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ABSTRACT

This thesis identifies how Islamism is a politicized civilizational reaction to

threatened cultural identity due to globalization. By clearly defining Islamism, relating

this new political movement to cultural identity and identiffing the subtleties that exist

"vithin, 
this research suggests that the field of International Relations is currently

witnessing a paradigm shift.

This thesis also answers key questions about the current international political

situation by examining the causes of international conflict spurred on by Islamism and

Islamic terrorism from a cultuaUcivilizational standpoint. While Huntington's "Clash of

Civilizations" theory has had an impact on the emergence of Islamism, the entire

phenomenon of globalization is identified as the main threat and has generated extreme

reactions, expressed only by a small faction of Islamists. Hence, what is actually

occurring is a clash between civilizations and globalizationand not a clash between

civihzations per se.

1V



CHAPTER ONE
INTRODUCTION

Hßtorical and PoliÍí.cøl Coilert: Themes ønd Concepts

In 1993 Samuel P. Huntington re-ignited the cultural debate in the field of

International Relations with the release of his controversial article entitled "The Clash of

Civilizations." Along with the later release of his book with the same title, Huntington

argued that culture, as a reference for identity, has become an important factor in

everyday politics, both domestically and internationally. Huntington went on to assert

that the end of the Cold Wa¡ has obligated people and entire societies to identiff

themselves with cultural particularities instead of ideologies. Therefore, in Huntinglon's

main argument, local and regional cultural identities have become, in a broad sense,

civilizational identities, from which different civilizations would clash and conflict would

inevitably arise. Huntington then suggests that cultural divisions will be the main source

of conflict:

The great divisions among humankind and the dominating source of conflict will
be cultural. Nation states will remain the more powerful actors in world affairs but
the principal conflicts of global politics will occur between nations and groups of

' different civilizations. The clash of civilizations will dominate global politics. The
fault lines between civilizations will be the battle lines of the future.l

Political Islam and Islamic terrorism, within the parameters of the concept of

"Islamism," is an obvious example of the phenomenon of a movement creating

international conflict that resulted from a threat to a group, or civilization. As defined by

prominent authors, such as Graham Fuller, John Esposito, Daniel Pipes and Martin

Kramer,Islamism is understood as a modern political movement based on important

I Samuel P. Huntington, "The Clash of Civilizations?' Foreign Affairs,72 (1993):22.
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principals of Islam, otherwise known as political Islam,2 but it is nevertheless necessary

to distinguish between Islam as a religion and Islamism as a political movement. And just

like all other modern political movements, Islamists can be moderate or extreme; Islamic

terrorism is the most extreme form of this political movement, usually supported and

promoted by exfteme Islamists and Islamic fundamentalists.

Identity in the post-Cold War era is more culturally infused than in the past.

However, this newly recognized cultural identity is not the leading cause of conflict.

Although culture is an important political force in domestic and international politics, it is

the threat to cultural identity that leads to conflict. Indeed, in the post-Cold War era and

in the recent years following the September 1lft atacks, Islamism holds that the main

challenge to civilizational/cultural identity world-wide has been the universalisation of

standards and norms through the process of globalization or what it is alleged by

Islamists to be: \ùy'esternization and Americanization:

Furthermore, beneath the rugged international political surface which
characterizes the post-11 September world order lies another smoldering fire
called globalization, which is itself posing a devastating socio-economic
challenge to the Muslim world. Political Islam, therefore, assesses the power of
the New Rome not only in terms of its sophisticated firepower and huge military
legions but also in terms of its capacity to change the political economy of the
Muslim states, in its own image. On both fronts, the United States emerges as
Islam's main enemy. All the more so when it is so closely allied to the Middle
East state of Israel.3

If universalisation and its imposed system of values influence every aspect of existence,

then Islamic terrorism within the context of Islamism can be perceived as an extreme

reaction to threatened civilizational identity. In fact, Martin Kramer believes that

2 "Is Islamism a Threat?: A Debate," Middle East Quarterly,(December, 1999).
3 Anoushiravan Etheshami, "lslam as a political force in international politics" in Isl¿m in Wortd Politics,
eds. Anthony H. Johns & Nelly Lahoud, (London & New York: Routledge, 2005),4{1.
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Islamism emerged solely as a response to modern Western ideologies.o This

interpretation of Islamism provides a useful insight for understanding how civilizational

identity plays an important role in international politiis, as it identifies Islamism as a

malignant form of the civilizational debate and the "clash of civilizations" as a self-

fulfilling theory.s

This thesis explores cultural identity as a cause of conflict within the context of

the civilizational debate and the resulting civilizational paradigm. The thesis takes

Huntington's argument one step further by demonstrating through Islamism that it is the

fear of loss of identity and not cultural identity itself that leads to conflict. In so doing, the

contribution of this thesis is the examination of cultural and civilizational identity itself.

The fear of loss of identity is understood as the reaction to the potential loss of a group or

civilization's way of life and values. By studying the Islamic civilization throughout the

world and how it has reacted to the fear of the loss of their identity, this thesis identifies

Islamism as the most malignant form of the civilizational conflict.

When Islamism emerged as an important phenomenon, theorists and scholars

faced the challenge of explaining it from a different theoretical approach since realism,

which holds that states are the primary actors in International Relations, and previous

theories could no longer be applied to this particular situation; states were no longer the

only nor the most "powerful" actors in International Relations. Current common

frameworks often neglected culture and identity because it was deemed to be a domestic

issue: "In the neorealist world, social and cultural factors are relegated to the domestic

o "Is Istamism a Threat?: A Debate," Middte Eost Quarterþ, (December 1999).
s Jonathan Ba¡ker, The No-Nonsense Guide to Terrorism. (Toronto: Between the Lines, 2003), 108.
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realm, where they remain irrelevant to the workings of international relations.'ó In this

particular case, extreme Islamism and terrorism were used to reject the current structure,

usually strongly imposed by Western society, but from outside the structure itself. New

theories also needed to account for the fact that terrorism was also precipitated by the

confìnements of this same structure itself. But throughout this debate remains the .

importance of identity and culture, which in this case, has led to what is now known as a

civilizational Islamic collective consciousness based on traditional principles of the

umma (community or nation).7

The practical significance of this analysis is its contribution to our understanding

of current international conflict through exheme Islamism - Islamic terrorism - as a

reaction to threatened cultural identity. Although terrorism is not a recent phenomenon, it

is has become the modern-day warfare tactic of choice for non-state actors and

globalization has played a signifïcant role in promoting its uses. While war has

traditionally been between states or between opposing groups within a state, today's

opponents are no longer confined to any geographic borders from within or outside the

state. This aspect of international conflict has changed and the new actors can now be

charactenzed as culturally diversifïed groups or civilizations, fTghting to maintain their

identities or widen the scope of their influence globally.

6 Wil¡iam E. Connolly, Identíty Difference - Democratic Negotiations of Political paradox,(Ithaca:

Çornell University hess, l99l), 85.
' Ahmad Shboul, "Between rhetoric and reality: Islam and politics in the Arab world," n Islam in Íl/ortd
Politics, eds. Anthony H. John & Nelly Lahoud, (London & New york: Routle dge,2005),171.



Outlíne of Thesis

This thesis identifies how civilizational reactions to threatened cultural identity

can lead to conflict By posing the argument that threatened cultural identity is the cause

of potential conflict, this thesis will clearly disassociate the "vehicle of conflict with the

source of conflict,'€ allowing for a more objective examination of Islamism.

Chapter Two explores the existing literature on Islamism and cultural identity

theory, including the civilizational theory according to Huntington and other prominent

authors. R.B.J. Walker has argued that culture is an important element in International

Relations theory and has long been neglected or considered irrelevant to help

comprehend the interaction among all international actors.e By trying to identify the

fundamental principals of Islamism, the root causes for Islamic terrorism reveals itself as

more than just the debate over ideology and Islam. This chapter will establish the

definitions of culture, civilization, and the most exteme form of Islamism leading to

international conflict, Islamic terrorism, while also looking at the impact of the Clash of

Civilizations debate on existing literature and particular international situations. The link

between culture and Islamism will also be closely identifïed.

Chapter Three examines the recent change of international conflict and its

primary actors and how the Islamic civilization has reacted to threatened cultural identity.

While globalization allows for an unprecedented exposure of culture and an increased

fear of the unknown, the proliferation of causes of conflict within these conditions will be

investigated, thus relating Islamism to globalization and its cultural threats. This chapter

t 
Graham E. Fuller, The Future of Political Islarz (New York : Palgrave Macmillan, 2004),202.

e R.B.J. Walker, "The Concept of Culture in the Theory of Internaiional Relations" in Culare and
International Relations, ed. Jongsuk Chay, (New york, westport & London: haeger, 19fl)).
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determines that Islamic terrorism is a reaction to both threatened civilizational identity

and globalization, which consequently creates greater division in the world. It will also

identify Islamism as the most important civilizational political movement of the twenty-

first century. This section also looks at possible ways to prevent the "Clash" (according

to this new interpretation of culture and conflict) and thus minimize various acts of

terrorism. Unlike Huntington's reluctance to accept pluralist solutions, these sorts of

approaches could become useful in minimizing the ignorance of difference, and therefore

diminishi ng potential confl ict.

The conclusion, Chapter Four, will elaborate the major findings, the implications

of these findings and possible future directions. Whichever way this political movement

develops, extreme Islamism represents a malignant form of the cultural/civilizational

debate and its success or failure of warding off imposed foreign values will undoubtedly

influence other "potential" civilizations to also attempt to defend their identities. Unless

all international actors find a significant way to deal with cultural difference, without

giving globalization free reign to impose mostly western ideals, perpetual vicious cycles

of civilizational upheavals will continue to occur, and culture will remain the most

emotionally charged component of international politics throughout the world.

