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INTRODUCTION

This thesis is concerned with the Northern Ojibwa as a whoIe,

ín whích the Bloodvein River wíl1 serve as a representatíve comnunity.

The Bloodvein community, then, will not be ËreaËed as geographically

confined by the terriËory known as 'rthe reservett, wiËh its accompanying

Ëraplínes. Nor wí11 it exclude non-native individuals, who are eiËher

residenË or Ëhose non-resident indivíduals who have become a part of

the communityts socíal alignments.

Northern Ojibwa communities with which the author is well ac-

quainted through numerous personal vísits, a few of them extended, are

Bloodvein River, Pauingassi, LíËt1e Grand Rapids, Hole River and rsland

Lake, all of r¿hich are located east of Lake trrlinnipeg.

Also under consideraËion, mainly for purposes of comparison, are

the Berens River, Round Lake and Pekangikum communítíes which have been

described by A. r. Hallov,rell (L942), E. s. Rogers (1962) and R. lI.

Dunning (1959a) respecrively.

The supposed danger for anthropology to become unacademic as a

result of applying íts caËegories to existing problems will be ignored

here. To run the risk of díluting the discipline seems certainly Ëo

be no greaËer than to live with Ëhe reputaËion that anthropologisEs are

ínterested mainly ín embalming Ëhe pristíne past. using Ínsights for

Purposes of easíng human tensions in the difficult processes of culËural

change is here regarded as a valid function of anthropologists.
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The presuppositíon Ëhat value free investigations exist, is in

Ëhe first place questionable. consequently there is no attempË here

to mask Ëhe biases of this investigation. rt is assumed that my own

bías is one that is justifíed in the light of the acknowledged concern

for Ëhe Indian people whose currenË struggle is so severe Ëhat iË

threatens theír continued exÍstence as a people.

The observaËions are recorded from a stance of emoËional and

vocational bias ín favor of províding a helpful appraisal of the current

culËural throes ín which the Indian people find themselves.

The fíndings of thís research appear to poínt in the dírecËion

of a somewhat theoretical, yeL empirically verifíable thesís, that con-

tinuing specializaËion for Northern Ojíbwa cormnunities represents a

threat to their solidaríty. It may well be a question wheËher poËentíal

developmenËs of specializat.ion forecasL such a socially disruptíve force

that Ëhe conununíËy, sensing íts ímpact, will waive Ëhe benefíËs of

specializatíon in favor of retainíng traditional solídarity. Thus,

without compeËition from the Indían community, the non-Indians asstlrne

their specíalized roles withouË seríous reactions from the natíve mem-

bers ín the community.

I,ühere there is speciaLLzatíon among the Indians, Ëhere is in-

tensive interest and ínvolvement ín selected aspecËs of activities to

the exclusion of oËher activitíes. Assuming, however, that cultivation

of the entire range of acËivities ís necessary Ëo make the sustenance

of that group viable, iË then seems clear that some structure must exisË

in order to co-ordinate, that is, to línk all activíËies together to pre-

vent disruptive fragmenta tion.2
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The present Northern Ojibwa corrnunity appears to be faced wiËh

the inevitable need of developing both the structures of specializaËion

and a competitive seË of solidarity structures in order to exíst.

The specíalistrs acËívÍËy, functionally indispensible as it is,

seldom contribuËes to the consËructíon andfor retention of the old social

network thaË keeps the coumunity íntact. And that ís so because the

specíalist of necessiËy focuses on a narror^r scope of interest and activ-

Íty. In contrast, the solidarity ís retained by those índividuals whose

interest and concern in one form or another embraces all aspects wíth

the communiËy.

ThroughouË my formal studies I could not escape the fact that

there are mounting problems of adjustments and resulËing conflict r¿hich

are pressíng for attentíon. Rather Ëhan ígnoring or rejecEíng them, íË

is ín adapËive response to an acute set of prevailing problems thaË

this study is dírected. Should anËhropological studies aíd students of

human behaviour to become more knowledgeable in forecastíng future de-

velopment, then thaË acumen is regarded as a success. rt is hoped that

this study will contribute Ëo an Íncreased sensitívity and openness re-

quired for greater refinement in ethno-hísËorical studies.

