


"The Problem
or FThenomensl snd Spiritusl Worlds"
Intpoduction

Chapber 1

Modern sciende/ is regarded as the great interpreter of ’Nature“a' Scientific inquiry
hes been traced to the religious nsture of man. ProfiWindelbsnd. spesking of the
origiia of science says;:<"Nevertheless the new endeavors lead.mg to sciense grew A
out of the circde of religious ideas and thereby did science prove itself to be

one of the functions which had been differentiated out of the original Xife
religious life of humen socieb}}"'sl There are not wanting those who hope and believe
that science shalll yét become on the human side the great Interpreter of the |
Spiritual World.Just as the first phllosophic endeavors of the humen mind prompted
vy religlous feeling took the direction of zﬁsrthical explanations of nabture and the
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laying down ideals for the guidance of conduct ,s30 prompted by the same feeling

many to~fay are using scientific explanations to convince the world of the truth

of the revesled word of Nature's God. Just as "The historic phyrecydes of Syrus

8 coﬁterdporary of the sarly Greek philosbphéi's pre~gupposed Zeus as the persorality
giving order and reason to the world and sosin this day some of us believe that
selentific thought,as it progresses, will show that the triune Godaworks by the
‘gams order and reason in the 'creat ion of thé Wprldg,and in the salvabtion of the
gouls of men., Pybhagoras,the'founder of what was,perhaps,thel first religious
organized socisty among the Greeks,prompted no doubt,by the Spirit of God,not énly,
"Protested a.gailést the socisl oustom of the peopls of his tims because these
custdme were Weakéning the moral"boﬁd;b11t aleo the spirit,in which he founded his
sehool,was of such a nature hhab soientific interests could and did flourlsh i:n
if"aqﬂ I have taken these cases directly from the original philésophers of natume
to point out that there lies in the human mind the vital truths of the revealeii
world,viz;~a personal God ruling the world and a religious nature in mem, But more-
over it was always sojwherever an hmnbble’contri’ce hear% was intelligently serving
God,there not only the spirituél but also the intellecbual interests of men prappere«t
Law and ordér evolved to stimulate and guide conduct and thought ,fhroughout the :

whole circle of experience. Witnesa the effect of modern missions in heathen lands.

Witness also the nations of Europe and America in contrast with héathen lands.

The problem we have undertaken in this thesis,to set before our‘ minds,shall we hope




"Set before our minds"for a demons

ss we can only "kndw in part". “The. Concise Imperial Bioﬁienar# defines “Problem!
thus ;="A questionzaproposed, for solutlion", ,Thé above 1ls our proble,

It will be necesary %o find so’me principdd that may be séen t0 apply 0 .
both worlds. That is,we need a cenbtral cancémion through which we can work. It :
is true that almost every man who teies to get a glimpse at reality or to think; -
along 6riginal lines.however insignificant or brilliant he may be fountl it necesa-
ary to find gome fruitful ccnception.pregnant‘ with truth, fiom which he might
evolve his 'point of view or areund wﬁiéh he in:.gllt cius’ser his oonceptions: Thus '
when ' it was found necessary to accounﬁ for the law and order observed in the ocon=-
atibutién of the world "Anaxagorss conceived a wor1d~f6rming Intelligéme ,working
ﬁvith matter by desig'n"4. Thus again we see the minds of men called by the von-
stitution of nature to law and mteliigebnoe;x“ And as M&owledge sdvanced these '
concepts worked out more and more olearly till Aristotle at lemgth evolved the | |

idesa of a personsl spirit. Thus nearly all in anclent and modern times woere aidéd

by usiag a cenbral thought.

The queation is,can we £ind a conception operating‘ in both worlds and
at the same time suggestiag the ochilef ﬁeinta in our problem. I have no hesltation
in saying "Yes". Such a conception is none other that the o0ld idea of change.
As %o the part played by this concept ian in the whélé eirole of experieﬁce,natﬁral
and spiritual, let us take abrief glame'., In what we c‘all the material world let
science itself point us 0 our coal-bins,our power-drlven commercisl and war fleets,
our railroad engines,the very bread we eat and the houaes s live in,the land we
walk on amd cultivate,as all heing evolved ﬁo what they are through chamge. As 1
to the world of consclousness let awone for a few minubes introspectively observe
the changes in feeling in his,own experienoes. All humsn pregbess in any line
involves this comceptionjour spiritual experience is no exception, The Ghrisﬁiaa's
life is "Ass lightthat shineth more énd more". It is also held by many scientists
that the whole world of consolous process may be accounted for through this co\n—'»
oeptién operating in almoat infiﬁitély,small changes at a time snd through oycles i
of ages of durabtion. | | | |

4, Sweglér's History of FBilosophy,page 48, s




the powsr of sebting betore us ‘8

pro'blem. Change first 1mplies cause and pandering on ehis 1d.ea we are lead o the
~conrception of a Sppreme Gause,a:n Unocansed Cause,‘bhab is,Gods Moreover as to tie
mode of ohange if in exactly similar oircumstances it always ohangesin an 1dentica1
mmer this suggeats the conoeption of law and this is the escence of our problems
And again the original idea implied in the term"Law" is the expression of the will
of & superior power and this sgaln leads us to Gods Moreover changeéuggests a
permement that does not change as a basis for the comception of the realitjv?hieh
uhderlies things and this may either lead us back to God or oub to the natural
wold of perception; in ordinary thought this seems permanent when we got the ildea
of the world of exéer:lenee it connotes msm as part of nature.‘ The operation of law
then inmmen's whole experdence appears the main subject of our thought in this
problem,

~ The Problem -

Chapter 2

v "The Problem of the Relation of the Laws ot; God in the Natural pr Phenomenal
and the Spiritual World" suggests a number of contained or implied pro‘blems? Let
us élanoe gt a few of fhem. Mrts there ia the problem of the term "Law" as th |
‘what is its essential sigmificances Also the phi'ase "Laws of God" will then be
seen o mean the expression of the uniform action of God's will in both worlds,

But this will necessitate our looking 1nto the validity of amy claim get up in the
reme if aciepce and professing to account for our experience in life without the
conception of an intelligent will, Ha_.iing shown the necessity for am intelligent
cauge for the explamation for phenomanal experience in both worlds theae will then
be suggested to bear the marks of 'sheir origln, We shall then be led in this order
$0 look imto the essential signiricance uf for comschousnesa of the Natural and =~
Spiritual Worlds. This will bring out first, how rmuch of our experienoe in life 18-
concerned with fhe naﬁural world and how the experience of this natural world is

related to the experience of the spiritusl world, F'or instance, how much of his

e it st om0 i

personaliity is essential to his existance in the spiritual wo'rid"." Does the same
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8180 that these same spiritual laws hold absolutely true for all chamges inm the

natural world, We shall then endeavor to see if the spiritual world cam be shown :
to contain amd complete the whble experiénce of man, This effort will at least

set our problem more or less clearly before usy

- Low and its Essential Significance «
Chapter 3

The origin of the ides of Natural Law took its rise in the comoeptiom of
N Haraclgitus;"ﬁobhing is permanent mwms save determindd and evei‘?reourrent forms of
change caused by the eternmal movement of inherent fira",’ Windeiband says;~-"In
obscure and undevelepad.‘ form there originated‘here the conception of Natural Laws
It appeared in the vesture ¢f = mythical all-determining Fate,or an all-powerful
Justice;menacing avery daviat;on with punishments Since it is’ﬁe’ be regarded as
the peculiar object of reasom,he called it the logos=the Reason that ruled the
werld"a&l '

We have imn the above agdlm an illustration of our old ebser'}atian that the
truths of God's word are written both in nature amd in the minds of men. Lebt us
ROW observg how the modernm mind conceives of Natural Law in the Age-developed
Form of the Idea. John Stuart Mill defimes s law of nature in two different semsesy
First,a law of nature is a propos.iticn exprossive of any suffiociently well ascert«
ained uniformity. Seeond,e; law of mature 1is 'an _es’eablished‘unifoimity which can-
‘mot be accounted fme by or resolved inbo aimplér miformities, As we have seen
the expression "Laws of Nabure" is commonly employed with a tacit wmkkk reference ‘
t0 the true significance of law,viz; "The expression of the will of a Superior"'f«;z
"The course of nature in general is constant,becanse the course of each of the
varieu‘s phenomena which compose it are s0. A ioerféin fact invariably ococurrs .

wherever certqin circumstances are preseixb.andf does mot ocour when they are absent;

1l.Windelband,page 54+ 2.Ibid,page 54,




the like i true of auother fact and o ©

in which we sre concerned; The remark of Mill in the last saﬁﬁence of the ‘é.bove
quo’saﬁion is of great importence to our problem. Of course no law of nature is
capable of demonstration by proof,in both woxflds they are verified by observation
and induetioa, "The proof of a law ot'naturé.»ﬁv@uld ﬁeed on the one hand to exhaust', |
the imfinite series of phenomena &nd on the other to know the escence of things in
themsalves, Both are aliké impossible o us "*52 "When we ask how from a certain
number of particular experiemces a umiversal law can be inferred without exae‘ptiéns
the queationis not whether a given phenomena is the expres»si'o‘n o & law,that is, |
| . Whother 1t is either the cause ér the effect. For example,I will allow that hedt
will always make water boil atlloo degrees,that is,if I muwsikken gran’b that heat is
the camse and boillng the effect. But ’élaa's is tiae wkole question, If I grant that
I at onoce granﬁ that it is a law. The 1nduct;én is made;the application to the
mb'mfe énd to all time is only a coneluaien"*,{s Now all these ,rematks are germain
t0 laws in both worlds. Grant that God is the cause of mmy event and no man weuid
hold other than,in exé,etly gimilar circumstames.the aame would hdppeh againy The
thing turns on the faith of the man to granﬁ' that God is the csuse. This is
oevident,except that we are to deny »'bhat "Jesué Christ is the ssme yesterday,to~day
and forever", Moreover umless in exactly similar circumstances it will not happexfi‘;
And in the same way if God is presént things are happeming according to laws

From the foregoing it would follow that a cause is anything without
which s glven change will mot follow. It is also that which brimgs about the chamge’s
Now note that a law 1s hothing but gn expression by the term"Law" of this invariable‘
sequence’s Thus,John Stuart Mill sé;ys;‘-‘-','l;aws of naf&re mesn nobhing but the uniform~
ities which exist among naturél phenomena when reduced to their simplest expressiém" . :
The great law of nature is .l"Nothing hapﬁéns without a cause" and given a cause.ﬁhé .
event -barring counteractipg forces - will follow, And this point is again impebt-
aat 'to our problem. Some force alome can act the part of cause: This may be of |
different natures. It may be bhe effegt 'otvwill acting on will a8 in the case of
hypnotism ~ if we are t0 regard this as aatural,but eveh ie artifiéiall\ib can hardly
be demied that will -~ a su;;gerior will -has power %o act as & cause by coercing a
‘ surrendered or weaker will; At all events a cause is necessary to an evént and
iaw -8 nothing but a term ei:pre'ssying a fact th#t,given the camse and barring all

1.Mi11{s Logic,pgs206; 25 Jamet "Final Causes™spgsd34s B Ibid,pgss438 & 489




will happen ir a man's religious experieﬁoe without a cauée‘ it is 1ﬁeénceivabie
in either world. Here ﬁhen we have a grest spiritual and natural law, For instance
Jestis Christ is the cause of eternal life; "He that hath the Son hath the life and
that hath not the Son hath not the life"; Im this sense there sme not two laws
1t is the ome law im both worldss Now note that this was mmk kmown before the
espousal by sclence of the law od causalty as the "Bakis of all Seienmce", There
1s not s single exception in the whole experience of man. |

Now with this conception of law before us,viz,the regularity of ehamge
produced by a cause,then in order to underatand as fully as peséible our problem,
we shall have to know something of the forces which act as causes in these two
Woildaa This ia se,s;nca'the csuse is only intolligible t® the action of some
forya;that under certain circumstances,produces sn ovent in the experience of
men; even Hume did mot deny that a caﬁse is real as a fact of aamseieusness and I
think MroBradley has truth for his ground when he says;~"i fact is not bae ished
from the universe by being labeled Appemramce", All appesramces in omne sense
sre real; they are real t0 s man's caﬁsciousnessg But more then this is needed
to give them reality. The 1ight of reason musy be brought to bear upon them,
In a question of right and wromg the Bible would never gsk a msn to pursue SRy |
1line of comduct ageinst which the nature of sll men revolted by force of the reason;
Therefore in the consciemce of menkind eollectively,there lies tﬁe word or nature

of Gods Here then is & point of combtact between the Natural snd Spiritual Worlds

| therefore the world is respomsible.

Armiong all the millions of evengelical Ghristians,differing avar 380
widely im politics snd unessentisal doéﬁrines,prob@bly not one w0u1d.deny that
Jesus Thrist is essentially the cause of eﬁernal life in the souls of mewns This
conception then of the mecessity of a cause to an event brings up the questian

of the essential mature of this ceuse, Is it intelligent or mechanical ?




Gam It be Justirieds

Chapter 4

The theory that denies the need of am ﬁﬁtelligent cause t0 explain the expei@‘,
ience of men is called materiali\smg In o;-d.ér to demonstrate sgainst this yheéfy'»
the necessity of an intelligent =mause to the,explaﬁat ionnof éxperiencg,lét ug first
notice the lscientific conception of substemce in its fimal amalysis;= "The attémpt
t0 make the matureof the nltimate aboms of substance intelligible leads to the
reooggition that they camnot be regarded as in any ordinary sense physical at al,

| they become wholly incomprehemsib&a"g‘l

. The idea of cause is also an essemtial t0 mnan's thought off things

and yot scismce - om whick the materials depend ~ cannot distingmish betweon‘ couse
. ’ . 2

L .

and effect;"There is only am invariable sequemce in the changes of phenomens''.
Cre might think that this would destroy the hopes of the materialietsq |

Far from it 5 Here is the way W.Brsdley,in his great work,states amd refutes |
thelr "view of the matural world - he uses the term phenomenalism for mataria;ism.;

" 'We reslly want no substarce mor act ivity ’or anything else of the kind. For
pheromerns &nd ﬁhe;lr laws sre all that» science requires....».o.“and against 1ts
opponents phe-nomenalisﬁz would urge 'Whaf else exists®;'Show me anything real,it
would argue','and I will show you mere presentation;more ia noﬁ t0 be discovered

amd really more is meamingless. Things themselves are mot unities in any seuse,
whatever,except its given cdllac'ztiensv or arr&ngement's,ef such presented elements,
What appears is,as a matter of fact sgrouped in such and such manmers, And theia‘, |
ot eaur‘so.‘hheie are the laws. When we kave certbin things giver,then eertain et&}ﬁr
‘thilga ere given too;or we know that certain other ococurrences will or ma,,r take
place, There iz hence nothing but evemts,appesrances which happen snd the way ia
whick these appearamces dc happenm; And how im the name of science can aRyoORe want
any mera"s The last question suggeats & very obvious oriticism,. The view either
mekes a olaim to take sccount of 21l the fact:s'er 1t makes mo such elaim; in the
latter case there is am end of its pretensioms. But in the former case it has ®

meet this fatel.objection.

