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ABSTRACT

This thesis is an examination of the social significance of dress
‘as seen by the writers and editors of the first five books of the
Hebrew Scriptures, the Torah. It is also a study of the social
functions of dress in Ancient Hebrew culture according to the Torah.
The source examined was the first five books of the Jewish Publication
Society of America's, 1985, TANAKH. These books include Genesis,

Exodus, Leviticus, Numbers, and Deuteronomy.

A content analysis was performed using a system of categorizations
of dress functions based on two categories, the instrumental and the
expressive functions, developed by Roach and Eicher (1965). Gender of
dress use was examined, as well as religious versus generic dress

terminology.

The data indicated that the writers and editors of the Torah may
have viewed dress as a dichotomy, 1its ritual versus its secular use.
The ritual dress identified tended to be male oriented, and described
in detail, making it fairly easy for the reader to discern the
identity of the wearer and his group affiliations. Conversely, the

results of the secular dress data are inconclusive.

There is some indication that dressing for protection was a primary
function of dress for the Ancient Hebrews. Otherwise, the data

indicate that dress function is situation specific.
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INTRODUCTION

The true flavor of a society's culture can be seen to vary
over time and environmental setting. This diversity is reflected in a
society's technical, aesthetic, moral, and ritualistic patterns. One
of the vivid symbols closely paralileling these cultural patterns is
dress., The use of dress as a social expression has been studied in the
fields of anthropology, archaeology, history, philosophy, psychology,
and sociology. (Brown, 1963; Pritchard, 1969; Milgrom, 1983;

Crawford, 1940; Flugel, 1956; Brenninkmeyer, 1963)

The present study focuses on the functions of dress in Ancient
Hebrew culture using the books of the Torah as its principal source.
The Torah is a preserved collection of myths, sagas, 1legal codes and
legends. - As well, it is a religious interpretation of the life and
history of a people. (Cornfeld, 1976) Dress is often used as one of
the features of a legend to elaborate specific details of the Ancient
Hebrew's culture. For example, in the legend of the golden calf,
dress is used to illustrate the values of mourning, subservience, and
shame when the people were told to "leave off their finery" until
their God considers what punishment they will receive for having been
faithless (Exodus 33). Looking at how dress functions in this legend
and in others throughout the books, dress can be viewed as a
non-verbal language that communicates information about the Ancient

Hebrew people to readers of the Torah.
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Information gained from this study can add to other data from
the fields of archaeclogy and ancient history to achieve a better

understanding of the overall social patterns of the people of Ancient

Israel.
Purpose
The focus of this study was an examination of the social
functions of dress in the Torah in 1light of their significance to the

culture of the Ancient Hebrews. The general purposes of this study

were:

1. To compile a comprehensive data base on references to dress in
the Torah.

2. To examine the relationship between Ancient Israel's use of
dress in goal-directed behavior and its use in communicating
values, beliefs, and individuality. (Roach and Eicher, 1965)

3. To explore the significance of dress as seen by the writers and

editors of the Torah.

S ific Objectiv
Specifically, the objectives were:

1. To elucidate the inter-relationships of the different functions
of dress in the Torah, using categorizations based on Roach and
Eicher's two categories of dress functions.

2. To determine the significance of dress as seen by the writers

and editors of the Torah.
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3. To determine the importance of dress in Ancient Hebrew society.

Operational Definitions

The following terms were used in this study:

Social Function of Dress: refers to how dress may serve to satisfy a

perceived need, desire, or motivation. It includes the expressive and

instrumental functions of dress.

Expressive Functions of Dress: refers to how dress may serve to

satisfy emotional and/or communicative needs. (Roach and Eicher,
1965) (e.g., the wearing of priestly vestments for ritual purposes

communicates to others that the person wearing the garment is a

priest).
Instrumental Functions of Dress: refers to how dress may serve to
attain rewards. (Roach and Eicher, 1965) (e.g., war gear can serve a

protective function if worn to battle).

Culture: is that "complex whole which includes knowledge, belief,
art, morals, law, custom, and any other capabilities and habits

acquired by man as a member of society.'" (Tyler in Horn, 1968, p.22)

Dress: the garments and ornaments worn by men and women, as well as

the act of covering the body with clothes and ornaments.

Dress Terms: refers to specific terms in the Torah which describe

dress. (e.g., clothe, veil, or raiment)



Reference: is defined as the occurrence of a Dress Term or a

combination of Dress Terms in the Torah.

Social

Significance of Dress: is the value of dress to the culture

of a society.

Torah:

refers to the Laws of Moses, also called the Pentateuch, or

the first five books of the Hebrew Scriptures[1].

\ £ | Lipitati

This study is not one of Ancient Hebrew scholarship, rather it
is a study of dress of the Torah from an anthropological point

of view.

Since this study works from a translation of original
documents, it invariably runs the risk of prior interpretation

particular to the translators.

This is a study of dress from a religious historical text.
Because of this, it does not necessarily represent the culture

from a purely historical point of view.

Ih the Torah, there are only 323 references to dress. Because
the different types of dress have been collapsed to 14
categories, the confidence level of statistical analysis is
Tow. Therefore generalizations cannot be made and trends may

only be inferred.



REVIEW OF LITERATURE

This chapter is divided into two sections presenting pertinent
literature on; (a) the Torah, and (b) the social significance of

dress.

A D it
The Hebrew Scriptures are divided into three sections:

(z) the Torah, or Laws of Moses; (b) the Nevi'im, or Books of the
Prophets; and (c) the Ketuvim, or Writings of the Kings. A review of
the three sections showed that the Torah is the best source for the
study because of the number of references to dress found in it.
Sometimes referred to as the Pentateuch, the Torah contains the first
five books of the Hebrew Scripture books called Genesis, Exodus,

Leviticus, Numbers, and Deuteronomy.

Genesis.

The book of Genesis, which is the first text in the Hebrew
Scriptures, is a compilation of numerous sagas and legends. The first
of these legends is the story of the creation of earth, people, plants
and animals. Secondly, a series of sagas are recounted poriraying the

sins of people and the power of God. These sagas and legends include

the well known stories about Adam and Eve, Noah and the flood, Sodom



and Gomorrah, Isaac and Rebekkah, Jacob and Esau, and the life of

Joseph.

Exodus.

The second book of the Torah is one of cult legends, beginning
with the story of the Hebrews' oppression in Egypt and how the people
managed to escape to the Sinai. Exodus tells of the experiences of
Moses and Aaron and the story of the Ten Commandments. Some laws for
the people are enumerated. A Tent of Meeting, the Ark of the
Tabernacle and ritual priestly clothing are described. The peoples'
lack of faith, stubborness, and faults run as a strong undercurrent
all through the text. The stories describe the consequences of these

weaknesses.
viti

The book of Leviticus deals with the laws of ritual sacrifice
and cleanliness. As well, there are some exhortations directed
towards the moral behavior of the Hebrews. The harvest festival and
the Day of Atonement are mentioned, followed by promises and threats
directed toward the people which they may risk if they do not follow

the laws as set forth.

Numbers.

Numbers begin with the results of a census of the people with
Moses and Aaron in the Sinai. The people are divided into twelve
groups according to their forefathers; ten were descended from

Joseph's brothers and two were descended from his sons. The Levites,
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the descendants of Joseph's brother Levi, were also counted, but were
given a different status. They were designated as servants of their
God, and given the task of the upkeep of the Tent of Meetings and the
Ark of the Tabernacle. The priestly duties of Aaron and his sons were

also reported here.

More legal codes with regards to laws of property and
inheritance are inciuded in this book. Once again, several incidences
depicting the faithlessness and stubborness of the Hebrews resulting

in the wrath of their God are interwoven in the text.

Deuteronomy.

The final book of the Torah records Moses' final
hortatories[2] to the Hebrews. In it, the victorious battles against
other groups of the desert are recounted. Also included is the story
of how the Ten Commandments, the basis f@r Hebrew Jlaw, were
established. An elaboration of the possible rewards or punishments
the Hebrews may incur as a result of their attitudes toward the laws

is included.

Laws regarding the eating of certain foods, treatment of
captured enemies, festivals, ritual sacrifices, charity and loans are
listed. Prophetical blessings and curses are also mentioned in this
book. The narrative ends with Moses blessing the Hebrews before he

died.



origi

The Torah originated in the geographical area referred to in
modern times as the Middie East[3]. The land of the early Hebrews,
Canaan, was small compared to the surrounding lands of the Assyrians,
Persians, Babylonians, or Egyptians. Each of these nations ruled
Canaan at different times in history. It was an economically and
politically desirable 1land because two major trade routes passed

through it since 3000 BCE[L4]. (Wright, 1945)

Though the legends of the Torah occur before the Hebrews
entered Canaan, the stories were not written in their present form
until ;he first half of the third century BCE. This was some time
after the Hebrew exiles returned from Babylon. Because the Hebrews
did not live in a historical vacuum and that the Jlegends and legal
codes developed over a great span of time, it is difficult to know

which, if any, of these legends are truly of Hebrew origin.

It is believed that when the Hebrews first entered Canaan
¢.1225 BCE., they encountered a population which already had a well
developed literary tradition. f{(Gordon, 1965) Discoveries at Ras Shamra
support this beljef. Written material about cultic (religious)
practices has been found that predates the Hebrews' conquest. (Hooke,
1970) As well, recent excavations have uncovered much Mesopotamian,
Canaanite, Hittite, and Egyptian literature. These sources show that
the Torah is "saturated with the popular lore of the Ancient Near

East' (Gastor, 1967, p.xxxvi).
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Reading Deuteronomy, may lead one to believe that Moses wrote
every word in the five books of the Torah, but scholars now agree that
these books are a compilation of the works of many writers, scribes,
editors, and priests. The books were derived from oral traditions, a
result of a '"long history of growth, compilation and transmission'
(Cornfeld, 1976, p.2). This accounts for the many inconsistencies and
stylistic differences found in the Torah. Chase called it a "library

of the most diverse character" (1955, p.28).

The study of Biblical authorship has been a widely debated
subject for over a century. Scholars have researched this field
through a critical literary analysis of the original scriptures. The
most widely accepted theory of the process by which the Torah emerged
is the so-called '""Documentary Hypothesis" of Vatke, Graf and
Wellhausen (Cornfeld, 1976; Friedman, 1987). They distinguished four
separate sources of the Pentateuch. Two of these, denoted by the
symbols J and E consisted of parallel narratives. It is theorized
that these originated before the 8th-7th centuries BCE. but were
combined and edited at some point in time. (Cornfeld) They reflected
the wearliest stage in the development of the Hebrew religion.
(Friedman) A third source is thought to have come into existence
before 622 BCE. by a group of reformers. This document, known as D,
written by the Deuteronomists, underwent expansion and revision after
the return of the Hebrew exiles from Babylon. (Hooke, 1970) This stage
in the development of the Hebrew religion was known as the age of the

prophets and it dealt with the spiritual and ethical values of the



people. (Friedman) Finally, the document known as P, or priestly
writings, containing cultic laws, rituals, and history was compiled

during or after the Exile in the 6th century BCE. (Cornfeld, Hooke)

Though the Documentary Hypothesis is still generally accepted,
ieritical analysis of the sources tended to multiply revisors and
revisions... and bred an increasingly sceptical attitude towards [it]"
(Hooke, 1970, p.169). Scandinavian theorists expound the

Traditio-historical method, with its emphasis on the oral traditions,

while Gunkel and von Rad tend towards the Form-critical method of

textual analysis[5]. Hooke suggests that the final form of
Deuteronomy is what inspired the arrangement of the other books in the

Torah.