The observer ín an Indian reserve situaËion is put under specía1

stress because vísiËing or resídentttwhites'have a long standíng re-

puËatíon of beíng dominaËors. "trrÏhites'' presenË in the communiËy are

Ëypically prestigious indíviduals, that ís, Ëhey are at Ëhe top of an

authoríty hierarchy.3 This tradition Ítse1f seríously hampers the

ttneuËralityt' of the observer. Always he ís forced by the communíty to

make decisions or at least offer opinions, a hazard for any observer.



DespiËe my oürn congenial relaËionship to the Bloodveín River

people, r remain ar¡rare that the ínformation received from the people

must be tested against the possíbílícy of beíng given to me to satisfy

me as a trwhíËetr inquírer raËher than to accurately descríbe evenËs and

ideas as they are understood by Ëhe Northern ojibr,ua. The following

chapters, then, are a preliminary attempË to undersËand a single faceË

of acculturation processes--Ëhe developmenË of specíalizatíon.

vL



CHAP]ER I

TIIEORETICAL PERSPECTIVE

The Paradígmatic Process

lühile human groups are probably more easíly studied as if in a

sËatíc sËaËe, ËhaË is, ín terms of whaË they were príor to obvious ac-

culturation, íË seems more essential to this observer Ëo study their

culËure in Ëerms of what Ëhey have become and are becomíng. The em-

phasís, then, wíll be on the process of cultural change.

In order to facilitaËe an analysis of cultural change among the

Northern Ojibwa, I propose to employ a methodology used in the realm

of physical sciences by Thomas S. Kuhn (L962>. Kuhn has demonstrated

ËhaË normal science functíons via an unchanging paradigm which governs

the work of iEs investigaËors until the paradigm íCself undergoes a re-

volution. Ttre explicit theories, rules and assumptíons underlying the

paradígm are demonstrated to resË üríËh a specifíc relevant communíty

which is regarded by Kuhn as the ttassenting body". In the case of the

physícal sciences he is pointing to the corununity of scientísts.

My proposal to employ Kuhnrs paradigm as a model for culture

change was undergírded by the recenË paper of Anthony i{a11ace (L972),

who suggests the paradígmatic process as a model for analysis of ac-

culËuration processes. lle proposes (I972:469) that the notÍon of a

paradigm is not only useful for scholarship, but is in facË operaËíve

t¡ithin human groups per se. In the case of relígíon I,üallace proposes
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Ëhat ít is the prophets of a revitaLízation movemenË who begin to 1ay

down a new paradigm. trrlallace poínts to the work of Alfred Kroeber r¿ho

emphasized the imporËance of configuraËions among human cultures.

Further encouragement for the use of Ëhe paradigm model came

from a proposal by Rushton Colbourn who suggests thaË Ëhe Kuhnian

paradigm be employed for purposes of studíes in comparative history

(Colbourn L969 :I7 5-L7 8) .

Besides the símilarity of the paradigm to the notion of con-

figuration employed by Kroeber and made more explicit by Ruth Bene-

dictrs Patterns of Culture (L934), iËs useage is also apparent as a

concept by subsequent anthropologísts, though in different termin-

ology. Ralph Beals is ín effect cormnentíng on Ëhe relevance of an

ItassenËíng body". Beals asserted, although trithout demonstraËion,

that t'the only kínds of íntroduced changes Ëhat become effectively in-

corporated into a culture, are those thaE have the support of the people

themselvesll (1967:229). In his conclusion of the re1ígious accultura-

tion studies among the Yaquí, Edward Spicer, who seems oËherwíse com-

mitted to Ëhe noËíon of cultural fusíon or synchretism, comments:

"However, a complete explanaËion of the nature of the fusion
r,uould depend on furËher analysÍs of Ëhe situaËion ín terms
of the configuratíon of the Yaqui relígious system...as com-
pared wíth the configuraËion of Ëhe Catholic systemtt
(Spicer 1958:440) .

Spicerrs idea of religious configuratíon may well approximate a re1ígious

paradígm, even though the restriction of Ëhe paradígm to religion bears

furËher examination.