-1,McKenzie s "Qutlines of Metaphysics” PEslld; 2. Ivid,pg.ld4; 3."Appearsnces

and Raali’cy"—«Bradle;,pg 147,




| &
" AI1 the weys of thiakimg which imtroduce muity into things,into the world of
the self =and there claa.rly" is & good &eal of such .thimking’én hand-sre of cemrsev
111“510nmpmt none the 1eas they are facts undeniably and materialism 1s inviﬁod
w take some aecoum; of ‘bhese facts smd to explain how #m its primiples thoir
existance is possible, How for Instance,with only suce eXemeuts -in their laws,

is the theory of mat;orialism‘itself a possible fact? The theory ls amuity which
if 1t were true would beimpossible. And an objection of this sort has a very wida'_
range,snd appliss to a considerable area of appearsnces, But I am not going té
ask how materialism 1s prepared to replys I wili simply ssy that this one o'béset»l—v |
fan,te those who understand,mokes sn end of tl@é bﬁsiness,and if there ever has
been so much' as an attempt to meet this fairl;ﬁrkit khas escoped nmy no’bice. We may
be sure before hand it will be whelly‘mtile"’a_l Mr“sBradley‘ goes on to skow that
wherev@r’ th‘aie isa diversity in unity the theory fails,is mns“se'.‘..n“_idem’sity

is a real union of the diverse, This the theoryskould denys Bubt change is ﬁai:

t0 be demied,for bdbviously it must be there whersver anything happens. Néw ir
there is change thers i by comsequemce something which changes. Babt if it

ckhanges 1t is the same throughout s diversi‘by a It ie,iné‘bher words,a real unity
a concrete univeraal. Take for ‘imstomce the fact of mot imn;avidently hera we hmrvo :
change of place,henoe & variety of placoa,whatover that means ~ 1n smy case a
variety must be predicatedrof @ne semothing“-,j 1 have queted. MrBradley that almest
all things, including materialists' own ﬁl\eory;iu a unity of differemces amd the
thaery bresks down ia every casa, MriBradley brings out very clearly whati Weber
calls “The millf-»stene ofm&terialism'h that is the explainiag of unity anidst dm'n
erences,the getting of the one from the manyrg :

Bu%; the chief thing to be m;ﬁiced here is that the kermsl of opposition S
to the revelations of am inteliigent God lies in materialisme It does mot omly
reduce us to the conditiorn of vegetables,as Aristotle said in anoth_sr ‘connect ion,
but it also meauns ss MoKenhie seys,that "No mar ever does amythimg"™. The world \‘ef
eiperianca,that whick we gsee with our eyes.,with the telescope,or with tkhe micro-
aeopo,pu‘awaﬂdly,aa well as the wérld of éonscious'noss thet we may see by irbrospect-
ion and reflect 1on,&nwardiy; all exist and are moved and enimated by mechanical

causes. The free activity 6f man is a Plgment of the imagiiaatien‘x

1. Bredley's "Appearances and Realities",pgel2l & 122.




, ra 18 snobher wwil whwk # ; ‘
demonstrated in ‘eppesit ton i_m the mechamical comception af theun arsa.laarwin,h
his great work,gave the materialists the comception they meede 41:@ ‘help them get
over the hitherto impregmable obatacle to their theory; the comception of finai -
: eémsa;and its necessity imn axy theory a‘btempﬁing to explain exparienee as a whole,
Weber in his "Historynof Philosophy"states this in a very intellighhleways After
heving shown up the stromg poimts of ngxaterialiam a8 best hé conld smd adniittin&
that they had been a great and strong ‘soientific party,that the theory had satis-
fied the minrds of many men by lmspiriag l:a.epe for the future along the lines of the
past,he them proceeds to submit am objection that,to mymind,mekes an end of fhe
theory as am wltimate principle of explamatien for experieneeg here are his wordd;-
*In other respects~that is leaving out Ba&-winiani#m,cenbemporary nmaterislism |
‘agreea,not only the meterislism of the eighteemth century omd Greek materielism |
but also with the essential doctrines of Germar idealism and Spinizistic pamtheism;
the universe or the all-one substitubed for God,the céﬁ*sﬁbstantiality of beings,
gbsolute derteminism. 'In order Eo emphasize this a,ge?reemonb‘ the Germesn ma,terialism
of our dags oalls itself momisms 1. | .

"Now we may"ssys Weber,"ask ourselves the question;does mot the DarwiAlem
principle,which matorvialiam invokes with such absolute confidonée,cerrebaraﬁo
rather then overturn the hppothesis of eminbnt'theélog&;deos not the struggle
for life im turn pre-suppose thepenhéuer"é will-to~live will of effort without
which,according o wheprofound remark of Leibneiz,thers can be no,substemces
Does it mot thersfore pre-suppose sm amterior,superior amd immaterisl eause ?
What can the formula,struggle for existance,mesn,except,struggle im order to exist * :i
Now that carries out right imtoteleology. Besides we cannot thet the entire | | ’
Darwinian terminology is derived from the télwlegieal theofy;hho terms,selection o
choice,svidently introduced ar intellectual element into nature, These sre mere
images,it is said,or figures of speech, Very well, But doss mot the very imposs«

1bility of =mx niack avoiding them prove the impéssibility’er explaining

: .
nature by pure mochanism"? Is not this demonstration or at least is it not in

aocordance with reason?

l.Weber,page 571; 2,Weber,psge 572,




guize or explainsand as Mribr

t6 the busimess", But besides 1t burns oub -éﬁat the strong point im ‘maﬁsiiazisﬁ%

the :Dérwinian conception ~turns owt to be an emphaﬁi_c sssertion of anmintellig‘nﬁt

element im meture. [Tsking these facts im comnection with that obher fact of

history,viz,that the intellectual ,alamemt in nature is so mamifeatly plain that

the ancients were led bp it to the conception of a persomal God before it was

sabisfactorily 'acemmted for by thought; Besides St,Pawl thought that this was so

plainly evident in "The things which were me.do"l,th&t it made men respomsible for

their sctions before God‘g _ |
Moreover the fact thet the Bible and science sgree in the conception of

the unity in the world ground juati;’ies He in conjunction with the foregoing in

concluding thai;. Dr.James Ward hafl%igms for cencludiﬁg in his great work om

Naturslism and Agnosticism that the impossibility of a mecharical explanstion of

the univofae had been demomstrasted to be impossible, McKemzie in his "Outlines

of Metaphysies”" asserts that this is pﬁrhapa one of the ,féw points in mataphysiéél

thought that is finally settled; We zﬁay thon conclude kkxt to an intedligent |

cause as a necessity to the explanstion of experience and hénce our use of the

term "ﬂaws of God" is justifieds

-~ The Natural World as related to our Problemf

Chapter 5 v

Let us ask what 1s comprised in the Natursl World and in itsl final analysis
how much of reslity is ﬁharo‘ ia it for oenseiouanos’s_z‘ We have sald,"A law is
nothing but a term expressive of the unriformity in acyion manifested by matursl
forces -in camsing change", Law is not even sm sppearance;what sppears is phenomens
end 1ts mociea of changing. Now as we kave sald,the e‘eécepbim ofcw implies
a permenent which does not change. "All that chamges is permanent and only its
states 81t8reeaseesschange thencan be observed only in substancess An absolube
beginnimg or cessation canm by no possibility be observedsi.........Substances then
are the sub-strata of all determinations of phenomens in time"j.g Now to peraept-
iow sudto ordinary thought "The materié.l world is ﬁhis permanent , Inorganic nébure
we oall 1t smesning the bare pﬁysieal world,that region which forms the object of ”

all purely pkysical science and appears to fall outside of all minds
1.RomsChap 1:; 2+ Cant "Transidental Analytec" pge261 & 262« Watsons




a9 standing there the same for every soul with which it cemes Ito
‘ing still and holding firm when every self has been removed, In ohildkood we

are not comscious of its presence at all. ﬁfterwards we gat the idea of a b@dy;
To doubt its existance seems nomsenses It is eantrarj to common smnse to thiak '»"f
it 1a not reals Do mot I feel it reaist me when I push sgainst it ? Is not my
body solid as well as the kills and rocks?  Thisis the fedling that mskes the
comparison of the laws of the spirituel to those of the natural worlé-not to |
mention that they are the same lawa- gra?sa OB Our sense ot the saered, "latter
being the direct object of eonscieusness geems at first to have a more obvéous
substantiality than that of minda But a little reflection serves to remove this
appareﬁf substantiality of matter; It is eaéy to see that we aan know nothing
of matter 'emep‘s through the mental determination to which 1% gives risejand if
these determinations can he accounted for the indapendent exigga,ﬁ::t}:iearly ls a
superfluons hypothesis', N Again the seeomdary qualities of matter although 'blaey

are all thay most people really have m their eonscioulness,are really non~existant

spart from our organ*mn for Iinstance, sound seems to be a real thing to perception,
but a bell rung in an alr-tight jar gives RO sound if the alr 1s pumped out and |
therefore it must be the air which is the cause of the sound when it kits the eé.r,
therefore if there were mo ear there would be no sound, M@Kenzie saya"is rega.rds
'che so~ealled secondary qualitiea,eeler,aound,hoat it would hardly be maintalned
by enyone that these belomged to matter apart from its relstion to mind" 53 The
‘primary qualities,that is extension e.t@g,are reduced by sciemce to something wholly
incomprehensible smd this suggested to scientifie men the idea of nom-mather and'
motion,that is,spirit possibly. John Stuart Mill says that what matter is in ita
last analysis is absolutely unkmown ex cept that 1’0 causes sensabtions in usy
Berkely held that it was absolutely nonmexiatant apart from minds Almost all meta-
physicians now adays hold Ek=k to one or the other of tlaese theories, This mﬂmown
thing then is part of the comnotation of the natural worlci. . The 1norganiec nature
ireluding maﬁ mekms up the rest of the natural wbrld“.v The whole nature of Raturd

mar is part of the nstural world. No only does msn in his comprehension of the

l.Appearances and Reality,Chap.l; 2, McKenzie™s Outlines etc.pg.28; 3;Doy




néﬁﬁral world use all the fgauiﬁiéﬂ“@f’ﬁis"miﬁ&;%izgﬁhém§ﬁ¢,»,ewiugﬁan&fwvilgbﬁ%fﬂ
in his comprehension ef the spiritual world sll these have their fuil.playg We |
may ask,is not what the Bdble calls "The natural Man"a part of nature;but this
natural man is also s partalker of the Diviue naturs, He is a cause in himself fbf
one thimg;his!reaSOn and intelligenae is alﬁo féund in the nature of God;but far
the present let us confine our‘attentionvtu the matural. The many things in
cormon which the higher elasé of animalé have with man end the 3ible's cla&sifying
him,a8 sciancé doeé,as being in nazure,weimay conclude then that man is whally
inorganic nature. DBub men is a citizen of bhoth worlds@ The natural man in the
c@mplex’unity of his bheing is as Cant gsays bthe hattlefield where dislectic sirife
is carried om between the two natnrés.n This is Srue in no obher animaly but qa‘.
Stout says "No mam has the peace of'bréwsing cattle"ol This is a mark of his ke .
higher organism,the oleoment of identlity and diffsrence is more promineﬁt; Jaret
describes him thus "Man is mot oubtside of nature,opposed to mature, but he himself
forms a part of asture-that iz he 1s a membdr,an organ,amd in a certain measure

a product of ity loreover all the laws of 1life in gemeral to vegetables snd
animéls and all the laws proper to snimals ave Pulfilled im him as im all the
beings of naﬁure? His soul is not independemt of his body; by perceptiomn anrd
imagination he plunges into purely organic 1ife;reasoning and abt are conneeted
with imaginetion,with m@mbry and withvznxann pqradpfiﬂn. The pure reason itself
is commeoted with all the rest,and if ,by the most elevatad part of hisvbeiﬂg,he
belongs to a higher world,by his roots he elings to the world where he lives.

Not only is man withir nabture hut his acts and his works are within natuie and

his human industry itself is within nature;ihus the m@tioné of thekamt whkich goes -
for midt food and returms laden %o the"aﬁore-house are quite similar to the move-
ments of the peasants who go t0 make their héy and regp their harvests ard briang
them to their barns;and the motions of the animals which swim without having
learned are exsctly the same as those of mem who only learam to swim slowly and:
with much diffioulty" « To explain the striving in memf{s nature amd also to

elassifty it as part of the natural man we cannrot d¢,better than go to the sclence

of ethiocal pkilosopby. The writings of Camt sre ackmowledged 50 be sclentifics

1§'Stout?s "Manual of Sycholegy*spereoption; 2. Jamet "Final Causes" pgss94 & 95




fesling of antegonlem to the commmd sof duby albhowgh his reasos bells hin thab
those commands are worthy of the highest reversmnce, For mam mot only possesses
reason but he has certain natural wants andiaolinat'ions the complete sa,tisfaétim;
of which ke calls happiness, These natural inclimatiops clamourously demand f;o"'
have their seeminily reasonable claims respected:;but reason issued its commands
inflexibly,refusing to promise anything to the matural desirea,émd treating thedr
_ .elaims with a sort of negleet amd contempt. From this there arises o natural
dialectic,that is,a disposition to explain sway the sbré,ight vlaws of duty,to ocast
doubt upon their validity,or at least wpon their purity and stringency,and in this
way to meke them yield to the dememdsef the matural inelinai:ions"’t.‘l A Bible »
student might be excused if he took this fér a summary of Bible truth on the nature
of the natural mamy ,
Ir Wniformities which cawnot be reduced to simpler ones are laws

of mature, we have here then im the nature of man some laws of nature exemplified,
First law;-"There is im man é strong feeling of amtagonism to the commands of duty";;
There are seversl truths which follow from this which we shall note 'in their proper
plé.ees.; Seodnd lawsg~ "Reason issues her commands Anflexibly refusing to promise
anything to the matural iwmclimstions", The same follows here, | | |

Now before I attempt to cojpnect the twé worlds throwgh this conception
let us eee if Cant 's thoughtis indharmony with the thoughts of other ethisal .
- philosophers, It might be thowght that Caut was influemced by Bible truth;we shall |
first thom go back to the original philosophers of naturey So prqfeundly was this
trath of = dual nature of man,impmsséd upon the minds of anciant philosophers
that 1t suggested fo them two distinet vwor‘lds‘g Thus in the Gmomie poetry~ "Zeus
is thus konored(Solon)less as the orestor of mature than as x-rular of themoral
werld"",'a_ Tae fifhh e.onttiry.B.G.ﬂ.,folmowing oub this idea,saw the Homeric mythology .
expiesa@d completely in .ethieowalegorical terms the emphasis on the thought ”ef_

. : 3 \
moral retribution iz the form of faith in mor_taliyy ead transmigration’s A '

1.Cent "Critique of Morality" pg23l. 2.Windelbemd,pg. 28.




to e@smie 1aw,can man xam win that serenity which const itmses’his kappiness"
Does not this sound like Gant? And iz wnot the dialectic breught out here almost

in the words of God ? Cosmie law and order 13 always thought to be inm harmony wtth
reason or th be the reason itself ~ the‘logesa "The good for man inckwged much
mors then what is right for man,in comduct,it imcluded also besides this duty,his
intersst or happimess '*{.;2 In 500,B.C.,Pythagoras makesg«"An effort strikﬂg in

its .@riginality and earnestness tb mould the lives of men. as mach as possidble

into the likeness of God"aa Here 1s mabture and yet how like what Jesus would sgr
.oxaep'o,as much &8 possibley Again?latb;w"ﬁ?he soul of man in its good ors némal
condition must be ordered and hammdnized under the gpvernmemtv ef raasen"z‘; Thus ’
the good was thought to be the reasoiﬁ.bie aﬁad we shell se reason to think thov sm;

Lot ws remind ourselves that this reasor which rules the world |

is th§ same reason thet rules mature in order and harmonys "meledg@ cannot de
imglanﬁed in a soul that ha;s not gone ‘»‘ﬁhroii@ aL preparation,incluging much more
thar mere intellectusl tra's.ning" .8 We wowld say that the knmowledge of God cannoh

be imparted to mam except through eaﬁietion of sin,repeunbance a_nd faithy ﬁa‘bo‘

did not mean by this "Wisdom" merely“Virtuwe". The opposite of virtus was igmorance:
But the oppowite of wisdom is;-"That internal disorder and confliet of the ‘soul‘

in which moj-~rationalizing impuwlses prevail over’reason"'az Tuis 1is Canﬁs pasiﬁibm
M@reever 1t 18 as far as p@ssmble,comerning the age In wjiich it was fhrst expreased,

the Christiamn way of saying &b, Aceerding to Plato the Jjust msn as such "lis '
likest the Gods"z. .Ariste'ele comes a step mearer to Christ when he states as an
eskont:lal @haréeterist’m of virtuous éetien"?'lt i3 chosen for its own sake";_,z |
"Doing well" really lies in muilling well the proper fuactiom of man,thet is #m
nLiviag well bhrmagh the normel term of man's existance ‘shaﬁ kife of the ratian&l
soul whick we racognize a8 mar's distimtive attrﬂmte" This 1eads as baek to |
Cant,that is,the man who Ras 8 nGood-will'jbhe man of reascm“.: Aee@rding to the
Sooratic idea that true knowledge would bring right aetimn the Bible truth must
harmomize witk ethical philosophy. For to "know Thes the enly true God and Jesus
Christ whom Thou hast semt,this is etermal lifem;, And right acblion would flow |

rram this, Here is the way Hegel statea this same truth;« *In spite of the

1.Windelband,pg-57; 2.Sedgewlck,pgss6-13-41+43-47-53-54 & 57,




Sibjeetive snd the Objective Mird; This aﬁtag@ni&m nms# &isappear,thiis’ impersonal
will whick we call righ’c.,justi@e,must become the personal will of fl#é individaal,
the immer law of his aéta";‘l #nis would be a new oresture bwt it is zk a bare
jdeal for thought to ethical philosophy - ﬁo’ehing else, VWhen a man attempts to
wark out this ideal,not only does the atragglo continue but it beoémes clear thab
it cam never ends But besides this,progress is brought to a standstill,because
there is iuherent im the philese,phieal idea of duty the unpleasent iimx obstruotion
of the willy To do the thing accordimg to'imolination would mot be a morsl ast ab
81l; but &t womld seem to do it comtrary to,imclimation would surely mean to do |
it in opposition ‘f;@ vour will,which could not then be gooda At all evemts 1t
divides the will againsﬁ' itself. It is good as forcing the asbion,but howcan the
ides of obstacles being ascessary to the‘ doing of dubty harmmonize with the will
Athat liad become the inner law of his aeté -and yot the sntagonlsm according to
Hogoel must disappear. That this ié only an idea is seen whom we reflect onr the
contradiction in the sbove sentence - ﬁhere st111 is the hidden anbagomisy’s