Iranslations

The first known translation of the original books was made
into Aramaic for the Hebrews of the north and east of Judah c¢.150 BCE.
(TANAKH, 1985) A Greek translation was undertaken in Alexandria, Egypt
about this time as well. (Roberts, 1970) A second translation, the
Latin Vulgate, was written by Jerome c.390 CE. This became the
accepted version for Qse by European Christendom wuntil the

reformation. (TANAKH)

Most modern English versions of the Torah make extensive use
of the Authorized King James version of 1611.  TANAKH (1985), the
translation selected as the primary source for this study has been
compiled by over 50 Hebrew scholars using documents from original

Hebrew sources, but reflecting contemporary scholarship.



Dress in the Toral

Previous studies of dress as found in the Torah have either:
(a) focused on the historical styles of dress worn by the Ancient
Hebrews and neighbouring populations (Rubens, 1967; Corswant, 1960;
Encyclopedia Judaica, 1971); or (b) have concerned themselves with
specific passages in the books, 1linking dress symbolically to
moralistic or sumptuary laws (Carmichael, 1982; Milgrom, 1983); or
(¢} have mentioned dress as part of a discussion of motifs in
folktales (Gastor, 1967). The present study was undertaken in an
attempt to discern the social significance of dress as seen by the

writers and editors of the Laws of Moses.
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Social scientists have attempted to explain why human beings
dress the way they do. Several reasons have been given to lend

insight into this human behavior.

Harms (1938), a psychologist, says that motives for dress
arise from the natural environment and from sociological or cultural
phenomena. Some thirty years later, Rosencranz (1972) saw dress as a
"psychological means of belonging to, or merging with the environment,
or of being unique and individual" (p.vii). These points of view

appear to be consistent with each other.

On the other hand, Langner (1959) theorized that the most
important function of dress is the satisfaction of human needs. He
categorized these functions as: aesthetic, utilitarian, seduction, and
indication of status. In interpreting dress as fulfilling some of
man's needs, Laver (1969), in agreement with Langner, said that choice
of dress is governed by whether the form of dress will show man's
status, attract erotic attention, or help make living and working
easier. Lurie (1981) holds the same view as Laver but has added

spiritual reason as a motivation to dress.

Maslow (1962), a pioneer in the study of needs, developed a
theoretical hierarchy of human needs extending from Jower to higher
needs that people are motivated to satisfy. These heeds are:
physiological, safety, love or belonging, esteem, . and

self-actualization. Masiow theorized that man must satisfy his lower
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needs - physiological and safety before he is motivated to satisfy his
higher or self-actualizing needs. According to Maslow's theory, man
dresses to satisfy his needs for warmth and protection before dressing

for psychological enhancement.

Although there is some disagreement as to what the primary
motivations of dress is, the three most often cited in literature are
protection, modesty, and self adornment. (Flugel, 1956;
Brenninkmeyer, 1963; Kefgen & Touchie-Sprecht, 1981; Ghurye, 1951;

Sproles, 1979)

Recognizing that clothing can serve a number of different
purposes and that developing a definitive list was difficult, Roach
and Eicher (1965) proposed two categories that they believed could be
used to analyze the different functions of clothing. The categories
proposed were expressive and instrumental and were explained as
follows:

The expressive function involves the emotional and
communicative aspects of dress. Through dress one may
express individuality by stressing unique physical features
or by using unigue aesthetics. Or through dress one may
express group affiliation or the values and standards of the
group. |In an expressive sense, therefore, clothing divulges
something about each human being- his beliefs, his
sentiments, his status and rank, his place within the power
structure... Dress may symbolize ties to specific social
groups such as family, social class, occupation or religion.

Clothing may also be instrumental, involving
rational use of dress in goal-directed behavior. Clothing
may be utilitarian and protective; it may be used to attain
desired rewards. Some rewards may be subtlie, such as broad
feelings of comfort and security. More specific rewards may
be getting a job, winning friends, or finding a partner for
marriage... clothing may be employed to change status,
perhaps to move from one social class to another....

Clothing may also aid in transactions necessary for
the attainment of other material and nonmaterial objectives.,

(p.6)
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They further maintained that 'dress and adornment are cultural
products whose design and use are subject to cultural patterning”
(ibid.) . Substantiating this point, Ryan (1966) indicated that,
though the opinion's of scientists about the motivations for dress
vary from ''explanations stressing the innateness of motives to those
emphasizing environmental causes, from physiological explanations to
those using external factors or the unconscious" (p.41), it seems from
the evidence available, that dress and dress symbols are culturally

specific.

lothing Val r

Tyler (1968) defines culture as that 'complex whole which
includes knowledge, beliefs, art, morals, law, custom, and any other
capabilities and habits acquired by man as a member of society"
(p.22). "}t includes the physical manifestations of the group as
exhibited in clothing, shelter, tools and so on'" (Brown, 1963, p.3).
Other social scientists perceived dress as a reflection of the
prevalent attitudes and underlying values of a culture. (Starr, 1901;

Dearborn, 1918; Dunlay, 1928; Ryan, 1966)

Clothing does not only function to meet human needs but "it
also communicates the human conditions, traditions and values of a
society” (Kefgen & Touchie-Sprecht, 1981, p.81). Values are both
modes of conduct and concepts of desirable conditions stemming from
specific needs, attitudes, and interests. They act to direct,
restrict, or motivate behavior, by guiding and determining actions.

Values are products of an individual's experiences, as a member of a
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group and the culture to which he belongs. (Kohiman, 1962; Rokeach,

1973; Ryan, 1966)

Rokeach (1973) distinguished between two functionally related
types of values: (a) Instrumental values, which are modes of conduct
or behavior and; (b) Terminal values, which are concepts of desirable
end-states of existence, conditions, or goals. He developed a rank
order test in 1973 called the Value Survey. Using this instrument,

Rokeach found significant relationships between behavior and values.

Earlier, Spranger (1928), in an effort to show that men's
personalities are understood better by knowing their vaiues, developed
six categories for ideal types of men. These six categories, each
based upon one dominant value are; theoretical, economic, aesthetic,
social, political, and religious. An individual may belong to one, or
any of a combination of the six ideal types. Using these

classifications as a general measure, the Study of Values was

developed by Allport and Vernon (1931) and later revised by Allport,
Vernon and Lindzey (1960) +to test the relative strengths of these
dominant values in people. This categorization of general values and
variations of it have been used in several studies as theoretical
guides to assist researchers in understanding people by relating the
six general values to clothing values and behaviors. (Lapitsky, 1961;

Creekmore, 1963)

Creekmore (1963) investigated the relationship between
clothing behavior, general values and the striving for basic needs.

She found some evidence showing a relationship between <c¢lothing
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behaviors and values, but concluded that needs may have a greater
effect on clothing behavior than values. Two years later, using

Allport et al.'s (1960) Study of Values and Lapitsky's (1961) Clothing

Values, Creekmore (1965) devised a test measuring eight relative
clothing values. These are; aesthetic, economic, exploratory,

political, religious, sensory, social, and theoretical values.

A number of recent studies relating clothing values and
general values of different ethnic groups have used Creekmore's (1963
or 1965) studies of values or variations of them. {(Dickey, 1967;
Harrison, 1969; Kim, 1970; Hao, 1971; Hart, 1977) Of these, Hao
studied clothing behavior and values among Chinese and American
coliege students. It was found that the groups ranked the general
values in different orders of importance. Results also indicated that
the two groups placed different emphasis on clothing behaviors. In
Hart's comparison of the clothing values between Anglo-American and
Afro-American high school students, Creekmore's modified value scale
was used. Results indicated that both groups ranked cliothing values

in the same way.

From an anthropological perspective, Kluckhohn (1961)
theorized that ordered variations in value orientations is a key
factor in the understanding of any culture. She defined value
orientations as:

complex but definitely patterned (rank-ordered) principles
resulting from the transactional interplay of three
analytically distinguishable elements of the evaluative
process-- the cognitive, the affective, and the directive
elements-- which give order and direction to the everflowing
stream of human acts and thoughts as these relate to the
solution of 'common human' problems. (p.h4)
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Her Value Orientations Schedule was a method of eliciting value
differences among four general value orientations; man-nature, time,
activity, and relational. “Accordfng to Kluckhohn, almost all aspects
of the social life of a people give expression, in varying degrees, to

the basic values which are characteristic of one culture' (Senga,

1985, p.10).

Using Kluckhohn's (1961) Value of Orientations Schedule, a
modified version of Creekmore's (1963) general values, and a revised
and expanded version of Lapitsky's (1961) clothing values, Mendoza
(1965) conducted a cross cultural investigation of the relative
importance of values in the clothing patterns of Filipino and American
female university students. Results revealed a positive relationship
between clothing values and their paraliel general values. She also
found differences between the two groups in their rank order of

importance regarding their clothing and general values.

Somewhat earlier, Ghurye (1951) examined the differences in
underlying attitudes to dress of European and Indian societies. He
believed that 'for a correct interpretation of a people's attitude
towards costume it is desirable to have as clear and precise a
classification of dress as is possible...'. He separated dress into
two classes: (a) the gravitational, where the fall of the fabric is
important; and (b) the anatomical, where the fabric is tailored to the
body lines. Within each of these classes, five categories were used
to analiyze the form; of dress. The five categories follow the body
dividing it into the areas of the head, chest, waist, hips and thighs,

and the lower legs. Using this format, Ghurye found that European
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dress was essentially anatomical, concealing, yet emphasizing, whereas
Indian dress was fundaméntal]y gravitational and concealing. He
concluded that:

Generally European society looks upon costume not only as an
item of personal attractiveness but also as a fashioner of
personality. It is convinced of its psychological and
social significance. Indian society, on the other hand,
looks upon costume as an insignificant appendage, which is
at its best a decoration and at its worst a deception.
(p.17)

He further explained that the style of garment in Indian society was

much less important than the proper use of unguents, scents, flowers,

jewelry, and other ornaments.