Irwin Press, following Nadelrs rrconstancíes of behavíourn cotl-

cept (NadeL 1957l.2L), coins his or¿n term ttrole confígurationrt (Press

L969:2L3) to illustrate the paradígmatic process of cultural change.
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According Ëo Press, the paradigmatic change is dependent upon irurova-

tive action of "culËure brokers" who straddle two cultures, the culture

in which the culture broker was socíaLized, the other in which he be-

comes acËive. But to be a broker, he musË receíve at least minímal as-

sent to become innovaËive, a factor Ëhat TalcotË Parsons has termed a

'fmandate" (Parsons L96L:230). If he does noË gain this permissíon to

innovate he rrí11 be regarded as an intruder (Press L969:205),

Eleanor Leacock, in providing a theoretical framer,¡ork for her

analysis of band organization, suggests thaËr.'rfrom an evolutionary

point of víew, socíal deveLopment does not simply involve a series of

accumulaËive changes. Instead, there is Ëhe point at r¿hich a real

transfor:nation is effecËed, and something qualitatively different has

developed'r (Leacock L969 :3) .

The point that requires emphasis is that cultural change does

not apPear to come abouË r¿iËh the introduction of ísolated components,

but occurs, if it does, by the replacement of a class of components--a

paradigm.

Kuhn has noË restricted the useage or Ëhe operativeness of the

paradígm Ëo an academíc community. He himself makes reference to the

presence of paradigms wíthín language (Kuhn 1962223) and language in-

deed is a form of human behavíour. Ihere ís evidence, then, that the

noËíon of a paradigur is typical of behaviour generally, even for the non-

s cientific cormnuníËy.

Specífically it wíl1 be contended here thaË shared paradígms

exisË with members of any human group. To the package of the paradigm

belong noË only random features, but a class of componenLs, which are

highly ordered. To exËracË or replace one of those components threatens
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the cohesion of the class. rt tends to fracture the paradigm. Any in-

novations or the threat of innovatíon induces a crisis. It will be con-

tended further, Ëhat significant culËural changes occur not via the in-

novation of individual components, but whenever Ëhe behavioural paradigm

is revolutionized. Paradígmatic revolutíon will occur only at the poínt

rnrhere there is a culËural deadlock between tradítíonal and encroaching

cultures. The psychologically oríented noËions of cultural cohesive-

ness propounded by Kroeber, Benedíct, Línton and tr{allace requíre a fur-

ther ínquiry to demonstrate wheËher or not the components of the para-

digm do in fact have empirícal referenËs,

The conceptual framework adhered Èo will hold constant the

notion of the ethnos in the sense that Frederick Ba.rth holds the ethnic

group as constant (Barth L969). r will try to demonsËraËe the opera-

tiveness of eËhnicity of the Ojibwa people through the drasËic clash of

modernizaËion. That humans behave wiËh reference to a given body(s) of

peopre to which they adhere in one form or the other, will be regarded

as a fixed principle. Specifically, then, the ínnovatíon of speciaLiza-

tion wíËhin such a límíted body is dependenË on Ëhe assent of the

relevant communiËy whích is ínunedíately influenced by the innovatíon.

In this case that relevant body is represenËed by the Northern Ojibwa.

Special izaËíon

The term specialization r¿ill not be treated as though it were

a universally applicable criterion. RaËher it will be employed re-

latively. SpecialízaËion will mean specializaËion with reference to the

occupational, terrítorial, Ëemporal and behavioural differenËiatíon that

is apparent in Ëhe sociaL organízation of Ëhe encompassing society.



References to mínima1 specialízations observed among Ëhe Northern

Ojibwa wíl1 therefore noË acconmodate such culturally relevanË specíali-

zaËions as their íntímaËe knowledge and detailed differentiation of

floral and faunal types.4

An argumenË may even be advanced for the aboriginal hunting and

gathering economy as a híghly specialized form of subsistence--

specíalízed Ëo the maximum, gíven the level of Ëechnology. hliËh the

íntroduction of European Ëechnology, ideology and, noË Ëo forget, pêr-

sons who did the innovating, Ëhe very basís of native NorËhern ojibwa

specialízatíon was fractured, and a nehr type of specíalLzation based on

a nel^r kínd of economy r¡ras innovated.