If we remove the evil here we rémove the means of moral progress and
yot wo mwst hold that the universe is ir harmony;therefare ethical philosophy is
1ot amd mever can he compleboy |

It is clear that if we ever atbain umto a "Good-will" im the Gamtién _
gends or to am Objective Mind in the Hegelian smnse there will have to be some
great amd radicsl change in our nature, ﬁe aim of thomght is to harmonize
v roali'oy and experisnce for hh@ugh’c';'fi?hat 13,&9 satiéfy the reason when we ’Grj to
‘ think our experiemce as a whole. To do this asccording to reaécm wéuld be to do
away with the above contradictions, Z‘hére are wnltimate limits t0 explamation im
all lines of thought ; 1& this was seén éclearly to have bean arrived af.men might |
be comtent to desist from thought or from attempts to solve the problems combalned
iuEthios and desthetics but religloms profeéses t0 be a system that has the power
to harmonize these systems., Thad is the Beligious Comstruction,rightly undere;‘tnod,
eentains and completés all the setivities ofk man, At leabs we should ﬁry to show

this, Let ue ask then what has our disoussiom of the Natwral World dome to

1le Weber,page 518,




e;uighten our pmblemi:* W’e have see:u
impresaes wue as a grekh force abselutaly aRknown {m us m itself,thah 13,1;0 w.r .
reason,but producing sensations or states in our mindsythese sﬁates wa,00llectizvely,
call mind -~ 1t is a trwe wnity of differences; There is but ome mind in our pérﬁé
sonality but we may look % it under three aépec‘bs,the kmwiﬁg faéulﬁy,t}ie feolig
faoulty amd the willing facultyjeach one of tiaese 'pr‘e«ssupposes' the obther and they
eémnot be seperated except inm bare abstract thought c 7.4&13. these é@me 1nté play
‘in all Imowledge of the Natural Wez_'ldf. If the real escence of the natural world

is a‘bseimely anknown to us and if we are snie aiz the same time that our pereception
of it is not in sccordamce with facts it follows that 'it o‘aﬁnot be amy objection
to0 em? ﬁhéught of the wnitynof law in all our experiences of both worlds. Thenss
to the maturs of mem,ws find thet he partakes of the matwure of God ardof the nature
of the res'a of orgenic nature., Moreover his thought is a jpartaker in the thought

of God if the Bible 1s the thought of God., We have semn then that thare is
notkhing in man,except his pez;verse wiil that might not be pare spiri’c,jﬁst as ¢
is pessible that. 1norganic natm'e is pure spirit in its lats amalysis; at all |
events it 1s plain that there is nothimg here to mske a grest seperation betwoen
nature and the impernabural,exeept the evil In the world and Jesms Christ came to
destroy the works of the Dévil - if thigl is wholly in mam we are not without hope
"For exceading grest and preeiws- prbmiaes are given unto us that we might be p'a,ﬁ—«’
‘akers of the Divinme nature"s But even 1f there is an element of evél in the rest
of nature we lmow "that the whole creation shall be delivered into the glefieua
liverty of the children of God%: The question suggested by our problem ls=does
theSﬁpreme Power work by the sams or"différelgt laws in arriving at results
according to khis will in the natursl aﬁd spiritual warlds?; This leads wus f;o the |

consideration of thedpiritual Worlds .

= The Spiritual World ss related to our Problem =

Chapter 5

By the term "Spiritual World" I mean those states of comseiousness produced 1n an
by the spirit of God. The teaching of God's word is that men are sinners,that they
are inclined to find thoir happiness in the complete satiafactioh of their natural

inolinationss The Bible does not more clearly analyse this fact than does ethical




as baixg alienated fr@m Ged,pradme& 'by his own natural hwlmatians and theso bend *

te geperate him from God,they take him in one direotloy on the one roacl of 1life |
and resson 2nd the will of God is striving to toke him on the ot}saeém The road ’chaf,
his mabtural inclinatioﬁa lead him on is daatﬁ; death to the sold means seperatimm
from God and the matural imclinatioms of men lead kim awey from Gody This,ethizal
philosophy amd the Bible both helds Death,as Prof,Drummond says or 1nmlies,',is the:
sam totdl of the forces thet tend to exfinguish life. The natural life of mam is
in his blood; bhist 1ife is mortal;thei'e 18 nothing fwn in man whick is espshle Q’f
rasisﬁing these forces of death. "Life is thé power of é’ofregp@ndiﬁg with & memts
environmont";l The environment‘of the matural man is the air hé breathed and these
f@rces'_w}aieh tend to support life in all animals;but science teaeheskus that ovem
the wmiverse is not immortal; the ti,r:e‘ will come when ths matural enviromment of
animals here will cease to support life and houce there is mthiﬁg in %hiq ”vrorld

that can live,even in pestarity,ferever; Bat the Bible says "the gift of God 1s

eterxal life" and,as we have seen the spostle Paul said,"He that hath tke Sen of

God hath the life and he that hath not the Son hath not the life", Cenver’sely to

the above comceptiom of desth,life may he dsfined as "the sum totsl of the ferces
which resist desth" Now it 1s evédent then that thke cén%ception kere 1s that R
Jesus Christ living in those imusterisl realities,the will and affections of mem,

1s squal to this tasks We mean them by the mai;ml aﬁaa Spiritusl Wérmé.thqse_

states of éenscieusness or those experiemces of life whiech are prodwced by our
experience with the matural emd spiritwal worlds as we kave discussed it in the

sense of phenomenal that appear for a time smd va;s.ish a.wayl,.a:ﬂé. it would follow that ’
our experience iﬁ 'bfellewahip with God would mean lifey Jokn Stuwert Mill aays,it‘ is .
admitted by all metaphysiciams whose opinion need be noticed,tkat we oen Imow |
absolutely nothing b out the natural world except the sensat iemﬁ which we experisnce
from it. And these sensations are states of consciousmess and s0 sre thounghkts md
81l other reelings we experience. The n@perienees of the spirituai worldas we sﬁall
gsee are states of consciemsness of whieh mer are as fally assured as they are of
’Ghings whick they cam see and handle’s This seeing__ and hendling is ‘perhaps ‘bhe

1. M111's "Logie",pages 31 & 325 Drummond's "Natural lew eto" ~Fgvironment .




 sbris absolubely wxkmown thing exote ity in me" § Now I fesl that we
m&#ﬁtake tnis last os the bruth sbokh bhe maturel worlds For imstamcesall this
knowledge is relative to bur faculties of knowing;that is,if I am 100k1ng_atna"
blae objest emd smother msm 1s lookimg at 1% at the same timeshow do I know thst
the other mam is expériencingthe seme stats of comselousmess as L am; 1f I conciﬁde
thaet ke 1is,I may be wromg,he ngy have mo sneh'exboriencé as 1 have,y I see no

reason why this might not possidvly be true im any case.for instance, I am oenvineed
that at the presemt momemt I am possessed of my ressomsbut if I meet another man

how cen I conclude that he is also;x If I conclude that he ia I may be wrong end

vica versa, I thiwk it Is plala that the only wop that I eam decide is frommthe
analogy that there is in his ocomduot to what I eall sanityz‘Generélly speaking,

let us see how men who ars recogmized as thinknrs shave regarded this fact; ia all
imowledge of this kinds Some,lncluding Sir Willism Hamilton,heve held thet 1t iss
Here is what Jeme % seys;~"But what is the 1égiea1 wobkh of reasomimg by anslogy

We sre mot heré to exzmine in sn sbstract and gemeral mamner the ﬁheery of énaiégy 

1t will suffice ms to find an experience decisive aed sbriking,of the force of thiS ;.
mode of reasoming; this procf we fimd in the certitude which the belief in the |
intelligence of our felléw men gives uss On the ome hand it is certaim that it is
by allegorical ressoning that we infer intelligence ih’par f8110Wﬁm§n; on the otaer
hand it is undeniable that this belief equals in certitude amy other of our affirm-
stions., Analogy mgyltherofare have the force of proof equal to that whick any 6f

our faculties of knowledge can give.,; No man has ever yet been‘fOund to ocast doubt

on the intelligemce of kis fellow-men,and ﬁhis is reasoning from analogyceoeeesow

Ig¢ Descartes could say that there is at leabt ome certain truth,viz, 'l think,
thersfore I exist' we mey likewise say that it ié aboab'as'éertain that other mem
think and that they oxist";z Jaiat’basasbthe credibility of the argument in his
book of Final Camses,on this proof: v | ' |

John Stuart Mil; sgys;~"If the snalogy is proved the coneclusion is mﬁdéni~?
kable"pg The nature of the proof is as follows;first,if the resemblahne is very
great;second,if the disimilarity is very small;thiRd, if our knowledge of the
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’émbject-amatter. is tolersbly ez‘cmsiva; Bat in the study of em"v problem ﬁe aré
going to t ake the posiﬁiaﬁ that this whols wniverse balongs th Géd; fhat there is
one God;tkat his wunity is & true wunity of d;ffereness,the only perfect wnity i:‘u,jj"
differences, That is,the distinctiws_im tké persons are perfect and yot there 13
but one Gody That God works in the same wéy throughout the wlole universe of é'ar
experiences. This 1s the positbon takén by Drurmond and as ke says;~"The law eﬁ
comtimmity might well have warned us to expect this", |

| Nevértheless we would do well to keep the analogiéal argument in ‘
mind to see if there is mot an absolutely perfect imdwetionaccording to uill's
corception. Not perfeet in the sense 'of oxhsaeling the laws bﬁt perfect bso far
as we gogand we shall go far emough to 1llnstrate the experience of the emtire |

evangelieal raligiana For n1t is af’aer all the want of the d.iscerning faeunlby

the clairvoyant power of eseing the »eternalv in the temporal rather than the fall-~
ure of the reason that beget‘a the séabﬁie’a If the comception in the term"Law" vi’;s ‘
anslogous to the expressiom of thewﬁci of am absolute ruler amd if God rudadse the
whole universe by the forece of his wili and Y'Vit his nature never changes and.gaof_féar o
a8 we cem see,the laws of his nature ne?er ehange and 1f,80 far as we com soe, the
laws of the matural world vgevar. ehan:go’,nay,more,the ssme laws .operate throughout
8ll the worlds of the universe of e:ﬁpériemd for thought theﬁ whyg should we ezpect
a change, And more;otor when we take into account the imt imate comnection we liavé
seen between the moral amd th.e apiri#nal nai;ﬁrés of man,the conclusion is irresist-
ible; but this becomes doubly suce,if ia@ssible,when it 1s séen that line by 111%
it ean be shown ’ciaat’ the analoéy is p‘érfea’a in all these laws which comtrol the
pPhenomens of ochange in both worlds. Wa do mot mena to bring a theory amd try 1:6'
préte ity We shall ondaaver to s}s.ow the need of & theory to explain the facts,
It js in searching for s theory to expla.in fae.‘as that the laws of natare are dis-—»
coverad. | |
We would call attemtion onée agein t;b,o the truths that we dlscovered 1\Tn, |
reference to the nmature of the knowledge that we Rhave of the spiritual world. The
spiritual world cam no more be diseovored, in its reality,by the ‘ehearetieal reasen
than the nebural world san,;ret the Imowledga of tho materisal Werld ought to be

sougkt ia the same spirit im which 11: is neoessary to seek the lmowledge of tke

spiritual world; *viz,thoughﬁfully,revarently,humbly and in the fear of Gado




. ogmnses in s’y I’s has often been keld that religion is wholly of the intuition,mean~

ing thereby that God was perceived independently of his reasom. Ia opposition to

this we wish to say that God himself is reason as well as love amd will. If love |

represents feeling,and reason,thought (1n some sense)or lmowing,thén slnce no one

can demy will to God,we wowld im same semss heve kmowing,feeling emd willing i
Gods It seems worth our while them to inquire carefully into the faculties of

soul used in the spprekemsion of each world. With regard te'tha natural world, -

 smy XAAd of experiemce is impossible except as Calf says "The . 'l think'is present

in evory abate ef consciousness,the salf—eonsciousness and the 'Ithiak' are insep~
erable except in abstract thought' .;1 New it is evideat that emcept a man 19 e@nn
scious ke cannot think amd what is consclousness only 8eoling;therefore while 1t
emot be said that & man could reeognize the fooling or the consciousness apart -
from thought neither comnld he think without the feelmg and how,given the fealing,
could ke comsciously exepcise thought with@ut willing to do its It ‘follows that |
mind is a unity in differemces whick cannot fulfill its functioms except as a
unity 1n which these three thimgs plays each dts part.kmowing.feeling,willing‘;

It is true that thought mmst necessarily he presemt in all sensations censeiougly
experienced. As Caht says "The '1 think' msﬁ be capeble of accompanying all my
ideaé,forxm othorwiso I sh_cmrld be aonsciows of something whie;h could not he
thought; which is the same as saying that I shonld not be consecious at all or
showld be comscious only of that which for me was nethin'g?"ga Now with reference
to the spiritnal world does the same llaw hoid? Ppof.MoKenzie says;~" Worship is |
properly the recognition of something é,s having worth and indeed as having the
highest worth", And again ha spys;-"Few would dery that the ’rvqligiems conseloans~
ness has worth'if."a There is involved in the religious conseiousnesé a reliance &n
authority as well as in feeling; this i:mlie's thowght and this is preasent in tl}e
perception of God more or less distimetly.n It mey after a while become latenmt
put the religlous conaclousness rests om meither 'foelmg nor revelation bmt 1t is
on thé agreemert of fesling and revelation. Prof.dicKenzle says again;w"M@re defina-
itely we may say that the falth invelv_ed in all real_religior_l seems to smount to |

the 6onvietien ( and after all what is conviotion but heart feeling) the world is
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omo, beautisnl snd good,thus combining the reswlts of the sotont 1rie,aas*&he’aia
and ethical comstruct ions e ben ceiss 'i‘he religiens conscionaness »aléo thinks of
the world as hesmtifwul for ir is represented as a completaly harmonious system
Saﬁsfyimg the deepest demsmds of the intellectual natures This at least seems m :
be what all the highker forms of religion am aty This harménious wnity moeeover_'ié‘
comceived as that in which is realized all that is highest in the good man's alms

- and that whieh comtaina the ultimate growad and Jﬁstiriea‘bien of his aims""‘;l The
feeling that ylis produced by religlom is like Jacobi's feeling;it involves a.ﬁd

x includes thought: it is 1ndeed.k

rovesaled t0 the heart just as impressions are made on the eye =nd are ﬁransl&’aed
by the facmities of krowlng into thought,so before 2 mam can be comsclous that ﬁ
is God that is causing o sensatiom im his hesrt he mst ’ohiialqthough the feeling
was there before the thought,but withomt thought the men could never be comscious
of it a:ad» consequently eéuld Rever be an experiences And wkat is the eye or the |
heaﬁ but ways throwugh which the mind is mfluaneed. "The ome fact whick underlies
8ll knowledge,all experience,sll thou@t,in fact what makes these primarily poas’iblé ”
is that comtimuous identity of the "Rgo"'o‘z It is true that man by ressoming comld |
not £ind out God but it is also true that apart from thought he mever could dis-
tinguish the religious feeling produced by G@q from aay other feeling. A ma.n. ismot
gaved then indepemdent of his thought. Prinelpal Ga.ird in his introduction to g
the Philosophymof Religion says;-"lﬁ’cﬁit ive knowledge is nob raally,imnediate"*“.‘”
This is just my contemtion sboves "In religion as in all other spheres of humen
aetivity,in morality,in art,in tlie social and polit\ieal relations of life, in the
history of nsblons amd 'tholworld,thera is present that underlying element of thoughﬁ
or reason which la the distineti;o charscteristic of man, Bt ir all these prdv»— |
- inces of human experiences that elemént may,end ot first musy,be present without
owr thinking about it; we act hefore we rafléat"ﬁu.g evsess In the attitude of
deveblon,in simple faith emd commmion with God the spiritusl mind seems to be in’
immediate comverse with its object amd to havé the same assurance of their raélity
whick ﬁhe ordinary comsciousness has of the reslity of the external worlds The
‘eertainty gf that which is known is bonnd. up ix with the certainty whick it has

of itself" . But this deep comsciousness of the presence of God never comes to

1.McKenzie,pg.lal; 2.Caird,pgs.4l & 42; B3BeB,pes.37 & 42-47,




Tt from thowght Jthat

. h&m apm fmm the‘agkt‘“i "K!ha theor
the priority of a finite,aemeived of as dis‘cinguiahea fmmgemd appesed to the
:lnfinibe‘; emd as tis in order to the abtalment of the relation between twe terms -
there must be a third term by which they are mediated, 117' follows that immediate

k:n@wledgé mast virtuslly include a procesé of thought,tkat 1g,1t mast‘ contain

all thé.t is objected to in meditated or rationsl thought“lt This again is my com~

tentions Y | | _ .