Methodologt

The thesis examines the literature on culture and identity in International

Relations theory. This includes the writings of Doyle, Falk, Smith, Walker, and others, as

well as Huntington's "civilizational debate" and the reaction from his many critics. It

explores the political movement of Islamism. It will also show that many common
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elements exist among these bodies of work, revealing their links and mutual influences.

In fact, culture as an element of international theory has been gaining importance in

recent years. Culture in International Relations theory, including conflict in reference to

Huntington's argument, and globalization in its various forms will be presented. Many

theorists agree that conflict has changed. By basing his argument on Mayne's conclusion

that "animosity among ethnic groups is beginning to rival the spread of nuclear weapons

as the most serious threat to peace that the world faces,"t0 Huntington argues that the end

of the Cold Wa¡ has obligated peoples to identity themselves within cultural

particularities instead of on terms of ideology. Therefore, "[g]obal politics began to be

reconfigured along cultural lines"tr and international conflict followed suit. Terrorism, an

extreme form of Islamism produced primarily by non-state actors, is prominent in today's

society and is inevitably linked to globalization's threat to cultural identity.

This study is a critical analysis mostly based on the examination of secondary

sources. Because of the theoretic complexity of the topic at hand, primary data and

interviews have not been used in this study. The main documents consulted for this

research are generally articles and texts from specialized journals (such as Millennium:

Journal of International Studíes, International Studíes Quarterly, Journal of peace

Research, World Press Review, Review of International Studies, Harvard International

Review, Foreign Affairs, Middle East Quarterly, Polítíque étrangère), books and online

resources, with the limited use of international newspapers and recent publications, such

as articles from different universities or authors' personal websites.

r0 David R. Davis & will_H. Moore, "Ethnicity Matters: Transnational Ethnic Alliances and Foreign policy
Behavior," 1n ternational Studies euarterþ 4l (1997): 17l .
I I Samuel P. Huntingto n, The Claih o¡ Ctiitizairons and the Remaking of the World Order (New y ork,
Touchstone, 1996),35.
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Furthermore, a variety of different literatures were consulted in order to provide a

general overview of influential academic and non-academic works, from both the

Western and Islamic civilizations. While it can be argued that Huntington's "Clash of

Civilizations" and other authors cited do not necessarily reflect a certain academic

standard, their influence in both conventional and academic circles cannot be denied.

Essentially, Huntington initiated an important debate within popular Western culture, but

the value of his argument within this thesis lies in the re-interpretation of the aspect of the

source of conflicl This analysis also included other conventional literature (such as the

controversial author Daniel Pipes and others) in order to attempt to provide a better

understanding of common misperceptions of Islamism within the Western world. While

these literatures created difficult obstacles to overcome within this research, they

nevertheless created the opportunity to explore an interesting aspect of Huntington's

original thesis. Nonetheless, this work remains a product of the literatures consulted, and

as a result, it provides a unique interpretation of current international conflict from a

Western perspective.

In summary, this work compliments the existing literature on culture and its

relationship to international conflict and Islamism in the realm of International Relations.

The practical utility of this study promises to help answer key questions about the current

international political situation by examining the causes of international conflict spurred

by Islamism and Islamic terrorism from a cultural/civilizational stand-point. Being able to

understand conflict in all its forms, from different perspectives and its many possible

causes will allow all international actors, including states, international organizations,

trans-national groups or even entire civilizations to better comprehend these new cultural
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divisions in the world. While trying to identify and understand the root causes for Islamic

terrorism through the emergence of Islamism, this study links the proliferation of Islamic

terrorism not with the religion of Islam but with the fight for self-preservation and

cultural survival of the entire Islamic civilization itself.
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CHAPTER TV/O

Introduction

In recent years, the field of International Relations has been faced with the

challenge of nying to explain the re-emergence of Islam and its political mutation,

Islamism. Political Islam has developed into a broad political movement touching almost

every aspect of life, ranging from culture to geography, from religion to identity, from

freedom to freedom fighters. Islamism deals with culture because it makes claim of a

higher grouping of peoples under the Islamic civilization, with all its history and past

accomplishments. But Islamism also deals with geography because of the high

concentration of adherents that originate from traditional Muslim countries of the various

Asian and Middle Eastern areas. However, Islamism and its extreme form, Islamic

terrorism, also has surpassed the confines of geography by often targeting Western

targets, though many acts of terrorism do not result from the specific will of any

particular nation-state. Islamism deals with religion based on the fact that Islamists wish

to implement and develop complete Muslim societies based solely on Muslim law, the

Sharia. But Islamism also deals with identity because it aims to unite all Muslims under

one state while assuring that Western influences do not penetrate its borders.

Theoretically, national, cultural or ethnic identity has no importance within Islamism

because of the importance it places on a religious common identity. Islamists strive to

achieve freedom in states that have long been connolled by foreign or homegrown

oppressors. While the terrorists see themselves as 'Treedom fighters," the means used

have come short of achieving the goal of gaining freedom for them and for the Muslim

people atlarge.
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Because of its very nature, Islamism has taken International Relations theorists by

surprise. It is undeniably diffTcult to understand a concept that touches such a wide range

of theoretical areas since no one theory can fully grasp Islamism's implications.

Nevertheless, important elements can be identified: national identity is less important for

Islamism, Islamism is often equated to socialism, and Islamism is a response to the

current modern situation. In order to understand these statements, specifîc terms and their

definitions must be explained, including culture, civilization, conflict, and terrorism.

Section one of this chapter will identify major concepts and ideas pertaining to

Islamism. This section will establish a practical definition of Islamism, while underlining

the important difference between the religion of Islam, and Islamism. By identifying

major concepts, this section will determine the influence of major theories such as

socialism and nationalism on the development of Islamism.

Section two will explain why culture and identity are important to help understand

Islamism and Islamic terrorism. This section will examine the role played by culture and

identity in the International Relations literafure, while identifying the importance of the

'Clash of Civilizations' theory as a significant element to help to understand the recent

emergence of Islamism as a malignant form of the civilizational debate. Within this same

context, Islamism and Islamic terrorism can also be understood as a civilizational

reaction to threatened cultural identity.

Section three will focus on understanding Islamism in its most extreme form,

Islamic terrorism. This section will identify potential causes of terrorism while

establishing the link between international conflict and terrorism. Because of this

connection, Islamic terrorism is identified as the most extreme and dangerous form of
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Islamism even while it represents only a small faction of the entire movement. This

section will also include a broader analysis of terrorism within the International Relations

context.

The Iast section of Chapter Two will explore the impact of the civilizational

paradigm on the entire field of International Relations studies, while taking into account

how the Clash of Civilizations is developing into a malignant self-fulfilling theory.

Islamism

The Hßtory of Islamísm

Islamism finds iæ origin in the mid-twentieth century. Its emergence is linked to

the 1967 Six-Day War and the on-going Israeli-Palestinian conflict, where religious

identity became an important factor within the Middle East. In confrast to most other

mainstream changes occurring in the Middle East and within Muslim nations during the

post-war period, the Israeli-Palestinian conflict brought about the question of '\vho are

they and who are we?" Elsewhere, taditional Muslim governments were searching for

ways to keep up with developed nations and attempted to modernize and thus, secularize

their counhies. However, in Israeli occupied territories formerly known as Palestine,

being a Palestinian also most often meant being a Muslim and Islam offered a way to

bring together the Palestinian people under a united fronL Lacking official representation

within the new Israeli structure, Palestinians searched for ways to improve their political

plight to no avail, which eventually led to violent conflict, Islamic terrorism and full-out

war. Violence and terrorism consequently became an important channel of political

opposition within the region, supported by other Muslim nations, includíng Syria, Jordan,

Iran and lraq. But a political movement had also been born. Palestinians and other
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sympathizers wished for an answer to the predicament of the Muslim-Palestinian people

and they supported a Muslim solution. There was now a venue in which Islam could be

expressed politically. Although based on the religious teachings of Mohammed and

traditional structures of Muslim societal governance, Islamism is mostly political in

nature. During thel960s, the religious beliefs of an entire historical civilization became a

political ideology.t

Mohammed was the first religious leader of Islam but above all, he also became

the political ruler of his followers. The ideal Muslim society was based on his religious

and political rule, where religion and politics would never be separated and both would

be under the divine rule of God. Although the ideal was never fully re-created, the idea of

a one Muslim state ruled by Muslims has never fully disappeared.2 Even today, many

Muslims and especially Islamists believe that all Muslim countries should be united

under one umbrella state.

Throughout the many years since its inception, the religious teachings of Islam

became widespread in most of the Middle East and parts of Asia and Africa. Because of

the proselytizing nature of Islam, although originally intended for Arabs, it was never

expected to be an exclusive religion. One of the main roles of Islam was to spread the

Prophet's teachings and consequentially, Islam "created a world civilization, polyethnic,

multiracial, international, one might even say intercontinental.'n Race, ethnicity and what

would later be known as "nationality" was never an obstacle to becoming a Muslim and a

t Daniel Pipes, "D_istinguishing benveen Islam and Islamism," from the cenneþr snatugic and
International Sndies June 30, 1998 [Internet]; available from www.danielpipei.org/artici-e/954; accessed 4
Ocûober 2004.
2 Berna¡d [æwis, The Crisis of Islam: Holy War and Unhoty Terror.(New York: Random House, z1g4¡),
xxi.