Specíalízatíon will be examined in terms of the auËhority system

and occupational- roles. Less aËtentíon will be gíven to terrítorial

specialization. Some íncompleËe references will be made to specia lLza-

tions in Ëime, technology, ideology and behavioural form Ëo demonstraËe

Ëhe composite nature of Ëhe behavioural paradígm.

The innovator of culture change, usually a representative of

a domínanË culture, is the itmarginal manrt or trcult,ure brokerrt. R. Iü.

Dunning, followíng Park (L928), Stonequist (L937> and Green (L947), has

employed this concept of the marginal man in hís analysís of the

Northern Ojibwa (1959b). The culture broker operates between two cul-

tures having, so to say, membership in boËh. As such he has a double

orientation. Among the Northern Ojibwa he is on Ëhe one hand

parochíally-ethnically oríented; on the other, natíonally oriented.

From Ëhe point of view of the culËural group experiencíng the

innovation, the culture broker is an outsíder who has gained an entre

in their midst. Despite his presËigiorls status, Ëhe culture broker is
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a 'lstraddling individualr', r^/ho I'circumvents Èradit.ional behavioural ex-

pectations and achieves mobility or dual ídentity ín the face of

structural rígídityt' (Press L969:207). Always the culture brokerrs be-

haviour is fluctuating between margínality and deviancy. Living in two

ttworldstt, as he does, he cannot ever lose hís commitment to eíËher one.

He has Ër^7o assenting bodies to affírm his actions. If his orientation

becomes weighted overwhelmingly in one direction, he is rejecËed by the

other. Highly specialized brokers among the Northern Ojibwa, who failed

to discover means of gaining local assent for their specialized roLes,

became "top heavytr models for poËentíal Northern ojibwa behaviour,

thereby creating a type of culËural deadlock. The meetíng of the dom-

inant and the subordínate cultures represenËed by the culËure broker was

frequently, if not always, the basís of such deadlock.

BuË Ëhe modern, sedentary, much enlarged and íncreasingly

specialized reserve communiËy is no longer an autonomous human group.

Its polítical, economic and ídeological structures are increasingly be-

coming interlocked with those of the encompassíng industlciaLized

socieËy. Emíle Durkheimr s (L932, r94l:260) more general "1aï¿" of cul-

Ëural evolutíon, sËaËíng thaË, "the division of labour varies in direct

ratío with the volume and densiËy of societies'r, appears to be valÍ-

dated by the current acculËuration processes of the Northern Ojibwa.

His caËegory, trdivÍsion of labourrt, hornrever, requÍres a more gener-

arized interpretation. For purposes of this study, Marion Levyrs

broader concepË rtrole differentíationil (Levy L952:Zggf.f.) is more ap-

plicable, and references Ëo specíalization shall d.enote that wíder con-

cept.

rncreasing specíatLzatíon of roles among the Northern ojíbwa
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will be treated in three categories:

1. Minimal specialization represents the kind of specializaËion

wherein Ëhe primary economic activity is linked with the im-

medíate environment, that ís, físhing and trapping. persons

holding minimally specíalized roles are rrcoreil members of

Ëhe Northern Ojibwa, are selected and their roles sustained

by the native assenËing body.

Semi-specialized roles are those created wíthin secondary

economic sËructures. Holders of these roles do not dírectlv

convert natural Tesources into consumption commoditíes. The

sËore clerk, firetower aËtendant, carpenter, janitor and

chief are examples of índividuals holding semi-specialized

roles. These are íntroduced by whites and made possible

by a) the sedentary conditíon and by b) the presence of

"surplust' loca1 personnel. The criterion for selecting

the personnel ís in part non-native and the sustenance of

these roles requires Ëhe assent of naËive as well as non-

naËive bodies.

Iulaximum specialization of roles are held almosË exclusively

by outsiders. These are usuallytrwhiËestr. Doctors,

teachers, clergy, nurses, and superintendents are prominent

examples. They are sustained economically and Ídeo1ogically

by an outsíde assentíng body. Personnel is selected on

non-famÍlistic criteria (Levy 1952:279). Their functíon

and presence requires only minimal assent from the local

conrnuníty.