In this world then men's experlence mdfof God engages his whole mind,kmew’;
ing, feeling,willing. It is difficult to see then why there ghould be two distimet
systems,a direct seperation in the univgrse of Godsas far as the eperation of lé,w
is comcerned. Therefore,with the exception é: his perverse will, zﬁan takes his
whole persomality imto the kingdom of God as experienced in time’

Let us try to imegine a man repenting and believing in the gospel-'
knowiag,feeling and willing is certainly implied im repentance or & change of mﬁdg,.
Is the will mot first in péint of merit? The man wills to give attention to the
word; no dowubt thought had preceeded amd religious feeling ocomes last. Ma:a pué.ers
this thought ,'that is,he wills to think abqflt it; Jesus sadd "The will" was at the
roundation of a knowledge of God. "He ‘tha:!.: willeth to do God-"s will shall know
the dostrine™, And is not this the way that we grow in grace? "Be ye transformed.
by the renewing of your miand"as Panl says’, How 13 & man goimg to renew his mind
exeept by wil.ling ? To get & clear ooncépti@n of the whole plan of saleation as 1t
is expertenmced in evangelical religionm,let us recall some laws that we have fmﬁd’
to operate in both worldsy First Sve saw in the féregoiﬁg that every sbate of com+
s‘oioa;iness experiencad in the spiritual world obays the law of camsation; they are
caused by faith emd Gody This we shallvsee in the sequels Again it must be noticed
that im the spiritual world men's power 4o aﬁprehend God beeorr;es more amd more d’is'—rk,'b
tinct,that is,the Christizn's lifs is as a light that shireth more and more. \Z‘Bééé
sides just as & man's powers of mind will degenerate thr‘eugh 1dlemess or lack of
belng exercised so & man's power for comprehending God will degenera’oe,éo a man's
1ové for music or 1itarabure‘ or art of amy kind will follow this law ‘of nature the
same as & mam'sv: arp will degenerabe im ability to fulfill the fructions for which
i1t exigts if allowed to hamg idles So all the powers of kis mind and heart sthleally

1.Caird's "Intuitive Kaowledge vs Rational",




aa( ‘,hetiwlly and relzgiwsl;r ebey

oarly manhoad he was axceeding}.y fodd of b@'&h pmtry and musie»k'mman was ki.s
constand cmpani@n during his lomg voyege oR tka "Beag‘le'.w."u in later life
Bis neglect of these thimgs csnsed a loss of reeling that was a great grief %o .
him,as we kearmn from & letter to & friend, In this letter he says "L‘he Messiah is
the ome thing I should like %o heer ckain bub 1 gare ssy I showld find my soul 800
dried wp to appreciate it;1it is a horrld bore to feel as I constantl;r o that I am
a withered leaf for every subject except seieme;'a“....u“if» I had to live my
life again I wowld make 1t & rmle of my life to read some poetry and listen to
gome music at least once a waa.ﬁ,fer perhaps the parts of uy brain mow abtrophied

wcmld have been kept active through use, The loss of thess tastes is a loss of

‘khappliress and mey possibly bde injurdous to the intellect amd more probably to the
1

moral emaoter by enfeebling the emotional partnof our nature " . As & matter of
agmmon experience every Ohrist‘ian knows that this law Rolds iﬁ his spiritmal 1lise
that ig,in the spiritual world for it is the world of experiemce we are talkimg
about, Ve purpose going no furtheroz We have said enough to show that some laws
that operate in the natursl wowld rmst certalnly operate in the religi@us exper—w
jence of God's children as well,as we have sald above.bhrov.ghou’a the wkole nature
of many |

‘ We shall mow try to exemplify the méepticn and experience of the 1ife of
God in the sowl. We have said.that tho will amd thought both prﬁeaed,ti\a’c is,"

they both act before we experience religious feeling an_d f.hey both act »be‘f’@r'e

| religious feeling is racogmzed oither as feeling or is distingmshed 8s to its

quali’cy from other feelingas Let wus *bhen recall am intelligent man who is mr the |
first time hearing the gospel. What are the laws that are emmnciated ia God's
werd,’skat are also written in hils nature ? Let us recall the scientific analysis

of the nabturs of mem by ethiwal philosophys First law-athere is i» man a stromg
eitagonism to the commands of duty. Second law;~-but reasen issues her commands
inflexibly refusing to promise anything to ’the nafural ﬂesireé‘, Now with regard

to the first of these laws let ws remembsr that man pbssesses beaide reaéon,eerﬁain
netural inclinations the complete satisfaction of which he calls happinesss

1.Christian Guardian,ﬁ‘ebsl()/om 2880 Drummond's "Natural law etc",~degeheratimm:.




‘Swppose oue 1ntelligeme saekei will ’
says "God so loved the world that he gave his @nly beg@tte.’a Sén tha;k wh@s@svor
believeth on Rim nead nob perish but have everlasting life™, Now wonld he not see
that this fitted his nature,if Cant's analysis has 11;s‘basis in huaman nature?
f#ad did we not see that ethical sclence bothx in ancient and modern times agroed'f‘ ‘
with Cant? Mind yow I om zboubt the using ef ‘the philosophy of khuman nature and
fitting the gospel imto it. But to retura te our intelligent heathem. There 1is
absolutely no vibtue in simply hearing the thing,this is a bare semsations But
- gwppose ke wills to give attention "God so loved the world'he hears, Suppose he
wills to think it,the missionary says "Need no t perish"; "might have everlastigg
1ife"s Now he las‘ been fighting reasom all his lifes; His happiness hés not beem
along the 1inea of her dictationjyhis éenseieneo as Temple would say "The vaiee. ef
Gmd" or as ethical philosephy wounld say"The voive of reason" is always on the sida
ef rlghb a8 we have seens Now reason had ag:ways maintdined that the way "Which he '
6alled his happiness" was the way of deathg Listen to, oven & Hcdemistiu or senual
phil@aopher-"i&at us eat amd drimk fer bomerrmr we die', Let us suppose then thet -
the apirit of God speaks to the ma.n'a eanseience and heart;“&ed 30 loved" he rapaa’es- -
"Might hove everlasting life"s Now if he were an intelligent Japenese he perhaps
would not believe in hell mor would he fearvdeath as & man dkk wowld who did so
believe.s We will suppose that by this ‘bima he is in soul-troubdk, "Gave his enw
begotten son"he says to himself."the loving,self-sacrificing God". He is on the
same side &s the reason which has always been with me. I always lmew * was Wr@mg'; '
The missionary says;"Ion may be saved here ané. now my brother".'He that belleveth
on the Bom of God hath everlasting 11fe" he ropeatso Now let ma take off our shees
from off owr feet for we are about to bravel on holy gmmad sbut before we ”diso'uss
what is about to follow let ws see if We eanm’c place the szlvation of the man'fg, .
soul within the reign of matural lam ‘ K | |
Let ws reaall our definitiéi of & matural law; a waiformity whieh
caxnot be reduced to a simpler fmm mimrm;ﬁy;tha.t is,an eatablished u.nifermi:‘tyf _ ,
irredwcible. Now what has this man called his happiness? The complete gra’eiﬂ‘eatigenf |
of his natwral imclinations, Jesus would say that where his treasure was,his heart
was also,that is,the man had been &wé.y from God enjoying himself in a sinful world.
But now what begam with his Willing to glve attention has now turned to feelings.

Soul-trouble is now upon him; he Imows. that he must ehé»nge his mind’;tha's he must |




1aw ~illuatrated thrwgh ) s@neapﬁ'i@ns lm‘b, ws by ‘ethloal

1rredu01b19 lawy he nust eha:nge Rkis mind. i‘he too elements in repentamce must be
present before he can do it; first the soul-trouble and secend the neaesaity for
2 chamge of mind or the willing to 4o God's will instead of hils owni, This is a
natural law if the man's will is matuwral for it 1is irreducible; of course the wi’ll
is an immaterial realitys But them all realitynis preba‘oly imma‘berial*“ Now this
chemglag of mind is samething beyond the power of mams Now listen to Jesus Christ,
how he rapresom:s this;he oalls it repemting;Mark.1-15; "Repentznce menns sorrow
for sin and ceasing from it". We cannot receive the gifth of God amd keep our siam
but when we iniéfai;'e more deeply what is meant inm the Gospek by"mpantamée we fﬂind
that 16 is a complete chamge of mind,snd twrming to Gods; The root of all sin is
in departing from the living God and tve repent is vt;es rerounce our own will and take o
the will of God a8 our guide and rwle of our life; Nothing is hardler at first thanf
this-.whﬁéh a man feels t0 be,as ib' weres,losing his oﬁm gelf or parting. from what »-
'made his life dear %o him‘;"l That is as Oant said "The complete satisfaction of ‘
kis natural iﬁeliua’bioxs he had alwayé called his happiness;but reason had always 5
denled it"s "Only empty your hands,"says the missiomary nand God will fillthgm '
with jewels", And now whafc happens when this men ivhe has béen in soul~trouble md
has beem praying for strenmgth to moke the greé.f renuaiatio}n,ﬁe turn to God with
full purpose of heart,by the help of God suocesds anrd yields® Before 1 dischss
this definition,let me procesd sgain im my effort to brimg what is abowt to
kappen~ the couversion of & hwmer souwl= within’ the sphere of naturai laws Here is
the first great law céncerning cha,nges and opera‘& ing im _beth‘ wérlds; wherever in ’
the Vuni’verse elemenﬁéry substances react upmk each other produeing sha.nge' new
gubsbances are produced,but the aebimﬁ tihkes place only under certain cemditiens,'
Taus if we have two elemenbtary substemces,X & Y,let ms éay;.which_\r"eact wpoa each
other wader certaln conditions producing & compound substa.ncé with abaolutely diff-

prpperties

erent ymsitkiwx we might 1llustrate the roaction thusnfirst,the aétion' orly t&es

place under certainconditiens;for instance,mix X & Y tomether,throw water on ‘then
subject them to all sorts of experimenmts a.’nd‘ nothing may take places But now wmrder
‘certain conditioms they will react producing a new componnd substances Suppose we

1,"0ur Lord's tesching"- Rev.JasRobertson,Scébland,pgs68.




Reproduction of the mew swbatamce will depemd wpon the sttract~

ive power that there 1is between thesé two elémentary substances, We will suppose

one imspamce where the reaction is sudden amd brillismnt; the conditions ‘being 4

eampj.iad with the mixture takes fire.let ws say,and when the combustion is over .

we have a compound substamoe with emtirely nev? properties;let us designate 1t Y. i
Now we have kere enunciated and illustrated the Pirst great law éomernmg changq
Rolding throughout the whole experience of mem, Bat let ws mot froget the finmal
sclentific analysis of the conception in the word substanmce;for 1nstgme‘e, nené M‘,
the properties of matter adhering emd whatever 1is left it is’oa;{;able of sufgestig
to the mind of sclentific mem the ides ér(nénésma‘bter-in@mation);‘bhaﬁ 1is, it is

< whuliy imomprehenslbie .1 . This phemomens thaﬁ we notlced of the action mottaking
place except under certain circumstances gad vthis depending on the attrsction exist-lﬂ ‘
ing betweem these elementzry subsbances‘mrv each other whether the actiom will
teke place at all or mot,or how lomg it will take to do this work,prompts ws to
ask this question ~ whet is this attractive power thaf certain swbstances have for

each other that under certain oomditioms has the power of combhining them inmto a '

new swbsbtamce., Lackie's "Modern Emcyclopaedia" defines this force as follows;~

BAfPinity in chemistry is the rorce by whick unlike kinds of matter cémbizaed g0
intimately that the properties of the constituents are lést and & compound with
new properties is proftuced. Of the ferce itgelf we lmmw 1ittle or n@thimg,it is
net the same wnder all conditions beilmg very much meodified by cireumstances"

in itself
The verdict o4f science then is that of this ferce/we"iww 1ittle or n@thing"

Well this much might be said of every aartk‘lv things Here is an sttribute of affinity
wnlike w of matter are mamited by its power to form & compound kaving en‘birely =
new properties, Yea and more it is present throughout the universe wherever zany
chango takes place resulting in the production of & new compound su‘nstance having‘
entirely differant properties from the elementmry substances taking place 1n the
reaction. This is the verdi@’a of scibeinee; this force is ‘prosent wherever real

ckange resulting im an new substance takes place, It 1s so intimately aasoclated
with the orgamism of man that a great school of sclentific thiz;kers glves this

 force the credit for producing even their own thowgkt - amd thws im ewr opimion

they deny the very existamce of thowght as suchk,

B, McKenzie's Quilines eto. ~ Sciemtific Comstruction.




re' are at 1east thra@ P«; Gk

thers is am intellectual element in it;sscond,there is -3 m@rsterwus element in itv
agsin 1t is invariadbly assocleted with the conception of the prodmctionm of life’,

. Let ws discuss bhese 1m orders We have slready noticed 2 poiét that is of egual
importance with amy of bthesge as being essent ially connected witk all ehémge (reei'-
change); we shall not towch this point her-é’ ‘again. To skow that tkérq i3 o intell~
sctusl elemenf im this force we have icmly te poimt out that while 1t 'bd@es not m~
dwem oreate the atomsof matter yetb fhaée atoms hkave no power of wniting with sach.
othalr in the production of & mew substance except where ir is presemt. There is-,fer
imstance,no particmlar law or order im mechanical mixfure of hydrogean and oxygen,
bwt when eslectrical enmergy is applied so that this force,this sver present fercef,
cen do its work them law emd order are followed far more ?ecmrate 1y thar wowld be
‘pessible in the most aaretal and scientific chemiat'a'laroratary; -There 1s no diffés‘_ _
erence of opimion heregamgt work,om éhemistr,r will 111'astr-ate thiss Now as to the' o
mysterieas slement im affinity,let ws netiee,seaonﬁlﬁ,as Dramnond says, of "Gr@wth"l"i; -
‘ You caunot account for 1t;its real ah&racter is wnknown;yow Garnot procmce it ,y@n :
may obtain kmowledge by reflectiom om its actions,obout 1its menmer of actions smd
about whet yoau do mot kmow but not of its own neture in itselfr, So is every d&ne

fhat is born of the spirity Thiﬂdlmé.s to its aspooistions with life producing
power; I do not meam that it creates life. It is imdeed am essential ennco:ﬁitaaﬁ

28 far as we ocan 548a8,in the prodmtien’ of life. For instemce,science teaches us

that tke basis of all life,physical and vegetable,is identieal;_in both physieal

end vegetable life this basis is called protoplasm. It is the same im compositimm

in eaeig It is a swbsbance comnsisting oft eaibon,@xygeﬁ,niﬁregen and hydregen |
nesrly idemtical witk the white of an egg,emd oenétituting the moast elementary

living maﬁ’o‘er in animal and plant structures It is colorless,transparent and app?—
arentiy destitute of strwcture. Now this matter can never be anmalysed into its
const ituents as far as we cah see, We ctm learn @ out the properties of these
constituents and identify them in other experiemces. Let ws suppose the mést skii1~
ful man of science to have the most switably furanisked laboratory imaginable ke

aasi effect the sbove analysis.But why oan ke not put them together sgaln? Simply
because this fores is not prodmcsble either by thé ﬁheorética'l reason or the
practical skill of man;,;aé matter bho_w overwhelmingly striking is the 8kill and p‘er?
sonality of the sclentist nor how}.r illustrious is hils intellectmal.powers

1e Natural law etc.~ Growbl.