'Ibid., 6.
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common civilization with common goals, morals and virtues, was conceptualized.

However, as a result, religious and political teachings went hand in hand and could not be

easily separated. Although easily accepted by Muslims, opposing groups or civilizations

felt threatened by Islam's control over religious and political life and as Islam spread

throughout many regions, so did the threat to its political unity. Muslims everywhere

were often called upon to defend their beliefs and use whatever means necessary to

protect the Islamic civilization, often including primitive forms of terrorism.

Like all other religions or civilizations, Islam's past is not without violence, but

the origins of the politicized Islam can also be linked to its historical miliøncy. During

the eleventh to thirteenth centuries, militant Islam came into being when Assassins,

"extremists" of a Shiite Muslim sect, began killing who they perceived to be the enemies

of Islam: the Christian Crusaders attempting to conquer parts of the Middle East and

"Muslim rulers, whom they saw as impious usurpers."a What is now known as terrorism

became an effective tool early within the history of Islam and to this day the effectiveness

of early Islamic militancy never fully left this civilization's collective consciousness: ,.In

this sense, the Assassins are the true predecessors of many of the so-called Islamic

terrorists today."5

Since its primitive beginnings, terrorism in the Middle East and throughout

Muslim countries around the world has persisted but it has also drastically changed. Its

persistence derives from the religious promise of the creation of an almost utopian

Islamic state, where martyrdom and a prosperous eternal after-life are offered as

compensation to the ones willing to sacrifice their lives to achieve this goal. The nature of

a Berna¡d [æwis, The Crisis of Islam: Holy War and Unholy Terror. (New york: Random House, ZOO4),
144.
t rbid.
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the changes of Islamic tenorism derives from technological advancements and the advent

of globalization. Advanced weaponry and mass communications ultimately have altered

the traditional foundations of terrorism and some forms of political Islam have adapted

their tactics in order to benefit from these changes. From the time of the Assassins,

Islamic terrorism took on the form of the assassination of one or several individuals in

order to attain certain political ends. In the 1960s and 19?0s, Islamic terrorism involved

the highjacking of planes and the attack on specific targets in the name of Palestinian

ethno-nationalism. The most prominent example was the kidnapping of 12Israeli athletes

at the 1972 olympic games in Munich, Germany. In the wake of September lL,zffil,

suicide bombers, by striking big crowds and symbolic targets, are willing to take their

own lives in the name of Islam, in the hopes of marlyrdom. Even today, many terrorist

attacks still occur within Muslim countries and it is not always conducted against

foreigners or Westerners, but often against fellow Muslims who are seen as having

allegiances with enemies of Islam. Militant Islam, however, has flourished, even today,

often because of the goal of recreating the once mighty Islamic transnational state or

civilization, even though "[...] a triumph of militant Islam would be unlikely to bring a

return to traditional Islamic tolerance.'6 In fact, what today's Islamists are fighting for

will unlikely be achieved if militant means, such as terrorism, are used. The result they

are trying to achieve has been overshadowed by the means used to attain their goals.

Historically, militant Islam and the early stages of political Islam developed

initially during the eighteenth century out of a reaction to Western forces invading and

imposing certain habits and customs contrary to prior Islamic teachings. Violent

6 Bernard Lewis, llhat Ílent Wrong? LVestern Impact and Middte Eastern Response.(Oxford: Oxford
University Press, 2002), I 1 5.
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confrontations and opposition movements soon became the most efficient way to publicly

show disapproval for the new colonial authorities.t With the start of post-colonialism and

the departure of 'Western imperial forces after the First World War, Muslims, who had

previously been politically united under the former Ottoman Arab states, were forced into

the confines of a new geo-political reality: the creation of the secular nation-state came

into existence all over the Middle East as it had in Europe. The West agreed that the

former colonies "be given a formal independence, but under the tutelage or 'mandate' of

imperialist states.'€ Although Western thought and more specifically, the notion of

political freedome (democratic principals of popular representation, freedom speech and

free markets) had a huge impact on the political development of these new nation-states,

many Muslims eventually rejected secular nationalism. Instead, they presented "a

religious alternative,"rO a supranational ideal of Islamic nationalism. In predominantly

Muslim parts of the world, nation-states inadequately reflected specific ethnicities since

Islam had always regarded this identity as a secondary consideration. Since the beginning

of Islam, Muslims were brought up to consider themselves above all Muslims and to hold

no other allegiance but to Allah. Indeed, this rise of Islamic nationalism, and its

subsequent pan-Arabism, offered Muslims everywhere alternative ways of identifying

themselves and this initiated the creation of the Islamic civilizational consciousness:

"[...] the new states encouraged by the imperialist powers had developed a sub-

nationalist existence of their own, based on a combination of modernity and

7 Bernard Lewis, The Crisis of Islam: Hoþ Var and Unhoþ Terror.(New York: Random House, 2004),
133.
8 Tariq Ali,The Clash of Fundanentalisms: Crusades, Jihads and Modernity. (t ondon & New york:
Verso,2002),80.
e Bema¡d Lewis, What Weht W'rong? Western Impact and Middle Eqstern Response.(Oxford: Oxford
University Press, 2002), 56.
r0 MarkJuergensmeyer, The New Cold Wør: Religious Nationalism Confronts the Secular Stat¿. (Berkeley:
University of California Press, 1993), 46.
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local/regional histories and naditions."rI Nevertheless, Muslims still identified

themselves first and foremost as Muslims rather than citizens of their newly imposed

states, regardless of their race or ethnicity. The concept of the urrrma, or community, is a

fundamental notion in Islam that places the importance of a transnational solidarity

among all Muslims around the World and reduces the importance of all other identities.

The umma is the ultimate goal for Muslims, where all adherents of Islam would be united

within this common community and where the only way to identity ones self would be as

a Muslim. Muslim Brotherhood and its associated network in South Asia, Jama'at-i

Islami, are concrete manifestations of the umma that have appeared throughout the

twentieth centur], although it is crucial to note that important schisms have occurred

within Islam itself. Different sects have emerged and often have created significant

conflicts among fellow Muslims. However, recently Islamists have transposed the idea of

the umma in the political realm and they have sought to establish a pan-Islamic political

unity of the umma, where all Muslim nations would be united under one supra-nation,

under the political banner of Islamism. They have even gone as far as to claim "the

division of the umma into local national states directly contravenes the intent of Islam

and is hence illegitimate."l2 Nevertheless, attempts of establishing a real working urnma

have been precipitated by Muslim nations deliberately working closer togethei in the

realms of common security and economic tade.

According to Lewis, in the early twentieth century the new ideologies had a great

impact on the people of the newly formed Muslim nations. Still within the confines of

trying to identify their own unique form of nationalism based solely on Islamic ideals,

tt Tariq Ali,The Ctash of Fundamentalisms: Crusades, Jihads and Modernity. (I-ondon & New york:
Verso, 2OOZ),112.
12 Graham E. Fuller, The Fuare of Political Islam. (New York: Patgrave Macmillan ,2gg4),150.
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Italian and German fascisms were often accepted as potential models to follow. The

Ba'th parties in Syria and Iraq later adopted Nazi ideologies that developed and thrived

throughout the Second World War. German and Italian national unification in the late

Nineteenth century undeniably served as an example to follow for these newly created

Muslim states. However, fascism, and later the Soviet adaptation of Marxism - both

unique ideologies - served as significant illustrations of denunciation of American ideal

and Western capitalism-13

The end of the Second World War also brought about new developments for the

Arab world that helped the emergence of Islamism as a political movemenL The creation

of the Jewish state of Israel forced many changes upon the Muslim Palestinian

population, which was viewed sympathetically from many Muslims from around the

World. Thousands of people, both Muslims and Jews, were required to leave their

traditional homelands. Muslims and especially Arabs rallied in support of their

Palestinian brothers to help rid it of its enemies or in the very least, control the region of

and around the newly imposed Jewish state, which was heavily supported by the

American government. Indeed, many false assumptions surrounded the creation of Israel

and many Middle Eastern leaders, alongside with the media, attempted to use Israel as a

tool to convince the Muslim people that the West was invading their lands: "[t]he

newspapers had denounced [Israel] as a Western creation, a perrnanent dagger in the

heart of the Arab world [and they believed that] anti-Arab discrimination was embedded

in the structures of the new state and at every level."ra Consequently, Israel's presence

f3 Berna¡d Lewis, The Crisis of Islam: Hoþ War and Unhoþ Terror.(New York: Random House, 2004),
71.

'oTariq Ali,TheClnshof Fundanentalisms:Crusades,JihodsandModernity.(Lnndon&NewYork:
Verso,2002),88.
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was believed would eventually lead to the destruction of Middle Eastern customs and

erodes fundamental Islamic values. The final results of the Six-Day War also did not help

this misconception since more Palestinians were now under Israeli-contolled tenitories

and this devastating loss for neighboring counties did not boost morale.