Considerable theoretical and scientific research have been
published which examine certain personality variables and clothing
'behaviors. Recent studies which focus on how clothing values differ
between culiures have attempted to correlate their findings with other
inter-cultural values. |t is difficult to fully integrate the results
of these few investigations, as they tend to be fairly situation

specific.



METHODOLOGY

This chapter defines content analysis and explains how it was
used to collect data for this study. It also describes the source of
data, the instrumentation used, categorizations of the data, the

pre-test, and the methods used for data analysis.

Content Analysis Defined

Fox defined content analysis as '"a procedure for the
categorization of verbal or behavioral data, for the purposes of
classification, summarization, and tabulation" (1969, p.64b). Holsti
described content analysis as 'an application of scientific methods to
documentary evidence... for making inferences by objectively and
systematically identifying specified characteristics of a message"
(1969, pp.5 & 14). in other words, the aims of content analysis are
to permit data to be objectively drawn, systematically collected, and
used to generalize findings or make comparisons. By using this
approach one is able to study and make inferences about the values and
attitudes toward dress of a society which is no longer available for

direct verification.

In content analysis, data does not fall into categories, it is
placed there by the researcher according to definitions which he has
developed. An important note from Fox (1969) states,

The data which emerge are extremely sensitive to the nature

of the analysis attempted, to the unit of content selected,

.."9..
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and to the researcher's expectations as reflected in the
categories he develops. In a sense, content analysis is a

personal statement by the researcher of his perception of
the data. (p.656)

Source of Data

The data for this study were drawn from the first five books

of the 1985 edition of TANAKH: The New Translation of the Holy

Scriptures According to the Traditional Hebrew Text. The books used

were; Genesis, Exodus, Leviticus, Numbers, and Deuteronomy. They
comprise the first section of TANAKH and are referred to as the lLaws

of Moses, the Torah, or the Pentateuch.
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Content analysis was used to: (a) draw data from the Torah;
(b) categorize and code the data, using a model based upon Roach and
Eicher's categories of dress functions- the expressive and the
instrumental; and (c) to attempt to draw inferences about the social
significance of dress to the Ancient Hebrews and to the writers and

editors of the Torah.

1. In lieu of a computerized concordance to TANAKH, which is not
yet availaple from the Jewish Publication Society of America,
the data were drawn from this translation by reading through
the text and hoting all of the terms mentioned relating to
dress. The accuracy of this list was checked against Strong's

(1926) Exhaustive Concordance to the Bible[6].

2. Rules were established to clarify what words were deemed
acceptable as Dress Terms. The ériteria used for establishing
these rules were that a Dress Term may be a noun, pronoun, or
verb that refers to; (a) garments or ornaments worn by the
people mentioned in the Torah, or (b) the act of covering their

bodies with clothing or ornaments. (see example on page 22)

3. By definition, references consist of one or more dress terms.
Rules clarifying the guidelines for determination of peferences

were established. See Appendix A and example on page 22.
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Next, a list of these references was compiled in order, from
the first occurrence in the books of Genesis, to the last one
in Deuteronomy. This list became the Database of References to
Dress in the Torah. |t is found in Appendix B. (see example

below)

EXAMPLE

Deuteronomy 1.41: You replied to me, saying, 'We stand
guilty before the LORD. We will go up now and fight, just as
the LORD our God commanded us." And you all girded
yourselves with war gear and recklessly started for the hill
country. [italics added]

a) The terms in this verse relating to dress and orhaments are

girded and war gear. These are the Dress Terms.

b) When combined, they become a preference of dress.
c) This reference to dress is listed 1in the Database of Dress

as:

Paragraph Book.Chapter.Verse Reference

99 Deuteronomy 1.41 girded...gear (war)
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With the database estab]ished, the model for separating dress
functions into two broad categories, with associated sub-categories,
based upon Roach and Eicher's instrumental and expressive functions of
dress, was determined. The sub-categories were designed to include
the functions of dress defined by Roach and Eicher (1965) as well as
those suggested by other researchers in the field. (Sproies, 1979;
Langner, 1959; Lurie, 1981; Maslow, 1962; Flugel, 1956; Brenninkmeyer,

1963; Kefgar and Touchie-Sprecht, 1981; Ryan, 1966)
ri i initi f Dr i .

1. Categories and Definitions of the Instrumental Functions

a) |1 - Protective - where dress is used to protéct the wearer

from the elements, from evil or supernatural forces.
(.e.g., put veil over, Exodus 3L:33)

b) 12 - Comfort/Convenience - where dress is used to help

attain the rewards of comfort, security or ease in daily

living. (e.g., clothing, Genesis 28:20)

c) 13 - Change of Rank or Status - where the reference to dress
is shown to aid in wearer's change in role or social class.
(e.g., stripped of their tunics, Genesis 37:23)

d) 1L - Sexual Reward - where the function of a dress reference

is used to elicit sexual response, attract erotic attention

or to seduce. (e.g., covered her face with a veil, Genesis

38:15)
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e) I5 - Other Rewards - where the function of dress is to aid

in "transactions necessary for the attainment of other
material or nonmaterial objectives" (Roach and Eicher, p.6).

(e.g., remove...sandals, Exodus 3:5)

Categories and Definitions of the Expressive Functions

a) E1 - ldentifies Wearer - where the reference to dress

symbolically expressed the specific identity of the wearer
(e.g., Joseph's ornamental tunic, Genesis 37:32)

b) E2 - Describes Dress - where the reference described the

unique physical features or unique aesthetics of the Dress
Term. (e.g., war gear, Deuteronomy 1:41)

c) E3 - ldentifies Group Affiliation -~ where the reference

helped to establish knowledge about the wearer's ties-to
specific social groups, social class or occupation. (e.qg.,
girded with war gear, Deuteronomy 1:L41)

d) E4 - Part of a Religious Ritual - where the reference to

dress is used to help express values of spiritual or ritual
observances. (e.g., sacral vestments, Exodus 29:29)

e) E5 - Other Symbols - where the reference to dress is used to

express or communicate some symbol other than mentioned in

E1-EL above. (e.g., put on...finery, Exodus 33:k)
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Codificati f the Data.

Codes for the collection of data were then established.
Though these codes are explained thoroughly in Appendix C, an example
is given here for the sake of clarity.

EXAMPLE

Deuteronomy 1.41: You replied to me, saying, 'We stand
guilty before the LORD. We will go up now and fight, just as
the LORD our God commanded wus.' And vyou all girded
yourselves with war gear and recklessly started for the hill
country.[italics added]

This reference is coded '309/99/5.1.41/1/222/4",

1. 309 means that this is the 309th reference to dress in the
Torah.

2. 99 means that it is found in the 99th paragraph of dress
references.

3. 5.1.41 indicates Deuteronomy, chapter 1, verse L1,

L, 1 means this is the first reference to gear in this paragraph.

5. 222 indicates that a verb and the noun, gear, are being used
together to form a reference.

6. L4 indicates that the gender of the wearers of the gear is not

made clear.

Due to the nature of the research, it was decided that the
paragraphs found before and after a particular reference to dress may
be used to assess the appropriate placement of a particular reference

to dress.
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Part 3: Pretests

To get an unbiased reaction to the function of clothing,
readers from different fields of study were chosen. The same readers

were used for both pretests.

1. A test of face validity for the defined categories of dress
function was undertaken. The definitions of the ten dress
categories of instrumental and expressive functions were listed
and given to three independent readers along with a random
order list of the names of the categories. The readers were
asked to match up definitions with the categories and place
them beside their appropriate function. All of the definitions
were placed correctly with their respective functions. Eight
of the ten categories were placed correctly by two of the
readers, while the third matched everything correctly. Two of
the definitions were revised, to meet the consensus of the

researcher and the three other readers.

2. To assess the reliability of the instrument, a pre-test using a
random sample of thirty references was conducted. Readers were
asked to review the operational definitions of the Dress Terms
and rules for collecting data. They were asked to code each
sample reference according to the rules they had read. They
were also asked to record questions or problems they may have
encountered. The results showed that there was no significant
difference between the researcher's results and the results

arrived at by the three readers, X2 (2, N = 42) =

3.833, p < .10.



RESULTS

This study is an attempt to explore the significance of dress
as seen by the writers and editors of the Torah, and to determine the
importance of dress in Ancient Hebrew society. Results of the study

are presented in three parts:

1. frequency of references to dress,
2. the use of gender associated with dress, and
3. the relationship between the expressive and instrumental

functions of dress.

Where possible, the chi-square test of independence was used to
describe the strength of association between Dress Terms, functions of

dress, books of the Torah, and gender use.

Refer to Dr

Forty-three types of dress were identified. Due to the number
of times certain types of dress were mentioned, the data code was
condensed from 43 classes into 1k, Two classes of Dress Terms were
identified: (a) Religious Dress Terms, referring to eight types of
dress frequently used in the books with religious ritual- breastpiece,
breeches, ephod, headdress, robe, sashes, tunic, and vestments; and
(b) Generic Dress Terms, referring to all other Dress Terms. (see

Appendix E)

..27_
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Table 1, page 29, presents the frequency of occurrence of each
category of dress. References involving ornaments were entered under
ornaments and all other Dress Terms with five or fewer references were

placed in the category other.

The Dress Terms referred to most often in the Hebrew
Scriptures were clothes, vestments, ephod, and breastpiece. These
four Dress Terms account for more than half of all references to dress

in the Torah.

The difference in the patterns of use for the Dress Terms,
clothing and clothes was found to be statistically significant
(X2 (4, N = 56) = 2L.57, p < .001) over the five books, hence clothing
and clothes were given separate categories. As well, the Dress Term
clothes is mentioned 27 out of 46 times in the book of Leviticus whitle

the Dress Term clothing is not mentioned in this book at ali.

The book of Exodus contains 170 out of 323 references to
dress, with 133 of these 170 references made to Religious Dress Terms.
Most notable are the breastpiece and the ephod which are found 33 out
of 35 and 37 out of 38 times respectively, in the book of Exodus. On
the other hand, none of the Religious Dress Terms are mentioned in the
book of Deuteronomy. As well, there are only four references to
Religious Dress Terms in the book of Numbers. A1l four of them refer

to the Dress Term vestments.

Furthermore, the books of Numbers and Deuteronomy account for
only 32 out of 323 references to dress. They contain references to
only six categories of dress: clothes, clothing, garment, vestments,

ornaments and other.
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TABLE 1
Frequency of QOccurrence of Dress Terms
Books of the Torah?

