place. 
Stories embedded in place exist in both 
the collective and individual memory. 
However, various memories that take 
place in spaces help situate ourselves 
as part of a community, contributing 
to others and our own identities. 
(Sandercock, Towards Cosmopolis 207) 
Memory in place builds identity of the 
individual, community, neighbourhood 
and city.

The Conscious

Everybody experiences various states 
of consciousness and awareness of the 
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The disappearing elm continues to be a part of 
the narrative of the neighbourhood in a new 
way, since the days of the threatened Wolseley 
Elm. Dutch Elm Disease destroys about 500 
trees per year in the city, numerous of those in 
the neighbourhoods of study. (“Winnipeg Tree 
Facts”) City workers mark dying and diseased 
trees with an orange dot, preparing it and 
its neighbours for its impending death. The 
threatened life of this species is changing the 
shape of the narrative of the trees in the city, 
and literally changing the landscape of the 
streets. 

built environment and their presence 
in it. Simply, states of consciousness 
provide motivation and meaning in the 
lives of individuals and others. (Wilber 
4) As people become more conscious 
of their being, they see the world 
and others in new ways and develop 
deep and meaningful connections. 
(Wilber 5) The development of an 
individual becoming increasingly more 
conscious of the world and others 
around them is a sign of progression 
and awareness. The unfolding 
development of consciousness moves 
from the egocentric concern for self, 
to concern for ‘us’ or ethnocentricity, 
and yet further, to concern for ‘all of 
us’ or worldcentricity. (Wilber 6) When 
an individual is able to identify with 
the vastness of ‘all of us’ we begin to 
understand and view beauty in the 
diversity of individuals and cultures. 
Conversely, when we begin to identify 
with others amidst differences, we 
discover similarities and commonalties 
amongst all sentient beings. (Wilber 7) 

Consciousness is simply the degree of 
openness or emptiness, which clears the 
way for phenomenon to appear. (Wilber 
66) We create space for phenomena to 
arise in the physical world by shifting 
how we understand the world of 
the mind: of thought, emotions and 
imagination. (Jones 6) Meaning in space 
is evident when the physical world and 
the world of imagination connect and 
begin to seek patterns in phenomena in 
the built environment. Perspectivalists, 
according to Sean Esbjörn-Hargens and 
Michael E. Zimmerman, believe every 
assertion made by an individual is a valid 
and worthy viewpoint within a cultural 
worldspace. “Perspectivalists maintain 
that mind – far from being a mirror 
that passively receives independent 
phenomena – plays an active role 
in co-constructing phenomena. 
Methodologies not only reveal, but 
also in some respects constitute the 
phenomena under investigation. What 
we call ‘facts,’ in other words, are not 
ready-made but emerge in a complex 
process of perceptual, emotional, and 
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cognitive negotiation between knower 
and known.” (35) Perspectivalists 
consider and value the diversity of 
individual consciousness and identities. 
This practice helps people identify with 
other people, connecting to places 
that are endowed with meaning and 
identities. (Ashworth 172)

Perspective changes.

Perspective transforms the ordinary, without 
changing the material or its site, into the new 
experience of being witness and becoming a 
part of the extraordinary. 

One simple elm tree, in full bloom, is the 
normative experience. Taken for granted.

Hovering over hundreds and thousands of elm 
trees, in full bloom. 
A sea of green, in every direction.
As far as the eye can see. 
The horizon line is green.

The ordinary becoming the extraordinary.

The ordinary becoming.
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A Lift and a Habitat
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The tower is sited at the former location 
of the Grace Hospital where a large 
chimney was home to the endangered 
Chimney Swift. Upon the destruction of 
the chimney, the province of Manitoba 
is responsible to build a bird habitat 
for the swift to replace this destroyed 
nesting site. 

A chimney-like structure is constructed 
on the north side of the tower, which 
is situated on the north-east corner of 
the site of the future Old Grace Housing 
Cooperative.

The design intends to reveal the 
extraordinary view of the canopy of elm 
trees across the neighbourhood and 
throughout the city by creating public 
access to this view above the trees. The 
tower moves individuals from ground 
level, an ordinary perspective of the elm 
trees, to above the foliage of the urban 
forest, transforming ones perspective. 

The tower is located across from The 
Madison, a home of Siloam Mission for 
people transitioning out of homelessness 
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Arlington Street at Preston Avenue
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and/or dealing with mental health 
issues. It’s an incredible place with 
many people who have experienced an 
extraordinary life. At four storeys tall, 
The Madison rooftop also boasts that 
same incredible view, hovering above 
the treeline. Sadly, Siloam Mission is not 
willing to make that space accessible 
due to the complex life situations of 
their residents. However, if that view 
was safe, accessible and public, it could 
provide a wealth of hope, enliven one’s 
imagination and become a source of 
inspiration.

A hydraulic lift forms the central spine 
of the tower, elevating the public 16 
metres in a slow and steady climb. 
Nesting boxes and vines creep along the 
west, south and east walls of the tower.
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Strange & Familiar
Encounter that draws us into and outside of our selves
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The south boundary of the site is the Assiniboine 
River. This edge condition changes with 
seasonal fluctuations. The river is an expansive 
crevasse that cracks the neighbourhood open to 
encounter the largeness of the city.

In winter the river is walkable, ski-able, skate-
able, run-able: a solid mass. The boundary is 
permeable, movement no longer limited by the 
rushing water. It asks us to jump onto the river 
and to walk on water. It is an opportunity to see 
the city from a unique perspective, only viewed 
in the dead of winter: the backs of buildings and 
the river’s edge emerge. 

In summer the bridges become the points of 
view to look into the rest of the city and to 
view the river from above. The water rises and 
the river bank blooms. A lush riverbank forest 
encroaches on the river, encouraging people to 
find their own path along the river’s edge, to 
hide away and to walk up to the water’s edge. 

The experience of the spiritual as a 
relationship between ordinary and 
extraordinary alternately can be 
understood as a similar relationship of 
the fluctuation between the strange 
and familiar. Spirituality, according 
to Camilla Perrone, within the realm 
of the urban, concerns two spheres 
of influence: the ability to be ‘self-
nourishing’ and to build connections. 
(11) Nourishing the self connects the 
individual to themselves and that 
which is most intimately familiar. The 
pursuit of building connections moves 
the individual beyond the familiar, into 
the realm of the strange. The ability 
to bridge differences and to connect 
to the strange requires the practices 
and cultures of mutuality, listening, 
mythology and stories to express the 
self in a welcoming space. The active 
building of connections has, “The ability 
to work with potential, or rather with 
what is not yet here and is a horizon 
towards which to mobilize one’s own 
spiritual qualities.” (Perrone 11) In sites 
of the strange, the public is able to 
negotiate connections to gain familiarity. 

Spirituality, in practice, works through 
the processes of making the strange 
familiar, while simultaneously making 
the familiar strange. The ability 
to practice both is important. The 
defamiliarizing process of making the 
familiar strange, allows individuals to 
become self aware of the ‘otherness’ 
of ourselves. “There is […] growing 
support for the suggestion of Paul 
Ricoeur (in 1965) that the ‘politics of 
otherness’ had reached its limit so we 
are forced now to acknowledge that it 
is ‘possible that there are just others, 
that we ourselves are an ‘Other’ among 
others.’” (Jones 18) The practice of 
revealing the strangeness of ourselves is 
a spiritual practice to help understand 
and seek that which is familiar in one 
another. Lucy Lippard understands the 
real challenge in the discussion of the 
strange and familiar, “is to reinstate a 
spiritual relationship with that which 
is close and familiar,” (17) not only a 
relationship to seek the strange.

The strangeness of life is sustained by 
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the principle of multiplicity, allowing 
the provision of all claims to be made 
small and equivalent, to be considered 
against the legitimacy of all other claims 
and to build coalitions between diverse 
claims. (Amin, Land of Strangers 7) The 
negotiation of difference allows for 
the public discernment and resolution 
of the strangeness of life. The public 
practice of multiplicity creates space 
for knowledge to interrelate, difference 
to coalesce and the strange to start 
to become familiar. (Jones 6) Trust in 
the company of strangeness requires 
the continual practice of connectivity, 
collaboration and relational practices, 
beginning to make the strange familiar. 
(Amin, Land of Strangers 36)

Relational spaces are defined by 
the habits of living the familiar and 
the strange in the public realm. As 
individuals, we move through space, 
gaining knowledge and developing 
familiarity by the means of our own 
body. “Precisely because my body is a 
‘means of ingress into a familiar setting,’ 
it possesses knowledge of places by 

direct (and continuing) acquaintance 
with them.” (Casey 232) Continuity of 
experience and direct lived experience 
increase the familiar in an individual’s 
experience of city, neighbourhood and 
home. “In these relational spaces have 
been found the habits of living the 
familiar and the strange.” (Amin, Land 
of Strangers 112) 

The public realm is full of opportunities 
to create spaces of social integration, 
connection, and public belonging, 
shaping the place based on the personal 
and collective understanding of a 
place of strangers. Public spaces that 
are relatively safe, busy, open, free of 
frenzy and lightly regulated, possess all 
the qualities to create a public rhythm 
from the strange and familiar in society. 
(Amin, “Collective Culture and Urban 
Public Space” 28) For instance, parks, 
streets, sidewalks, squares, retail centres, 
museums and libraries are all public 
spaces marked by an ethos of trust in 
public. An ethic of trust creates space 
for the strange to be rendered familiar 
and conversely, render the familiar 

The river lies dormant: frozen, hollow, and still.