After the end of the World War II, Muslim countries also saw the emergence of

Arab socialism.ls According to Roy, Islamism took on the form of an alternate third

world ideology, often borrowing and sharing ideas with socialism. Attempts at

modernizing, industrializing and secularizing had failed in most countries and most

citizens now found themselves worse off than during the Ottoman Empire or previous

regimes. Turkey is an exception to the secularizing of the Muslim state. Modern Turkey's

founder, Ataturk, succeeded in accomplishing what most other states, such as Iran and

Egypt, had failed to do. The Egyptian Revolution and lran's White Revolution both had

modern and secular ideals but were unsuccessful in their attempts to modernize their

societies because of their subordination of "Islam to a broader secular framework."r6

Nevertheless, ståtes were now forced to deal with the social unrest of their societies and

socialism was thought to be an appropriate solution. Various forms of Arab socialism

were adopted in the Middle East since this ideology seemed to correspond with the

Muslim concern of community, or the umma. It was also compatible with the anti-

Western, anti-American sentiment that had been developing throughout the region since

the American intervention in toppling the government during the Shah's White

Revolution in Iran and the creation of Israel. Policies of national health care and national

15 Bema¡d Lewis, llhat llent Wrong? Western Impact and Middle Eastern Response.(Oxford: Oxford
University Press, 2002), 62.
ró Roy R. Anderson, Robert F. Seibert & Jon G. Wagner. Polìtics and change in the Middle East: Sources
of Conflict and Accommodation ,6ù ed. (New Jersey: hentice Hall, 2001), 155.
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education were put into place by various governments and national concerns were at the

forefront of political rhetoric. Yet, Arab socialism transformed itself into Arab

nationalism where, under Egypt's Nasser's leadership, a single united Arab nation

became the ultimate goal: one language, one religion and a modern Islamic civilizational

consciousness. However, as quickly as it came about, Arab nationalism or pan-Arabism

was unsuccessful and the movement ultimately expired along with Nasser's death. But

the idea never completely died and it subconsciously became an important building block

of modern Islamism.

During the Cold War, the Middle East and many Muslim countries, like other

third-world nations, became important areas of conflict and confrontation between the

West and the Soviet Bloc. Both sides tried to gain political ground in the Middle East but

"the Muslim world also learned to play the West off against the Soviet Union, expanding

its own room for maneuver and gaining benefits from each side."t7 The end of the Cold

War changed how the Middle East was able to operate and was increasingly inundated by

Western culture and technology. Islamism became a backlash against the dominant

ideology of the West.

Other forces also influenced the emergence of Islamism, including the principles

of Marxism itself. By following Marxist ideology, many Muslim societies under Soviet

rule were forced into atheism and the collapse of the Soviet Union reignited religious

movements throughout the Muslim world. Imposed secularism in Soviet occupied states

was not easily tolerated, especially since it had been forced upon them by a foreign, non-

Muslim authority. During this era, on-going tensions precipitated and promoted the

tt Graham E. Fuller, The Future of Political Islarz. (New York: Palgrave Macmillan, 2004), 8.
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formation of the Wahhabism in Saudi Arabia and it offered yet another alternative to

secular communism and nationalism in the Middle East.rs Although mostly successful in

the Arabian Peninsula, the Wahhabi movement became influential throughout the

Muslim world because of Saudi Arabia's economic wealth. The relative success of the

Wahhabi movement, combined with the fact that Saudi Arabia was perceived to have

replaced the Soviet Union as the main opponent to the West, led many leaders and

countries to allow a politicized religious revival within their states. The inklings of a

Saudi-funded, trans-national Islamic community was born from within this religious

revival and its effects could be felt within all spheres of culture, social and mostly

political life.

The fall of the Berlin Wall, the subsequent collapse of the Soviet Union and the

end of the Cold War changed the ideological bi-polarity that the world had been

accustomed to for fifty years. Islamism now had an opening for international recognition

as a viable political alternative for Muslim states but it did not gain much media attention

in the West until the September l l, 2001 terrorist attacks in the United States. While

Islamist extremists had already been active throughout the world, their existence had

been largely ignored by the West, although many scholars had already predicted the

importance they were to play in twenty-first century international politics. In spite of this,

the events of September 11ù do not fully explain tlie entire phenomenon of political Islam

or even Islamic terrorism.

tt T*iq Ali,The Clash of Fundnnentalisms: Crusades, Jihads and Moderniry. (London &.New york:
Verso,2002),85.
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The definition of Islamism

Islamism is a political ideology based on the fundamental teachings of Islam.

Graham Fuller and other prominent authors such as Martin Kramer, John Esposito, and

Daniel Pipes describe Islamism or political Islam as a modern ideology, created as an

effort to solve modern problems.re By trying to counteract the effects of modernity,

Islamism can be seen as a product of modernity itself. And like all other twentieth

century ideologies and infamous "isms," different forms and levels of Islamism can be

observed, from moderate, fundamentalist and extreme, from democratic to terrorisl

Regardless of its nature, "in some countries the ideological conflict has developed into a

bloody struggle for political dominance."20 Originally considered a broad international

movement, it took over domestic politics in many Muslim regions and became a quest for

political power. Islamism proved helpful in mobilizing Muslims who previously had been

uninterested in secular politics.

Consequentially, Islamism is for some the political representation of some sort of

desire to live in a tue trans-national Islamic society, based on the teachings of the Koran

and ruled by the laws of the Sharia. Indeed, Islamism embodies a return to the

fundamentals of Islam, where religion and politics are never separated. Of equal

importance is this back-to-the-basics also requires the eventual creation of a tans-

national Islamic community where "the requirements of loyalty to úans-national Umma

and to Islamic solidarity override those of loyalty to the nation-State in which a Muslim

tn "Ir lrlu*irm a Threat?: A Debate," Middte fust Quarterly, Decemb€r, (1999).
20 Bruce rW. Nelan, "The Dark Side of Islam: With terror, Muslim radicals declare war on Arab states that
stray from the religious path", Time [Internet]; available from
http;//rvrvrv.time,com/time/nation/printout/0.88 16. 174-5 l4.00.htm; accessed October 42N4.
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is resident of which he or she is a citizen."2r Following historical patterns, (the rise and

fall of great empires and civilizations), many Muslims and Islamists believe it is now

time for this civilization to regain its righful position in the World as the most important

and influential civilization. Incidentally, Islamism in all its forms is believed to be, by

many Muslims, the only philosophy capable of achieving this ultimate goal.

However, for others, Islamism is a response to an increasingly modernized and

globalized world, where economic and social conditions are continuously getting tryorse,

especially for non-Western and non-industrialized states. Threatened Muslims adhere to

Islamism as a response to uncontrollable world change and Western dominance and they

see it as their only way of achieving a pious and prosperous life. Indeed, the Islamists'

mistrust of the Western world is also maintained by the fact that Western leaders often

supported and funded authoritarian regimes within Muslim societies. Islamism has

become the political solution to social changes in Muslim societies and a counter-reaction

to Western dominance and manipulation.

For the small minority, Islamism is a call to anns, the so-called sixth pillar of

Islam,22 where exteme Islamists believe that it is their duty to Allah to rid the world of

Islam's evil oppressors. Indeed, the exteme form of Islamism is intimately linked to

Islamic terrorism, most often fueled and funded by fundamentalists. On behalf of the

average discontented Muslim, these extreme Islamists are willing to fïght and kill

2r B. Raman, International Isl¿mism [Internet]; available from hftp://rvrvrv.saag,org/papers2/paper l6.l.htm;
accessed 4 October 2004.
22 

The religion Islam is based on five imporønt pillars: Islam's creed, "There is no god but God and
Mohammed is His Prophet";five daily prayers and special Friday prayers; the importance of charity; the
observance of Ramadan; pilgrimage to Mecca For some Fundamentalist Muslims, Jihad (Holy War) has
been added as a sixth pillar of Islam, although since it is not explicitly written in the Koran, it remains open
to interpretation. (Smith, Huston. The World's Religions. New York, Harper Collins Publishers, lggl,22l-
270) Jihad can be interpreted as the inner holy war present within each human being or the compleúe
elimination of Islam's enemies.
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whomever they perceive as the enemy, be they individuals or entire nations or

civilizations.

Ultimately, many \rtry'estern scholars believe that Islamism is a threat to the

'Western way-of-life, and to freedom and democracy itself because it is "yet another

twentieth-century radical utopian scheme."æ Daniel Pipes compares Islamism to

Marxism or fascism because like these two previous ideologies, Islamism has many

totalitarian tendencies, with its eagerness to change and control every aspect of society,

from the political sphere to the private sphere. Some authors, such as Francis Fukuyama,

even go as far as to rename Islamism as "Islamo-fascism,"u one more ideology offering

yet another way to rule and dominate un-wealthy and un-educated Muslim populations.

Wolfgang Günter Lerch places Islamism into three different common groupings.s

First, religion and politics cannot be separated. This grouping holds that "Islamism," a

rüy'estern invention, does not exist. According to the Islamists of this group, Islamism is a

Western term that Western scholars used to explain how Islam and politics are connected.

A second grouping offers the explanation that Islamism is a reaction to unfavorable social

conditions in many Muslim countries. These Islamists claim that Islamism "has nothing

to do with religion and Islam,"26 where people of the Muslirn faith are reacting to harsh

situations. Lastly, some believe that Islamism is the manifestation of a cultural

revolution, where young Muslims reject the imposed cultural influences of the Western

' Daniel Pipes, "Distinguishing between Islam and Islamism," Centre for Strategic and Internationøl
Studies, June 30, 1998 [Internet]; available from rvrvrv.danielpipes.orglarticle/9.54; accessed 4 October
200/'.

'oTariq Ali,The Clash of Fundantentalisms: Crusades, Jihads and Modernity. (L¡ndon & New york:
Verso, 2002),310.
ã Wolfg-g Günter Lercch, " Unholy terror: Islam's fanatical fringe," World press Review,49, January
(2002):8.

'u Ibid.
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World. However, lslamism appeals to a wide range of Muslims, perhaps an indication

that Islamism is still in the midst of defining itself.