?

J.



CHAPTER II

BLOODVEIN RIVER: A COMMI]NITY OF TTIE NORTHERN OJIBI,TA

Topographv

Among the many streams and rivers that empty int.o Lake tr{in-

nipeg, is the miskor¿isiipí, rtblood rivertt, nor^r Bloodvein Ríver. From

its source near the Ontario border, Ëhe red-coloured Bloodveín makes

its way wesËward through rocky terrain of Ëhe LaurenËian Shield. Along

its course of approximately two hundred mi1es, abouË seventy-fíve ra-

pids requíre portaging for canoe travellers. LocaËed aË the mouth of

the Bloodvein River ís the Northern Ojibwa cornnunity known by 1egal

description as Bloodvein Band--O9, Agency 571, clandeboye; Físher River

Dis trícË.

Ttre Northern Ojibwa are distínguíshable from three other closely

related Ojíbwa groupings. The Plains Ojibwa, or Bungi (Skinner 1911,

L9L4, Howard L965) reside wesË of the LaurenËian Shield, Ëhat is, in

the open territories r¿here bison hunËing became the chíef source of

livelihood. Settlements of Ëhe P1-ains O'i ibwa are found in souËhwestern

Manitoba, then scatter westward through Saskatchewan. One very isolated

conrnuniËy is located as far \^rest as Fort St. John, British Columbia. The

southwest Chíppewa, whose northerly boundary is contiguous with the

Northern Ojibwa approximately at Ëhe Rainy River, have been described by

HÍckerson (L962). The easËern Ojibwa have been so designated by Leonard

Bloomfield (1959), who r^rrote the granunar for that region with the aíd of
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an informant from lüalpole Island, Ontario.

The general area presently inhabited by the Northern Ojibwa lies

easË of Lake trrlinnipeg. The communiËy in Manitoba lyíng farthest to the

west ís Poplar River, and to the north is Island Lake (Hallowell 1938,

trrlolfart L97L). Areas beyond Ëhe northern boundaries are inhabited by

the cree. The souËhern boundary is formed by the Rainy River.5 R. I^I.

Dunníng extends the eastern boundary all the way to the ottawa River

(1959a).

Cultural descriptíons that undergírd argumenËs for the dís-

tinctions of groups from each other are based on organizational and

settlement variations, naLural environmental boundaries and minímal

dialectic differences (hIíebe L969). There are no environmental boun-

daries within Ëhe region ínhabited by the NorËhern Ojibwa.

The physiographíc features of the Northern Ojibwa regíon are

typically that of the southr^restern border of the LaurenËian Shield.

The terrain shows nurnerous ouËcroppings of glacially rounded graníËe,

the paËËern of the glacial movement consistently shorving a northwesË

to souËheast action. The inland area Ëo the east is interlaced r¿iËh

nu¡nerous small lakes and streams r¿hich form parË of the Bloodvein River

system. Much of the area ís lor¿ muskeg.

A meagre layer of gray clay soil supports the vegetation between

the rock outcroppings. The foresË environment consists of black and

white spruce, balsam, some jack píne, poplar, birch, some oak and a

variety of shrubs. The summer landscape is rich Ìüith a varieËy of ber-

ries. The scattered patches of soil are extremely difficult to work but

r¿here drainage occurs, and if the soil is worked, it will produce some

vegetables.6 Hunted anímals include moose, deer, rabbit, beaver, bear,
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muskrat and fox. Moose provides the largest and most desirable meat

source. Canada geese and mallards are the favouríte birds. Sturgeon,

catfísh, pickerel, northern pike, saugers, r,rhitefish, Eulibees and

suckers belong to the físh taken from the river !üith gill neËs.

Transportation and Communícation

The Bloodvein Ríver is navigable by canoe and small outboard

motor. As such it provides access to the inland community of LiËtle

Grand Rapids and as far east as Red Lake, Ontarío. Only on very rare

occasions, however, have these trips been made in recent tímes. Via

Lake trùinnipeg, the Bloodvein people have access Ëo seËtlemenËs sur-

rounding the 1ake. T\uo Northern Ojibwa communitíes, Hole River, forty

miles souËh, and Berens River, fifty miles north, are occasionally

visited by families travelling in outboard-driven yawls. There are

three sma1l Metis cormnunities: Rabbit Point, a fish-processing center,

seven miles to the norËh; Matheson Island, twelve miles r¡rest and across

the hazatdous Lake [rlinnipeg ttNarroÌnrs"; and Píne Dock, t\,üenty miles to

Ëhe south.