The river has contracted in its frozen state. A 
shrinking edge condition to the south.

The banks left exposed. 

In winter, the city is in a state of waiting. And 
wanting. 

Dreams of warmth and green only exist in our 
memories. Feeling so far away and foreign. 

But for now, we embrace the cold and gray. 

Slow and still. 

Emptied out.

Frozen solid. 

And hollowed out.
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Standing on the frozen river, our perspective shifts. Walking 
down the hill of the river bank, we stand below the buildings, 
our gaze lifted, looking up to the rest of the city. 
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These moments are able to “both wrench us out of the everyday, and 
seem to put us in touch with something exceptional, beyond ourselves.” 
(Taylor 482)





74



strange. In addition to public trust, the 
pleasure of city life is the ability in the 
public realm to be “drawn out of one’s 
secure routine to encounter the novel, 
the strange, the surprising. We may 
not want to partake, but we enjoy the 
parade. If city life is a coming together, 
a ‘being together of strangers’, we need 
to create public spaces that encourage 
this parade, that acknowledge our need 
for spectacle – not the unauthorized 
spectacle of the annual parade or 
the weekly football game, but the 
spontaneous spectacle of stranger 
and chance encounters.” (Sandercock, 
Towards Cosmopolis 210) The chance 
encounter is where the strange creates 
the experience of wonder, awe and the 
extraordinary.

Trust and collaboration is essential 
to the creation and cultivation of 
relationally constituted spaces. “Trust 
in the company of strangers may be 
something that requires continual 
work.” (Amin, Land of Strangers 
36) In the public realm, people who 

already know each other plan to meet 
at known corners and public spaces. 
Simultaneously, strangers are able to 
avoid encountering one another in 
close proximity. Action and repetition 
builds familiarity over time and exists 
amongst the tension of the unknown 
and strange. (Amin, “Collective Culture 
and Urban Public Space” 29) According 
to Ash Amin, the “strange or different 
is made familiar through practices of 
connectivity (in all manner of space, 
and involving humans, non-humans 
and many intermediaries).” (Amin, Land 
of Strangers 36) Collaboration is made 
possible by the principle of multiplicity, 
acknowledging all claims, accepting 
the legitimacy of other claims and 
building coalitions and synergies. To 
accept and embrace collaboration in the 
public realm, we accept the principle of 
multiplicity to render the strange familiar 
and the familiar strange, the means in 
which to negotiate the difference of the 
city in which we dwell. (Amin, Land of 
Strangers 7)

In the spring, the melting, cracking, and 
shifting of the ice breaks away into a traveling 
spectacle. Some years the river slowly melts and 
disappears, no one notices. Other years, the 
ice is cracking, crashing, jamming at bends and 
bridges, floating east and north up the river.
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The rising spring flood waters turn the southern 
site boundary into a threat. The river encroaches 
on the neighbourhood, imposing itself on the 
banks. The rushing river is a constant reminder 
of the vulnerability of the city, to the rising levels 
of the river.

The expectation and anticipation of flooding 
had become a part of the identity of the site. 
We gauge the severity of spring floods by the 
amount of days the orange pedestrian bridge is 
flooded by the backed up Omands Creek. 

Cities of difference and plurality 
encourage many different forms of 
identity: including race, gender, religion, 
nationality, and ethnicity. Cities of 
difference force us to ask questions 
such as where we are from and where 
we belong, as both individuals and 
collectives. Additionally, our relationships 
to places help form our individual 
identities; understanding place forms a 
variety of views of the land, history and 
culture. (Lippard 9) 

The many different ways we identify 
ourselves act as possible cleavages in 
urban communities. However, they 
can also be ways in which belonging, 
solidarity and acceptance forms in 
spaces and amongst communities. 
(Wanjiku Kihato, Massoumi, Ruble, 
Subirós, and Garland 6) In cities that 
embrace great diversity, mobility and 
plurality, questions arise “about who 
belongs to the city and to whom the city 
belongs.” (Wanjiku Kihato, Massoumi, 
Ruble, Subirós, and Garland 5) 
Communities are not all encompassing 
and we must be critical to understand 

that narratives may not describe who 
really belongs, who first belonged in 
the place and who is being excluded. 
(Sandercock, Towards Cosmopolis 191) 
Cities of difference are negotiated by 
relationships and belonging. If one’s 
attachment to the whole of a city is 
strong, differences in culture, gender, 
nationality and ethnicity are easier to 
negotiate. (Roca I Albert 325) Strong 
attachment and belonging creates 
negotiable cities, able to mediate and 
mitigate difference through relational 
spaces. 

The phenomenology of relationship in 
space indicates a process of coming 
together. Two worlds are drawn 
together in lasting ways in relationship, 
beyond simple connections, that truly 
bring people together. Connections are 
merely temporary; instead relationships 
frequently take lasting roles. 
“Relationship involves the way that two 
people’s separate worlds come together 
in a widening sphere of interaction, 
understanding and concern.” (Seamon 
219) As spheres of interaction widen 

Attachment & Belonging
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The city transforms in spring. Ice and snow melt 
away, the ground thaws, and the buds emerge, 
brighter, greener, and fresher than ever before. 
The city feels more alive.

Springtime buds quickly emerge on the trees 
and the site is covered in a blanket of green. 
Arches of outstretched branches cover the 
streets, grandiose in height, reaching towards 
the sky. 

and worlds come together, communities 
of resistance form, rejecting 
homogeneity and striving for coalitions 
and communities of multiplicity. When 
places are truly public, there are no 
longer hiding places and spaces to be 
with people who are only like you. 
(Sandercock, Towards Cosmopolis 195) 
The public realm is where heterogeneity 
thrives, interaction between those who 
are different occurs, relationships form 
and belonging develops.  

Seamon identifies the relationship cycle 
as a means of entering into relationship 
that are more than arbitrary linkages 
and connections to different and 
multiple worlds. Instead, in intentional 
relationships two worlds come together, 
which could be described as a union, 
commitment, fusion and bond. There 
are no single moments that form such 
a union; instead commitment, time 
and intention form a true synthesis, 

or a ‘state of growing together.’ 
(Seamon 230) The relationship cycle is 
comprised of seven consecutive steps: 
dissatisfaction, asking, searching, trying 
to accept, accepting, understanding and 
caring. (Seamon 219) Individuals must 
seek something beyond themselves and 
that which is familiar, to wonder and 
contemplate the differences outside 
their own world, a genuine searching 
for connection and togetherness. In 
the process of searching, the cycle is 
interrupted by encountering the other. 
Two important aspects define the 
phenomenon of the encounter. First, the 
meeting must be unplanned, happening 
only by chance. Second, the encounter 
embraces that there is an acknowledged 
sense of greater significance. (Seamon 
225) Negotiation of acceptance follows 
the encounter in stages and eventually 
succeeds in the embodiment of 
understanding and caring. 
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“When we see land as a community to which we belong, we may begin 
to use it with love and respect.” – Aldo Leopold
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The Range

Australian Aborigines have a unique and 
counter cultural notion of homeland that lacks 
landownership and territorial boundaries. They 
understand two types of territories: estate and 
range. Estate is the place of the home, otherwise 
called the dreaming place.  Range is the space 
in which the group hunts and forages. Range 
is essential for survival, however the estate is 
essential for social and ceremonial life. “As the 
Aborigines put it, range is where they could 
walk about or run; estate is where they could 
sit. Strong emotional ties are established with 
the estate.” (Tuan 157) The estate is where the 
Aborigines build attachment to their homeland. 

The Estate

The homeland is where we can sit and dream, 
the estate. It is a place of engagement and 
social interaction. And a place to expand and 
grow into new ways of thinking and new ways 
of seeing. The safety of homeland allows us to 
explore and test what is known to discover that 
which is new. (Tuan 157)

The neighbourhood, in the warmth and bloom 
of spring and summer, becomes the range. The 
need to run and play is immediate. We must be 
outside, soaking in the warmth of marked by the 
transformation of seasons.