Finally, according to Graham Fuller, Political Islam or Islamism represents the

first amalgamation of modern and Islamic political thought, offered to the Muslim people

as the only viable alternative to tyrannical regimes and authoritarian governments.tt By

retaining the best of "both worlds," Islamism is a pragmatic Muslim solution to modern-

day issues.

The Differences Between Islam and Isl¿mísm

Islamism and Islam are not synonymous. Islam means "submission to Allah,"

which in itself has political implications in regards to allegiance. Should an average

Muslim citizen be loyal to only God, he or she will hold no loyalties to any other leader

or political ruler. This is problematic for many Muslims because of today's modern state

structure. However, Islam deals mostly with personal spiritual matters, while Islamism

deals with esøblishing a new Islamic public order and political state structure.æ

Islam is largely based on the teachings of both Judaism and Christianity and sees

itself as a continuation and the pinnacle of all monotheist religions. Tariq Ali argues that

all three monotheist religions "began as versions of what we would today call political

movements,"2e and therefore Islam has the intrinsic habit of concerning itself with matters

of politics. AII religions have provided a link between the spiritual and material world,

and according to Graham Fuller, "the moment religion finds some resonance among the

tt Gtaha. E. Fuller, The Future oÍPotitical Is/arz. (New York: Palgrave Macmillan, 2004),7.
28 Daniel Pipes, "Islam and Islamism - Faith and Ideology ," Nation-al Interest, Spnng2o00 [Internet];
available from rvrvrv.danielpines.org/article/.J66; accessed october 4,2M4.
2e Tariq Ali, The Ctash of Fundamentalisms: Crusades, Jihads and Modentity. (London & New york:
Verso,2002),24.
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public on political issues, it is a sure sign that some need is not otherwise being met

effectively by existing political means.'€oIn spite of this, deeply influenced by the

religion, Islamism or political Islam is not manifested or practiced as an ideology by all

of today's one billion adherents.3t Many people of the Muslim faith undeniably believe

that politics and religion cÍrn and should be separated. These people are referred to as

secular Muslims, often openly denounced and victimized by certain fundamentalist sects.

According to the fundamentalists, secular Muslims have been too greatly influenced by

Western values and the reason that they "lag behind the West" is "because they are not

good Muslims."32 Yet, for many believers, 'Islam is not just a religion; it is also a

political ideology, an economic theory; a treatise of statecraft and a training manual for

the jehad."33 Nevertheless, religion and politics have rarely been separated until the

creation of current social and political structures. Even though religion is still present in

modern-day political affairs, Islamism is not a religion just as Islam is not a universally

accepted political movement

Importnnt concepts in Islamßm

Islamism, like any other ideology or political framework, tries to promote a

certain set of important ideals or common ideas. Inspired by Islam's glorious past and

tremendous accomplishments, Islamism's most prominent ideal is the creation of the

trans-national Islamic society. Since the decline of the Islamic civilization, which

3o Graham E. Fuller, The Fuure of Political Is&zrz. (New York: Palgrave Macmillan, 2004), 13.tt Daniel Pipes, "Distinguishing between Islam and Islamism," Ceitre for Strategic and Iniernational
Sadics,June 30, 1998 [Internet]; available from rvrvrv.danielpipes.org/article/9.54; accessed 4 October
2004'.
32 Daniel Pipes, "Islam and Islamism - Faith and ldeology ," National Inreresl, Spring 2000 [Internet];
available from rvrvrv.danielpipes.org/article/366; accessed October 4,ZCíJ/,.
" B. Raman, International Islamism [Internet]; available from http://wrvrv.saag.org/papers2/paoerl6j.htm;
accessed 4October200y'.
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according to Pipes is directly related to Napoleonic invasions of Egypt,s Muslims have

been trying to achieve or re-establish the perfect Islamic society. This ideal has been

subconsciously ingrained in every Muslim's mind and remains the ultimate goal for all

sects, despite their inherent differences. As previously mentioned, the concept of the

umma underlines the importance of this Islamic ideal but it had previously remained

away from the political arena. The umma was often interpreted as a genre of camaraderie

or brotherhood where fellow Muslims would form alliances and refrain from fighting or

going into war with each other. From this, Islamists retained the importance of the umma

and called for a greater political, trans-national umma. It remains uncertain whether the

Islamists honestly believed in this ideal or if they used it as a means to achieve their own

goals: the Islamists themselves are "often urban mainstream professionals ... interest in

coming to power, as all politicians want to come to power.'fs By using ..spiritual"

vocabulary and references to the umma, all the while encouraging methods of terrorism,

Islamists have seen the discontent of the average Muslim as an oppornrnity to gain and

maintain political contol and have a say in the global political playing field. In doing so,

they have managed to overthrow what was the cornmon trend of secular politics and have

gained much local as well as international recognition as the leaders of the under-

developed Muslim world. By using religion and the concept of the umma to achieve

social and political rights in their political plaforms, Islamists have gained much support

in many states and religion has become a force to be reckoned with in everyday politics.

s Daniel Pipes, "Distinguishing between Islam and Islamism ," Centre for Srrategic and InternaÍional
Sndies,June 30, 1998 [Internet]; available from rvrvrv.danielpipes.org/article/954; accessed 4 Oc6ber
2W.
3s Bruce W. Nelan, "The Da¡k Side of Islam: With fenor, Muslim radicals declare war on Arab states that
stray from the religious path," Time, October 4, 1993 [Inærnet]; available from
http://rvrvrv.time.com/time/nation/printout/O.88 16.1745 l4.00.htm; accessed October 4 20M.
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In spite of this, scholars such as Daniel Pipes argue that "lslamism has few connections to

wealth or poverty; it is not a response to deprivation."36

Another important aspect in Islamism is its anti-Western, anti-American

sentiment, common in most Islamic and Muslim nations. The cultural and political

dominance of the West around the world, most often led by globalization, has been used

to the Islamists' advantage in their fïght to implement Islamism as a viable politicat

movement. The three main arguments that most Islamists use against the West, or

primarily against America, are: the Americans maintained a military presence in Saudi

Arabia, the holiest land, during the Gulf War; the 1991 Gulf War itself; and American

economic support of the Jewish state of Israel.37 Islamists claim that these acts committed

by the West are the main motivations behind all the terrorist att¿cks and the anti-V/estern

sentiment, often propelled by Islamic media. This widespread anti-Western sentiment has

also created, along with the umma, an effective method of rallying Muslim citizens

together in a common political fight to try to improve their everyday lives, their societies

and the trans-national Islamic civilization.

The Islamßts

In order to understand Islamism, its leaders and followers must be clearly

identified. Are Islamists, either mainstream or from extreme factions of political Islam,

simply to be described as fundamentalists or are they merely political opportunists?

Islamists are sometimes diffÏcult to identify as mainstream or extremist due to their

'u Daniel Pipes, "Distinguishing behveen Islam and Islamism," Centre for Strategic and Intemational
Sadies, June 30, 1998 [Internet]; available from rvrvrv.danielpipes.org/article/9.54; accessed 4 October
2004.
37 Bema¡d læwis, The Crisis of Islam: Holy War and Unholy Terror.(New York: Random House, zW4),
xxvi.
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apprehension to reveal their identities or being caught and imprisoned by the very

opponents they are trying to overthrow. Generally, Islamists tend to be mostly moderate

in nature, usually independent and not state-sponsored; only a small percentage of

extremists have resorted to terrorism in the name of Islamism: "For the most part, they

are not members of some grand conspiracy sponsored by a state apparatus, but loosely

organized, grass-roots militants who use similar terrorist methods and get money and

weapons from the same like-minded sources.,'38

The common element to all Islamists is the importance they give to Islam in the

political realm, mostly due to the rise of Islamic fundamentalism: Islamism tends to be

fundamentalist in regards to the nature of Islam itself, yet fundament¿lists can be either

politically moderate or extreme in nature. Tariq Ali believes that the emergence of

fundamentalism is an international phenomenon, not only affecting the Middle East and

Muslim countries but V/estern states as well. However, he blames American imperialism

as the main cause of this "religious revivalism with a political edge" since it has often

silenced the sufferings of Muslims around the world while interfering with internal

affairs, which has caused "all the other (political) exit routes to have been sealed off.'€e

Islamic fundamentalism can be viewed as a political reaction to oppression and to the

right of self-determination and self-govemment.

Indeed, many different forms of fundamentalisms have emerged throughout the

world and the political reaction of Islamic fundamentalism, Islamism, "includes a critique

of the excesses of modernity, of authoritarian governments, and socio-economic

38 B*ce W. Nelan, "The Dark Side of Islam: \ilith terror, Muslim radicals decla¡e war on Arab states that
slray from the religious path," Time, october 4, 1993 [lnternet]; available from
!tttp://ww*.time.co -5l4.00.htm; accessed Octobet 4 ZOC/,.3nTariq Ali,The Ctash of Fundamentalisms: Crusades, Jihads and Modernity. (Lnndon & Nerv york:
Verso, 2002), 307.
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inequities; a call for greater political participation; and a reassertion of religion in private

and public life.'{ However, the fact remains that while Islamism is largely anti-Western,

the whole of the Muslim world remains open to Western advances and technologies.

The extreme faction of Islamic fundamentalism has but a small percentage of

adherents. However, due to its violent nature, it is the form of Islamism that gets most of

the attention. Propelled mostly by adherents of fundamentalist Islam, "the main

proponents of extremist fundamentalist ideology are not religious leaders (known as

Imams) but rather have risen from the ranks of the religious jurists (known as mullahs)

who are proponents of the strict application of Islamic law or Shari'a.'al These mullahs,

in turn, promote and finance violence and terrorism, as justified means to achieving the

perfect Islamic state, culture and civilization, as prescribed by the Koran.