ﬁh:e‘ bottom é.nd the reswlt of all saimma iﬁmsfsi@é‘éiénié that *in our dé.v |
1ife comes from mothing bubt life ', New 1 do not preswme to analyse the exact
relation of this mpbterdous power te the creation of life =but I wish to ssy thet
1nv every relation in which we have discmssed it there is a force- am idembieal
force-so far &s we can see- in the 3p1r16ua1 ‘wérld;this foree whick we wisk to gi?§
our réas’en for thinking idemtiesl wiﬁh the force we have diseuaéed this force ias
callad "Faith", Lot us recall the true nature ef the matural world; a graa‘a vmlmm »
forece proaﬁcing sensetions in ws. As to the kizgd of kmowledge that we get frem com-
parisom we saw im the begimning of this chap@ei,buﬁ this comparison is simply foll=
‘owing owt "The system of teaching begun by Chrisy himself amd what 1s the search
for spiritucl trutk in the lawa of maturs but an attempt o wtter the pprables

tka’e have beem hid s0 lomg in the world areud a8 without a preacher amd to tell -
men omnce more that the kingdem of haavan is 111:@ wnto this snd bhat's ! "The facbs
of the spiritusl world are as real to tkowsands as the facts of the natwral war:&:.ﬁj
arnd more real to hundreds gbut were one asked to dem@nstrate that the spiritwal
world can be discernmed by the a.ppmprié.ﬁe faculties,one womld do ¢ preeisely 'as :
one would attempt to demonstrate that 't’h’a natursl world cam be sm object of recog-
nition to the smmses - end with as mmch or as little snceeasf In either imstance
probably, the ract wounld be feud 1neapa’ble ef demonstratddex but mot more so in
¢one case than in the othe:_'";: As te the discassien of £aith in all these cases;
firsﬁ,ih is present in all i-oal charnge in the intelligent 1life of mern and we have
seen that intelligewce is a necessary conceptiom in the spiritwal world. For 1nsté.1we j
charge is present and the essential element in the c@nceptimg of progress in any |
line.. For instance,what is eduocet ion ? Is it not the gradusal drawiﬁg out of the
powers of the mind and can we aven bh.’mk of it without figuring inmowr minds,as v
Cant saysmotion in a straight line or ahange of places Although this 1s purely

owing 10 the limitations of owr f‘ae‘alties of kmowing yet 1t remains trwe. What we
‘are discussing,let ms remind eurselvoﬁ is-do the forces in ’chénatural and spiritwmal

\

worlds act according to the same laws in the experience of mam. Now with regard to

shsolutely

the intellectual element: Probably no same msm ever comsclowsly,smd prebably/naver,

ohanged his mind without the intellectual element inn faith being the wltimabte cawmse .

" of his actiom. First,he naver cowld move evem a hard if he did mot believe ke

1y Natwral law eta,lantrodmuction,page,6%; 2% Ibidy




1a do 1b; we have all aaemthe ’
“;‘”liffze sf moms No same gemersl ever teok’ command ’éf an army withowt having this
intellactual alememt in faith in his ﬁind as to himself,his army and the ‘camée ke
was in ;perhapsq In all cwlturs it impliea fait}a in the refinement of the powers

or 'che mind as being of good to mam. I;‘ cultare comes meamsciemsly to the ealturqd,
- persom yet 1t implies faith in the beeutirul in art and literature snd humad na‘én.rev.
and ultimately faith in the harmomy of the i V-erée as being a comstituent in a

- mem's minds Anmd moreover inm all cormerce im a2ll the activities of ikfw mam it 1s
en essential element in the grownd prodwcing décisien s We can only sey that it
ocouples the seme relatiom to tke spiritwal 1ife, of man in 21l real decision ths
affinity does to chamge in what we call the matwural world. 48 to the second,bhe

- mystery in faith,which we saw was in affinity. Secomdly thpn,is there anything in

: keaven shove or earth bemeath that 1s conceivabad by the hamsm mindvthat has not
the al,emont of mystery somawhére beneath the comception., UNothimg is trwer than
whet Prof Drimmond says on thls polnt ;- "Lest tkis proclamation of mystery showld
seem 2larming let wa add thet this mystery is é;iée scient ific, The one swbject

| ox whick all sciemtific men are agreed the ons fheme in whick sll alike become
élec;nent the one strain of pathos in all their writ ings and speaking and thinkigg
,,'eamez"ns that !:izaal nncertainty,that utber blackmess or darkness sounding their

2 ‘«werk Or wvery side. If the kight of matwre is to illuminate for ws the spiritmal
“sphere there may well be a black waknown >carrupend.img &b least at some points bo
‘this zome of darkneas arownd the matural werldQ Science teaches us that the whole

- uriverse contains in itself the premise aﬁd certaintynof Piniteness in time. "When .
the stars are 0ld,And the moomis cold,And Xk the hooks of the .judgmemt dag un.f&ld"l
“But lew will never end for these uniformities of the natwral werld aresmply the .
maiformities of the spiritwal world im operat mn here below, But as to ’che m yster=-
ious element for faith in the spiritu,al ﬁ@rld 1t lies in what we eall "Saving Faithms |
And we ars glad of this;here 1ies its naturalness as above said,bwt better still

‘here lies the secret of owr hear‘b"s rest. Our very existamce is :s great mystery\‘

to us;the great and infinite God is not to be camprohunded by the theoretieal

reasom alomes Yow osmnot acoount for saving—féihh; it isthe gift of God as Pa,ul_f‘ |

~ says; it is a great reality wundenisbly certain to the human conscigusness;

' 1¢ Drummond's Natural law etcy Imtrddmction.pgs8:




‘Iﬁ is @r@d in the haarb 11: is the sp :

umg f&i‘b."l" st we are being i zaawum raality,as:_'

this is all we csm s8y abmt theo G@d—'given @lement iﬁ faiﬁha Iti daes nat imv.r
consclonsness exist apart from the mtallee‘bual element which preceeds amd
accompenies it. The imtelligemce and the my_s’féry, Ohgwhere shall we go t0 learm
sbowt then? We shall go to God's word. "Gabst thow by Searching find owut Ged?. '
Canat thow find owt the A@mighty wnto perrecti@n 21t is high as heaven;what cansé :
thow do ? Deeper than hell;what csmst thon 'El@?"?l Jesus said enbo kis diseiPlés;-—
"Unto you it is given to know the mystéry of the kiagdom of God", "For this cemse.
Jasus Ghrist

I,Paul,the prisoner of yowm»f ar for yoa Géntiles;if you have heard of t]eb.

dispensation of the grace of God which is given to me to you-ward;kow that by
revelation he madé known wnto me the mystery; (as I wrote you afore im few words - |
whkereby,when yon read,yon msy understand my knowledge of the mysbery of Christ )s
which in other ages was not made kmown Wnto the soms of mem as it id mew revesled
unto his holy apostles and prophets b}) the spirit"‘.z If we take this last verse“k‘ '
with that otker truth wktered by Paml in Ephasiana;-e"By grace -you are '
aaved through faith and not of yourselves it is the gift of God",.; it becomes cléar
that the mysterious element comnotes twe e@mept ioms. In the one case What ‘makes

it mysterious is that "It cowld nob be fat;hemed by the soms of men', The the@rs’bieal
pesson a3 Cany says,cannot reason to a c@mprahensmn of m the my,sberias of God;

ian the o:&hsr' cese 1t was a case of direct reveiation bjf the spirit of Ged speaking
to the spiritwsl najure of man. Again we havo the direct assertion of the mystery, .
mand without combtréversy great is the mystery of Godlmess,Ged wasg manifas‘a in
the flesh,justified ia the spirit, seen ot angels,preachad unte the Genfs:.les,

3
believed on in the warlcl,reeeived ap in’co glary"'v Phas is putting 1% befors

’ms in detail;and this is jast the great mysbery, the mystery of faith is in one f
sense just the swrrender of tl&ereason,an scdeptmg of this trathy Ard as we have |
seen ox the m gide of mam's oxperchenca +this comsbtituent of faith is just "That
Divime impression on my seel whereby the spirit of Ced directly and mmediatsly, |
bears witness with my spirit that I am a ehild of Ged“f But the Bible is mt
t;im only sourse of imformation on this subject Let ws recall that greab phllose

ophers,men whom histiry regarded as having. "Rich intellect and amiable ckaracters,

l.J0b 11,7m8; 2,Mark 4~11; 3. Ephesia.ns 1-9; 4 Hphesiaus 3=l tO 5




nem who have left their imfluence on bk hismry of tiowght for W11 it Bve
based their systems en theae heartﬂbm’chs for which they c@ﬁid find no better
nome tham faith", Jacobi issuch z one In modern times. "Evéry method of philos-
¢phlcal demons tratienﬂ.éavs ko' leads %o fatallsm and atheism. in order thab We:f
may not fall into these we must get 2 1imtt to demonsbration and regégnize faithvf
as the elemont of 211 haman knowledge .;a..;Smnless we gliwe mp demenstrabing we
can regch no,infinite ...ess.0 if the ezistanﬁe of Ged should be proved ﬁhen Gad:_
wonld be derived from a gromund whid were before emd aﬁove RiMssesseesstho wnders
stamding.ﬁakmn by itself is materialistiv and irra%ienal;‘it ﬁenieé spirit and Géd.
The reason ﬁaken by itself is idealistic and has nothing to do with the un&orstaﬁding
it denies nature and mekes itself G0des..... hence we must seek amother way of
knowing the aaﬁersomsiblé which 18 PaltheeeeessIn faith we are led to an immediabe
cgrtaimﬁy whick neads n@vgreﬁna or ﬁreof and which is in fagt ghsolubely exeknsivg
of all preefgsuch a confidence which dees net'arise from argwnents,is called faitﬁ@
We Xmow the semsible as well as the smperseansible omly throwgh faith. All huma.n
kmowledge springs from revelation and fai£h§1...¢;u if anyone affirms that he knews1 i7'
anything ke may properly be required tb“state the origin of his Imowledge and im 0
doing this he mmst of necessity go back either te gensation or to feelingjthe
latter stands sbove the former as high as the human species stamds above ﬁhe‘brutéy
S0 I affirm then,withowt hesitahien,thaﬁ oy phiiesephy starts from pare objective
faeliﬁg and dgclares this anthority te be supreme. The faculty of fealing is v
highest in mem and that alone which specifisally distingwishes him from the brwbé};g
reason may he said té find 1# it its single and only starting point; this faith
is not arbitrary imsginabiem; we can imagine'to ourselves any peossible thihg,bﬁt
;n order to regard a thiang as actuwal ther@ mﬁst/bo an inexplicable neeassity of  _
our feeling for which we have no ather namejthan £aith ";1 It will be notice &
Lere thst this faith,thls Pesling,mmst be taken im Jokn Stmert Mill's conception’
of feeling;~2that all the facultiss of kmowimg are properly feeling; im this sense
of feeling I hold the same myself;that is,the whole mimd anmd péréenality is com=
cerned in saving~faith as well as the suwpermatural or the presence of the almighty
Géd i liviag intercourse with the sames It puts tkis clearly befere ws if we re-
call that Jacobi claims t6 be under supermatural inflaence in the production of
his philosophy. That is,if the element of mystery in anythiﬁg means &5 Drummond
says,that yowm cannot accownt for it by reasen. |

1l.Swegler's "Histery of Fhilosophy" pgyslleSIJ; 2« Mill's Logic,~categories.




’kn@wladge of these heﬁrtﬂtrmths" s Bmt‘a gr | ,
'faflectind on the trnths that are ianaba in ﬁhe per8®nality ef mem , it is S@craﬁes*’:
True they were browght out thr@ugh dialectie«intercaﬁrse with his felleWemaa but
novertheless the basis of truth was ebjectife:énd not srising frem the reason savé,
ag the resson was ﬁurﬁed invmed to these heartetruths; the same holds true, Secrates
clsimed to be ﬁhder the influence of supermnatural pewer,. Charlotte Broanbte,in nJane
Eyre",says;- "Preséntim@@ts zre strange things and so are sympatgiés snd so are
signs; the latter seem to be the efforts of néxure to show sympathy with sufferﬁﬁg
_humanity"»“ And sp we may cenclude by aaying'ﬁhat Paith 18 & strange pewer whethér
wa look at iﬁ as the gulding primeipls of humsn actiom or the mysterions element

in heart trmths and spiritwal experienmces. |

And mow this leads us te our thirds and last point ef»agreeﬁent'betwean ;

these twe rorces which we comsider sre im their respective spheres idembtical.

We saw that affinity in the natua&lwefld was invarially preseﬁt In tke creatién of
life =.if this 1s not tmue the law ef o@ntinnity is brokea = snd mow from what hasb
preceeded it ought to be sasy to ahew that faithﬂtha affinlty xﬁi the the human
'p@ra@nality for Cod = 1s alwayas present and always when 1m actien,and mot hindered
by counteracting cawses results,wader G@d,im the creation ef a mew life. That is;:,f
a8 Drammend says,thke creatien of the p@wer t@ Gmrresognd by appr@nriate faeulﬁies

of sonld with divine emviromment, A wnigue crestien In discussing this sa—called
resenblance between these so-ocalled different sources we shall use bha Blble as the
amly'place‘where the conception of etermal life is wnfolded 50 man. Of course we
kave also that scientific expositiem of Prof.Drummond’'s to which we zre 1ndebted 
f®r~ihva1mab1e suggesti@ﬁs; the preduction of 1life,soul 1ife,isbcreated and sust-
ained by fellew-ship with Ged., Falth is the Ghristian 8 right hand by which he laysi:
hold of God; but it is alse the Ghristian's vital bresth,as Lengfallww s8y8,~
"Prayer is the Christian's vital breath, Thq:Chrisbian'a nobive air, His watchword
at the gate of desth, He enters hgaﬁen»by prayer ", Buﬁ what 1s prayer @xcapﬁ ;ﬁ
isyas John Wesley asays;~"The geing‘@ut of the sownl atbgr Ged and is‘aﬁcempanied f’
by God coming comscioasly back inbe the sewl"zlike the metions of the lungs in
breathing. This aspect of divine trﬁth,thabzsaving faith in mer is the sure accom-
peniment of etermal life xxﬁhnn iﬁ the sowl - that is the insgperable concomitant

l.McKenzie's Outlines etc.~Scisutific Cémstructionm.




overlasting 1ifesv..o.ool am that bread 0f 1ifeyecesseceess] am the resurrestion

and the 1life;he that believeth ‘on me though he were dead yet shall he live;and
whosoever liveth and beliovéth on me Lkmmgk shall never die"sl That failth is

the Wwnam part and the mever failing part we .have equally plainly asserted im |
the zbeve words of the Sem of Ged. Besides this we have all the reiterated trwths
in the reregéing section bearing om the same peint, Tasad thak intedlectusl elemmt
in itself wowld not suffice is self-svident from the roregeing disewssiens, Bub
besides listen te James;~"What doth it prefit' my brethxien if & man ssy ke hath
talth and hath not works"jor Jm;—.«"}ze that desth mot rdfhteowsmess is mot of

G‘red% All these are explained as fellows;- "For we throwgh the spirit walt fer

the hope of rightecusness by faith,fer in Christ Jesws neither eiraumaision
availeth anything ner uncireumoisbi'en = but falbh that worketh by leve', Saviang
faithk,says DrzgS’ooel,biingé a man imbe sech vital wnilon with the hely spirit as

to predwce from wibhin,@ubMdly,a bgenino not impwbative righté@usness.g - The
pei;ﬁ: is clear them that hy saving r#ithis the imspperable &ccempamiment of

eternal 1ife and alse that this state becemes a metive power in man,that 1s,

by brimging him iante cembact with Ged a;d‘tike leve of Geod mekes a werker of i\img‘,-. o
"An kholp life is the fruit amd evidence ef saviag fait;h";a Beaides the very devils
had the intellectial element. "We kmow thea wheom bhé‘u ardé,Thon holy One eof Gedm,
The point we wish t0 make is,just as & man filled with 1ife ia prempted to act-
ivity,se a Caristiam filled with this higher life is proppted te the same. But

I think Prof.Drummend's scieatific éxplméation comes in kere amd males this

anéth&r natural law; let us listen teo him en this paint;.—* nCommunion with Ged~

san it be demomsirated in terms of aaiaﬁco that this is acorrespemdence wiich wnl“
never break and thorefére éternal ,1ife'"; We de net appeai\ ¢ reasen fer swch a
testiinaily. We have asked for its cemception 6‘1" an etermal life;and we have recei,vé
ed for amswer,that etermsl life would c@nsisﬁk in a cerrespendence whlch should
nevar cease with am aﬁvirenmem which woald never pass away. And yet what wemld
science demand of a peifaet correspondence that is net met by this,the knowing of | |
Ged ? There is mo other cerrespendemabwhieh véemld satisfy euna st léast of the |
conditionss Not ene comld be nemed whick would met hear om its face the mark @f‘

loJohm 6-47 & 48;Jehn 11-25 & 26; 2,.Steel's "Antinemiamism Revived".

5» Balsi of Dectrine prepessd fer the mew waien churck.