Access Ëo the outsíde world ís relaËively limited, however. lhe

isolation is sustained due to the absence of roads Ëo connect the com-

munity with the nearesË highways and other setËlements. Crossing the

twelve-mile span across the Narrows (a1so called Ëhe Channel) by boat is

hazardous because of the promínent northwest winds and sudden suûEner

squalls. Travel across the Channel during the r^rinter season is simi-

Larly hazardous because of the frequent ice and bLizzard conditions.

trrlesË of the Narrows is the government dock known as t'the end of the

road'r. That point is connecËed by a grit highway r¡íth Riverton, the
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nearest tor^rn sixty-five miles souËh.

OuËboard motors are usually not larger than thirty-three horse-

porrer. Power toboggans are in popular use for físhing, trapping and

transportation in general. Both innovations have greatly enhanced

transportaËion possibilities. Unscheduled airplane service provides

emergency trips to Píne Falls and ülinnipeg. Supplies for both stores

are also flor¿n in. One store ís supplied by Selkirk Air Service based

in Selkirk, Ëhe other by Silver Pines Air Service based at Pine Falls,

Manitoba. The conrnunity has one Lwo-way radío which is hooked up with

the l4aniËoba Telephone System. rt is located in the chíeffs house.

OËher private Ë!üo-way radios with specified frequencies are located on

Ëhe forestry to!üer, Ëhe nursing staËion and in the residence of the

Mennonite minister.

Climate

The climatic descriptions for Ëhe nearby cormnunity of Berens

River were made by Hallor^rell as follor¿s:

"The average annual temperatures range betr¿een seventy-síx

degrees and a minímum of Ëwenty-one degrees below zero for an annual

mean of thirty-one degreesr' (Hallowel1 1955:2L) . No comprehensive tem-

peratures have been recorded at Bloodvein River, but Ha1lowel1fs figures

do not reflecË sufficíent extremity in temperature ranges. Srr¡rrner tem-

peratures are known Ëo have ranged above ninety degrees and wínËer tem-

peraËures have dropped as low as fífty degrees below zero. The Blood-

veÍn Ríver and Lake trlinnÍpeg are frozen over for six monËhs of Ëhe year;

thaË ís, between the middle of November and the middle of May. There is

some variation in the time when ttfreeze-uptt and rrbreak-uptt occur.
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According to Hallowell, Ëhe average snowfall for Berens River is 47 .4

inches per year (Hallowell 1955:I2I).

Historv of the Band

Since Ëhe Lake lJinnipeg area rras among Ëhe last regions of

Canada to be explored, very litËle is known about Indian peoples im-

mediately east of Lake l,üinnipeg prior to 1750. Data about preOjibwa

habítatíon is at best fragmentary. At least two roclc paintings within

Ëen mí1es of the mouth of the Bloodvein Ríver indicate the inhabíta-

Ëions of boreal moose hunters as early as 1000 A.D. (Steinbring and

ElÍas 1968). UnclassifÍed surface finds of projectile points, other

stone tools, and potËery gathered on the eastern shoreline of Lake

trrïinnipeg jusË norEh of Bloodvein River suggest a possible 3000 B.P.

habítation. Older members of Bloodveín Ríver and the ínland communiËy

of LitËle Grand Rapíds talk abouË the powanak, "Siouxrtwho are saíd to

have been in the area to the souËheast mewisha, "a long time agorr.

The presence of Síoux in the souLheastern area of Manitoba is noted by

Skinner (1911).

Historical data gaËhered by Hickerson, includíng earlier records

of traders and missionaries, points Ëo a northwest movemenË of the Ojíbwa

duríng the last part of the eighteenth and early part of the nineteenth

century. Observations of the Ojibwa are firsË recorded by the Jesuít,

Claude Dablon, at Sault Ste. Marie in 1670 (J.R. 54:L33-135). It is

generally held that Sault Ste. Marie represents somernrhat of a pivotal

point from which the various sub-groupings of Ojibwa peoples dispersed.