Homeland, for the context of this 
practicum, is understood to be a state 
of being in the world, rather than a 
location. To be of a place, rather than 
in a place, allows homeland to travel 
with individuals. (Lippard 24) Homeland 
is the place in which we construct 
meaning, identity and community. It 
connects us to our past, our ancestors, 
and the places that have formed an 
individual’s being, meaning in life 
and identity. (Sandercock, Towards 
Cosmopolis 208) Bell hooks describes 
the notion of home as more than a 
physical and emotional space, but “an 
intellectual space where one is free to 
explore, to discover, to move, to grow, 
where a rigid and unchanging identity 
is not imposed.” (Sandercock, Towards 
Cosmopolis 116)  Home is where one 
can discover new realities and explore 
shifting perspectives. (Sandercock, 
Towards Cosmopolis 120) Homeland is 
better described as a region, and can 
take on the scale of a city, countryside 
or neighbourhood. This region is able 
to support the livelihood of the life one 
chooses to live. (Tuan 149) Home is 

where one is able to discover that which 
is new, negotiate difference and grow.

“Home is that place which enables and 
promotes varied and every-changing 
perspectives, a place where one 
discovers new ways of seeing reality, 
frontiers of difference.” (bell hooks qtd. 
in Sandercock, Towards Cosmopolis 107)

While homeland is not understood to 
necessarily be a geographic location, 
it is often referred to as a centre. The 
notion of homeland being a centre 
evokes the attachment people form 
in regards to the place in which they 
are from. Attachment to homeland 
appears to be a phenomenon that 
crosses cultural boundaries and is a 
common human emotion. The more 
ties to a place and region, the stronger 
the bond. (Tuan 158) “The city or land 
is viewed as mother, and it nourishes; 
place is an archive of fond memories 
and splendid achievements that inspire 
the present; place is permanent and 
hence reassuring to [individuals], who 
see frailty in [themselves] and chance 

Homeland
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“Home ‘is where one starts from….
We shall not cease from exploration

And the end of all our exploring 
Will be to arrive where we started

And know the place for the first time.’”
 (T. S. Eliot in Lippard 26)
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Attachment to homeland helps build 
communities of loving and living, knowing and 
acting. Familiarity and a strong attachment to 
community and homeland grows strong roots 
into a neighbourhood. It empowers individuals 
to discover what’s new, challenge the familiar, 
seek the extraordinary and explore new realities. 

“Home is that place which enables and promotes 
varied and every-changing perspectives, a place 
where one discovers new ways of seeing reality, 
frontiers of difference.” (hooks in Sandercock, 
Towards Cosmopolis 107)

and flux everywhere” (Tuan 154) In 
many ways, attachment to homeland 
helps individuals build connections, 
coalitions and bonds across boundaries 
of difference. “Home is about the very 
process of creating boundaries between 
self and other, inside and outside, 
center and non-center.” (Potteiger and 
Purinton 242) Homeland becomes a 
place of privilege, but also a contested 
place, as each individual has a unique 
identification of home.

Diverse identities come together in 
shared homelands because of strong 
attachment to place. Attachment 
to homeland helps people build 
communities of loving and living, 

knowing and acting. (Sandercock, 
Towards Cosmopolis 117) Deep 
attachment continues to build over time 
with increasing familiarity, security, ease 
and assurance. Sounds, smells, and 
sights embed themselves in memory 
to develop strong attachment to place 
and home. (Tuan 159) Familiarity and 
a strong attachment to community 
and homeland leads to the growth of 
strong roots into a neighbourhood. It 
empowers individuals to discover what’s 
new, challenge the familiar, seek the 
extraordinary and explore new realities. 
In the words of Henry David Thoreau, 
the familiarity of our self is identified 
when you, “look to the land you came 
from and to which you go.” (Lippard 41)
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A Staircase to a Temporary Island
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A staircase is designed for the pedestrian 
bridge at Omands Park that crosses the 
Assiniboine River and runs next to the 
train bridge. This is sited along a popular 
6-kilometer running loop down Wolseley 
Avenue, across the Assiniboine River at 
Omands Creek, up Wellington Crescent 
and back across the river at Maryland 
and Sherbrook, known affectionately as 
the ‘full Rachel.’

Runners cross the Assiniboine River 
twice, the Maryland bridge on the east 
and on the pedestrian and rail bridge 
at Omands Creek on the west. The 
chance encounter of passing a train as 
I am crossing the bridge is incredible 
to witness: the train shakes the whole 
bridge; it’s presence massive and 
just skimming past the handrail. The 
expansiveness of crossing the river opens 
the runner up into the rest of the city. 

In the words of William Burr, in an 
article for the Winnipeg Free Press “Our 
Winnipeg: Running the Full Rachel”: 
“The pedestrian bridge is a moment 
away from neighbourhoods, a glimpse 
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of the rushing Assiniboine and the 
trees that line its banks, their trunks 
still looking like they’ve been dunked 
into the water. Running is how I make 
a place my own.”(Winnipeg Free Press 
“Our Winnipeg: Running the Full 
Rachel”)

The design is heightened by the 
moments and days that shift from 
season to season. The stairs descend 
from the middle of the bridge to an 
island that forms in seasonally low water 
levels. However, during flood seasons, 
the island disappears. In summer, the 
waters lower, to reveal willows planted 
on the island to mark the first buds 
of the season after the flood recedes, 
and envelopes the island in a cocoon 
of green. The stairs become a direct 
access to the frozen river all winter long, 
providing a place to skate or walk or run 
along the river’s path. The stairs are an 
opportunity to embrace the frozen river 
and the winter city. As the temperature 
warms the river’s sheet of ice starts to 
crack and melt. And in only a matter of 
a few days, the entire river floats away, 
eastward to the Red River. From the 
platform, we watch the spectacle pass 
by.
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The Bridge
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The Train

89



Pedestrian and train bridges at Omands Park
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The Island
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Multicenteredness
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What does the city look like when we eliminate 
traditional territories, boundaries and ways 
of marking land, to be replaced by radiating 
centres based on attachment to place, incredible 
openness and diversity? Learning from 
communities that evoke multicenteredness, how 
can we design to mediate a vast range of plural 
individuals, irreconcilable spaces and cities of 
many differences?

Parking lot of Food Fare, eastward towards 
Stella’s. 
Previous page: westward from Stella’s patio, 
view of Food Fare parking lot.

Individual and personal narratives 
and experiences ‘take place.’ People, 
their lived experiences, and their 
stories exist in space and exist in the 
context of place. The urban landscape 
is embedded with many diverse 
narratives. Landscapes are layered with 
a multiplicity of history, experience, 
materiality and process, which in turn 
is created and formed by the context of 
a multicentered population. (Potteiger 
and Purinton 5) The term multicentered 
refers to the multicultural and urban 
populations that find themselves 
situated in a variety of places in the city. 
Centeredness refers to an attachment 
to place and a connection to the land of 
the city. (Lippard 23) It is distinct in that 
it refers to unique attachment to place 
in the context of diverse populations.

The context of the world we live in is 
increasingly becoming more and more 
urban. Over the course of a very short 
amount of time, about the span of a 
century, human populations are shifting 
from rural to urban populations. Merely 
a century ago, 90% of the world 

population was rural, but in 2008, more 
than 50% of the human population 
inhabited cities. By 2050, the United 
Nations is predicting that 75% of the 
world population will be living in urban 
areas. (Wanjiku Kihato, Massoumi, 
Ruble, Subirós, and Garland 1) We are 
currently part of a great urbanization of 
the global population.