Dress
Term N Gen. Ex. Lev. Num. Deut.
Religious Dress Terms
breastpiece 35 0 33 2 0 0
breeches 6 0 L 2 0 0
ephod 38 0 37 ] 0 0
headdress 10 0 8 2 0 0
robe 18 2 14 2 0 0
sashes 8 0 5 3 0 0
tunic 24 12 8 L 0 0
vestments Ly o} 2L 16 L 0

total 183 Th 133 32 k 0
Generic Dress Terms
clothes L6 8 2 27 7 2
clothing 10 3 5 0 0 2
garment 20 9 3 1 3 4
veil 6 3 3 0 0 0
ornaments 25 10 9 1 5 0
other 33 9 15 L 0 5

total 140 L2 37 33 15 i3
TOTAL 323 56 170 65 19 13

Note: Gen. = Genesis, Ex. = Exodus, Lev. = Leviticus,

Num. = Numbers, DBeut. = Deuteronomy.

Table 2, page 30, shows the relat}onship between gender use
and books of the Torah in the use of dress. The difference in
patterns of use for males and females was found to be statistically
significant X2 (4, N = 279) = 56.36, p < .001. over the five books of

the Torah.
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TABLE 2

Relationship Between Gender and Books of the Torah in Use of
Dress Terms

Book of the Torah?

Gender N % Gen. Ex. Lev., Num. Deut.
Male only 261 81 39 146 63 9 L
Female only 18 6 13 2 0 0 3
Both or

Undetermined? Li 13 L 22 2 10 6
TOTAL 323 100 56 170 65 19 13

Note: *Gen. = Genesis, Ex. = Exodus, Lev. = Leviticus,

Num. = Numbers, Deut. = Deuteronomy.

2Any references in which it was difficult to classify
gender, or where both male and female gender were
used together were placed in this category.

Eighty-one percent of references to gender were attributed to
male and only 6% to female use. It was difficult to classify gender

in 13% of the Dress Terms.

References to female use of dress was found most often in the
book of Genesis. While a large number of references to male use of
dress was found in the book of Exodus (146 references), 63 of 65
references attributable to male use were found in the book of

Leviticus.
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shows the relationship between gender and

Dress Terms found in the books of the Torah.

TABLE 3

of the Torah

Relationship Between Gender and Dress Terms found in the Books

Gender
Male Female Both or
Only Only Undeter.

Dress
Term N n % n % n %
Religious Dress Terms
breastpiece 35 34 97 0 0 1 3
breeches - 6 6 100 0 0 0 0
ephod 38 37 97 0 0 1 3
headdress 10 10 100 0 0 0 0
robe 18 18 100 0 0 0 0
sashes 8 8 100 0 0 0 0
tunic 24 24 100 0 0 0 0
vestments Ly Ly 100 0] 0 0 0

total 183 181 98 0 0 2 2
Generic Dress Terms
clothes L6 38 83 0 0 8 17
clothing 10 6 60 2 20 2 20
garment 20 13 65 2 10 5 25
veil 6 3 50 3 50 0 0
ornaments 25 5 20 6 2k 14 56
cther 33 15 L6 5 15 13 39

total 140 80 57 18 13 L2 30
TOTAL 323 261 81 18 6 L 13
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With the exception of two references to dress, which were
undetermined as to gender, all references in the religious categories
of breastpiece (34), breeches (6), ephod (37), headdress (10), robe
(18), sashes (8), tunic (24), and vestments (LL4) were found to be used

exclusively by males.

A total of 18 references to Dress Terms were found to be
definitely attributable to female use. 0f these, 6 out of 25
references were in the category of ornaments; 3 out of 6 were in the
category of veil; 2 out of 20 were in the category of garments and 2

out of 10 references were in the category of clothing.

Forty-four references to Dress Terms were found to be either
used by both genders or were found to be difficult to determine as to

which gender these were attributable.

It is interesting to note that of the six references to the
use of veil in the books of the Torah, three of these references were
found in the book of Genesis as dress for female use and the other
three references were found in the book of Exodus as dress for male

use.
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Functions of Dress

References placed under each function of dress are shown in
Table 4, page 34. A total of 323 references to Dress Terms were found
in all five books of the Torah. Of this, 18% (56) were placed under

the category of lInstrumental Function Only, 46% (148) were placed

under Expressive Function Only, and 38% (119) were placed under the

Mixed Function category. The latter were found to be a combination of

the expressive and instrumental functions. Only 7% (21) of the total

references to dress were placed under the comfort/convenience

instrumental function of dress while the change of status and

protection functions showed more importance at the 20% and 22% levels

respectively.

The expressive function describing the physical
characteristics of dress was found in 40% (130) of all references to
dress. As well, 28% (92) of the time, dress was used as part of a
religious ritual, while dress was used to express the identity of the
wearer 21% (67) of the time. Because there was only one reference

placed into the instrumental category of sexual reward, it was

combined with the other category.

When the categories of gender use of dress were tested against
the totals of Instrumental Only, Expressive Only, and Mixed Functions,
a statistically significant difference was found,

X2(2, N =279) = 12.87, p < .01.
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TABLE &
Relationship Between Gender and Dress Functions
Gender
Dress Male Female Both or
Function Only Only Undeter.
N % n % n % n %
Instrumental (1)
protection 70 22 58 83 3 k g 13
comfort/convenience 21 7 17 81 1 5 3 14
change of status 63 20 48 76 + 8 13 7 11
other rewards 53 16 26 kg % 8 15 19 36
Expressive (E)
identifies wearer 67 21 67 100 0 O 0 0
describes dress 130 Lo 115 88 6 5 9 7
ident. grp. affiliation 3 17 31 9] 2 6 1 3
part of rel. ritual g2 28 87 95 0 © 5 5
other symbol 58 18 29 50 %k 7 12 22 38
Total Instrumental Only 56 18 39 70 + 7 12 10 18
Total Expressive Only 148 L6 |+ 135 9] 2 1 11 8
Total of Mixed Functions? 119 36 87 73 9 6 23 19
TOTALS 323 100 261 81 18 6 L 13

Note: 'These totals are the number of references to dress which
have been placed in that function, out of a possible 323.
The categories of dress function are not mutually exclusive.
Therefore, any reference to dress may be placed in none or
all of the functions.
2Where | and E occur together.
Note: % p < .001, %% p < .01, + p < .05.

A closer look at the two <categories of dress functions reveal
that the areas where the Female Only sub-population figured higher
than would be expected from the observed ratio of Total Female Only /

Male Only categories of dress were:
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a) the instrumental function's change of status,
Xz (1, N = 56) = 3.998, p < .05, and
b) other rewards, X2{1, N = 34) = 11.6, p < .00]
and

c) the expressive function's other symbols,

X2(1, N = 36) =7.37, p < .0l.

There was a total absence of Female Only category for the

expressive functions of identifies the wearer and part of a religious

ritual. A similar examination of the Male Only category reveailed that
there was a significantly higher ratio than would be expected for all
functions of dress in the Expressive Only category,

X2 (1, N =137) = L4.27 p < .05.

Table 5, page 36, shows the relationship between the functions
of dress and the occurrences of each type of dress in the the Torah.
There were statistically significant differences in the number of
times dress was used in the Expressive Only and the Instrumental Only

categories, X2(1, N = 20L4) = 19.76 p < .001.

The Dress Terms vestments, robe, ephod, and breastpiece were
placed in the Expressive Only category significantly more often
(p < .001) than the overall totals of functions in the Torah would
suggest. The placement of the Dress Terms tunic and ornaments into
Mixed Functions was also highly significant (p < .001). Other
statistically significant differences in expectations were found in
the categories: clothes (pf{n = 46} < .01), garment (p{n = 20} < .05),

headdress (p{n = 10} < .10), and veil (p{n = 6} < .10).
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TABLE 5
Relationship Between Dress Functions and Dress Terms
Function
Instrumental Expressive Mixed

Dress Only Only Functions
Term N n % n % n %
Religious Dress Terms
breastpiece 35 0 0 % 30 86 5 14
breeches 6 1 17 2 33 3 50
ephod 38 0 0 % 32 84 6 16
headdress 10 0 0 ++ 5 50 ++ 5 50
robe 18 0 0 * 13 72 5 28
sashes 8 0 0 h 50 L 50
tunic 24 1 L 7 29 % 16 67
vestments Li L 9 % 29 66 11 25

totals 183 6 3 * 122 67 55 30
Generic Dress Terms
clothes 46 %k 23 50 6 13 17 37
clothing 10 5 50 2 20 3 30
garment 20 2 10 8 1] + 10 50
veil 6 + 5 83 0 0 1 17
ornaments 25 6 24 1 L % 18 72
other 33 9 33 9 27 15 40

totals 140 % 50 36 26 18 64 46
Totals 323 % 56 18 % 148 46 119 36

Note: * p < .001, *% p < .01, + p < .05, + p < .10.

The frequency of -the dress functions occurring together

shown in Table 6, page 37.

is
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TABLE 6
Frequency of Expressive and Instrumental Functions Occurring

Together

Function? tnstrumental (1) Expressive (E)

N=323 11 [2 13 15 El E2 E3 EL E5

Instrumental

[ 2 70

12 49 21

3 14 0 63

15 7 0 2 53

Specific | Only|? 28 3 10 7

No E 536 10 10 8

Expressive

El 13 2 26 10 67

E2 9 9 6 11 16 130

E3 12 0 * 26 0 * 27 9 3L

EL 26 0 * 35 6 % 43 20 % 26 92

E5- 2 2 12 % 28 6 6 2 0 58

Specific E Only i 61 0 18 15

No | 25 99 7 L1 16

Note: ! The instrumental and expressive functions are not
mutually exclusive.

}1 = protection E1l = identifies wearer
{2 = comfort/convenience E2 = describes dress
13 = change of status E3 = identifies group affiliation
|5 = other reward ELh = part of religious ritual
E5 = other symbol

Examples of how to read Table 6:

2 28 references to dress were placed exclusively in the category
of protective function (I1).

3 A total of 70 references to dress were placed in the category
of protective function (I1).

4 9 of the references to dress placed in the protective function
category were also placed in the comfort/convenience category (12).

5 36 of the references to dress placed in the protective function
category were not placed in any categories with expressive functions.

% These are the strongest relationships found.
They are illustrated on page 40.
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The protective function (I11) occurred 70 times, of which more
than one third (28) occurred alone, more than half (36) occurred
without any corresponding expressive functions, and more than one

third (26) occurred with religious ritual (E4).

The second instrumental fqnction (12), comfort/convenience,
occurred 21 times, making it the smallest category. Almost half of
these (10) were found without the expressive functions, while more
than one third (9) occurred with a description of dress or the

protective function (I1).

Change of rank or status (13) as a means of attaining reward
occurred 63 times. More than 40% (26) of these also identified the
wearer (E1) or group to which he belonged (E3), while 55% (35) were

related to religious ritual (EL4).

It was found that 53 of the total number of dress references
were determined to achieve some other rewards (I15) than protection,

comfort, convenience, or change of rank.