The Northern Ojíbwa pushed their way norËheast displacing the Cree who

surrounded the lludsons Bay area and regÍons east of Lake ltínnipeg
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(Hallowe11 1955 LL4- 115). Ha1lowe11 documents the arrival of Alexander

Ilenry at the mouth of ltrínnípeg Ríver. Henry found a Cree village Éhere

Ln L775 (Hal1owe11 1955:115).

There are aË least several synonyms for Ëhe term ttojíbr,¡a". The

name t'SaulËeauxil is the mosË frequently employed, particularly by A. I.

Ha1lowe11, who uses it almost exclusively. The Bloodveín River people

do not usually employ the term Ojibwa or Saulteaux in self-reference.

Instead Ëhey use the t.erm anishinaabek, r'Ëhe peoplerr. OËher Northern

Ojibwa peoples are known as fellow anishínaabek, buË Crees are

maskegowak, I'muskeg people". Members of the Rabbit Poínt, MaËheson Is-

land and Pine Dock Metis communities are decidedlv not anishinaabek

eíther. Recognized as fellow anishinaabek are the bands from Hole Riv-

er, Líttle Grand Rapids and Fort Alexander, which also can be classi-

fied ethically as Northern Ojibwa.

!ühen treaËy No. 3 was sígned Ín 1873, there üras no permanent

setËlement at the mouËh of the Bloodveín River. According to Ëhe older

members of the Bloodvein community, Ëhe people r^rere scattered a short

distance along the east shores of Lake !üinnÍpeg in the vicinity of East

Doghead, a físhing area lying seven miles to the southwest. The former

connnuníty of East Doghead îzas regarded as a band during the early

1900rs. Frederick Leach, a l.ay priest of the Roman Catholic church r,rho

spenË a total of fifty years as a Ëeacher among Ëhe Northern Ojibwa,

mosËly at Bloodvein River, notes ín his autobíography thaË Ëhe first

chief at Bl-oodvein River was elecËed in 1924 or L925. Leach himself

entered ËhaË communiËy as its origínal teacher in L92O (Leach L97L: L6).

George Barker, former chíef of the nearby Hole River reserve,

origínally resided in the Bloodvein area. Barker has wriËten an
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information filled autobiography entitled rtlife sËory of Mr. George Bar-

ker" (unpublíshed). Barker, who was born in 1896 at EasË Doghead, rê-

calls movíng up Ëhe Bloodveín River to spend the winter there sínce the

supply of fish and rabbíts r^7as good (Barker undated:2). commenting on

the year 1903, Barker points ouË that "we had no chíef on the reserve

at Ëhat time. There was only one councillor for the whole reserve by

Èhe name of John Youngrr (Barker undated:2). trrrhen Leach arríved at

Bloodvein River, he was unable to procure publíc aid from the governmenË

Ëo open the new school. The governmenË aid for the construction of the

building \4/as unavailable, because, according Ëo the governmentrs ra-

Ëionale, the Indians lefË for the bush for Ëhe winËer.

Amateur historían, David Adrían, who spent Ëhe sunrner of L966

at Bloodvein River, collected the following information of Bloodveínts

original ínhabítants:

"Involved in this group of seven accordíng to reports, were only
two families. Thís r¿as fírm1y asserted in the face of the facË
that aË least five different names were Ínvolved. Three swift
sisËers, whose husbands died, Donald Stomach, John Skye, the
faËher of llenry Benson and the faËher of George Turtle, were they
whom fate had spared to buíld the reservation. The swift sisters
eventually remarried. Donald stomach changed his name to Green
and became the ancestor of most of the Greens on the reservation
today. These include the four sons of Joe Norbert, Gabriel
Philíp and Fred, who is the presenË chief. John Skye, now John
Young, is the ancestor of all the Youngs of Bloodvein. Alex
Turtle and his father George, are the descendants of the one
survivor of the Turtle family, resident in Bloodveín. The only
members of the Benson family in the seËËlemenË, are Robert Ben-
son, Florence Orvís, and Mr. and Mrs. Henry Benson.