The discussion of multicenteredness 
will draw on increasing levels of trust, 
empathy and connection to place and 
community amidst the city built on 
diversity. In the broadest sense, cities of 
difference establish the vast coexistence 
of the many others that live in our 
neighbourhoods, rubbing shoulders 
with one another, affecting one another, 
however not involving themselves 
in each other’s lives. Developing 
deeper connection from coexistence, 
plural cities are composed of diverse 
and complex identities, building 
coalitions and openness in community. 
Finally, relational cities are based on 
relationships of trust, empathy and 
extravagant generosity.
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Cities of Difference
Embracing coexistence for the mutuality of presence
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Cities allow diverse people to come 
together, both as individuals and 
collectives. We dwell in cities in the 
context of many others, plural bodies 
who represent and embody differences 
in gender, age, culture, ethnicity, race, 
lifestyles of consumerism, religion 
and spirituality, sexual preference, 
geographic origin, physical and mental 
health, income and social position. 
(Perrone, Manella, Tripodi, and 
Hutchison 6) Cities, at a minimum, are 
able to be spaces of coexistence for 
a vast range of individuals. In cities of 
difference, individuals are able to exist 
and thrive in the context of others, 
mutually present in the context of one 
another. The public realm is the site 
where we can mutually display distinct 
ideals, without the enforcement of 
common action. (Taylor 481) 

Urban populations live their lives in 
the context of others, affected by 
relationships formed with others. We 
do not live in a vacuum, untouched by 
those who are different from ourselves, 
instead we coexist with other individuals 

with diverse identities. (Foucault 11) 
By promoting coexistence in cities of 
difference, it allows us to understand 
how to transform the irreconcilability of 
difference in situ. This transformation 
must occur with the aim to create places 
of difference, diversity, fluctuation 
and opportunity. It is possible for 
irreconcilable spaces to coexist, but 
we must be aware of the continual 
fluctuation between contradiction and 
acceptance, between invisibility and 
recognition. (Cenzatti 79) Cities, built on 
the ideals of difference, are never fully 
realized as they are always in the process 
of making. (Sandercock, Towards 
Cosmopolis 163) They are never static, 
but constantly open to the changing 
nature of the human population that 
inhabits them. Cities of difference do 
not strive to resolve and understand all 
differences, instead the urban condition 
and human populations learn to work 
within differences as they change and 
evolve. (Lippard 24) Cities of difference 
that embrace coexistence as the model, 
are subject to change and evolution. 

When we design for cities of difference, 
does it mean we design for those who are 
most vulnerable and those who are the most 
different? We must stand and design in the 
margins, to look down and realize the margins 
are no longer there. It means we must design a 
city, a neighbourhood, a place, for Erica. 

My friend and neighbour lives on Wolseley 
Avenue. But she was, in many ways, invisible to 
me until I stood at the margins. This woman has 
her meals and shelter taken care of in a shared 
housing unit, however, it does not seem to be 
home for her. The food is mediocre and the 
complex houses about 50 other women: women 
of various abilities, strengths, challenges and 
complexities of personality. She lacks sovereignty 
in her life, a sovereignty she craves, but cannot 
live out on her own. She needs support and has 
complex needs. But don’t we all. 

Perhaps her needs are more obvious to us all. 
But who are we to judge her needs over our 
own. Who are we to judge the severity of her 
needs over our own? 

Left: Photo by Nathan Poole, 2015.
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“Heterotopias of difference are characterized by a multiplicity 
of changing spaces with changing populations.” (Cenzatti 83)

DEVIANT
108



Heterotopias are unique spaces, set 
apart from traditional public spaces, and 
act as a type of ‘other space’. (Dehaune 
and De Cauter 3) Michel Foucault 
identified places that allow for difference 
as heterotopias of deviation, creating 
space for those who live in the margins 
of society and tend to fit outside of the 
social norms. (Cenzatti 76) Hetertopian 
spaces must be collective and shared 
space, that functionally open and close, 
and are found in the public realm. To 
illustrate, “closing means excluding 
the public, a delineation of otherness 
and a closure vis-à-vis public space, 
while the opening is an opening unto 
the public domain.” (Dehaune and De 
Cauter 6) These are spaces cultivated 
by difference and formed from the 
margins. Otherness within the city of 
difference gives specificity to the space 
produced. (Cenzatti 83)  “Heterotopias 
of difference are characterized by a 
multiplicity of changing spaces with 

changing populations.” (Cenzatti 83) 
Heterotopias, subject to change and 
evolution, are an example of how public 
spaces for deviance and difference can 
take shape.

The production of space is in constant 
flux, fragmentation and change, 
inhabited by difference in both people 
and space. Heterotopias are places of 
otherness and difference. Heterotopias 
exist in spatial deviance in everyday city 
life, built by the remnants of places that 
exclude; they embody the appropriation 
of space by deviant groups. Often, 
these spaces are informal and invisibly 
regulated. (Cenzatti 77) Heterotopias 
of difference are places where 
irreconcilability is negotiated, contested, 
changes and coexists. “Heterotopias 
fluctuate between contradiction and 
acceptance, their physical expression 
equally fluctuates between invisibility 
and recognition.” (Cenzatti 79) 

Heterotopias of Deviance
Every day, my friend walks up and down 
Sherbrook. Up and down, as if on repeat. She 
makes use of the publicness of the street more 
than anyone else. She needs to get away from 
her home, she needs peace and she needs 
something to do: so she walks. To nowhere 
in particular, instead she embeds herself in 
her community. She desires engagement with 
others, those like her and those unlike her. In 
sharing this street with her, I’ve come to know 
her familiar face. And mutually, I am familiar to 
her. 

$20 per week is not enough to live off of. So 
I’ll buy her a coffee if she asks. Some days, 
she tells me with regret in her voice, she has 
to panhandle. But if you do not have enough, 
what is wrong with asking? If you are asking 
your neighbour for some help, is it not our 
responsibility to take care of one another?  I live 
in community with those who are unlike me, 
a community that embraces the difference. It 
is a choice to not resolve all difference, or to 
hide the other, or to shame the vulnerable. And 
it is a choice to seek kinship with those unlike 
ourselves and to stand at the margins.
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“Heterotopias fluctuate between contradiction and acceptance, 
their physical expression equally fluctuates between invisibility and 
recognition.” (Cenzatti 79) 
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“Those of us living in any big city today are confronted by a vast mirror 
whenever we step outdoors. It reflects us and those who, like us, live on 
this common ground; we may look and live differently, but we can’t look 
into the mirror without seeing each other.” (Lippard 10) 
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Erica’s story is an example of the invisible being 
brought to centre: making the invisible visible. 

In public spaces and communities that 
encourage familiarity, we became a part of each 
other’s spheres. We are both able to share with 
each other our own lives, reflective of where we 
are each at, and approach our differences with 
empathy and compassion.

Our human scale is apparent when 
measured against the infrastructure of 
the city, the built environment, and the 
landscape that creates the formwork 
of the city. The landscape becomes the 
holding ground for a vast diversity of 
people. And the landscape becomes the 
medium in which we measure ourselves, 
compare ourselves to others and 
mediate difference. “Those of us living 
in any big city today are confronted by a 
vast mirror whenever we step outdoors. 
It reflects us and those who, like us, 
live on this common ground; we may 
look and live differently, but we can’t 
look into the mirror without seeing 
each other.” (Lippard 10) We are able 
to see ourselves in the reflection of the 
landscape and are confronted with the 
many ‘others’ who share our city. This is 
not as a means to resolve the differences 
amongst others, but as a means to work 
within the differences as they evolve and 
change. (Lippard 24) 

In the public realm we encounter 
mirrors in the landscape reflecting 

both others and ourselves. “Spaces 
of this kind become more and more 
important in modern urban society, 
where large numbers of people rub 
shoulders, unknown to each other, 
without dealings with each other, 
and yet affecting each other, forming 
the inescapable context of each 
other.” (Taylor 481) Affect may not be 
intentional, but the very presence of 
difference gives agency to the many 
individuals within a site. Urban public 
space is full of mingling bodies with 
plural affiliations, with multiple cares, 
who brush past one another, hold 
tight that which is familiar and bring 
presuppositions into the encounter. 
The encounter of the unknown in the 
public realm arises amidst the mix of 
unpredictable factors, various modes 
of dwelling and a multitude of human 
associations. (Amin, Land of Strangers 
62) 

Encounter with the other occurs in many 
of the familiar and ordinary experiences 
of city life. In the rush to work on public 

Mirrors
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Mirrors act as a revelatory device.  

They are the image of the world we live in, 
brought into vision. 

To start, they bring the reflection of self to the 
forefront. We see our self as others are witness 
to and situate us in the world and environment 
we live in. 

Second, the reflection brings others to the 
present. It helps us identify those who may not 
be like us. 

Third, we place our reflection of self in the 
context of others, in relationship with others. 

Mirrors act to give presence to that which moves 
and lives. But the act of imaging reveals truths, 
others and those who act as witnesses to it all.

Revelatory of the invisible,

In defense of those at the margins, 

To show the common ground that we share.