Sixty-seven dress references gave some indication of the
identity of the wearer (E1). One quarter (16) of these also described
the dress (E2) whereas 21 helped establish the identity of the group
tc which the wearer belonged (E3). ~ More than one third {25) occurred
without any relation to instrumental uses of dress. The rest, almost

two thirds (43), were related to religious ritual (EL).

The largest category of dress function was the communicative

function describing the physical characteristics of dress (E2). Forty
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percent (130) of the references were placed in this category.
Surprisingly, L7% (61) of these references to dress were placed in
this category exclusively, while more than three quarters (99)

occurred without any relation to any instrumental functions.

Only slightly more than one tenth (34) of all Dress Terms
helped determine the wearers group affiliation or status (E3). As was
expected, two thirds (26) of these also communicated use in some form

of religious ritual (EL).

The second largest category in which dress functioned in the
Torah was that of expressing religious ritual (EL), with 92 references
placed in it. This was close to thirty percent of all references to
dress. Almost half of these (41) had no related instrumental

function.

Less than one fifth (58) of all dress references were
classified as having some symbolic function (E5) other than
identifying the wearer or his group affiliation (E1 & E3), religious
ritual (EL) or description of dress (E2). One quarter (15) of these

were placed in this category exclusive to all others.

Because the categories of dress functions were not mutually
exclusive, statistical tests of independence were not possible.
However, by comparing the percentage of occurrences of references that
were placed in two different functions, using the lowest number of
occurrences of the two functions as the denominators, it was possible
to examine the strengths of the relationships between the functions.

The strongest of these relationships are shown in Table 6, page 37.
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Of 36 possible relationships between functions, only six
showed more than 50% of references related to each other. These six
relationships are illustrated on page 4l. The two strongest
relationships, 13:E3 and EL:E3 showed that 77% of the times the
function group affiliation (E3) was found, change of status (13) was
also functioning. The same percentage was found between the functions

group affiliation (E3) and religious ritual (EL).



GROUP

77% (n=26) AFFILIATION 62% (n=21)
N=3L (E3)

CHANGE OF IDENTIFIES
STATUS 77% (n=26) WEARER
N=63  (I3) . N=67  (E1)
RELIGIOUS
56% (n=35) RITUAL 6L4% (n=43)
N=92 (EL)

OTHER OTHER
REWARDS < 53% > SYMBOLS
(n=28)

N=53  (i5) N=58  (E5)

Figure showing the strongest relationships
of dress functions in the Torah.
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Table 7, page L3, summarizes the relationships between the two
categories of Religious and Generic Dress Terms, showing their

corresponding significance levels.

Religious Dress Terms significantly greater in number than
Generic Dress Terms were found in the categories of male use
(p{n=181} < .01), the book of Exodus (p{n=133} < .001), and Expressive
Only use (p{n=122} < .001). The specific functions where Religious
Dress Terms were significantly greater than Generic Dress Terms were
in identifying the wearer (E1) (p{n=52} < .05), describing the garment

(E2) (p{n=106} < .001), and ritual dress (Ek4) (p{n=77} < .001).

Generic Dress Terms were found to be significantly greater
than the Religious Dress Terms in the books of Genesis, Numbers, and
Deuteronomy, in both gender categories other than Male Only, and in

the Instrumental Only category (p{n=50} < .001).

The specific functions where Generic Dress Terms were found to
be significantly greater than Religious Dress Terms were the
protective function (11) (p{n=50} < .01), the other rewards function
(15)  (p{n=bLL} < .001), and the other communicative and expressive

function (E5) (p{n=50} < .001).



L3

TABLE 7
Summarization of the Relationships Between Religious and Generic
Dress Terms

Religious Generic p
Category N Dress Dress X2 level
Genesis 56 14 < L2 9.57 .01
Exodus 170 133 > 37 12.99 .001
Leviticus 65 32 n.s. 33 .55  n.s.
Numbers 19 L < 15 3.84 .05
Deuteronomy 13 0 < 13 - -
Male Only 261 181 > 80 6.66 .01
Female Only 18 0 < 18 - -
Both or
Undetermined Li 2 < L2 20.25 .001
fnstrumental Only 56 6 < 50 20.32 .001
Expressive Only 148 122 > 26 38.00 .001
Mixed Functions 119 55 # 6k L.6 .05
|1-protective 70 20 < 50 9.51 .01
|2-comfort/convenience 21 8 n.s. 13 .94 n.s.
I3-change of status 63 36 n.s. 27 n.s n.s.
| 5-other reward 53 9 < Li 14.00 .001
El-identify wearer 67 52 > 15 L .80 .05
E2-describe dress 130 106 > 24 13.40 .001
E3-id. grp. affiliation 34 22 n.s. 12 .31 n.s.
EL-ritual dress 92 77 > 15 11.50 .001
E5-other symbols 58 8 < 50 17.26 .001

Note: |4 (sexual reward) was combined with |5 because n (k)
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account for more than half of all references

in




L
the book of Leviticus. Seventy seven percent (34) of references to
vestments pertain to ritual behavior or use, were worn by men, and
were found in the books of Exodus and Leviticus. There were no
references to vestments in the books of Genesis and Deuteronomy, nor
were there any mentions of vestments used by women in any of the books
of the Torah. Eighty seven percent of the time (33) the term ephod is
found to be described in physical terms, attributed to male use, and
was found in the book of Exodus. Finally, 80% (28) of the term
breastpiece is descriptive, and attributed to male use as well as
found in the book of Exodus. Neither breastpiece nor ephod are found
in the books of Genesis, Numbers, or Deuteronomy. Overall, male use
of dress by far outweighs female use, with the exceptions of the

categories veil, ornaments, and other.

Reference to the most common Bress Terms vary in number
between books of the Torah. The book of Exodus has the greatest
number and most variety of references to Dress Terms, while the books

of Numbers and Deuteronomy have the least.

The strongest relationships between functions were found
between group affiliation and change of status, and between group
affiliation and religious ritual. The categories of Religious Dress
Terms and Generic Dress Terms were found to be significantly different

in their patterns of use across almost all categories.



DISCUSSION AND CONCLUSIONS

The objective of this study was to examine two specific

questions about dress as written in the Torah:

1. 'What does the Torah say about the significance of dress to its
writers and editors?" and
2. '"How was dress used in Ancient Hebrew society according to the

Torah?"

The Torah is theorized to have been written by men concerned
more with religious history and law than with the physical
manifestations of their society. It is therefore not surprising to
find more than half of the 323 references to dress falling under the
four different Dress Terms clothes, vestments, ephod, and breastpiece.
However, 43 Dress Terms are listed within the five b;oks of the Torah.
No significant differences have been found in the social purposes of
the breastpiece and the ephod. Both are used in religious ritual,
although this function appears to be of secondary importance to the
writers of the books, who have described breastpiece and ephod in
detail, primarily in the book of Exodus. The two Dress Terms are
described more often and in greater detail than all other Dress Terms
in the five books of the Torah. This may suggest that the symbolic
use of certain dress in religious ritual was more important to the lay

person in Ancient Hebrew society than its utilitarian use.

_[*5..
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Vestments is also one of the four most frequently used Dress
Terms in the Torah. Unlike ephod and breastpiece, vestments were
found in relatively large numbers in both the books of Leviticus (16)
and Exodus (24), accounting for 90% of their total occurrences. As
with the breastpiece and the ephod, vestments were used in the
expressive and communicative functions more often than the
instrumental functions, with religious ritual observances being the

most important category.

The last of the four most common Dress Terms is the generic
term clothes. Half of all occurrences were found in the book of
Leviticus, being used by males for protective purposes. There seems
to be no specific reason why this Generic Dress Term would not be used

by females alone.

0f the five books of the Torah, the book of Exodus contains
the largest number of references to dress. Most of these are detailed
descriptions of dress for use by priests who are easily identified

within society by their costume.

The books of Numbers and Deuteronomy account for only 10% of
occurrences of Dress Terms. These are mostly generic in nature
(e.g., clothes, garment, and ornaments). The data indicate that no
single function is statistically more significant in these last two

books of the Torah.

There is an overwhelming reference to male use rather than to
female use of Dress Terms found in the books of the Torah and

identified in the study. This supported the researchers expectations



L7
that most of the references to dress would be male oriented. The
reason for this expectation is due to the assumption that because
Ancient Israel was a patriarchical society, men wrote the Torah for
other men to read. Therefore, women and women's dress were secondary
to the contents of the Torah. However, the ratio of L:1 in favour of
male use in the category of Generic Dress was quite surprising.
References to female use of Dress Terms occurred mainly in the book of
Genesis with very few references in the other four books. On the
other hand, relatively few references were made to male use of the
Dress Terms in the book of Genesis, but numerous references were found

in both the books of Exodus and Leviticus.

The reason that the book of Genesis contains most of the
female references to dress are to do with what is written about in
Genesis. It is a book of sagas where none of the Dress Terms recorded
were for religious ritual use. Whereas, in the books of Exodus and
Leviticus, concern with legal codes and priestly duties automatically

associated male gender with these books.

Several Dress Terms, for example, the headdress, the roBe, the
tunic, and breeches were attributed,only to male use. Whether these
were used at all by women in Ancient Hebrew society is quite unclear.
In fact, very little information can be gleaned concerning female
dress in Ancient Hebrew society from this source. The data does
indicate, however, that they wore jewelry. Veils were also used but

reference was made to hariots.
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The Dress Term veil is shown to have three different
functions. |In the book of Genesis it was used by a woman as a symbol

of modesty, then again twice by a woman to help change her identity as

a deceptive device. In the book of Exodus, a veil is used by Moses to
cover his face. Here, it has been used as a protective covering to
shield his face from his people, assumably so that they will not be

frightened of him.

Some other literature suggests that women of Ancient Hebrew
society were not included in religious ritual. This appears to be
supported by the Torah as there is no indication of religious use of
dress by women. Female use of dress in the Torah was found to
function most significantly in an effort to show a change of status.
No reference was made to the use by women of dress functioning to
identify an individual or in a religious ritual. These two functions

were most often associated with male use of Dress Terms.

The expressive functions of dress were found to be more
sighificant for male use than the instrumental functions. This lead
the researcher to believe that the writers and editors of the Torah
were more interested in communicating to the readers the religious and

other expressive values than instrumental values.

Almost half of the references to dress are described in
physical terms (e.g. the linen tunic, or gold rings). This contrasts
with the fact that more than 80% were categorized in only 13 Dress

Terms.
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As the Torah is a religious history, it was expected that many

of the references to dress would be shown to function in religious
rituals. The data indicate that almost one third of the references do

communicate use of dress for religious purposes.

As one of Lurie's (1981) theoretical original motivations for
wearing clothes, it is not surprising to see this result. Similarly,
dress functioned to support changes of status or rank of the wearer,
as Langner (1959) hypothesized. Furthermore, dress helped to

estapblish an individual's identity as well as his group membership.