.' and pledge of its 'mer‘lbals.ﬁsr; but this;t"“é kmew Ged.sﬁsnﬁsal&m, Te Imeme,bo s
‘be linked with God,t0 be limked with etemiﬁyeif $his 18 not the sternal existance

ef blology,what ean mere mearly appr@aeh it"?l This is sciencegand this is Wealey's
idea stated im sciemtific langwage, This is als@ ngfellaw'a though ke has std 06.
it in peetry. The air is the natwrdl enviremmemt for the lungs but it i}s not eter=~

. mal and they are et eternal but to the man Wi\o is bein again the ebtermal life
within- the spiritual organs ef life -~ are sdapted j;e the enviromments witheut,the
sternal God in whom we live and move and have owr being. "There liles reality ad:‘

the buck of the spiritual eorganism adapted te the organlism just as there 11es
sem_eﬁhing in position to cerrespond with the lungss ’L‘e gay that life is a corres-
pendence is jwst to express ome asppct of tlée truth ~ life mamifests &tself im corr-
espendence and is supported by these Berrespeﬁademoe‘S's The erganism exhlblits a
v&ri‘s‘by 6f corresnondemces’s Waat orgemizes them? As in the nabural world,se im
the spiritusl there is & primciple of life;ws cammot get rid of that term;however
clumsy,however provisienal,khowever much of @ mere closk for our ign@r»ancé,séianee‘

' 13 yet wmable to dispense with the ides of Xifw = principls 6f life esssse Now

that which detormimé the cerrespondence of the spirituwal erganism ‘is 8 prineiple:

‘of spiritwal life, It is & new and divimposSeésin; He that hath the sen hath '
1ife ;conversely,he that hath not bhe son hath n@t lifer, : Praf Drummmd. goes un-v

to say,this being one with Jesus is "The c@rresxmndama arnd tho lifen"Thia is a '
stpirihual correspondence; Jjust as mon 18 snpamabtral te the m 1nera1,s@Ged is
superuabural to mem; Just as o plant tramslabes a mimeral inmte ’she organie king-

dtm seo God seizes om a mam's heart and elevates 1t foem the erganic to tlm spirituaim k;'
Now the great thowght that I wish to get befere oms 1is, that this naw life means a |
new mem created im Jesus Christ unto good works. The enviremment 1mparts 1ts own
nature to the man right here om earths The lkiving Crrist dives im the mam and runs
Rris 1ife in tia.e same spirit that Christ's own life was liveds I wish to '1mp’;~ess
this truth becawse I wish in the sequel to show that this mew mem 1s a mem with »
Cantian "Geoaawni",a Hegelian nObjective Mind" amdvFilled with reality" after the
@éncep’ﬁi@n of Pr@f.hmmnﬂ Mei{sxé.zie 1n his thought sbeut the "Geed far mant,

Te have heem tracing the relatien between these two greab forcess We have fownd
that oaehﬁin turn‘ 1a,under God,at ‘Ehe ﬁé‘ht‘m of all real -change in their reppective

sphereas. We have geon that thers is ﬁlainly manifasted s comnection in esch with

1, Natwral law ebcw,pg.60; 2 Natural law etcy,Dg.62




mtelleatuﬂ power eithei" gummg acbion ana 1nwellmmze or aeﬁing dus .L.Lige.anly T
' themselves- we are not in p‘o‘ssession of the secrets of bfhe na‘eure".." With 'reference
to the nmystery in each we found that wé could account by the rea.éoh for neither.
They seem then to have an eicactly ldentical function in each case that we have qon;
trasted them; for has it not been Me plain’ that each of them is insepersbly a’ssbéé

‘ izted withthe ereation of life? We have found then enough of exao#ly identical |
function m both the natural affinity and faith to suggest to us a definition for
faith; faith is the affinity of the soul for Gods Let us recall our first great "

law, | We saw 1nk1;hibs that in 'n_ature the actiyon would onlytake place under certain
conditions and that natursl affinit;r was very ruch modified by éiseumstances, N&

we havevh"ere a very clear statement of what ’cakeé place in connectionwith all real
c.ha;nge in both the nefural and spiritusl worldsgbﬁt_ what will hinder us from accept-*" \
ing this ss final; it may be as Drummond eays,that we lack the clairvoyant power

of seeing the eternal iIn the temppzjal but probably it is because that we have 1:14-
herited the dispc;sition to look upon matter as something ﬁhat it wonld be imposs~ '
ible 60 think‘thab the escence of tho thing wes God himselfs If the aim of all phil-
osophy 18 to harmonize experience withthought - let us strive to see if we could :
form a concepbion of the universe that might make the conception of the uﬁity 61'

131;1 intelligible. ;n order %o éet & clear conception let us for an instant id.ea.:.a

1ze matter;let ua think that :, the facts of comsciousness~that is,the stetes prodﬁdéd

in conscioushess by this great unknown force called the naburai world - are the Onlﬁ? .
resl facts. Let us believe,it is all possible,that all our experience of g natural
world is real oﬁly relatively to our or-é:anism;say it is sll thought - determination ‘
forms grest laws for of course the thought of God is law; His will.is canse and

its consequence,as we see it,it is 'change'.; Theﬁ change acoording’to aGpdds will -
would be change sccording to law and reason - we ssw that this is so. This of course -
arises from the natbure of the organiém within which the chzange takes place. A% all
évents;thia is what reslly takes place,ﬁz,some force absolute:}.y unlaiown to the

reasom in its real nsture produces dhange zocording to law and reason sand the lam

»

governing thia change we &are kabout to ses 1s the same in all experisences of man.
Moreover in all historical times th.ere ha;ve alwasys been great thinkers who could
se¢ before hand both the couolusion of modern metaphysical ancl scientific though'b
with regaiRd to both nature and man and the;r could also see,even though it were in

dim outline,what God has revealed to men about themselves in his word.




- Nay more,the Bible does not oontradiot it -far from 113 ‘ohe Bible"is} ) pted. to

our f‘aoulties of knowledge and it rewaals truths about men and sbout God; bub doas
it not 'teaoh that down below all these methoda of imparting truths to man,'bhare' 1s
nothing,absolutely nothing,on earth or in heaven or an,vwhere else but what it 1is
there by the will of God., All things are crea‘bed by his will; what is this but
thought -determination of God? If God wills thsb things sre to appear so-and-so
to us why that is forever an irreducible law; God has willed that these great
unknown forces that produce our states of consciousness should be perceived by
ordinary 'bhough‘c as being in accordance with the experience of man, Byt God aleo
gave us reason and by our reason we are forced to concluda thgt ali the universes
of experience mst be guided by one will,one force,snd one great syst_em of laws,
viz,bhe thoughts of God. Now as to the purpose God had in doing this,might not
Janet be right - entirely right - in conceiving that mortality - which we shall

see anon is completed in the spiritual world ~ bis his purxiose,the revelation of

his nature to lntelligén’c ocrestures to whom he had given free will,a free
choice and 1nkthat will,self-determining power. The nystery as we have seen is

| naturel it is everywhere as well as in the spiritual“.‘ The evil in the world 1s

one of these great mysteries - the nwsterav of wsberﬁe’s‘; And yet God has used it
to reveal his grest love to use The idea then of God's purpose being in the moral -
spiritual conception is the very bas’o explana‘aion the most aatisfactory to thought
snd experience. But it is certain that we cannot see the whole truth; we mist not
‘judge' the lord by feeble sense,But ‘$rust him for hisgraee,Behind & frowning
providence He hids a smiling face,and &ll the children of Goé. have found this true,
Now does this mean that the facfs of cousciousnessin our daily life are nof. real?
No,far from its They are,as Cany saySd of the facts of perceptiori,éqal to us amd
for that matter to God slso because his thoughtis real,that is,He willed it to

be realyp thereﬂbre it ds 8ll peal. For instance,onee agai.n,sov.md‘ is a real thing |
to my perception but apart from my organism there is no sound. In our experience
there 1is one absolutely real thing,that is God;-"In whom we live and move and have

our being”. Our qonoep‘bion of him reveals him as love; our conception of the

universﬂality ofhis laws revesls the nature of his thought and mind to us and




never pass awsay becauae God will never pass may. The Bible is nots“ centrary ‘boy
this thought it reveals God's plan for revealing himself to mans 11; raveals also
his purpose,ae we have seen it; it is also here that we learn ‘the truth gbout mal Y
This thought that all is of God's will,is one of the Bible's great underlying
truths;for 1nstance;."Thou a?b worthy, 0 Lord,torreceiva glory and honor and power;'A

for bimu hast created all things en@ for thy pleasure they are snd were oreated" . 

But we must not materiaiize the idea c‘ontained in pleasure here,or rather senaualim‘;’v
Here is the key to its meaning;-"Now therefore. ir 1’6 geem good to the king -that is
please him ~let ‘tihere be sear(sh made in the king's fbreaaure house ﬁhich is there

at Babylon,whether it be so,that a decree was made of Cyrus the king to build fhis.
house of God ab Jeruaalem.a.nd 1913 the king send his plaasure - that is his purpsee~

o us concerning this matter™. - Now here we have the simple purpose,the intention

or resolution,that is what pleasure mesns when we apply it %o Gpd,in nany 1nstances';
This suggests again J.9.Mill's conﬁenbipn.that all mental states- are simply forms |
of feeling, "Oh the depth o_f the ,rioﬁes both of the wisdom and the lmowledge: I: '

of God,how unsearchable are his judgments and his ways past finding out. For who

‘hath known the mind of the Lord ? Or who have been his cduncillor?;.....-... For of

Him endthrough Him end to Him are sll things; to whom be glory mmk for ever nd
ever“.zame:n"'i.’:5 This oarries out our ,idea again} all things are of his will,all things
are to him;all things are finally for his pleasuse - without him was not a:nytﬁing |
made that was made, I have written t_heéa few concepf.ions t0 show that the Bible
does not disagree with mofern thought about the unity,of experience,and thérefore'
encburages us to prove all things and hold fast fhat which is gopd;this involves
gpacu‘iabive thought as well as prayer and trust. Thw whole unity of experience
suggests the question,what is true uniﬁy;' I# it not true tduse the words of ‘
Herbert .Spenge'r.that differentation and integration is God's method: of at the same
time,raising the grade ‘of the organism ﬁhroughout the whole of oreation and giying
us an insight into the organ;sm of reality ¢ Are not the 1ov}.est gradas of life -
measured by this conception ? The higher the organism the more distinet is the

individuality of each particular constituent organ,the mere varied and numerous

1. Rev.d-1l: 2.Ezrs 5-17; 5. Romens 11-33 tp 36




e‘, the whol , and the more p

ntellectual

thase complexibies of diffarences . comparé man in ’izié p@jﬁ.{délﬁ,‘
end spiritual individuality -if I may 80 o}all these aépébfs of his beihg - and
their essential connection in the uniﬁy)of man's personality; that is,cempabe

man with those orggnisms whose parts are almost exactly similar in function,in
composition ang in form. The unity of ‘cheif being mey be mechsnivally sub-
divided without destroying the life of the animal. Now very 11131519 reflection

a8 to0 the wonderful structure of differences 111 unity that we see in the hﬁman
organism would tempt ud to say thet 'the difference is infinitely great. Bub
compared with qu. what are we ? "Whaﬁ is men that thou art mindful.of him or the
son of men thst thou regardest him". Now it is entirely undeniable,aw Bradley
says,that the whole facts of experienoé in life as well as the teaching oﬂ Godﬂs
word about the personality of God would Justify us 1ogica11y in conoluding that
this was a great law runnipgg the great universe of reality. Uhe olimax is reachedai
The idea glearly suggested in nature 1s raalized.viz,the distino’c 1ndividuality

of esch part in the divine organism and still following the lawgthe a‘bsoluﬁley
distinet oneness of‘ the whole -the perfeot .God,the Ho'.ly Triniyt, Our experience, |
our knowledge of the nature of matter will no doubt remove from our mind.s the
fooling that it 1s sacrilige to ooncaive the laws of the eternal world to be
identisal with the laws of the na’cural ‘world.n Let us 4try to concelive the per-
sonallty of God in thoughty 1f the argmént in the.‘ foregoing is true the neareét
approximstion to the personality of God will be the highebs organism below God
and where shall we find this; the highest is not in the whole nature of man,baking
physical,intellectual and apiiitual',hhere is & more perfect unity still in the | ;
mind of men,that is,mind is a unity,in. differences, 80 dvistinot' 13“ the 1nd1vidua1~_’
ities of the seperate faculties that great philosophers have tried to explaln

the whole of experiences from thought or reason;for instance,Hegel sald there

was nothing but reason;whereas anothér great school says there is no_thiﬁg bub
gensation and again we have thinkers assepting that will.is the ultimate a.nd.‘,

only reality; but we have seen thaﬁ all .these three faculties of mind are in an
inséperable unityy the men who ssys will,implies feeling and thought in order .,

to its recognition; to use the wozfd thought,implies the wordsconsciousness or
feeling and also will for a man must will to think and 80 on to mention one .

mesns to mention the other two; mind is a unity;the best illustrat ion‘that we




a8 far from it as the ’f«inbitei is beiew' ‘the infinite. There goems to e & eencep‘b;m ,
in aeme men's minds that they are more highly organize;ci ‘bhan the infinite God

as they wish ﬂo mske ,Ged an sggregation of atomas or samemesses in apite of all ¢

the above facts, |

In the beginning of this chapter we tried to ai'rive' at how mme men

conclude from one truth to another and we found that Sir William Hamilton held
that analogy was the grest basis from which to conclude to new truths, Again
great writers have based their works wholly on this conception. And Mill the
logleian says "If the analogy is proved the conclusion is irresisbable". If we
remamber the distinct assertions of the Biple the opinioms of all.orthodox |
Christisns and also the analogles that we eee in nature we caﬁ at least say

that we are as sure of this that this law holds throughout what we know of rwahty

or can conceive. We will now go to the consideration of the second great law.;

- Second lww regarding Change £
_Chapter 6

.

In the last chepter we discussed a law that wimn asserted that when elem~
entary substances reacted on each other;which they did only under certain con-

ditions,that a new substance wasproduced; we eleo saw that the promise of God's

word was that "He that 1s in Christ Jesus is a new creature,o0ld things are passed
away's Now 1t would he well for ua t0 ask in what sense a new-born child of God

is a new creature., To amswer this question it will be necessary to recall out

in’celligent seeker, - All men, says Cant,call the completer satiafaction of their

natursal inclinatlons their happmess- this 15 true of the natural man; here lies

their ambition and thelr heartias Jeeus saidnand they are happy according be they

< are indulghig to a gree.ter or less degree their natural inclinations. To all

sense of dubty fhey are asleep. They are what Wesley defines as a "Sinner satisfied
in his sins". Now the very weskest child of God is in tﬁis sense a naw' creature;
his natural inclinstion is now his torment; his happines.s now lies in com:.nioﬁ
with God and with his sams. If he indulges in the old ihélina.tions he 1is after-
wards torn with remorse. At times,at all events,he cz,lls out with Paul ;-"Oh

wretched man that 1 am,who shall deliver me from the body of this death .