According to Burmeister, Islamic fundamentalism and the literal interpretation of

the Koran themselves pose no threat, but they lay the foundation for exhemist

interpretations of Islamic law.a2 On the other hand, it is important to stress that not all

Islamists are fundamentalists and not all Islamic fundamentalists are Islamic extremists

and terrorists. Different types of Islamists use different ways to achieve their goals: .,the

more moderate Islamists plan to use non-violent means to transform their host countries

into Islamic states.'43 Nevertheless, the extreme Islamists have had an enorïnous impact

on their local and national policies, especially in regards to the de-seculari zationand re-

* "Ir Islamism a Threat?: A Debate," Middle East euarterly, Decemb€r, (lggg).
ot 

Col. B'S. Burmeister, "The Rise of Islamic Fundamentalism - over or under-rated as a threat to (South
African) National Securigr" llnternet]; available from
httP://wrvrv'mil'za/CSANDF/(J.Supp/TrainingFormation/DefenceCollege/Researchpaners2000 02/burmeis
ter.htm; accessed 4 October 200/'.
o2 tbid.
€ Daniel Pipes, "lslam and Islamism - Faith and Ideology ," National lweresr, Spring 2000 [Internet];
available from rvrvrv.danielpipes.org/article/366; accessed october 4,20C/,.
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Islamisation policies that have drastically changed the political landscape of many

Muslim and Middle Eastern states. In fact, the Islamists' main goals have been to

eliminate any of the secularizing reforms implemented in the twentieth cenfury.4

Contrary to popular beliel the Taliban and Osama bin L¿den's Al Qa'ida are not

the only extreme Islamic factions. Many exist throughout the world, some of them often

state-sponsored. However, these particular organizations are often linked to one particular

event, dating back to the Cold Vy'ar, during the Soviet occupation of Afghanistan:

Practically all the Islamic extremist and terrorist movements of today, whether
they be in Egypt, Saudi Arabia, Yemen, the Central Asian Republics (CARs), the
Chechnya and Dagestan areas of Russia, the Xinjian g area of China, the J&K
State of India and in Southern Philippines were born out of ideas conceived in the
battle-fields of Afghanisøn of the l9€Os and spread frorn the mosques and
madrasas of Pakistan subsequently. as

Lewis writes that there are three main forms of Islamic extremisms that can be

found today: Al-Qa'ida and similar cells and groups from around the world, the Saudi

state's official religion of Wahhabism, and the ruling Iranian hierarchy. Each of these

extteme forms of Islamism has had an enorrnous impact in spreading similar Islamic

ideals across Asia, Africa and the Middle East.

From the fields of Afghanistan, Al-Qa'ida has successfully managed to establish

smaller regional chapters around the world, including in the West. While the exact

number of members is difücult to identify, Al-Qa'ida's popularity is constantly

expanding and its attractiveness to the average Muslim is increasing. It has also learned

to use modern tools, technology and mass media, such as Al-Jazeera. to advance its

ø Bernard Lewis, Ílthøt lllent Wrong? Western Impact and Middle Eastern Response.(Oxford: Oxford
University Press, 2002), 106.
as B. Raman, International Islamism llnærnet]; available from http://wrvw.saag.org/papers2/paper l63.htm;
accessed 4 October 200/'.
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causes and increase its popularity. V/hile elusive in nature, Al-Qa'ida secretly trains

young Muslims from around the world to attack enemy targets with suicide bombs, while

offering promises of marlyrdom. At the same time as developing advanced networks to

offer training and assistance to new recruits, Al-Qa'ida has also created a complex

financial system with an economy resembling that of a small state,tr in order to offer

monetary compensation to the families of these professionally trained suicide bombers.

Their main goal originally was to ward off the Soviet occupation of Afghanistan but since

the Gulf War it has become a struggle to diminish the presence of American toops and

their subsequent cultural and economical influences in the Middle East. The Americans

have been porhayed by Al-Qa'ida as enemies of Islam and have since become their

ultimate tilget abroad and within their own lands.

Saudi Arabia's official religion of tù/ahhabism has also had a significant impact

on the development of extreme Islamism. Saudi Arabia's role in regards to extreme

Islamism has been to provide funding with its oil money for the Muslim fundamentalist

doctrine. Consequentially, the Wahhabi doctrine has spread around the world with the

help of Saudi-funded private Muslim schools in areas such as Chechnya, Egypg and other

areas of the Middle East. It is also suspected that Saudi-funded institutions have even

been established within America, thus, like Al-Qa'ida, endorsing a global network of

extreme lslamism. Disproving of immoral Western influences, Wahhabism promotes a

return to the basics of Islam, which has resulted in one of the most fundamenkl forms of

Islam known today. Therefore, because of its unlimited wealth and "because of its unique

6Jonathan Ba¡ker, The No-Nonsense Guide to Terrorism. (Toronto: Between the Lines, 2003),N.
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role in Islam as the custodian of Mecca and Medina, Saudi Arabia has become a centre of

pan-Islamic activity.'ff

Since the lgT9Iranian Revolution, Iran has maintained an important and powerful

stronghold in the Middle East and the ruling lranian hierarchy is recognized as the

authority of the Shiite faction of Islam. While its influence is mostly limited to within its

borders, Iran was the first Muslim nation to completely reject secularism. This idea has

been influential for other Islamists hoping to achieve the same result within their own

states. By serving as a concrete example for others, Iran's influence has not been as

pronounced as the other factions of extreme Islamism; however, its fundamentalist values

have spread throughout its neighboring countries and since the fall of Saddam's Iraq, Iran

has sent some of its citizens and military personnel to help the ousted Iraqi Shiites in their

attempts to regain power within American occupied lraq.€

Regardless of the recent developments of extreme Islamist factions, the last fifty

years of the twentieth century also saw "a large proportion of educated Muslims [...]

embrace modernity.'Ae \ryhile trying to work within the current framework to achieve

their perfect society, not all Islamists have resorted to extreme measures. By trying to

reject the violent nature of these three previous examples of extreme Islamism, moderate

Islamists have developed their own unique form of Islamism. Nevertheless, Islamists do

not reject the fundamental principle of bringing back religion in to their day-to-day life;

moderate Islamists have sought peaceful and often democratic ways to improve their

a7 Roy R. Anderson, Robert F. Seibert & Jon G. Wagner. Politics anl cliange in the Middl¿ East: Sources
of Conflict and Accommodation,6'h ed. (New Jersey: Prentice Hall,2OOl),321.
8 Taki Chehab, Inside the Resistance: The lraqi Insurgency and the Fuure of the Midàle ðcst. (New york:
Nation Books, 2005), 18+187.
oe Tariq Ali, The Clash of Fundamentalisms: Crusades, Jihads and Moderniry. (London & New York:
Verso, 2002),15.
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societies. Even Islamic feminist groups have emerged in Turkey and Egypt to allow

Muslim women a more important role in governance and politics in general. However,

the difference between moderate and extreme Islamists rests almost entirely in their

varying interpretations of the Koran. Extreme or fundamental Islamists focus on Islam

great past history and tend to promote the "narrow, literal and intolerant interpretation of

Islam'n while the modern or liberal Islamists are open to change and diversity by

allowing "contemporary interpretations of the Koran and the Traditions."sl

Influences on Islamìsm

Socialism and nationalism have influenced the emergence of Islamism and all its

different forms. The emergence of political Islam is said to be an extension of socialist

ideology since the end of the Cold War, and Islamism is a form of socialist Islam, since

socialism contains many similar ideals to the message professed by the religion of Islam.

Before the fall of the Soviet Union, socialism offered a way to improve social and

economic conditions. However, after it had failed, another ideology had to be created to

replace the void left by socialism.

According to several authors, such as Ali and Roy, similarities exist between

socialism and Islamism. Where socialism tried to offer certain equal rights to the working

class communities of the third world, Islamism promotes and seeks to reform these same

rights with an Islamic twist. Both ideologies promote the improvement of conditions for a

majority of the impoverished population. These ideologies recognize that only a minority

of people may achieve comfortable economic and financial conditions and Islam, like

Socialism, tries to eliminate the inequalities. In this case, the capitalists have been

to Graham E. Fuller, The Future of Political Islarz. (New York: Palgrave Macmillan, ZOO4),51.tr lbid.,49.
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replaced with foreign influential economic forces, most often the Americans or Western

civilization, and the proletariat have been replaced with the average, impoverished and

uneducated Muslim.

Nevertheless, even before the collapse of the Soviet Union, many Middle Eastern

nations had developed what is now called Arab socialism. By imitating the final stages of

Marxist theory, the final goal of Arab socialism would be the creation of a pan-Islamic

state. However, alongside Arab socialism emerged Arab nationalism, also based on the

Arab or Middle Eastern unity of Muslim states.