A device to make the invisible visible.

transportation, others can be the status 
of obstacles slowing one down. We 
have understood how to be present 
with others as we take a Sunday walk in 
the park, as we mingle at the summer 
street-festival, or in the stadium before 
the big game. Individuals and small 
groups act independent of one another, 
however there is awareness of an other, 
aware that one is on display to others, 
with affect on the tone, atmosphere and 
culture of the site. (Taylor 481)

Public spaces with the dense 
meaning of otherness “combine the 
right to difference with the right to 
indifference.” (Roca I Albert 336) 
Coexistence is acknowledged and 
informs the development and creation 
of publics. In addition, coexistence can 
create room for various implications 

and necessities for recognition. While it 
is possible to build strong ties between 
strangers in neighbourhoods, public 
spaces, schools and dwellings, it is 
also plausible and valued to contrast 
strong relationships with interventions 
that represent convivium or “living 
together without the necessity of 
recognition.” (Amin, Land of Strangers 
74) To be together often reflects much 
juxtaposition, diversity and difference in 
the unregulated and shared nature of 
public space. Rhythms, repetitions and 
regularities of situated multiplicity are 
never settled and simply create space 
for emergence to reside. The interaction 
of multiple bodies constantly unsettles 
rhythms, orders and expectations to 
disrupt and alter to generate novelty in 
the public. (Amin, “Collective Culture 
and Urban Public Space” 33)
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A Pocket Forest
and An Infinite Grove
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This is a design for Erica. It is meant 
to be a place for both solitude and 
solidarity. It gives Erica the rights to the 
public, sited between and connecting 
Sherbrook and Maryland. It is meant to 
reveal the many others that exist, thrive, 
struggle and dwell in the public.

In a former parking lot perpendicular 
to Sherbrook Street, fourteen Ohio 
Buckeyes form a grid, laid out on a 
plane of concrete slabs. Two mirrors, 
17 meters long, flank the buildings on 
the north and south sides of the pocket 
park. Reflecting our own image and 
the image of the trees, one is lost in 
the infinite reflection of the 17 trees. 
But an individual is exposed and is a 
part of that image too. An empty lot 
connecting Maryland Street, is planted 
with a pocket forest of 78 Scots Pine 
trees with the crown of the trees 
lifted and the understory planted with 
creeping juniper and cleared for a single 
pathway through the pocket forest. A 
clearing, 10 meters by 8 meters, cuts the 
forest, opening to the sky and the light. 

A Pocket Forest
and An Infinite Grove
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“…it is important and theologically relevant to rethink the cultural and religious image of the city, 
and to re-imagine it in order to support the struggles of those who inhabit cities. Furthermore, in 
my view, it is equally important for theologians to turn to actual cities and the dynamics that can 
be found there in order to find places of hope, support, survival and community. Is it possible to 
speak of these places as sacred city spaces?” (De Haardt 169) 

Sherbrook Street at Westminster Avenue
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Community Garden adjacent to Sherbrook Street
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Empty lot adjacent to Maryland Street
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Parking lot adjacent to Sherbrook Street
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2MPocket Forest
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2MInfinite Grove
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The Plural City
Embracing radical openness to create a city for many
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Creativity is embraced by residents in many 
diverse ways. Creativity, in an artistic sense, 
literally covers the walls and reclaims many 
buildings in West Broadway. Creativite thinking 
has transformed the neighbourhood of West 
Broadway to create a safer and more livable 
community by creatively taking back their 
neighbourhood, streets and buildings.

The signs are everywhere in the neighbourhood. 
Both organizations and individuals have taken 
ownership to act out creatively. Organizations, 
such as West Broadway Community 
Organization, West Broadway Biz and Art City, 
have organized mural projects to beautify the 
neighbourhood. Individuals have taken initiative 
to add beauty in small unique ways, imprinting 
their own identity on the neighbourhood.

Southeast corner of Young Street at Broadway

Plural cities are those that embrace 
difference amongst urban populations 
to encourage inclusion, collaboration 
and openness. The plural city is built for 
many, for multiplicity and for collective 
well-being. Every time we enter a space, 
we become part of the plurality of the 
locale. As a being of hybrid identities, 
we play a role by affecting and changing 
the situation and scenario. (Lippard 6) 
“The good city might be thought of 
as one that can fashion collective well-
being out of multiplicity, spatial and 
socio-material.” (Amin, “The Good 
City” 142) Hand in hand with the good 
city, the open city creates equal access 
to urban resources and opportunities, 
which facilitates coexistence amongst 
diverse groups and individuals. (Rieniets 
14) Ash Amin, in “The Good City”, 
asks this key question: “Is it possible to 
build a city for the many rather than the 
few?” (142) I want to suggest it is not 
a matter of ‘if’ but of ‘how’ we build 
cities for many rather than the few. For 
the health, growth and future of the 
city, it is necessary that we consider 
how we build cities for difference and 

multiplicity. Peter Marcuse suggests, “we 
need cities that will be conditions of life, 
of full and free and unfragmented lives, 
not cities of discretion and domination; 
we need walls that welcome and shelter, 
not walls that exclude and oppress.” 
(Sandercock, Towards Cosmopolis 165) 
The plural city must diminish structures 
of power to make room for many plural 
bodies. 

The plural city embraces the dichotomy 
between the singular and collective, 
and it is the gap between the two that 
mediates the plurality of the city. When 
the gap is larger, population groups 
are labeled as insiders or outsiders, 
separating those that may belong from 
those who do not belong, separating 
those who are on the inside from the 
‘others’. (Amin, Land of Strangers 2) 
The everyday and ordinary experiences 
of inclusion and exclusion give meaning 
to the great power struggles at hand, 
whether they are formal or informal, 
real or perceived. (Wanjiku Kihato, 
Massoumi, Ruble, Subirós, and Garland 
7) The dichotomy between those who 
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“We who live here wear this corner of the city like a comfortable old coat, an 
extension of our personalities, threadbare yet retaining a beauty of its own. This is 
the intimacy of cities, made more precious and more secret by our knowledge that 
it is one of many cells or corners in a great city that is not so much a labyrinth as a 
web or a shawl. We wrap ourselves in the city as we journey through it.:” (Wilson 
qtd. in Lippard 196)
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Public Space | Inclusive

The inclusivity of a city’s population is often 
indicated by the use and activities that occur in 
the public spaces that make up the city. “The 
ordinary presence of [the city’s] inhabitants in 
public spaces in everyday life,” (Roca I Albert 
323) indicates the level of inclusivity of the 
urban population and the spaces that they dwell 
in. Public spaces function at various scales of 
the city. ‘Central’ public spaces should bring in 
diverse population from all over the city, whereas 
‘district’ public spaces form the places in which 
local communities and neighbourhoods form 
inclusive spaces. “The test for an inclusive city 
is its citizens’ collective ability to acquire a wide 
presence in the public sphere.” (Roca I Albert 
326) Signs of an inclusive city are widely evident 
by activity of the public sphere.

Northeast corner of Young Street at Broadway

are on the inside versus those that are 
on the outside can be minimized by 
the intentional pursuit of a plural city, a 
coming together of diverse and plural 
populations. “If the city is a coming 
together, a being together of strangers, 
what holds it together? How does a 
city with a plurality of cultures, a highly 
differentiated city, hold itself together?” 
(Sandercock, Towards Cosmopolis 182) 

Communities and neighbourhoods 
are what bring together strangers to 
embrace the plural city and create 
belonging. The city must be seen as 
the locus of citizenship: citizenship to 
the nation, city, neighbourhood and 
community. (Sandercock, Towards 
Cosmopolis 182) The city exists as 
the formation of the multiplicity of 
communities that cross traditional 
boundaries to mingle with the other. 
“In many cities and neighbourhoods 
people have (or long for) an image of 
their locality as one in which people 
all know one another, have the same 
values and lifestyle, and relate with 
feelings of mutuality, trust and love.” 

(Sandercock, Towards Cosmopolis 
191) This is a complicated ideal to live 
with and rarely becomes the reality. 
In traditional communities, there are 
always those who do not belong, 
those regarded as inferior, deviant or 
threatening. (Sandercock, Towards 
Cosmopolis 191) A community often 
stumbles when they desire and idealize 
homogeneity. Rejecting homogeneous 
community as the future for the 
city, the notion of multiple publics 
creates strategies and structures for 
the city and neighbourhood to form 
around the plural city. (Sandercock, 
Towards Cosmopolis 195) Multiple 
publics create space for individuals 
to belong and become part of the 
city in the context of others. In other 
words, a heterogeneous public allows 
openness for participants to freely 
discuss issues, make decisions for 
justice and begin to form public spaces 
of togetherness amongst difference. 
It is effective when groups and 
individuals understand the possibility 
of ‘togetherness in difference’, which 
empowers them to see the potential 
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Ash Amin, in The Good City, asks this question: “Is it possible to build a 
city for the many rather than the few?” (142) I want to suggest it is not a 
matter of if but of how we build cities for many rather than the few. 
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“The test for an inclusive city is its citizens’ collective ability to acquire a 
wide presence in the public sphere.” (Roca I Albert 326) 

in sharing attributes, experiences, and 
goals with one another. (Sandercock, 
Towards Cosmopolis 199) Participation 
is key in creating multiple publics, 
to foster decision making to benefit 
difference, and to cultivate a culture 
of togetherness amongst difference to 
create a truly public environment.