‘consciously filled wi‘bh realitj,to nae. bhe viorda of &
would. f£ind himself a new creatune,in new hestamaatlamguage- let ua nobice that he
is a new creature; his 016. desires have passed away,yhey no longer please him
they are a torment to him. But not many of God.'s children have the same experience |
in experiencing the spiritual world. There are a few of them who have the experi_ence
of the prodigal son when they find the Lord"; These are generally men very much
resembling the prodigal son in 'cheir natural disposition. Of course there are
many exceptions and often men of the greatest genius and self-control have the
olear experience of & joyful assurance of the favor of 59%95‘ immedistely. In fact
this is the birthrigh’c of every Christian and 1ib may bev said that every Christiam
calls this "His happiness", Mamy more simply know thst as far back as they can
remember they had this grest blessing;they cannot point to the definite day or  ‘
hour of the greoat ohamge, the faot is that when fir#és thought brought to eon-
soiousness and k:nowledge of self as dis*binguished from not-self,they were perhaps
kneeling at their mother's kneeoand the action of the spirit of God on their
:lnfant will and affections left such an impression on thelr memory ‘shat they all
their life Polt that religion must have been fed to them as it were with a spoon
és children at thelr mother'sA knee. They assert as their pro_udest boast*The
influence of the teaching and life of fa Godly father or mother hawve bequeathed to
‘me as an infant 'a joyful assurance of the favor of God v 0, I presume tha it 1:8
also so that any Christian's happiness the jdeal of his heart is always to bé
able to sing "My God the spring of all ny j’oya,The 1life of ny delight ,The gldry
of my brightest days,And oomfort of my nights.," But jet for reasonsv that we shall
mow try to explain by the Operation of natural law the expectab 1on of sonme | |
Christians is not realized in their Christian axperiences in order t0 explain &b |
these apparent fallures of bhe promise of God let us illustrake the spiritual law
governing the change of heart by its operatiop in the natural world. Here 11'. is,,ﬁ
tha smount of time occupied in the production of a new substa:noe will ae_pend. on .
the affin:lty that the combining aubetances have for eaah other and also on the en~
vironment in which the sction tekes place; this is the second great law governing ‘
all change of subs;sranee in both worlds, "l mean ‘by su'bsﬁance anything that

a‘otribu’ces"- ¥i1l., Let us illustrate the working of ‘ch&a 1aw in the natursl

world and it will spply iteelf almost as we g0 along to our spiri’oual ‘experience

o




gl evif yeu did it would prehab , me.

put it out in the air in the Province of Saskatchewan; it will probably vanish md
combine with the oxygen of the air to form an oxide of iron rust ,a compound having
entirely differant qualities from any ofits constvituents. The ohange would take
place in mmy six months more orv 195&'.‘ Do the same again only put it out in
British 6olumbia,1n the summer time,it will turn to rust much less time, How
imagine that you put it into a jar of pure oxygem anit touch it with a red-hot

iron it will turn to rust while you looks Iet us now recall our firast experimerb
o0 illuebrate the firat great iav’r- tha combining elements would only react on
each other under certain condi*bions- put when these conditions are fulfdlled the.
change was brilliant and camplete and done at once. Now then let us recall that
this sffinity that seems so easily effected by er‘Nironment. and yet so strong when
really operative is just simple faith or the affin:ltyv of the himsn soulfor God
when we meet it in the spiritual worlds Now possihly we have all possible cases
jllustrated in the above conoeptioﬁ; This is not illustrations of phenomena only
it is the 1llustration of a great law which operate 1in boﬁa worlds as any child |
of God will readily see. It is just posal blé that in the above we have not eovered o
every case but it is gure that the law covers every oase in the spiritual woeld.
Moreover 1t explains the phenomena of kchange as we see it in the natural world.a.
Special troatment was needed.l in the one case to bring the combining substances
into & position where they could lay hold on each other; the work of Jesus is
needed in the osse of a sinner getting near enough to God,but Seside this there
is needed on his own part the action"of his will the soul-trouble in ,conneétion
with a change of mind and moreover there 3s necessary the f’orgiveziess of hise |
enemies and many other things which are achlained in God's ward. But the case 1s
exacfly the same in both worlds. In some cases in bo’oh worlds the change 1s brill—'
jant and ocomplete,and in the spiritusl world. conscioualy dohe,so very oonscious
are some of ng's children of ’agz?i;ange being instantly done,thab it becomes tle
grestest and most remembared event in the whole of their 1life and 1ncompatab1y

80 ot that., This is no exaggerationimen of the most prilliantintellect and most
calmly and well-balanced mind.s have had Just suoch expar:lenoes. As Drummond says8,
hundreds of m en are more sure of it than they were of anything else. This last

of course would be a case where the affinity of the soul for God is strong,




not calmed faith vut love and it is always the same bmth in qualiﬁy and. quanbity
and in avery oiroumstance #No reapect of persons with God: smor variableness in
his nature, Now in the case of the‘wire at the north pole there might be more
than one resson why there was no change, First,there might be’no affiniby at all '
between the substances that were placed thafe.that is,between the man's soul and
God; or elses,as in nature, it was too'weak $0 overcome the resistance of(envirdnment3‘ 
1 need not go into this it would take the whole thesisy Now as to all the others it
ma& be @ case of wesk affinity and consequently only a pert of chatge of mind,the
repentance is only half doné;ﬁhe weskness méy be ceaused by the reading of Tom Paine
or 1% may be this or that or the other,every Christian men mows and'cammon sense
will teach, Tor a good'illustration read the parsble of the sower ag pold by
Jesus. Now the sahotifioation of the soul vhich is defined as "Thé_act of God's
grace by which the heart of men 1ébcleansed from sinful a;t!'feci:,101155"*‘:;l That is,

from longingé aftar thé 0ld enviromnment depends on the operation of the very _
samp law in after 1ife;that is the affinity of the soul for God and the emviromment; .
but it also depends on the laws that govern the development of the life'cf‘a young
child as we shall see. This is 1arge1y in man‘s own powerahe prospers by obeying N
the word of Gods"Be ye transformed by the renewing of your mind"-that is,the oper-
“ation 6f your will,the Lord at the same time"cleanaing their hearts by faithw‘;‘@a

I will put my spirit within you and from all your uncleanness will I cleanse you";
réad Bzeklel 36-25 t030 for a good illustration. It depands oﬁ the surreﬁder ot.
“the will and this depends on the faith or the affinity of the soul for God. But

the case where the wire was turned Into ruat by pre-arranged environmemt,is a gbod
suggestion,this means the house of prayér: Geﬁ some Paul to "Trayail in birth with
you until Christ is formed with you" end the lew for yourself .1s tha# "Man ought
always to pray and not to faint" as Jesus éaidf Now it seems to me that this law

in its operatioh in bgth worlds is Just as truly idemtical as the first léw and i
the identification of falth and affinity. There arabin'my opinion undoubtedly the

the very same lows and I thinkbit is scientific and widl stend Mill's test. Wb‘

shall see that the next laww will confirm our convietion that the Greab Constructionbw
for understanding the universe and the éne which contains and completes all con-

structions is the religious construction, In justifioation of what I have claimed

1. Concise Imperial Dictionary - Sanctification




and éffecﬁio_ns of menkind resulted in t;he creation of a new ocreaturey the foregodl
laws in their application to the phehomena‘of regeneration and sanctification are
trus in reference to all cases snd meate clear the different experiehces of men 1;1
raligion,ﬁut beaide these f'abts there is another aspeoﬁ' that may be plainly seen
. %o follow natiral law; this has reference to that aspect of the new-born life
' which would best be suggesbed by the ides :!.hplied in grbwbh and if possible depends
more than ever upon the oo;ppérai: ion of themman with God. This has reference to E
the care of the living Christ,that {1s,living j.n the will and affection of the
~children of God and either troubling them by’reproof or coﬁfarting themAby his pre~
gence; for instance,to that extent that a child of God clearly conceives of the |
real snalogy of this new-born Christ within him to the 1ife of the new-born infant
will be vitally comected with his progress sll through life: First,there is al-
ways a natural growhh promoted exactly as thek growth of a new—,'bbrn child is pro-
moted;that is,by the adherence to the laws of nature - tﬁat’ is,laws that cannot
be reduced to sny éimpler form. To keep a child in health the law of cleanliness,
food,rest,exercise are absolutely 5.}mi!.e:::pansib'le° With regard to the na tural life
it will be admitted thats the more highly organi#ed is the bzw.ti:.re _bhe more refin‘e;d"
in feeling the more deiicaﬁe the taste the more care in these respects it will
require, Is this not a natural law ? It holds gdod on still higher'g‘"‘that is,vf.he '
living Christ cannot live in sin, It needs nothing said on the need of fdod and.b
exercise for the developnent of any new-born life in the natural world;think of .
‘how & mother feeds her infant child and what care she takes of' it. Neglect meazisr
death. Yea and in the natural world greth oske must be taken with the envi.fonmeﬁ&,»
the tempersture ete.if it is to be kept ixi existance at all. The first idea then is
clesnliness. This is suggested by the forego_ing and is rore under the conbrol of
the will or inbellect,in oné sanse. It would be considered by ProfiDrummond under
the head of mortification. He says;-"Life is power t6 correspond with and adapt
ones'self t0 enviromments.......our enviromment is under our own control largely.
Now undeniably the onl;;r gnviroment é. néw-born kife can live in at all is omne ‘_
adapted to it.s orgahs of 1life and this life is a spiritual life and hencé will
demend & spiritual environment; and just as truly as the natural life is bora to
breathe air and will die inv water so}will the spiritual life die if its enviromment ,

is not adapted to its nature’s Now here is where man is responsible. If the Christém n




is ;to, live unﬁo,:Ga@.x he,«mus’h diewun

undoubtedly kill himee s oorosognizing this he must set himself to red.uce a number

of his corrasz)omdences"‘;l His mental life is mportanb ,he must be of & pure mind,

the reverse I call dirt; tnhis iS'Gleanliness’as % call it, %he refined mind,the

pure mind is of fved in either world so far as m- it 1s i)ure‘ and goio’é:. Vany sins,as
Drummond says,must be cuﬁ once and forever;ﬁhis is suicide;the general thOught is
best expressed by Jesus himself;-"Except a man deny himself he cannot sée the king-
dom of God". in one sense this is the ﬁifference between one Christien and another |
snd it isslweys measurecl by the presence or the absence of raith. nSet your mind on |
things above and not on things of the earth" says God's word. Now this is another |
reason for believing that thought %ou’c truth of any kind is not sin as scri:pturally :
defined - the pure and good thought. is not sin except it 1s carried far enough t0
shut God out of our mind. Of course in all thought to shut out the spirit is death '
to the spiritual. life; this is clesr. f'Mcrtify therefore your members which are
upon the espth. Ye are not‘ in the flesh but in the spiri’ar 1fv so be that the spirit
of Christ dwell in you., Now if any man hath not hte spirit of Christ he 1s none of
His", It is clear then that if = man yields to God and finds excepbions that his
happiness will depend on how well he obeys;"%rk out your own salvation with fesr
and trembling for it ie Cod that worketh in you". The fact is then thaﬁ 11; memns

~ disobeying God. 3But as to the food that is neceasary for the soul; think of the new-
born babe; it 15 just as Christ said "Except s man eat my body and drink my blood
there is no 1life in him" and for this reason he said "len ought always to pray a.nd.
‘never to faint®, And Panl said "Pray w;thout ceasing”". This is clear, If a man eats f
three times a day to keep up the life of the Yody end barély says his prayers'ab
night the new-born Christ within will be gettihg pretty weak. This is no mere |
¢igure; to the expent that we think thia is a figure will depend on the view that

we have of the nature of matter and the faith we have in the reign of law. Again a
a8 to the food,men often mistake falth for Cigd and they are cmpared. by Drummond

to parasites in naturejp & Christian does not eat faith; faith is rather his heeth
and stomech and digestive apparatus and all nature may be alive for aught we knew,

as Paul seys "The whole creation gréaneth and is in travail"‘.'&“he other great 1a§r-

is the absolute need for rest in both worlds. It is so plain 4n the nstursl world
that no remark is necessarye Bubt rest doés not necessarily mena ceasing from wérk;'

1. Natursl law etc,~ Hnvironment,




énd rest has often been called peculisrly Christianity "Gome uﬁtb me all ye that

’aspect of all reality represented in man,a finite creabure; the lmewing.feeling

lsbor and rest'. il‘his is just the ldea of re'st in work iabor in rest and rest in
labor, As far es mental effort ia concerned it certainly holds alike in bvth worlds.
Communion with God goes on during sleep and in business. The point is to learn to
rest in labor. Saints of God have professed t0 have had rest of mind amid the _to:'m
res of the racks Faith again is at the bottom of this, This causes ‘the action‘ of

God on the will &fxmem ‘a‘nd é.ffections of man to gilve easé of ninds This ceneepﬁien-

of rest leads us nsturally to that of labor as rest is a carelativé of_laliof in
thought » No labor no rest,is the way & men thinks. "The stormy #inds and restless
water can bev calm a8 a slumbering 1nrant";1thisv means that nature follows this 18M’§‘ '
This craving for rest is one of the great means used by God to lead sinful men to
himeself as the founfain of 2ll heart-rest. A tired prodigal surfeited by the adulsatb~
ion of the world might 6r3r -"Oh,whence has it come and vhat can it be,That s0 st;range-
ly snd dimly troubles me 2?1 yearn o0 much to—hig:ht u::orest.lw wask heart on some ;
loving breast". What relation doss lsbor hold to the spiritual world? Of this
alresdy we know that it is a mark ofv’lire but this conception would laad us $0 the
queation of what necessarily is implied in the conception of labor. In one sense
we cannot trust or believe in God without mental éffor’c. No éoul-rest can come
gpart from willing to do and suffer God's will; and this mena.a apart from faiths
It also irmplies thought and g0 the whole man inwardly and outwardly is employed
in the service of God and proppers accordingly. We have then this three-fold
nature of the
willing,inseperablp in reality. Theoperation of these aspects of the /Great Reality
God,}lap given rise to all the different schools of thought in philosophy,and also ’
those other s'chools of thought or may be feeling sometimes purely,founded on the
Biblieal representation of this three—fold aspect of the Great Reality,the Wisdony
the Love and the Power of God,they are oalleé. sects or denominstions, We have it
represented to us in various ways in the Bible and in natures. The wisdom is revealed
in nature as dleéign aizd uniform aqtion where all the ro;l.ling worlds of space keep ’

each their place; and all the: infinite mt;-icacies of nature's operation in these

l.Illustrations of truth.




love :ls the feé»lri‘ng aspact, of this Gr at Reality, it is :evaale i o iat; it
has therefore a human aspect, Just what we wonld expect . Gonaeiousness revesls this
as 2 fact in our nature,and all nstures; thi:s' reveals the mercy and the self-sac~
rificing 'nahuua of the (God~head, The Bille‘, compares 1t to the body of man and askfé )
in wonder atk our stupidity "If one memberof the Body suffers does not the whole. bedy '

suffer? This teaches us that we are & 1 members of his body,of his flesh and if khis}

bomes; and therefore the illuatration aspplies;bRmxapmi : km the reality ls .
revealed to ué in our own nature and sgrees with our conception of the unity of all
thing_éa We 'know what the body is as part and parcel of this great unlmoﬁn Natural‘
World, it is simply an appearance. And yetb here on earth we are dimly conacious ef

‘, the unit,; underlying this reality; 1t is revealed,as Panl aays, in Romansl.,by 'bhe
things which are made to the understanding of man, The power is represented by ’cha
conception of an Almighty God- in ite literal meaning, We seeit working in the Flux
of Heracleitus; in the great discoveries of Newﬁo~n;in the Will-to-live of Sohopenh~
suer;in tile motive power underlying the self—-hevealing.self-evolving conceptions

of reality of Aristotle -~ in dim outline -s;o: Hegel in history and art and all
experience;in the conception of modern science in thegrest world force. The outlime
eg reality then can be plainiy seen ii; :lnfinﬁ;e ministure and thougli imperfectly
yet true so far as it goes as we have Segnsin the three-fold aspect of the mind of_
man - & unity in differences; here liesﬁan's force of charaot_er,ﬂz,in thepower
t0 will,%o choose,’to’ be a cause. But Ch,he aften works this aspect at the expense

*  of his reason snd the splrit of pity,_s@paﬁhy and love, In philosophy man fixes

| his mind on one sspect of reality,ssy the will; his drother Metaphysician fixes ’j
‘his .m;.nd on another say,feelingi and snother loaks\ at his o reason or thought

snd nothing elae and then of course he sees in reaiity’ what he sees in himself,
A'gainv in religion’the unitarian fixes his attention and forgetp the real nature "Z of
2ll true unity as revesled in his own mind. in all nature .and in the Bible repréé'e’nt’*
stion of Gods The man who-'expects to work hié wey into :caali‘by by merit of Good?
works becomes self-centered and the fegling' agpect which is real:lzed\in faith~

that is in the Jacobiaﬁ idea of feeling where the whole mind is concernedsend is
not this,as we have s,eern,the true idea of the feeling produced by faith;that is

the feeling of the life ebarnal the Christ of God which man of good works as above

neglects. Agaln the man who trusts in a formula of words and calls it faith




“Believe on the Lord Jeaus Chriet and. thon shatl be saved" meemmg the bare 1ntell-‘
ectial aspect of faith; such anone stifles the eff'orts of the reality within him
to express itself,as we shall gee,sand 1n a11 life this aativi’ay 1& seenyit is seen
in God,in activity as works of meroy such as are in Christ towards us. What dees
such g man do’to himself ? The very ssme is done %o his soul as would be done to
his arm if he let it hang 1dle & his side;]}rumo:lmd compares this %o bara:‘!i‘bism' '
in natures | | )

Orggnization 1s one of the great lessons of all reality. The great law of
all experience teacheé us this,organizstions It is the escence of the God-hedd ; it
is the substance of the Bible;it is the revelation in the natural world - these all
point to the idea of co~operatdon in oi'ganization,the man co-opersbes whikin the: _
oragnization of God in working oubrhis own sé,lvat lon. Here we have the church ~ ;
it 1s evident that all the laws of natﬁre teach us that one essentisl in the church .
of God is organizstion,in co-oﬁera‘bion and viga versa;i‘a is ocertain also ss Jesus v
said to his apostles that {;he man who.vias serving God outside should not be forbid.d‘en_v .
80 to do. Neverthelesé such an one is héglecting the greaf lessons of nature and the
Bible with regard to the power of organ‘izatiom Every one »bhen ought to be the
member of some organized church. Nay more.in organized mumbers the spirit of Eod’
has greagber powers +to produce results- and. hence the churoh is an organization |
apprcvad of God; 80 long as it is a po?vg:}ri: by his whole personality in its 1
feeling sapect -pity, aympa‘bhy.love,faihh;and in its knowing asppeot.reason,thou@t,v
.yéa speculative thought;also;and inmits willing aspeot,that ia its working aapeot',
that iw where the aotiv.’d:y 1nherent in the new life within is given a chance %o
axpress itself in works of mercy both 5.nwarc11y and outwardly as regards each many
Note that these are nob aepe.?ate aspecta but all form a unity,as I elaaid,the whole
personal ity of God, Mere feeling apart from i:he reason and the *#111 is brutish,
sensation,mere sensation,as Jacobi ssid; true .feeling includes all that is meant:

by refined sypEkyyy. personality snd hence meens the sympathy and the love,in one

word "The faith that worketh/y ove" I’his leads us to our last grast law opersb ing '
in hoth worlds revealing the results of the grea’c change both in good works and}f

in the finished personality of a Christian.