Because of the nature of their definitions, it was not
surprising to find that many of the references placed in the
expressive category of identifying group affiliation and status were
also placed in the instrumental category of change of rank or status.
These two were difficult to differentiate successfully while

categorizing the data.

Also, it is interesting to note that identifying group
affiliation or status, unlike all other categories, never occurred
aione. There was always at least one other dress use found
functioning at the same time. No particular reason could be

identified by the researcher for this result.

It was difficult to interpret-what may or may not function as
péycho]ogical protection in a text so full of reiigious symbolism.
Consequently, a third of the protective function references were also
related to exprescions of use in religious rituals. However, as
religion was an inseparable, pervasive part of daily life, this result

was expected from the data.
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As religious historians of the Ancient Hebrews' culture, the

writers and editors of the Torah have shown themselves to have been
concerned with differentiation in dress only in as much as it relates
to symbolic use in religious dress. These items of religious dress
are designated by several Dress Terms. Their ornamentation is
described in detail. Moreover, religious dress is used to identify
specific people and their corresponding group affiliations.
Expressive use of religious dress by far outweighs its instrumental or

goal-directed use.

Conversely, the reader is given little information describing
the generic or non-religious dress of the Ancient Hebrews, although
numerous items of dress are enumerated. Also, in contrast to the
nearly 100% male orientation of Religious Dress Terms, the Generic

Dress Terms were not as easily categorized.

For the most part, the non-religious Dress Terms tended to be
instrumental in use with emphasis in the protective function.
However, these items of dress showed little difference between their
use in non-specific instrumental rewards and non-specific expressions
of symbolic use. Consequently, the social significance or social
functions of dress in Ancient Hebrew society can not be determined
from the data drawn in this study, as function tended to be situation

specific.,
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This thesis attempted to discern the social significance of
dress to the writers and editors of the Torah, as well as to examine
the social functions of dress in Ancient Hebrew culture according to
this source. The data analysis relied upon thg successful creation of
a categorization of functions based upon Roach and Eicher's (1965) two
categories of dress functions, the instrumental and the expressive

functions.

Several difficulties became apparent as the study progressed.
The categories of functions were not mutually exclusive, consequently,
overlaps in data occurred, causing problems in statistical analysis.
Furthermore, these categories needed some redefining so that less

judgement was required of the data collector.

There was not enough data for the number of variables. As a
result, the statistical confidence levels are low. However, when the
data were collapsed into the two broader categories of Religious and
Generic Dress Terms, rather than the original forty-three, the results

were more easily understood.
Some suggestions for further research are:

1. Revise the problematic categories and use the entire Hebrew
Scriptures as a source.

2. Compare the results with other sources of data from the period
of the Ancient Hebrews, or with other transiations of the

Torah.



52
3. Compare the four sources - J, E, P, and D - of the Documentary
Hypothesis in terms of differences in how they recorded the

social functions of dress.

Few of the resuits of this study were unexpected. The
findings reflect the male-oriented patriarchical nature of Ancient
Hebrew society, and the pervasiveness of formalized religion in

everyday life.




[1]

[2]

[3]

[4]
[5]
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NOTES

according to the Jewish Publication Society of America's (JPS)
1985 TANAKH.

according to the American Heritage Dictionary of The English
Language, hortatories are ''characterized by...speech...intended to
advise, incite or encourage" (1969, pp.460, 636).

For simplification, the land of the Hebrews is referred to here as
Canaan.

BCE = before the common era, or B.C. : CE = common era, or A.D.

See S.H.Hooke in Peake's Commentary on the Bible page 168ff.

A concordance is an index listing every occurrence and reference
to a word in a text. [t is usually presented in dictionary
format. Strong's was chosen because it seemed to be the most
comprehensive available on Biblical Terminology. It includes

three concordances in one.
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Appendix A
RULES FOR THE INCLUSION OF DRESS TERMS AND REFERENCES

Criteria used in establishing the rules for the inclusion of
Dress Terms and references: (a) assumption that every reference of
dress in the Torah has equal importance to the various writers and
editors of the books; (b) the focus of this study is on the functions
of dress rather than on the number of times a particular Dress Term

appears in the text, then:

1. A Dress Term may be a noun, pronoun, or verb that refers to;
(a) garments or ornaments worn by the people mentioned in the
Torah, or (b) the act of covering their bodies with clothing or
ornaments. (e.g., clothing or clothed)

2. A reference must satisfy one of the following rules:

a) ldeally, a Dress Term noun or pronoun is used in the text
with a Dress Term verb. In the Database this reference is
coded under the noun. (e.g., clothed in gear is coded 222)

b) If a combination of a noun or pronoun with a verb is not
found, a Dress Term noun or pronoun may be 1iéted on its own
as a reference. (e.g., gear is coded 22)

c) If neither of the above are found, a Dress Term verb may be
considered as a reference and listed in the Database.

(e.g., clothed is coded 11)

_55_
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If a verb is combined with several nouns, the verb is listed in
the Database in combination with the first noun and implied
(listed in brackets) with the rest. (e.g., clothe him in
tunics and robes would be listed as clothe...tunics and

{clothe) ...robes )

There may be more than one reference per phrase, sentence or
verse. Each is considered as important as any other, and is
given equal weight. (as in example 3 above, each reference is

listed separately)

When a pronoun is listed in the Database, the implied noun is
listed in brackets following the pronoun.

(e.g., it (tunic~impliied))

Cloth, cover, and uncover may be considered as Dress Terms only
when they are clearly understood by the reader to refer to

garments and/or ornaments. For example:
'a cloth covering his arm!'

does not clearly state that a garment or an ornament does the
covering and would therefore not be acceptable as an reference.

Alternatively:

'he was dressed in cloth!

relates directly to the act of dressing in some sort of garment

and would, therefore, be considered an acceptable reference for



inclusion in the Database. At times, the concordance, in

disagreement with TANAKH, lists cloth as garment or raiment.

The following items have not been included in the Database:

a) referals to the words naked or nakedness,

b) referals to anointing,

c) applied decorations to garments, and

d} words like cloth which have been given a different

translation in the concordance.

57
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Appendix B

DATABASE OF REFERENCES TO DRESS

Chap.

Verse Reference

.7

.21
.21
.23
.22
.22
.30
.30
L7
47
.53
.65
.25
.15
.15
.16

.27
.20
.02
.0k
.03
.23
.23
.29
.31
.31
.32
.32
.32
.32
.32
.33

loincloths

garments

clothed (them)
sandal strap
nose-ring

bands (arms)
nose-ring

bands (arms)

ring (nose)

bands (arms)
garments
veil...covered
mantle

clothes

put them on (clothes)
covered...skins (deemed
acceptable because of Genesis 3.21)
clothes

clothing

clothes

rings {(ears)

tunic
stripped...tunic
tunic...was wearing
rent...clothes
tunic

tunic

tunic (ornamental)
this (tunic-implied)
it (tunic)

it (tunic)

tunic

it (tunic)

tunic
rent...clothes

put sackcloth on
took off..garb
covered...veil
covered

(her face with a veil-implied)
took off...veil

put on...garb
garment

_58_
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19
20

21
22

23

2k
25

26
27

28
29
30
31

32

33

3L

35

Genesis

Exodus

59

garment

it (garment-implied)
garment

garment

garment
changed...clothes
ring (signet)

it (ring)
dressed...robes
chain (neck)
rent...clothes
clothing

clothing

garment

robe
remove...sandals
clothing

put these on
(clothing and decorations-implied)
stripping (the Egyptians)
sandals

cloaks

clothing

stripped (the Egyptians)
clothes

clothes

clothing

garment

it (garment)

it (garment)
clothing

covering
(the-directly relates to clothing)
ephod

breastpiece
vestments (sacral)
vestments (Aaron's)
vestments
breastpiece

ephod

robe

tunic

headdress

sash

vestments (sacral)
ephod

it (ephod)

its (ephod)

it (ephod)

it (ephod)

ephod

breastpiece

it (breastpiece)
ephod

it (breastpiece)
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36

37

38
39
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it (breastpiece)

it (breastpiece)
breastpiece
breastpiece
breastpiece
breastpiece

ephod

breastpiece

its {breastpiece)
ephod

ephod

its (ephod)
breastpiece

its (breastpiece)
ephod

breastpiece

ephod

breastpiece
breastpiece
instrument (breastpiece-implied) *
robe

ephod

it (robe)

coat of mail

its (robe)

robe

wear it (robe)

it{robe)

headdress

headdress

tunic

headdress

sash

tunics

sashes

turbans

these

(tunics, turbans,sashes-implied)
breeches...cover

they (breeches-implied)
they (breeches-impiied)
vestments
clothe...tunic
(clothe) ...robe

ephod

{clothe) ...ephod
(clothe) ...breastpiece
gird...band

ephod

put headdress on
headdress
clothe...tunics
wind...turbans...upon
gird...sashes ’
vestments (Aaron's)

0

% ¥
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Lk
L5

L6

L7
L8

L9
50

51

52

53

55
56

57

Exodus

.10

vestments (sons')
vestments (his)

vestments (sons')
vestments (sacral)

wear them (vestments-implied)

vestments (service)
vestments (sacral)
vestments (sons')

take off...rings (ears)

them (earrings)

took off...rings (ears)

them ({(earrings)
put on...finery
leave off...finery
stripped of...finery
put...veil...over
leave...veil...off
put...veil...over
ephod

breastpiece
vestments (service)
vestments (sacral)
vestments (sons')
vestments (sacral)
brooches

earrings

rings

pendants

ephod

breastpiece
vestments (service)
vestments (sacral)
ephod

it (ephod)

its (ephod)

it (ephod)

it (ephod)

it (ephod)

ephod

breastpiece

ephod

it (breastpiece)
breastpiece

it (breastpiece)
breastpiece
breastpiece
breastpiece

ephod

breastpiece

its (breastpiece)
ephod

ephod

its (ephod)
breastpiece

its (breastpiece)
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58

59

60

62

63

6k

66

67

68

69
70
71

72
73

Exodus

Leviticus
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ephod

breastpiece

ephod

robe

ephod

robe

it (robe)

coat of mail

robe

robe

robe

tunics

headdress

turbans

breeches

sashes

headdress

vestments (service)
vestments (sacral)
vestments (sons')
put on...vestments (sacral)
put...tunics...on
dress in...raiment
breeches

take off...vestments
put on...vestments
garment

part (garment-implied) % % %
vestments
put...tunic...on
gird with...sash
clothed with...robe
put...ephod...on
girding with...band
tied...it...to (him)
(robe-implied)
put...breastpiece...on
breastpiece
set...headdress...on
headdress
clothed...tunics
girded with...sashes
wound turbans upon
upon...vestments (his)
upon...vestments (their)
vestments (his)
vestments (their)
tunics
rend...clothes
clothes

clothes

clothes

clothes

clothes

clothes
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75

76
77

78
79

80
81

82

83
84
85
86
87
88

90
91
92
93

95

Leviticus

Numbers

13.
14,
14,
14,
14,
15.
15.
15.
15.
15.
15.
15.
15.
15.
15.
16.
16.
16.
16.
16.
16.
16.