The richness of developing and 
designing as a catalyst to create plural 
cities is that environments produced 
become full of potential. Benefits 
arise from the cities that “extract 
an opportunity for individual and 
collective advancement out of the urban 
multiplicity.” (Amin, “The Good City” 
143) Opportunities in the city arise 
when we not only embrace difference 
in the city, but conversely, embrace 
that which is common, empowering 
us to relate to one another in our 
similarities. The stranger becomes 
familiar when we seek to understand 
that which we have in common. (Amin, 
“The Good City” 143) Engagement 
must be purposeful and intentional to 

engage the transformation of strangers 
into communities. Those dwelling in 
the city must move beyond coexisting 
with others, and into collaboration 
with others in our communities and 
neighbourhoods. We negotiate how to 
practice ‘togetherness’, collaborating 
with strangers, majorities and minorities, 
to bring our differences together 
and into relationship. (Amin, Land of 
Strangers 59) Ash Amin describes the 
practice of finding common ground as 
“bringing differences into some kind 
of relationship produces unforeseen 
capacities and experiences that are 
valuable – valuable because they extend 
what we think is possible”. (Amin, Land 
of Strangers 75) In bringing differences 
into relationship, we bring differences 
into the consciousness of the city, 
creating habits that support seeing 
the strange as familiar. The aim is to 
value the practice of living together, 
embodied with plenty of differences and 
embedded with expectations of mutual 
empathy. 

The murals represent an appropriation of the 
neighbourhood. In a sense, they represent how, 
in a grass roots method, the residents have 
taken back their place, working together to 
create a safer environment for all residents.

The murals take back the walls, that may have 
previously been stolen and marked by vandals. 
They are known to instill a sense of safety in to 
the neighbourhood and streets, discouraging the 
marks of graffiti. 

Northwest corner of Young Street at Broadway
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Colour, murals and art have the ability to enrich 
the everyday life. The vibrancy of the murals 
have become the wallpaper that gives life to the 
ordinary landscape which people reside. 

Broadway at Young Street

The Surplus of Difference
The plural city, embodied by spaces 
of the stranger in the living urban 
commons, creates a surplus of 
difference. But the surplus of the plural 
city must invoke a radical shift in values: 
instead of measuring success based on 
capital gain, coexistence, mutuality and 
diversity define a new measure. Ash 
Amin states, “revolutionary becoming is 
living the common as surplus.” (Amin, 
Land of Strangers 80) Public spaces 
embody surplus spatially by allowing 
the mingling of human and nonhuman 
bodies “in close proximity, regulated 
by the rhythms of invention, order 
and control generated by multiplicity.” 
(Amin, “Collective Culture and Urban 
Public Space” 30) The public realm 
creates room for many activities, various 
impulses to affect and change the 
character of place and a diversity of 
actors who have agency, position and 
influence on site. (Amin, “Collective 
Culture and Urban Public Space” 30) 
The power of creating places and 
neighbourhoods from the surplus 
of its community members is that it 

creates an integrative and welcoming 
community of peoples. When diversity, 
difference and plurality are valued as 
the wealth of a community, it creates a 
strong sense of neighbourhood pride, 
which in turn broadens the welcoming 
capacity of the area and develops a 
strong sense of belonging. (Roca I Albert 
335) These neighbourhoods are capable 
of integrating the new, different and 
unique into its community, making it 
stronger, more innovative and flexible to 
change. 

The site embraces the surplus of 
difference. The neighbourhood does not 
attach value. Uncertainty and difference 
is embraced “as a potential space of 
radical openness, which nourishes the 
vision of a more experimental culture, 
a more tolerant and multi-focal one.” 
(Sandercock, Towards Cosmopolis 
120) Cultures and cities that embrace 
the surplus of difference challenge 
the status quo by constantly crossing 
boundaries and traveling between races, 
classes and cultures. Identity is not 
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static, community is not homogeneous 
and lines are not drawn between ‘us’ 
and ‘them’. (Sandercock, Towards 
Cosmopolis 120) We value the unique, 
the bold, the opinionated, the strong, 
the meek as signs of the surplus of 
difference in our communities. 

Art promotes a spirit of pride in one’s 
neighbourhood, representative of the many 
identities that form the site. That sense of pride 
has helped encourage both individual and 
collective identities. 

The murals have created a distinct identity of 
creativity in the neighbourhood. They are the 
evidence of the imagination, history, hope and 
optimism of the community.

Broadway at Young Street
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From Solitude to Solidarity
The very nature of plural cities 
means that public spaces hover 
between being places of solitude and 
togetherness. Togetherness amidst 
difference starts with tolerance and 
acceptance of multiple identities in 
the city. (Perrone 15) Tolerance of 
multiple identities allows individuals 
to explore and discover identity as a 
hybrid of influences and encounters. 
The public realm creates space for 
individuals to explore diverse identities 
in the experience of a multitude of 
differences and individuals. Human 
identity is complex and is created and 
formed by many diverse reference 
points. (Taylor 483) The complexity of 
individual identities must shift from only 
identifying as singular identities, towards 
the acceptance and understanding 
that we are all constituted of multiple 
identities. (Sandercock, Towards 
Cosmopolis 114) Identity is mediated 
in the public realm and influenced by 
others. Space must be made to be 
inclusive of individuals who are diverse, 
made up of a multitude of hybrid 

identities. We must be committed to 
the margins to hear the voices from the 
borderlands that create new spaces of 
opposition, resistance, consciousness 
and potential. Sandercock emphasizes 
the need to understand how to be 
present among new and old ways of 
knowing, to be inclusive in our thinking 
and to understand how knowledge is 
created. (Towards Cosmopolis 111)  

In a moment we can jump from 
individual to collective action in the 
public realm, building solidarity and 
transforming a group of people. For 
instance, the cheering crowd at a sports 
game or at a concert comes together in 
unity for a single thrill and excitement. 
(Taylor 482) The well-designed public 
realm is able to embody spaces of 
encounter and reconciliation, and 
empower us to see others as whole 
people. “Public space, if organized 
properly, offers the potential for social 
communion by allowing us to lift 
our gaze from the daily grind, and 
as a result, increase our disposition 
toward the other.” (Amin, “Collective 

Commons

The murals help to identify and build community 
as a place of people who belong. Art works in a 
way to reveal the artist and their identity. But the 
hope is that others may start to see themselves 
in the mural: to be able to relate to others 
through art. A reflection of themselves, but also 
a reflection of the others that live, work and find 
life in their neighbourhood. 

Young Street at Balmoral Avenue
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“Public space, if organized properly, offers the potential for 
social communion by allowing us to lift our gaze from the 
daily grind, and as a result, increase our disposition toward the 
other.” (Amin, “Collective Culture and Urban Public Space” 
23)
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Culture and Urban Public Space” 23) 
At moments of fusion from solitude 
to togetherness, collective moments 
transcend the ordinary of life into the 
extraordinary of shared experiences. 
(Taylor 482) Public space should be 
designed to create opportunities of 
encounter with others to transform 
space through collective action. 

In public space, we encounter the 
other and in moments of contact and 
connection, temporary bonds transform 
into communal connections. The 
powers of associations and collectives 
in the public realm allow a sense of 
the plural communal to emerge. These 
sites include regulated and unregulated 
public spaces, and revolve around 
associations (such as clubs, meeting 
places and workplaces), physical spaces 
(such as streets, retail, libraries, buildings 
and parks), public services (such as 
infrastructure and collective institutions), 
and finally the public sphere (including 
the symbolic, cultural and political 
discourses). (Amin, Land of Strangers 
79)