Eﬁidéntiy this new-born creamure’of Gé ,ﬁ ; ,vnbt a’f’Si'iﬁyﬁﬁhb&w;j:ii’;of’lff;ménibﬁ’c'éfl
God ought to exhihit the nature of Gad. In raet it would seem to be imposaibla

t0 think otherwise if the new life is to be regarded as reality and to follow bhe
law of all life and exp ress 1t§elf in aptivitya We wish to show that it does so.:

- The expectation raised by promises such as wé have had before us would lead us t§
expect "4 man zealous of good works'. Because Jesus said both oft h&mself and ﬁis
Father that this was one of their aistinctive characterisbics. It is also the dis~
tinctive charscteristic af nature; Jesus sald "My PFather worketh hibharto and I
wonk" And if Jesus Christ ia the same yestardan,to-day snd foraver a8 the Bible,
says,it would follow tha$ if sny man had the spirit of Christ withina him,if the
eternal life that follows saving-faith is to manifest its power as natural life
,would in sotivity,then this spirit-filled man Gughb t 0 menifest the qualities |

of character that Josua Christ himself dido "If the spirit of him that raised up
 Jesus from the dead dwell in you he that raised up Jesus from the dead shgll also»
gquicken your mortai bodies through his spirit that dwelleth in you™s James also
in discussing this point askxseeminglyfin'surpriae that he had been’misunderstogd
"What doth it proftt my brethren if a man 8ay he hath faith and hath not works, °
can faith save hifscoseeess 070N so,faith &f it hath not works is dead being alone";. 
this is in line with what we have said. He then gives anna@ural illuatramion-—as the -
body without the spirit is dead so faith without works is dead also. And that |
apostle whom Jesus loved expressea himself in seening wonder alsc. "If sny men doeth
not good works,''he sks,"how dwelleth the love of God in him', That is,how does. ﬁhe ;
love of God dwell in any man if he doesgnot permit it to express itself accordingivi
0 the law of life. It\wculd indeed séém ﬁhen that there is a greab spirituai 1éw»
tha£ might be explained thus - God'é,gpirit is an activity; it mekes to live the
men in whom it dwells. It stores up energy that muat express itself in good worksabua
In fact it i8 o remeriasble fact that we shall find sti11 as an 1nseperable concom- -
itant of this sction of the spirit of God on the hearts of mankind that aame‘power
that we .say is presant in all vital aotion,viz,faitho Here is the way it is expresaea
in God's word,"For in 0 rist Jesus neither ctrcumecision nop mncircumcision availeth f
anything but faith which worketh by 1ove".,l It would seem a fact then undeniable

1, Romans 8~1l; Jemes 2-16 & 17




that faibh is just What we said,ib ié ,“ays
the spirit of God on the will and affections of man,and it always pre&uoes 11fe
and life always follows the nabural law for life and minifests itself in activity,
This is evident from the expreasion "Faith Whioh worketh by love".But love is the
expression
very mmemmga of the escence of the Divine nabures And lest anyone should mistake~ 
what the work means let us 1isten to St.Paul;-"Ciroumcision 1s nothing and uncir?
cumcision is nothing but the keeping of the eommandments of Ged":l_ S0 also Panl :
again créds "Do we then meke vold ‘the law through fairh,God forbid,we fulfill thé‘ 
1aw", The truth is that no matter how few of us may exhibit this trait of good
wokks produced by a faith that causes work by love,as above, this is a mark as Mill
would say,of a child of God,and fhe will and affedtions of man,Here is the great -
law expreas ing this t?uth and operatiag In all the universe. Wherever in the “
universe action is going on bétwean two combining’elamentéry substances resulting
in a neﬁ subsiance tﬁere power to do work is generatedg Let us illustrate this in
the natural world. The power may be ueed immedistely or it may be stored up cap-
able of being used in the future-but 1t can be sbsolutely depended on. Juat as a
man of character is one whom you may depondven to,produee certain results in
certain circunstances,so the same is true in the natural and spiritual worlds. &x
And this lawzis’then a naturalvexplan&tion of how oharacter ariaes,yea and also
héw it is peased down from genersation to generation.that is,this law,perhaps
explains heridity also. Fipst let us illustrate this in the casesof stored energy. ~
in both worlds. Prof.Tyndall,in speaking of the amount of anergy that is given up
between the points where the constituent gases unite o0 form nine pounds of wéﬁer
snd ﬁhe point where it congeals as ice,says,-"Our nine pounds of water,at its ’
origin and during its progress falls dowﬁ three precipices - the first fall 15' 
equivalent in energy to the descent of a ton weight down a precipice twenty-two
thousand three hundred and tweﬁty-_feeﬂ high - over four miles; the second fall is
equal to that of a ton down a precipice two thoussnd nine hundred feet high and the: \
third 1s equal to the fall of a ton down a precipice four hundred and thirty—three
feet high. I have seen the wild sbtone avalanches of the Alps which smoked and thun-
dered down the declivities the vehememce almost sufficient to stun the observers |

I have alsc seen snowflakes descending so softly as not to hurt the fragile

spangles of which they are composeds Yet to produce from aqueous vaporna quantity

1« 1 Corinthians 7 - 19,




édmpetent t0 gather up the ahattered blocks of the largest stone avalsnch I have  M
ever seen snd pitch them to twice the height from whibh they fell";l In spéakiné*il
of the manner in‘whioh the great codl beds of the world are formed iﬁ ie said;—’
"After the lapse of untold ages of‘bime thése great beds of stored-up sun energy?'
were discovered by amsan and their contents are dragged out to the earth's surface
" t0 warm our houses,to drive the machinery of our facﬁories,to send the locomotives -
flying across continents and the steam boats over #he 0CO8N+s0se0ssthe sUR gathered
up the material and set the forces in play whieh made the chemical combinations éf
the elements in nature that enters vegebtable growth .'. : | |

With regard to the anergy being capable of bheing used 1mmediately we hama ,
only to remember that the machinery never sbarts befor= the fire or before the elec~
tric energy is turned om or before the explosions of the gasoline engine; wb need =
not illustrate this: Where action goes on in nature energy is'produeed that: 15‘ 
cepable of doing work, Now to translate this imto apirituai experience we have eh&y.t:
t0 call attention to the prize-fighters; history tells us that.thn ﬁelsonga local
preéoher under John Wesley,was preadhihg one déy in the market place in England -
an old Opponent of his,one that he had in olden time overcome in battle,stepped up
and spat in his face with the 1dea of- overoeming his self-comtrol and esausing him
to lose his temper. The converted prﬁzp-fighber with tears in his eyes,drew out‘
his hahdkarchief,wipad the tobacco juice from his face and s4id "Bill the blood 6f
the Lord Jesus Christ ocould cleanse your soul from sin easiar that I can wipe that
off my face",. The,reason why that epirit is not always produced by the apirit of Gad
working on the will efid affections of men we explained in our last ahaptera "A nm
atrikes me;here is a temptation to anger; butvI feol no,anger of which I am as sure 5
as‘that love is not anger"as Of course ﬁhigéwaulé depend on being filled with5tha  ?
spirit of God. This is what Paul meanﬁiwhen'he gaid "I csm do all things through »
Christ which streagtheneth me". Just a8 the coal beds are theresult of this actien s
~ producing stored-up energy in one sphere so our churches and hospitals and various  f
institutions of mercy are the work of spiritual energy in the otheér sphere,pfb&ﬁeed '
by action accordihg to the same 1aw,§s we have seen.v Besides that,whataent Living—
ston over the wiléa of Africe ? Whot kept Panl in a profession in which he weas
considered "The filth and offscouring of all things?". We muat not forget that

1.Nature's Miracles,Volil-stored-up ehergyg 2,Ibid; 35 John Wesleys




_discemed“;a And so it is jusbt possible that the reader of the ahove truths migﬁ*&

not be eble to understand the say:!ng of Wealey or the action of Livingston as being
due to this law that we have been ccnsidering.viz,ﬁhe achion of the spirit of God
on the will and affections of mankind. But to those who understand as Bradley says,
in ﬂetaphyaics sthe matter is clear, We must no¥ ask in what semnse the product of
the working of these lawa in the hearts and lives of men produces aynulmque person=
ality. What we have said we have reason to believe that any men whéyund@ratanda

the laws of mabture will find_ it impossible to denys We are not aécountable for the
ignorsnce of men whether this is naturasl ignorance or spiritual 1gneremce$ We have
seent}iat khe Christian man takes with him into his religious life his whole person~
ality exoept his perverse will, That is,he has with him his powers of willingp
his powers of feelingsand his pm;rers Qf knowing and they all come into play inthe

: apprehenaion of God,that is,in the spiritusl world, We thimk then that speculatiwe
thought is legitimate if done in a right wpirit and from a rigla’a motive; theref‘ofe
. the Speculative Cons:brudtionn is not necessarily outeside the spiritusl world. God |
willed a free-will being to exist~th1$'_would; imply a potenbtial free-canse 1n' the |
universe outside of the great first oause and in one sanse eml,; causm This free-
will being soonhegan to will his own vill under trisl,the poasibllity af which Go&
had =mmxr foreseen,;it was perhsps pre-determmed by God as a teat of virtie, The
.hemptationa' of Jesus must mean that Goé. was proviné;_ %o men that it was pessiblev

for a God-filled man to will God's will and not his own honor;pieasure,o# pre"fity",
even under temptation; for in one senaé the God-man was truly msn _"Beiné temptéd
in sll points like as we are yét withoﬁb siﬁ?"‘,;_ This ‘dj.viné power that Jesus had
‘was left by him ﬁs a legacy t0 men;"Ye shall receiie’powei after that theHoly "
Ghost is come upon you'", the power that thua begat and sustains this new creature
is of God wholly and not of himself; apart from Christ he has no life; herein lies ;
the possibility of sln; 1: he is filigdwitli’the gpirit he cannot si.n;'.'_He fhat is
born of God sinneth not",as John ssyss All s:fn implies an act of the wi_ll,thai\; is,
all sim for which we shall have to give an accounts The spirit-filled rege:néré_,ted
manb willa the will of God; he must as we have seen guard,feed,rest and exercise |
the new life within him, So far as he does this his parb; he can do all things

"Through Christ which strengtheneth ’h:lm"»,and in no obther way.

\




nity muso fron the nature

of thougho which 1s required to give satisfaotion %o the demands of relig:.on—whioh

gs we have seen,mey be regarded as including the ethical and scilemtific demends' .1
Now the ethical view of duty necessitates xﬁaim.aining of the evil as a means %0 :
progress in duty,that is,the more & man auoceeds in doir;g right the more he weakons
the power of the evil as a real temptation and thus in ’che ethical view he is doimg
away with the posaibility of vihtue sinoe the evil 1s essenbtial and the virtue 1ies
in willing the good in spite of or i the face of the evily Now in the conception

of God and relvigion while the possibility of this temptation arise's the necessity

pf its presence in order t0 a virﬁuous aot is done away with, Thus,as McKenzle says,
is completes it, MoKenzle says again about the aasthetic oonstruotion--"l’s oazmot |
reast im itselfl but 1'6 mugt become either simp"e pleasure-seeking or a theory of

the universe; when it becomes & theory of ike universe it seems to be imdistinguish-
ivle from religion"‘ol This theorj of the universe is 'bha.’bi the world 1is one,beauﬁi-
ful and good,that 15,%11&1‘; reslity ia ident ieal wi:‘ch God,as I ﬁave held’s The spirit-"
filled man of God has & certain state of consclousness which is descrived by Paul |
under the 1n3pirat jonmof God,thus”i am dead and yet I 11ve and yet not I dbut Christ
lives in me", l‘c follows then that the spiritual world is more real to such a man
than any fact of theoretical reason’s '.l.'his 18 in line with Jacobi's philosophys |

The truths of science will to such a one be preelous a8 & means of deepening his. /
faiths He 18 in possession of the ‘secreta of the universe and all things work ‘ﬁfor
his good'a Such a one knows that ﬁhe Hedonivstio view of pleasure as being independent
of external circumstances 1s his since hia pleasuee sub,)ectively viewed arises from S
fellowship with the indwelling Christ, This comunion is his societys But if the
conception of the Hedonlstic view of pleasure 1mp11es an objective content them in
God he lives and moves and has his being smdis not depending on his own works wmu:
for ite If the cproeption of ultimate good 1is self‘far‘aalization and thus coa‘nining

the subjective and the objeotive aspect of good for man he knows that ir his one-
ness with God he truly both loses snd rinas himaelf.as Panl sald aboves All those
things combined are omly one part of his exporienoe in the spiritual world because

he seckbbh not his own,he hao his brethren in his heart "To live and die with

them" and this is his language, "Who is offended and I burn Notecessess I -call God -

1. Aesthetic Construction; 1. Ethical Comstruction- seme page.




my happineaa ig in one sense subjective,but I finé ibs realization baund up with

the good of my fellow-men,that is,with the will of Gods Anmd if 1t tumms out that

if I aim at happiness,pleasure,;l cannot get them; I got these whem I aim st the
Suprems Gcod,pnenéés with God‘aﬁd ny fellcw;mena If 1 even aim at salf*realizaﬁio#
apart from this I achieve nothing ultimately. Besides this feeling which includééf
thought and will is as far removed»from mere sensation as mam is from the brute,';

as Jacobi says, and it becomesmore and more intellecbua1°more and nmore altruistic

in its nature; more and more an appreciaxion of my state as being omemess with

God and my fellow-mana Thus we se0 that the Spiritual World imeludes all the facts

of self-cemsciouaness that the Natural World does except the perverse will of mano

Phet it completes thaae and that the ultimate product of this examination of our
problem 1s,man made partaker of the Divine nature, Thus by following the concepbiun‘

of change and its necesary - implications ‘we have got this problem before us; it =pp
appears to us the Laws are the same;no doubt men will see many errors im our thought f:
but benreath these lies the truth and we believe the Natural World in its inmost :
“reality is in harmony with the Laws of God inssmuch a8 we have seem reasom to thimk ;?;
that of Géd and to God and through God are all things and the best of all is tha%k B
this does not comtradict in smy way thé’orthqdox view of Chriétiaﬁity,which,as o
Prof«.Drumnond says,"The old theology happens to be inm line withvmatural‘Law"al

The Bible,hnnnzl: whoever wrote it, has main truths laid deep in the foundations

of Natural Law; these laws are as Drummond says,"The laws of the etermal world in
operstion here below", What odds who wrote thia or that book ? What odds if our

- "Whole modern 1ndustr1a1 and commercisl world rests on the acienbific view of
na&ure"?z Not less does the sclemtific view of nabure reveal the truth of the ‘
Spiritual World, Becsuse"The creative snd dogmatic ages of Christianity kmew littie
of the uniformity of nature and hence the forms in whichvﬂhristianxxi thought =
expressed these’religious convictions ﬁeoessarily becars inadequate as soon as

1 science‘rose to 1ts full power ",5 but ﬁhe fact is that instead of beimg & weakﬁeéa
to‘the truths of Christianity it msy turm out to be the'greateét and most conrincﬁhg

evidence of its truth. DIrue ﬁhilosoPhy is after all true scisence and hence our

- 1. Natural law etce,; 2+ Christian Guardian,Sept.12/08; 3. Ibide




truths o mens Darwin’s "Or3
oloment im mature". The Laws of God are identicsl im all creation with regard to

change,at all events. The Biblical ‘truths about God are scientific; the Bible teaches

a Supreme Power; so does écience;the Bible teaches that the word
is finite in time,so does’ science; the Bible teache‘s that the resson in its powei'
to reveal truth is limited,so does sciences |
The Religieuék Bonstruction does not fest on feeling;it reste on thaﬁ
intelligent feeling which is produced by the sgreememnt of the Laws of God in thef 3
Natural and Spiritual Worlds with the cbntent’ of its experiences It is no more
an intuitive apprehensior; than our Imowledgé is of the Natural World as we have
seen. ?roparly considered it includes ?11 the other comstructions, It shows
the umiverse ss & harmony,the aim of life as 2 onemess with God and fellow-men;
it shows duty a8 a means to an end,bhe fy‘inaivend,thd final good,as being,ee aaid{’v
above,"One with God and rallow—man"@l.f Shall we nop say in the words of the Bible
Wihe 1Lord 18 my light snd my salvation; whom skell I fear? The Lord 1s the

strenghh of my life of whom shall I be afrsid "?

lelicKenzie's Outlines,page 145,