16.
16.

16.
16.
16.
16.
16.
17.
17.
21.
21.

8.

8.
1Lk,
15.
19.
19.
19.
19.
19.
20.
20.

20.
20.
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clothes...rent
clothes

clothes

clothes

clothes

clothes

clothes

clothes

clothes

clothes

clothes

clothes

clothes

clothes

clothes

dressed in...tunic
breeches

girt with...sash
wear...turban

they (vestments-implied)
vestments (sacral)
put...them...on
{clothes-implied)
take off...vestments
them
{(vestments-implied)
put on...vestments
clothes

clothes

put on...vestments
vestments (sacral)
clothes

clothes
wear...vestments
rend...vestments
clothes

clothes
rent...clothes
garments

garments

garments

clothes

clothes

clothes
strip...vestments
put...them...on
(vestments—-implied)
stripped...vestments
put...them...on
(vestments—-implied)
clothes

armlets

bracelets

rings

earrings
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98 Numbers 31.50 pendants
99 ~ Deuteronomy 1.L1 girded with...gear (war)
100 8.4 clothes...upon
101 10.18 clothing
102 21.13 discard...garb (captive's)
103 22.3 garment
- 104 22.5 apparel...put on
22.5 clothing...wear
22.12 garment...cover
106 23.1 remove...garment
107 24,17 garment (widow's)
108 25.9 pull off...sandal
109 29.4 clothes...wear out
29.4 sandals on
ok The words, instrument and part, in these particular
cases were included as if they were pronouns. It is quite clear in

the text that they are used like Dress Terms, however they are listed

in the other category of Dress Terms.



Appendix C
DATA COLLECTION FORMAT AND CODES

Data Coding Format
The data were collected and placed under the

columns. An explanation of the Datacodes follows.

DATA . it ii it i e et soannaans COLUMNS USED
Reference..civievee . ceeedly 2,3
Paragraph.ceeeeeeeeecoeees ..b,5,6

BOOK .o eeeeweriononannannnns 7
Chapier.ioeeeseeeeseerenosnns 9,10
VerSE.eeesosssaososns creseen 12,13
DCCUFFENCEB. tvvvnneraernsonns 1h

Data code NUMBEr....voveuess 15,16,17
Gender....... s ...18

Instrumental Functions

protection...ceeeevesnn 19
comfort/convenience...20
change of status......21
sexual reward....cee.. 22
other reward....cv....23

Expressive Functions

wearer's identity.....2h
describes dress....... 25
identifies group......26
religious ritual......27
other symbol.......... 28

Functions Summarized........29

following
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DPata Codes

Reference- each reference of dress in the Torah has been

numbered in sequence from the first to last occurrence.

Paragraph- each paragraph in the Torah which has references of

dress in it has been numbered in sequence from first to last.

Book, chapter, and verse of the Torah-

1...Genesis
2...Exodus
3...Leviticus
L...Numbers
5...0Deuteronomy

(e.g. Numbers, chapter 5, verse 8 is shown as; 4.5.8)

Occurrence- refers to the occurrence number of a particular
dress reference within a verse. Each time a Dress Term is
recorded in a verse it is given a number to signify if it is
the first, second or third occurrence. In the case of-
pronouns, these are counted as references and are listed as if

they were nouns.



5. Dress Term code- for each Dress Term mentioned

67

in the Torah, a

numerical

code was established. (see also Appendix E)

Dress Term Code

00.part/these 16.covering 30.robe (s)
01.apparel 17.earring(s) 31.sackcloth
02.armlets 18.ephod 32.sandal (s)
03.band (s) 19.finery 33.sandal strap
0L .bands (arm) 20.garb 3k .sash {(es)
05.bracelet (s) 21.garment 35.skins
06.breastpiece 22 .gear 36.stripped
07 .breeches 23.headdress 37.stripping
08.brocches 2k.loincloth (s) 38.tunic
09.chain (neck) 25.mantle 39.turban(s)
10.cloaks 26.nose-ring 4O.veil
11.clothed 27 .pendant (s) L1.vestments
12.clothes 28.raiment L2.instrument
13.clothing 29.ring(s) 50.ornaments
14.coat of mail 17.rings (ears) 60.other

" 15.covered

26.ring (nose)

a)

b)

c)

d)

A '0' in front of any of the above numbers indicates that

the Dress Term is a noun or verb used on its own in the

text.‘ (e.g., tunics, would have a Dress Term code = 038)

A '1' in front of any of the above numbers indicates that

the Dress Term is a pronoun with the Dress Term implied.

(e.g., it (tunic-implied), would have an Term code = 138)

A '2'" in front of any of the Dress Terms indicates that the

noun and verb have been taken together as one reference.

(e.g., stripped...tunic, would have an Term code = 238)
in front indicates that a

A '3! pronoun with a verb equal a

single reference. (e.g., put them on (tunics~-implied), has

the code = 338)
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Gender- each reference was coded according to gender of the
individual involved in the reference.
1...male
2...female
3...both (later combined with 'undetermined')

L, ..undetermined

Instrumental Functions- The following categories were used to

assess the significance of the instrumental use of dress in the
Torah. In the datalist a 0 is shown under the following
columns if one of these functions is indicated by the
reference.

I1..protective function

[2..comfort/convenience

I3..change of status

4. .sexual reward (combined with I5 due to iack of data)

15..0ther rewards

Expressive Functions- The following categories were used to

assess the significance of the Expressive use of dress in the
Torah. In the datalist a O is shown under the following
columns if one of these functions is indicated by the
reference.

El..identify the wearer

E2..describe the dress

E3..identify the group affiliation or status

Eh..religious ritual

E5..other symbols

Instrumental and Expressive Mixed (Combination)- This column in

the datalist summarizes the categories of dress function found
in a specific reference.

0...is shown when a reference was placed in

both Instrumental and Expressive functions.
1...is shown when only Instrumental categories were used.
2...is shown when only Expressive categories were used.
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p
12345

S
N
12345

[S> R RN - an BYNE I« S

Q<= <O OO -

O L WD ou Z Quul
oS TV I a < ¥ S S T S R S Y

QO I <C O b i O e

M OO * ¢ o s+ « »

O <o < <Cn I -

[n«QuET R FER TS s A FE N g & [ SRR

— O OO O0OQ QO NOOON—OOQOOONNOONONONOO

11 1T OO 11 1 1 001 I 1 1 1 10011 101001001 | OO
I T L T T T T e e O e O T T R R T T T T T TS T
I T T L T T T T O T L S T T T T T T T O T O TR S T T
FTot 100t 1 111 1O 1 1 1 4110101t 101 1 1 111
L1 bl 0O0000 11T 1OOODIOOOO0OO0O I OO0OOO0O |
IO 1 0O0O 11 1 1 0O0O1 0001 tO1 I 101 100101 | 1 1
T T S T S T T T S T S T S T SO TR SO S T SO SO SO SO SO WO T SO T S U SR T
1t 111 1ToO00QO0C 1L 1L L E L1111 1 1Oot6Li1l1l1t1l11 110100
[ S T M T T T S T SN Y TN N YT Y Y SO R N S R R N N Y |
(o I e R I L T B B T B o T o 2 o S (o T TR TN S T S T R Y T
NN NN N NN NN N e e A i i
TRTORTEIE TN NANANERENDEDREDD DD
OO0 OO0 0000000 ONOOMNMNOODODOONNNOOO ™0™ OWN
]]]]]]]]]]]]]] N e e e N e e N e N W — N
M= = NN NO OISO SO N T NN MO — NN NN o en
NN NN M OO N - - - (N NN NN N 0NN N o o e e

N N B e D e i i e T e el e Y - N o N T e e e
— NN NN NN NN NN NN NN MM NN NN e TN

frm e e e pem e peme e e g e e e e em e = — — = — — [ e pm e peem pam peas e pa— p— p—

e e e e e e e = — = — = P e pem e s e e pama

_69_



035
036
037
038
038
0L0
Ok
042
043
ObLk
0L45
oLé
0Ly
0L8
049
050
051
052
053
o5k
055
056
057
058
059
060
061
062
063
064
065
066
067
068
069
070
071
072
073
074
075
076
077
078
079
080
081
082
083
o8L
085
086
087
088
083

NN NNMNMRPODPOMNMDMNNNODRNNNMNODNDNODNDNDNODPOODNNODRNODNDRORNDNDNDNDRNDNDDN 2wl wd et el et el el e e e ) e e e e 2

3k
14
14
15
19
19
12
12
13
15
16
18
1k
L2
L2
L2
L2
13
22
22
R
1

22
22
11
3k
35

10
14
10
25

26
26

(e oo ol NI N o AT S i -a i - —al Sl o UL RN V)

RO et N et ot PN ot ot ot ot ot ol ok b ek el ot et od AQ) NI el o ot o) ot ek ool ot ol ot o ot b o N3 o ot et N et e ) it ot et D) e ad md ed ek o

et el et OO OO0 OO0 OO0 O0DO0OVODO0O0 =« w0000 O0DO0OO0DOOWONOOOCONON~ONOOO—-—0O0OMMMDWNMNDN

S
o
S LS PO NN NN e

ro
\Xe

...._O__
.....O._
0---0
....O....
..O.....
---=-0
---=-0
----0
----0
---=-0
.....O._._
.__O.....
__O__
__O.....
_0...__
..O___
----0
----0
_0_._...
----0
00---
00 - - -
----0
_..O__
__O.....
00 - - -
00---
00-- -
----0
__O__
--=--0
--=--0

4
i
1
OO0 O0OO0OO0O0 1 OOO0OO0
1

1
OO OO0
1
1
1

NMNOOMNMMNPDNINDMNPODNPOMNOMNDMOOMNMNDN—— —=NN—~00—MN——— 20 ——NMNMNOOOONON 00000 QO Q00

70



090
091
092
093
09L
095
096
097
098
099

100 °

101
102
103
104
105
106
107
108
109
110
111
112
113
114
115
116
17
118
119
120
121
122
123
124
125
126
127
128
129
130
131
132
133
134
135
136
137
138
139
140
141
142
143
Thl

NNI\)NNNI’\JNNNNNNNNNNNI\)NNNI\)NNNNNNNNNNNNNNNNNNNNNNNNNNNNI\JNNN

(e AN ARV RUARSI R RV RO RN 5}

PO = 0 et ot Dt ot it et WD N o o et it ot N e N o e e et it t d PORR) it R ot RO et et N e e et RO et et et A et NI et