The creation of spaces of togetherness, 
embrace the other and embrace 
solidarity amongst diversity. A public 

commitment to the margin serves the 
plural and relational city by creating 
room for the rights of the many and 
the margin is brought to the centre. 
(Amin, “Collective Culture and Urban 
Public Space” 39) A commitment 
to creating space for many different 
actors in space and community allows 
individuals to make sense of space 
with many others. This democratic 
determination of space and place 
ensures that the, “lines of power 
and separation somehow disappear 
in the heavily patterned ground, as 
the ground springs back as a space 
of multiple uses, multiple trajectories, 
and multiple publics, simultaneously 
freeing and circumscribing the social 
experience of the urban commons.” 
(Amin, “Collective Culture and Urban 
Public Space” 33) Deep trust, solidarity 
and peace in spaces of belonging 
provide safe places for diverse religious, 
cultural, ethnic, gendered and sexual 
identities to negotiate the public. Places 
must not only exist for belonging, but 
additionally for becoming, forming new 
and hybrid identities. This becomes the 
emerging thirdspace, to allow difference 
to coexist, and to negotiate plural 
identities. (Beaumont and Baker 34)Spirit Park Community Garden, Young Street, 

north of Broadway
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A Blank Canvas
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Young Street is closed to regular 
vehicular traffic from Portage Avenue to 
Balmoral Street, and in a sense, paved to 
create a “canvas.” The canvas is made 
up of 1 square meter concrete pads, 
spaced 15 centimeters apart, for ArtCity 
to paint and to celebrate the community 
and thriving neighbourhood of West 
Broadway. ArtCity is a local non-profit 
dedicated to encouraging the arts with 
children in the neighbourhood with 
free programs and classes. They have 
also involved kids in the design and 
painting of several murals around the 
neighbourhood.
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Young Street at Broadway Neighbourhood Centre and Park
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Young Street at Balmoral Avenue
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The Relational City
Fostering empathetic and trusting communities
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The neighbourhood extends beyond the bounds 
of traditional territorial designation of private 
and public. Ownership is not held tightly, but 
hands extend out in generosity, offering up 
oneself and one’s property to one another: an 
act of concrete generosity. Sharing in generosity 
is not only within a material and physical realm, 
but an encouragement to extend that same 
generosity. 

“FREE POSTCARDS: Write a note to a friend, 
lover, neighbour or stranger!”

From Everyday Life in the Segmented 
City, “Design that enables diversity is a 
design that does not offer models but 
relationships, which does not impose 
rules but suggests the multiplication 
of practices by exposing itself to the 
creativity of difference.” (Perrone 
13) The relational city is defined by 
places, determined by relational and 
topological means. Territory is no longer 
the definitive condition of place in 
the relational city. (Amin, “The Good 
City” 142) Individuals and collectives 
that move through, and emerge in 
public spaces create possibilities and 
opportunities for relational spaces 
and communities to emerge. (Amin, 
“Collective Culture and Urban 
Public Space” 34) Opportunities for 
relationships that negotiate difference in 
the city and designed environment build 
value in the relational city.

Empathy in the Public

Empathy is developed by sharing 
experiences in public spaces, building 
urban commons, developing cultures 

of trust and allowing ourselves to be 
surprised to discover the unexpected, 
strange and extraordinary in the 
urban public. Sandercock calls this an 
epistemology of multiplicity, which 
“validates experiential, embodied and 
contextualized knowledge, as well 
as abstract, disembodied systems of 
reasoning.” (Towards Cosmopolis 121) 
Within the public realm, listening, 
interpreting and sensitivity to other 
ways of knowing creates empathy for 
the many differences in the public. 
It suggests a practice of extravagant 
openness, empathy and sensitivity as 
a means of respecting diversity and 
mediating difference. (Sandercock, 
Towards Cosmopolis 121) This fosters 
inclusive, democratic and relational 
publics that not only tolerate difference 
but also value the space difference 
makes. The presence of difference 
challenges traditional power structures. 
The city of difference that emerges from 
collective responsibility is emboldened 
by local citizenship, connection to the 
other and the multiplicity of the city. 
(Sandercock, Towards Cosmopolis 
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159) bell hooks calls on postmodern 
societies to cross boundaries of race, 
class and gender to recognize common 
commitments and to find solidarity and 
coalition as a means of constructing 
empathy for the other. (Sandercock, 
Towards Cosmopolis 163) Public 
empathy that is rooted in deep trust, 
openness and sensitivity are the signs of 
the relational city.

Generosity embraces its own agency to defend 
those who are marginalized in bold activism. It 
defends others, and draws that to our attention, 
so others may not be complacent to inequality, 
those ignored, and the weak. 

“When the people seek water,
and there is none,
and their tongue faileth for thirst, 
I the Lord will hear them.
I the God of Israel
will not foresake them.
- Isaiah 41: 17

St. Margaret’s supports the Reconciliation Road 
for Shoal Lake 40.”
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Every time I walk some place new, I bring the 
world that is ‘out there’ into my sphere. Even 
though I am aware that others have traipsed 
along the river’s edge before me, I had not 
visited the site. Only until I walked the path, saw 
what was left behind and walked over the fallen 
tree myself, could it become part of my own 
world.

The path along the banks of the Assiniboine 
River from Cornish Avenue to Granite Way.

Walking is an experience of the ordinary. 
It is a method of experiencing the 
world, experiencing self and building 
attachment to place. “Walking is the 
most ordinary, natural, ubiquitous 
activity. What could be more 
commonplace or lacking in eccentricity 
than the act of walking?” (Nicholson 
61) Walking is a way of participating 
in a very ordinary activity. A walk 
is not meant to excite and thrill an 
individual; it is frequently an experience 
of the mundane, familiar and ordinary. 
However, a walk is embedded with 
potential for the extraordinary. Suddenly 
shifting from ordinary to extraordinary, 
experience and sites can amaze us and 
catch us off guard. “A walk is never 
equally fascinating for its whole length. 
Certain stretches may seem dull or 
mundane, and then suddenly you see 
a number of amazing things that make 
it all worthwhile.” (Nicholson 202) The 
walk has the ability to bring us into 
situations that delight and surprise.

While walking is a means of moving 
beyond ourselves into the largeness 

of the extraordinary, it is also an active 
way to unify and focus on the self and 
individual. (Casey 224) For instance, 
Buddhist traditions practice a means 
of meditating in action by going out 
for a walk. Walking is able to force 
concentration and can prevent the mind 
from drifting. Walking first draws out 
an awareness of self, body and breath. 
(Nicholson 190) The movement of the 
body against the rhythm of the land by 
means of walking is a way to measure 
the rhythm of the body. (Lippard 17) 
Step after step, we make our own mark 
on the land and connect to the places 
which we travel.

Moving beyond self, the action of 
walking becomes a connection into the 
world, both to that which is familiar and 
strange. Walking becomes the means 
in which we connect into the near-
sphere, the land that the individual finds 
familiar, free to choose where we will 
walk. In the near-sphere, “we encounter 
places as much as we enliven them.” 
(Casey 228) We become a part of the 
world in which we have walked. But it is 

Walking
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“I like simple, practical, emotional, 
quiet, vigorous art.

I like the simplicity of walking,
the simplicity of stones.

I like common materials, whatever is to hand,
but especially stones, I like the idea that stones
are what the world is made of.

I like common means given
the simple twist of art...
...I choose lines and circles because they do the 
job.

My art is about working in the wide world,
wherever, on the surface of the earth...
...I use the world as I find it...
...My outdoor sculptures and walking locations
are not subject to possession and ownership, I 
like the fact
that roads and mountains are common, public 
land.

My outdoor sculptures are places.
The materials and the idea are of the place...
...A walk expresses space and freedom
and the knowledge of it can live
in the imagination of anyone, and that
is another space too.

(Long qtd. in Proctor “Richard Long: Time Passes. 
A Place Remains.”)

also equally true to understand that we 
are able to walk into the world in which 
we are not part of: walking is a means 
of discovering the unknown, strange 
and extraordinary. (Casey 228) Walking 
becomes the means in which we can 
better measure the world around us. 
We pace ourselves to observe the 
environment around us. 

In 1931, Husserl discussed the 
experience of walking as a relationship 
to the near-sphere and far-sphere, in 
The World of the Living Present and the 
Constitution of the Surrounding World 
External to the Organism. “Husserl 
singles out the experience of walking 
as illuminating the mystery of how I 

build up a coherent core-world out 
of the fragmentary appearances that, 
taken in isolated groupings, would be 
merely kaleidoscopic. The core-world 
contains both the near-sphere of familiar 
and accessible appearances and the 
far-sphere of unfamiliar and unknown 
things. The disparate appearances of 
both spheres are brought together in 
one unified spatio-temporal ‘ensemble’ 
every time I take up the simple basic 
action of walking.” (Husserl in Casey 
224) Walking has the means to bring 
together the familiar and the strange, 
to connect worlds we have experienced 
with the unknown areas of our cities, 
neighbourhoods and communities. 
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The Lakota teach that the land and the spiritual 
realm exist as it is embedded in the land that 
is both familiar and strange. The spiritual 
landscape is understood as the land in which 
we live. Homeland is formed from the familiar 
landscape we inhabit, but the spiritual also 
takes place in the land that lies beyond our 
own lives, that which is unknown and strange. 
The Lakota also believe in the existential and 
spiritual experience of the land, journeying to 
the outer landscape, to find themselves and 
their inner landscape, revealing the path to the 
outer landscape. (Lippard 15) The landscape, 
nature and land are the places where the Lakota 
experience spirituality; the land itself is sacred 
and it is where spirituality is to be explored.