European imperialism played an important role in the development of Arab

nationalism. When imperial forces imposed the creations of states after the collapse of

the Ottoman Empire, local internal pressures from within the borders of the late Empire

fought for Arab unity, as an opposition to the imposed borders. Although unsuccessful,

Egypt had the most influence on the shaping of nationalism in the Middle East, and under

Jamal al-Nasser's leadership, they promoted specific principles: "the elimination of

imperialism and its traitorous Egyptian agents; the eradication of feudalism; the

destruction of monopoly and the domination of capital over the government; and the

establishment of social justice."s2 Also referred to as Nasserism, this unique mix of Arab

socialism and nationalism became an important ideological tool during the 1967 war

between Israel and Egypt Fighting for all Muslims and for a united Arab nation, Egypt

found suPport in its Middle Eastern neighbors, but the Israeli army nevertheless quickly

defeated Egypt.This humiliating defeat resonated throughout the Arab peninsula and the

Middle East and the occupation of Palestine brought further turmoil to the region.

t2 Marvin E. Gettleman & Stuaf Schaar, eds.,The Middle East and Islantic World Reader. (New york:
Grove Press, 2003), 289.
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Egyptians were quick to blame socialism and three years later, Nasser died and along

with it, Nasserism. Arab nationalism minus the socialist aspects continued to be a guiding

force yet, if Israel had not existed "it is likely that Arab nationalism would have been

replaced with each county defending its national interests."s

Nationalism as an ideology, and as a Western-imposed state system also affected

the development of Islamism. In many ways, Islamism became a pan-Islamic

nationalism, not so much based on the concept of a nation but on a belief in Islam.

William Pfaff argues that Islamism is a reaction to failed secular nationalism and to

dictatorships bestowed by previous socialist movements.t lslamism is now ûying to

remedy the situation in which millions of Muslims unwillingly find themselves, while

also trying to recreate the idea of the pan-Islamic nation.

Islamic fundamentalism is a form of "national" resistance, an assertion of political
autonomy and independence vis-à-vis the western powers, and an attempt to
reclaim a jeopardized cultural independence and wholeness, in which statehood or
nationhood is merely a means to an end.ss

The main elements that unite Muslims under one common identity are now Islam and

their universal disapproval of Western economic and cultural interference. Although

Muslim nations do sufferfrom internal conflict, it is argued that Muslim nations have

seldom attacked one another, apart for the Jordan-Syria tensions, the Libya-Egypt

conflict, the lran-Iraq War and the lraqi invasion of Kuwait. This tendency demonstrates

how, despite national, ethnic, cultural, linguistic, or sectarian differences, Muslims

worldwide are willing to overlook them and focus on their common uniting elements.

o Tariq Ali, The Ctash of Fundanentalisms: Crusades, Jihads and Modcrniry. (lnndon & New york:
Verso, 2002),I13.
s William Pfaff , The Wrath of Nations: Civilizøtion and the Furies of Nationatßn. (New york: Simon &
Schuster, 1993), 129.
s lbid., t2g.
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Nevertheless, this is still widely debated in the academic world, and scholars such as Fox

and Pipes ask themselves if Muslims would realistically be able to put aside their

differences to achieve peace and cooperation.

Culture and identity

Culture ani ldentìty in Intematíonal Relations

The main theoretical element behind Islamism is a question of identity. This is

why Islamism has taken on such an important role in many of today's societies. Several

authors, such as Samuel P. Huntington and Jonathan Sacks, argue that the fall of the

Soviet Union tansformed International Relations during the twentieth century from

politics of ideology into politics of identity.* For those who chose to identify themselves

with Islam, "[it] is not only a matter of faith and practice, it is also an identity and a

Ioyalty - for many, an identity and a loyalty that transcend all others."sT Not only does

Islam offer a religious identity but also its entire history differentiates itself from any

other historical civilization, also offering a unique cultural identity.

Cultural identity, difücult to empirically observe, has several distinct meanings.

Culture is a way to live and thus, away to think. The values system associated with one's

culture gives meaning to their identity but can also be used as instrument of domination

by emphasizing differences. Culture cmr, atthe same time, unite and divide peoples and

societies.

sJonathan Sacks, Zfte Dignity of Dffirence: How to Avoid the Clash of Civilizp.tions.(L,ondon, New york:
Continuum, 2002),10.t Berna¡d Lewis, The Crisis of Istatn: Holy War and IJnhoIy Terror.(New York: Random House, ZOg1¡'),
t7.
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Although important events of the first half of the twentieth century were based on

cultural or ethnic identity, such as the rise of Nazism in Germany and ltaly, the second

half was charactenzed by a world-wide conflict of two competing ideologies: capitalism

and communism. After the fall of the Soviet Union, the competition between these

ideologies ended and people from around the world attempted to redefine their identities.

For over fifty years, culture had been a neglected element to identity. Indeed, culturally

and ethnically based nationalism has often been "equated with fascism and was felt to be

morally untouchable.'s However, the post-Cold War period saw a revival of cultural

identity not only as a response to increased global heterogeneity and diversity but also as

an attempt by International Relations scholars to understand the difficulties surrounding

these demographic changes.se Globalization led to increased interaction between different

peoples of different cultures and the physical borders of states have not been a deterrent

to this interaction. Consequentially, the state as a detrimental element of the international

system has lost some of it relevance. Regions from all over the world have experienced

an unprecedented shift of loyalties from the state to the "supra-national continental

regionalisms able to accommodate sub-national ethnic identities and cultural

differences,'* or what is commonly referred to as a civilization. Although civilizations

have existed for millennia, not since the teaty of Wesþhalia and the creation of the

nation-state have they played such an important political role. By working within the

already established international system, "civilization[s] constituted a collective identity

that gave a deeper meaning to the association between the various states within this

$Anthony D. Smith, Nationalism and Moderni.rm. (I-ondon & New York: Routledge, 1998),213.
" Y. tapid & F. Kratochwil, eds., The Reurn of Culure and ldentity in IR Theory. (Boulder: Lynne Reiner
Publ., 1996), 10.
tr Anthony D. Smith, Nationalism and Modernism. (t ondon & New York: Roufle dge, 1998),216.
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system.'6rAlthough the political importance and significance of civilizations remains

disputed, certain authors such as Huntington have predicted that the next important

international conflicts will occur between different civilizations.

Clash of Civilízations

There are many differing opinions in regards to the Clash of Civilizations theory

and its impact on International Relations theory. Since the growing popularity of interest

in Islam as well as in political Islam, many authors have asked whether we are

experiencing the civilizational clash as predicted by Huntington. Fuller argues that the

Islamic terrorism and the subsequent reaction from West have, in turn, reinforced this

perception.62Indeed, many events and particular situations seem to indicate that

Huntington's prediction has in fact happened. However, there is also the possibility that

certain actors have taken advantage of this idea, making the "Clash of Civilizations" a

malignant self-fulfilling theory: "[m]any have inte¡preted the 'war against terrorism' as a

civilizational conflict. Huntington himself is not of this view.'tr

As described by Huntington in "The Clash of Civilizations," culture, as a

reference for identity, has become an important player in everyday politics, domestic or

international. By referring to Mayne's conclusion that "animosity among ethnic groups is

beginning to rival the spread of nuclear weapons as the most serious threat to peace that

ut Y. Lapid & F. Kratochwil, eds., The Return of Culnre and ldentity in IR Theory. (Boulder: Lynne Reiner
Publ., 1996),98.
ut G*h"t E. Fuller The Future of Political Islam. (New York: Palgrave Macmillan, 26r6a), 10.* .|-iq 

Ali. The Clash of Fundamentalisms: Crusades, Jihads and Moderniry. (l-nndon & New york:
Verso, 2OO2),307.
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the world faces,'# Huntington re-affirms that the end of the Cold War has placed the

importance on culture instead of ideology.6Indeed, Huntington also argues that local and

regional cultural identities have become, in a broad sense, civilizational identities, from

which different civilizations would clash. To prevent conflict between the different

civilizations at an international level, Huntington's formulates the solution of the creation

of a universal civilization, where there would be a fundamental change to world order.

Another major theme in Huntington's work is the identity crisis that has been

spurred on by modernization and the end of the Cold War, for it was no longer "what side

are you on?'# but "who are you?" that went beyond the state or national identity. In light

of this new identity, Huntington affirms that states from different identities, often trans-

nationally grouped into civilizations, are more likely to be in conflict than states from the

same civilization and there exists several factors contributing to the clash. He also

identifies a number of civilizations according to geography, history and commonalities

shared by certain groups of people and cultures.

According to Russett et al., the significance of the Clash of Civilization theory as

a paradigm has importance consequences: "[t]he Clash of Civilization paradigm is a big

idea with immense implications for policy. Similar to other big ideas, it has the potential

to become not just an analytical interpretation of events, but -if widely believed- a

shaper of events.'ó7 Western and Islamic scholars have tried repeatedly to argue the

ø David R. Davis & will H. Moore. "Ethnicity Matters: Transnational Ethnic Alliances and Foreign policy
Behavior," International Sadies euarterly 4l (1997): l7l.
ó5 Samuel Huntington, The Clashà¡ CnUizotions and the Remaking of the World Order,(New york,
Touchstone, 1996), 19.* rbid.,126.
ót Bruce M. Russet! John R. Oneal, Michaelene Cox. "Clash of Civilizations, or Realism and Liberalism
Déjà vu? Some Evidence," Journal of peace Research,yol.37, No.5, sept (2000): 5g9.
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irrelevance of Huntington's theory and renounce the "Clash of Civilizations." While it

might not have been intended to become a paradigm, the clash of civilization theory has

had an enoûnous impact on International Relations as a whole because it is now being

used to benefit both the West and the Islamic civilization. Indeed, the natural course of

this theory has been altered by those whom now use it to advance their own goals and

motives. Despite the fact that Huntington undeniably was fying to create a new way to

understand International Relations based on civilizations, opposition from other scholars

could have prevented it from becoming a paradigm. However, political leaders are using

it to defend their actions, thus causing it to become an applicable theory and paradigm

within itself. While a civilizational approach was needed to understand certain aspects of

the new international reality, it may have also increased or worsened the conflict itself.