This accounts for a good part of the population today. Other
families have moved in from dístant reservations. Dave Fisher,
father of George, Felix and Oliver, most likely came from
Fisher River, as díd Johnny Crate, the father of Jacob Crate.
Tn L922 Alfred cook arrived from Ëhe selkirk reservaËion. John
Hamilton, a Cree Indian, and the faËher of Harry and Harold, came
from Cross Lake. From LíËtle Grand Rapíds came the Bushies,
Tache Dunsford and Alex Green. This does not account for all
the families of Bloodvein, buË iË gives a good indicatíon of the
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origin and gror¡rth of the communiËy. Most of the Indians who
cannoË Ërace theír lineage back to the origínal seËËlement, it
is saíd, come from Little Grand Rapíds. Ihis seems possible
since some of the religious pracËices stíl1 being carried on
there are Ëhose that rn¡ere díscontinued in Bloodvein around
L945tt (Adrían L966:2).

Adrían was also informed that the Hudsons Bay Company firsË opened a

post aË Bloodvein in 1905.

IË seems apparent Ëhat Ëhe Bloodvein people did not exist as a

seËËled corrnuníËy until the early nineËeen hundreds, as the memoirs

of Barker aËtest. According to Ëhe Department of Indian Affairs, Ëhe

populatíon for the Bloodvein band in 19L7 was 74. The scattered

famílies seemed to lack cohesive organLzation as they became seden-

tary. Ha11owel1 (1955:120) indicated that at Berens River 'tleadership

rested on Ëhe so-called rmedicíne manr, those who were reputed Ëo have

gained the most por^7er through their dreams from super-human entities,

pawaganak, ttdream visiËorstr (1955 zL2l). Hallowel1 noted further Ëhat

such individuals were frequently Ëhe first rchíefsr elecËed to repre-

sent Ëhe newly constituted rbandsr in Ëheir dealíngs with the Dominion

Government" (1955 : L2L) .

Most of Ëhe people presently residing at Bloodvein River are

NorËhern Ojibtra. Resident I'whites" include a sËore clerk, f ive school

teachers, a Roman Catholic príest and a Mennonite lay minister whose

wife is a practícal nurse. "hlhítesil visíting the conmuníty more or less

regularly are the R.C.M.P. officers, the conservation officers, Ëhe In-

dían agent, the school superinËendent and a health supervisor.

The presenË Bloodvein population is 5.22 tLmes that of L9L7 .

A steady increase conLinues. rn 1959 the populationwas 202. The band

list of JuLy 1972 shows a population of 386. These figures show that
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population almost doubled r,¡iËhín Ëhirteen y""r".7 Ihe average number

of living offspríng from current fruiËful women over forty years of

age is 8.92. rn 1968, 36% of the population r¡ras nine years or younger.

64% were under threnËv.

As a whole, Bloodveinrs economy is sustained largely by public

assistance. A substantial amount of income for several faurilies, how-

ever, ís gained from exËensive fishing, trapping and harvesting of wild

rice. üIage labour, when earning projects are introduced, makes up an

additional share of the income. For some Ëhe food supply is regularly

supplemented by some hunting, fishing and as the seasons permít, by the

gathering of sËrawberries, raspberries, saskaËoons, blueberries and

mokosomínim, trcranberríes tt.

occupations of Bloodvein people, as listed in order of impor-

tance by Jean Lagasse in L959 were 1) fishing, 2) trapping, 3) lumber-

ing and 4) rice harvesting (Lagasse L959:279).

No detailed informaËion was obËained for trapping íncome.

Ilowever, Lagassers sËudy (1959b) of the easË central area, including

Bloodveín, showed an average annual income of $434.09 per trapper in

L956-7 . Lagasser s fígures covering comparative annual figures between

the years 1953 to 1957 show no increase in trappíng income. Typical

for all trapping areas of northern lfanitoba, is the annual decrease in

the number of trappers per community.

In 1958, 3,628 pounds of green wild rice were harvested. Ttre

price paid to the picker r¡ras 38 cents per pound for a total value of

$1,378 .64 (Lagasse 1959b:74) .