In communities defined by 
multicenteredness, diverse groups 
of people with various attachments 
to space and place affect spatial 
composition and imagination. 
Multicenteredness defines ‘centres’ as 
areas of attachment to place and space. 
The spatial organization of communities 
and neighbourhoods is defined first by 
spatial stretch and that creates room for 
the hybrid. 

Spatial stretch refers to the porosity 
of place and the spatial radiation of 
centres of attachment. In multicentered 
societies, urban entities loosen territorial 
boundaries, no longer contained sites of 
predictable actors and agency. Instead, 
according to Ash Amin, communities 
are formed and created into “an open 
and borderless entity made of many 
geographies of organization, influence, 
and flow.” (“The Good City” 141) 
Centres embody a regionalism of self, 
allowed to form regardless of territory 
or ownership. This regionalism opposes 
the artificial delineation of states and 
geographic borders; instead, it is defined 

by a locality of place and self. (Lippard 
13) Place is not simply a location or site, 
rather it is a positioning of self, with 
indeterminate boundaries, radiating as 
a spatial centre. Blaise Pascal’s definition 
of nature refers to “an infinite sphere 
whose center is everywhere and whose 
circumference is nowhere.” (Lippard 
76) Space created by stretch and 
multicenteredness radiates from places 
and as boundless centres and finds its 
locality in individuals. 

‘Around here,’ expresses a circular 
notion of the spaces where we live, have 
embraced place and the landscape we 
have attached our self to. Familiarity 
with places is expressed in the notion 
of ‘around here’ and individuals see 
themselves as centres, always in relation 
to peripheries, and what is ‘out there.’ 
From the centre we are in a comfortable 
position to embrace ideals of land, 
landscape, nature and the city. The 
familiarity of ‘around here’ is where we 
grow roots and where we reference 
the rest of life. Alternately, ‘out there’ 
exists only in relation to the centre, but 

Spatial Stretch
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Neighbours pour out onto the front yard, the 
sidewalk, the boulevard, the street: unbound by 
delineated property lines. 

A street-wide garage sale is organized to 
welcome others from beyond the street to shop, 
browse and chat: to get to know one another 
and to make new use out of someone else’s 
rejected belongings. 

The neighbours spill out onto the front yard 
and across property boundaries in celebration 
of the block party. It has marked the beginning 
of summer and the celebration of community. 
Balloons are hung and party banners raised.

on the peripheries and the margins. 
In constant relationship to the centre, 
home changes, illusions change, people 
change and time continues. (Lippard 23) 
Through time and experience, notions of 
‘around here’ and ‘out there’ are bound 
to flexibility, evolution and change.

The transition of space to place becomes 
an ambiguous phenomenon, activating 
the participating self into the process of 
becoming and radiating place. (Casey 
231) Places are embedded with personal 
histories and stories of how a people 
immigrated to their current territory 
and homeland. (Lippard 76) Identifying 
how one has experienced the shift 
from space to place is how one builds 
strong attachment to land, forming 
centres. Spatial radiation, sited amidst 
ordinary life as the holding ground for 
a multiplicity of peoples, loosens ties 
between people who are co-located 
on site and builds links within the 
community. (Amin, Land of Strangers 
64) The centres an individual forms 
radiate from site and place, and overlap 
with the centres of other multicentered 

individuals. Where centres overlap, we 
build and develop relationships within 
those links. 

Centres define space as a hybrid, a 
coming together of diverse peoples, 
cultures and objects. Urban form must 
be composed of extreme porosity and 
stretch in order to make room for 
the juxtaposition of difference and to 
share the demand for urban resources. 
(Amin, “The Good City” 141) Relational 
interactions and experiences have 
defined how space is constituted, 
creating a “space where multiple 
geographies of composition interact, 
bringing distant worlds into the centre 
of urban being and projecting the place 
outwards through myriad networks. The 
territorial city with distinctive insides and 
outsides has fused with the topological 
city defined through its relational 
connections.” (Amin, Land of Strangers 
63) Through participation, urban centres 
lose boundary and territorial edges. 
Outside and inside no longer exists. 
Instead relational connections define 
how places emerge, how meaning 
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They pour out beyond property bounds as 
an act of generosity, activating their empathy 
for others. The front yard spills out onto the 
boulevard for the enjoyment of others. Plants 
bring it to life in a new and creative way.

Signs dot the boulevard, to declare support for 
Canada Post and door-to-door service. Political 
declarations for the NDP stand in solidarity with 
others voting to make their voices heard.

The red dress is hung and displayed in 
memoriam for Missing and Murdered Indigenous 
Women. This marks October 4th, the National 
Day of Remembrance across the country. The 
REDress Project encourages the public to hang 
a red dress in solidarity with those fighting for 
justice for the Missing and Murdered Indigenous 
Women. (CBC, “Winnipeg’s MMIW Day of 
Remembrance”)

is created, and creates opportunities 
for potential to arise from diversity, 
strangeness and the other.

Cities defined by spatial stretch in the 
urban public redefine spatial practices, 
design and measurement. Whenever we 
step outside, mirrors in the landscape 
confront the individual by reflecting the 
presence and image of both self and 
the diverse other. Narratives are implicit 
to the landscape and lived experience 
in place cultivates attachment and 
consciousness of space. Places of urban 
commons fluctuate between spaces 
of solitude and togetherness, their 
coexistence being a sign of the relational 
city at work. Finally, attachment and 
belonging connect the individual to 
their understanding of the familiar and 
homeland, to create space to explore 
that which is different, strange and 
unknown.
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A Boulevard without a Road
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Every second Wednesday of the month 
a group of friends have met with 
residents of The Madison to play games 
and get to know one another. We start 
with our names and a question: to 
reacquaint ourselves with one another 
and to learn something new. Going 
around the room, we asked “If you 
could go anywhere in the world, where 
would you go?” While many answered 
with far off places, James’s answer was 
surprising and simple. James told us, 
if he could go anywhere in the world, 
he would go to Kildonan Park. He had 
been there once before, and he would 
like to go again. I think James deserves 
a park in his front lawn. If we capture 
the imagination of child-like wonder of 
James, we make cause for streets to be 
parks instead. 
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Ruby Street southward at Preston Avenue
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Canopy of American Elm Trees

The street extends perpendicular from 
the Assiniboine River, referencing the 
days of the river lot sections. Access 
to the river is opened past R. A. Steen 
Community Centre and through the 
river-bottom forest at the riverbank. 
The species selected for the planting 
are based on the river-bottom forest: 
Willow, Cottonwood, Basswood, Ash, 
American Hazelnut and Chokecherry.

As Dutch Elm Disease affects the Elm 
trees, killing many each year at a rapid 
rate, the planting plan suggests a 
succession plan as we lose the Elm trees 
over the next 50 years. The boulevard 
trees are to be replaced by plantings 
that infiltrate an in-filled street to 
continue growing into the next 100 
years. 
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Ruby Street



25M

Ruby Street



5MAssiniboine River to Wolseley Street
understory | hazelnut, chokecherry, arrowood



2MMeandering Forest



5MAssiniboine River to Wolseley Street
trees | bur oak, willow, cottonwood, basswood, green ash





5MWolseley Avenue to Westminster Avenue



2MCentral Parkway



Westminster Avenue to Portage Avenue 5M



2MInfill Alley
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The discourse of the spiritual intertwined 
with landscape architecture seeks 
to understand how individuals and 
communities form meaning in place 
and experience that which is beyond 
themself. To understand the spiritual 
in the context of the designed 
environment, the fluctuating relationship 
between the ordinary and extraordinary 
or the strange and familiar becomes 
cause for design. The ordinary in relation 
to the extraordinary is activated in the 
context of the relational city, one that is 
built for community, is empowered by 
difference, generosity and openness. 

Cities are the agglomeration of much 
difference that must find ways to coexist 
amidst diverse identities. The plural city 
recognizes that openness is essential 
to creating inclusive and welcoming 

Conclusion
communities that seek communion 
considering great difference. The 
relational city acts from a place of 
great generosity for the other to build 
empathetic communities that operate 
on caring and trust. 

Design that embraces spatial stretch, to 
create places with great porosity and 
radiating attachment, disseminate harsh 
boundaries and territories, strengthening 
neighbourhoods and communities as 
accessible spaces that embrace great 
difference as great benefit in our cities. 
When we design for relational spaces in 
which openness, generosity and trust is 
encouraged, the public realm transforms 
the way communities emerge and the 
very ordinary of life is intertwined with 
the extraordinary.
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