OMPMONOOOONO ~ w0 —-00000000 - WO 40 —~00—-00000 —~0 —~00 —-0000QO0O0 — ut a0 —=0O0O0

O_.___
O.........
O.._..__
O____
_o___
...0.........
O - .
O___-.
o_.___
0-0--
0-0--
0-0--
0-0--
0-0--
0-0--

e leRolle ool eNoloNeNoNoNoNoNoNeNoNoNoNoNoNeNeNeoNeoNoNo RN

O 1T OO0OO0OO0OO0OO OO |

oy O

PO 1 OO0 1 OO0 ¢

I OO Oo

I 1 OO0 O 1 1

I OO 1 i

1 O 1 OO0 1 OO 1t O

NONOOONOONO-—‘ONI\JNNNOONNONI\JNNNNNOOONNNNNNNNNNNNNNNNNNNNl\)l\)

71



145
146
147
148
149
150
151
152
153
154
155
156
157
158
159
160
161
162
163
164
165
166
167
168
169
170
171
172
173
174
175
176
177
178
179
180
181
182
183
184
185
186
187
188
189
190
191
192
183
194
195
196
197
198
199

MO RNNPOPNRNONNOMNONNOMNMNNOMNROPOMNOMONPONMNNODMONNNMODNONNMNNMMRNOMOMNNMROOMNOMNONMOMNOMNONNONNONRPODNONNONNDRORNDNDNDDRRND R R R

L e i i S R O U R N R S e e e T S R PURY N SRR RIS N SRS N SPR JCRN N SR SR O NG S

—~O0OO0O00O0 ~0—~0000 = ——= = s QOQO0OO0OO0ODOODO0OO0OOOO0OOOOONMNNNNN—=RN—=NOOOWOOOOONN N

N
(@]
ot ol d et ottt et et A D N AN it ot e et et et 3 0 WD LD D WD WD A o e o et et ol ik o ot o it ot

0-0--
0-0--
0-0- -
O._ - -
----0
- -=-=-0
--=--0
----0
...._O_._
......0__
__O_...
O.......__
O_.._._
O___...
----0
----0
~-=--0
----0
O_...__
0__....—

- OO..
_._OO_
_.._OO_
........O_
__...O_
_.__O_
._._..0-
0--0-
__..O..
...O_O._
00-0 -
00-0 -
_O......
..O...__
---=-0
--=-=-0
---=-0
...O___
_O_......
...__O._
0--0-
0--0-
__...O._
---=-0
---=-0
----0
--=-=-0
_O......-
_.O_....
__.-.O._
0--0-
_O___
..O..__
..O...__
_O_.....
..O_._..
..O_._._
_O_O_
..O_O_
_0.__._
..O....__
_0_......
_O_.__
_O..._
-O___
...O...._
._O_._..
-O.._...
...0 - -
_o.._...

NNNNNNI\JNNNNOONI\JNNNNNNNNOOOOI\)NNI\JNN-'—-'—'OOO—‘O—'ONNNOONNNNOOO

72



200
201
202
203
204
205
206
207
208
209
210
211
212
213
214
215
216
217
218
219
220
221
222
223
22k
225
226
227
228
229
230
231
232
233
234
235
236
237
238
239
240
241
242
243
244
245
246
247
248
249
250
251
252
253
254

WWLWWLWILWILWIWLWWLWWLWWILWWLWWLWIWWLWLWWIWIWIWIWIW RN N NN NN RN NN OO NN N RNRNRNRD NN NN R RN

O 00000000 000000000000 0D 0000000000000 OO0 O

_—
——_—O

20

— o —
W WD W 00 0O~~~

W
o

W W W
o OO0

NN
coUr\Un U

— e d et PR N et ettt N = RO it N e et et et et et ND et N ot et et it A ND o o e et e i it ol d 3 ot ND e it o NI D N RD e et

OQOMNMNOOONMNMNNMNONONMWBNNNMIOMNMNO ~O0ONNMNONMNMNNOOOODODOO0ODO0O0O0O000 000000 —~0—~00

O___
._o___
....o_.._._
_O__._
..o___
..O..._....
_._O_..
..._O__
._..o.....
__O__
----0
...._.O__
__O__
__0__.
..._O__
__O_..
__O_...
__o__
__.o__
__0__
......0_.._
.....O....
_...O.._
......o......
......0.......
__O_._
- -=-=-0
O....._.._
O..._.__

[ A e e e A D |

|
O 1 1t OO 1 1 1 1 1 OO0 O0OQDO0OO0OO0OO0O0DO0O00DOOOOO0OO0

- ..O_
o -
- _O_
0--0-
0--0-
0-00 -
- OO...
0000 -
- _O..
- ..o_
- ...O_
_._._O..
0--0-
0--0-
0--0-
0-00 -
0000 -
0-00 -
0-00 -
0-00 -
0-00 -
0000 -
0-00 -
0-00 -
0-00 -
0--0-
0--0-
0--0-
0--0-
- - =-=-0

N N OOMNOOOODO0ODO0ODO0OOO0OO0OO0O0OOMN = NOONMNOONMNMNMNMNMNOOOOOONNNMNINNNNNNDNDNDNN

73



255
256
257
258
259
260
261
262
263
264
265
266
267
268
269
270
271
272
273
27k
275
276
277
278
279
280
281
282
283
284
285
286
287
288
289
290
291
292
293
294
295
296
297
298
299
300
301
302
303
304
305
306
307
308
308

Lol Sl S Sl i -l el R P i ol e e i A VU VUR VLR VI R VAR VU VLR UL R U R VL U R U R UL S R U R UV R UL P R U R S R U R P R U UE W R VYR VY R VO PR U R DR VYR SR VTR UCR UTR GO XY

ettt N et N e it e et et it it NI o et o ND et it et et N et ot RN e ) ot o o et e ot et o) o ot e P et et ot d ot ot NI
OCOOOQOOOWNWMNOOODOODONMNOONNOOONOON —wMNWO—~NNONOODODODODOOODODOOOOONOODODOO

12
12
12
12
12
12

12
12
12
12
12
12
12
12
12
12
12
12
38

34

1
41
12
41
41
k1
12
12
47
L7
12
12
4]
L1
12
12
12
21
21
21
12
12
12
47
41
Ly
41
12

29
17

i i i L T R I N i o O PSSO PR
.

loeReloNeloNoNeoNeNoRoNoNeNololoNoNoNoNo
I
|
]
|

|
I
I OO OO i
i
i

1

'

f

i
OO OO0

OO0O0O0O0 -~ == QOO0 OMMNOONN—=—-NNOONOOOMNBMNIMNR NN — md o et ) et et ot ot s ot w3

7k



310
311
312
313
314
315
316
317
318
319
320
321
322
323

98

100
101
102
103
104
104
104
106
107
108
109
109

AS2RC IRV R RV, RV RVARNA RV RV R U, R S I oy

31

10
21
22
22
22
22
23
24
25
29
29

DD et ot et et et o ot e d

Mo ONMMDNOMNMNOMMDOMNMNO

H
It OO0 O0O 1 O

OO OOO .

PMMNMNONMNONMNMNMMNMNO-—-NOO

75



Appendix E
REVISED DRESS TERM CATEGORIES

The following list of Dress Terms found in the five books of

the Torah were included in the category ornaments.

Code Dress Term Occurrences
02.....0v0.0armlets..oe... Ceteeaee 1
03 vesesobands.o... tes s e eseens 2
Oh........ c.armbands. . iiih .. 3
05, i bracelets.............. 1
08, brooches. . ceveenennen. ]
(010 neckchains....oeeeeeens ]
L A -1 6 5 § 1 [ - [
26..000u.n. R ToT-T-Y o T« DR 3
3 pendant....oeeeenceeenes 2
29, i FiNgSeeesnstennnooeonns L

The foliowing Dress Terms were included in the category other.

Code Dress Term v Occurrences
1010 Part..eeee e ieierienenns 1
L apparel . c.iiiieiiiianan .1
1000 cloaksS.veesnas e e 1
| clothed....... . . 1
Thoooooa... .coat of mail......... v.2
15 i .covered...ooe. e 1
160 COVEring.e.eeeeen. e 1
19 cons finery.eeeeeineensn . 3
20 i garb...eiiiiiii i, 3
22 i gear..eeeae. ceveesserane 1
2hooiiae, loincloth..... cetereann 1
25 i mantle. e einneerenene 1
28.... ... raiment. ..., el
£ sackcloth....... sevenas 1
32 ieieeeseasandal e i, R
33..........8andal strap...... -
£ 1 2P -3 20 1 1 T el
3B stripped...... ceeeeaeea]
37 ceeeeeeeaastripping.s.... cerrreaes]
30, et TUrbansS . veveeonennensn L
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Appendix F
RELATIONSHIP BETWEEN FUNCTION CATEGORIES AND DRESS TERMS

Table 8 shows the number of times each Dress Term was placed
in the specific Expressive and Instrumental Functions.

..77_



mutually exclusive.

|1 = protection E1 = identify wearer

12 = comfort/convenience E2 = describe dress

I3 = change of status E3 = identify group

{5 = other reward EL = religious ritual
E5 = other symbol

TABLE 8
Relationships Between Dress Terms and Specific Functions?

Dress Term 11 12 13 15 El E2 E3 Eh E5
Religious Bress Terms
breastpiece 3 0 3 0 5 29 3 9 1
breeches 3 2 0 0 0 I 0 2 0
ephod 3 0 2 2 3 34 2 7 0
headdress 1 2 3 0 3 7 3 L 0
robe 3 0 3 0 5 T 3 7 1
sashes 1 1 3 0 3 L 2 L 0
tunic 5 3 9 5 17 7 6 8 5
vestments ] 0 13 2 16 10 3 36 1

totals 20 8 36 9 52 106 22 77 8
Generic Dress Terms
clothes 29 0 8 8 3 0 1 7 12
clothing 3 7 0 1 0 1 1 0 L
garment 3 2 1 9 3 5 0 2 12
veil L 0 1 2 0 0 0 0] 1
ornaments 2 0 8 15 2 7 L 2 13
other 9 L 9 9 7 11 6 L 8

totals 50 13 27 Ly 15 24 12 15 50

Note: 'The instrumental and expressive functions are not



Appendix G
RELATIONSHIP BETWEEN FUNCTIONS AND BOOKS OF THE TORAH

TABLE 9

Relationships Between Functions and Books of the Torah

Instrumental (1) Expressive (E)

Book 11 12 13 15 E1l E2 E3 EL E5
of Torah

Genesis 9 5 16 22 19 11 L 0 26
Exodus 29 i5 18 16 28 99 13 53 14
Leviticus 23 0 21 L 20 13 14 31 5
Numbers 8 0 6" 9 0 1 0 8 6
Deuteronomy 1 1 2 2 0 6 3 0 7
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