Still, whenever any references regarding Islamism or any conflict involving or within

Islamic nations are made, the Clash of Civilization theory is often mentioned. And

September 1lù made everybody, including scholars, re-evaluate whether Huntington was

right.

Huntington's new "paradigm" remains highly contoversial and is still debated

today. But the civilizational level of analysis is not necessarily a valid approach to

understanding the emergence of Islamism or its more violent form, Islamic terrorism.

Cox argues that civilizational awareness is not a fundamental component of people's

identity and therefore cannot directly lead to the propagation of the Islamic political

movement or to the extremism related to it:

Most people do not think of themselves in the course of a normal day's activities
as belonging to a civilization. [...] And when politicians evoke civilization, it is
usually when they want to arouse their constituents against some demonized
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enemy. The everyday manifestation of civilization is not in a feeling of belonging.
It is in the almost unconscious,.taken for granted, coffunon sense that expresses a
people's shared idea of reality.ß

Nevertheless, cultural commonality does facilitate cooperation and cohesion among

people and this has been seen within the Islamic civilization. With political Islam, the

civilizational identity has been reinforced by the geographical proximity of its followers

and its common culture. And, as previously stated by Cox, the concept of civilization has

been used to rally Islamists against a common enemy. But, the existence of civilizational

commonalities among states or nations does not necessarily prevent conflict. Islamic

civilization is a clear demonstration that it is not immune to conflict within its own

borders.

Many contradictions and critiques exist of Huntington's theory of the Clash.

Sengaas admits that culture is an important factor in conflicts but argues that the

beginning of the conflict is often "incited by socio-economic factors.'# Indeed, this has

been demonstrated by the fact that Western culture, values, and technology have often

been accepted and embraced by other civilizations. This demonstrates how many of

Huntington's general assumptions are often not universal.

Also, as demonstrated by the Islamic civilization, geographic proximity is

neglected in the Clash of Civilization theory: "Neighbors are more likely to be both

culturally similar and prone to conflict."7o Indeed, although very similar, states from

within the larger Islamic civiliz¿tion have and continue to be in conflict with each other.

6 Robert Cox, "Civilizations and world order" in Robert Cox with Micheal G. Schechter ,The political
Economy of a Plural World: Crítical Reflections of Power, Morals and Civilization. ([,ondon: Routledge,
2OO2),176.
t Di"t", Senghaas, "A Clash of Civilisations - An Idée Fixe?" Journal of peace Research. Vol. 35, No. I
Jan. (1998): 128.
70 Enol A. Henderson & Richa¡d Tucker, "Clear and Present Strangers: The Clash of Civilizations and
International conflict" in International sudies euerterty 45, (z0ol):326.
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Their similarities, even within states themselves, have not managed to erase long-held

religious, cultural or ethnic disparities that have led to clashes. Furthermore, even if the

majority of ethnic conflict has been involving Islamic groups, these conflicts have also

mostly been within the civilization itselft: "Clash of civilizations will become the clash

within the civilization where 'the battle will not be between the West and the Muslim

World ... It is essentially a battle between Muslims."7z

Although Huntington re-affirms the importance of the state as the principal actor

in the current international system, he also downplays the role of the nation; the nation

and not the civilization is the largest cultural identity group. Although contradictory to

what is preached by Islam, nationalism has an impact on individual identity, within the

framework of Islamism and it continues to influence the development of Islamism within

the different states. While Huntington tends to neglect the nation-state, Henderson and

Tucker suggest that the impact of culture should be studied at the state level because,

although civilizations exist, they are not independent political entities:

Since civilizations are more or less ideational constructs rather than political
agents, they are devoid of decisions-making power or contol over political or
economic resources. By comparison, states 'can mobilize their citizens, collect
taxes, issue threats, reward friends, and wage war; in other words, states can act;'
moreover, nationalism is a tremendously powerful force precisely because it
marries individual cultural affinities to an agency - the state - that can actually do
sométhing.ß

7l 
Jonathan Fox, "Trvo Civilizations and Ethnic Conflict: Islam and the West," Journal of peace Research,

Vol. 38, No. 4, July (2001):467.
u Daniet Pipes, "Distinguishing between Islam and Islamism," Centre for Strategic and International
Srudies, June 30, I998 [Internet]; available from rvrvrv.danielpipes.org/article/9,54; accessed 4 October
200/..
R E rol A. Henderson & Richa¡d Tucker, *Clea¡ and Present Shangers: The Clash of Civilizations and
International Conflicç" International Studies euarterty 45 (2001): 333.



M

Along the same lines as Huntin5on, Davis and Moore's "Ethnicity Matters"

argue that transnational ethnic alliances have an enonnous impact on stâtes and the entire

international system itself. "A transnational ethnic alliance is said to exist when two

states contain members of the same ethnic group"to; therefore, if a civilization is spread

among many states, members of this civilization will try to help each other socially,

economically, and politically thus exerting an important influencing international

relations. However, these authors claim, contrary to Huntington, that ethnic attributes are

not the major cause of international conflict and that they are only somewhat importanlTs

It is important to note that Huntington developed the clash of civilizations theory

to help understand the future role of civilizations, leaders, states and civilizations

themselves. It has perhaps mistakenly come to be accepted as a paradigm to help explain

and sometimes justify certain political actions that have inevitably led to more conflict.

While it remains an imperfect theory, the clash of civilizations has offered a new way of

examining Islamism and understanding its recent successes. It has also underlined the

importance of finding an alternative framework used to analyze Islamism as a whole

since current frameworks have been ineffective at explaining its emergence and

proliferation around the world.

Islamism and terrorism

As previously mentioned, not all Islamists are terrorists; however, Islamic

terrorism is the most extreme form of Islamism and the two a-re perceived to be

synonymous. This perceptÍon is widespread because it Ís often endorsed by fundamental

7a David R. Davis & willl{. Moore, "Ethnicity Matters: Transnational Ethnic Alliances and Foreign policy
Behavior," Internntional Sndies Quarterly 41, (1997): 172.

" rbid.,l74.
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Islamists as one of the only successful methods to achieving their ultimate goal, the

umma. Indeed, terrorism is not a new phenomenon within Islamic civilization and

historical uses of terrorism have served as a link between the past and the present to

justify its usage. As a result, terrorism has become a part of Islamic civilization's cultural

baggage, thus legitimizing it and making it an important - but not essential - part of the

Islamic identity.

D eft.ni.tínn of t e noris rn

Terrorism's definition tends to be highly controversial. Variations of this

definition exist throughout different institutions, governments and states, each of whom

have added their own interpretational motivations to terrorism, whether it is economic,

political, cultural or religious. Amir Taheri defines terrorism as the "deliberate use of

violence outside the internationally recognized nonns of war, and for the purpose of

provoking fear in the service of a political cause,"76 but also, "terrorism is what terrorism

does."7

However the use of the word "terrorist," the one who implements terror, remains

a highly pejorative term also full of moral implications, most often used to define the

aggressor; a "terrorist" would never call himself a terrorist. For the lack of a better term, a

"terrorist," unquestionably convinced of his motivations to produce terror, would often

rather be called a fÏghter for rights, justice, equality, identity, and better socio-economic

conditions.

Theoretically speaking, the reasons to use terrorism as a means to attain a certain

end indicates how desperate people must be. Historically, terrorism was used as a last

I emir Taheri, Hoþ Terror: Islamic Terrorism and the l4rest. (London: Hutchinso n, l9B7), .3.7lbid.
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resort to implement change, usually with the assassination of an important state official or

political figure. The death of this person would bring about political change, and the

terrorists, depending on their goals, could then be part of the change by taking-over or

they could let the system renew itself with the arrival of a new political reality.

Sometimes, the terrorists wanted to be part of the change and other times, they were just

the spark needed to initiate the change since they had no personal political motivation to

pursue.

Contrary to most previous terrorists, today's extreme Islamists are far less

motivated with the outcome of their attacks and they have resorted to attacking civilians

at large, instead of attacking one specific person or institution. They have consciously

started terrorizing the general population in order to put pressure on governing forces.

Usually unhappy with the current situation, modern terrorists use these methods to

display their discontent with a certain government or society as a whole. Striving to

achieve what they consider to be a "good" society, they often rcalize that their goal is not

possible or easily attainable but they remained convinced that change should be brought

about. They believe that terrorism, in any form, is the only solution. However, Islamic

terrorists should be clearly understood as a small extreme and radical faction within the

larger movement of Islamism.

Islamìc terrorísm as an extreme form of conflict

Modern-day terrorism is not easily understood for the simple fact that its goals

and objectives are not clearly identified. Potentially motivated by the injustices caused by

modernity and imposed Western values, Islamic terrorists have resorted to extreme tactics

with the purpose to deshoy cunent society or in the very least, create disorder. Islamic
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terrorists question a reality that has been imposed on them. Islamic terrorism is a

rejection of structu¡e but from outside the structure itself; these extremists attempt to

smash the system and create something else, often without specifying what the outcome

should be. Modern-day Islamic terrorists are not even preoccupied with "what should be"

but rather, they are convinced that "what is" is a threat and has to be destroyed.

From another point of view, even if the extremists were demanding something

specific, certain theorists suggests that Western society would not even be able to

understand their demands because of its refusal or inability to see things from the Islamist

perspective and not from within a Western stand-point. Therefore, the Islamic terrorist's

demands seem incomprehensible to the common Westerner who, in turn favors the ideals

of "life, liberty and the pursuit of happiness."

Generally, terrorism is also considered an extreme form of conflict because it puts

into question every mainstream structure that modernity has ever created over the years.

Terrorist attacks create disorder and states and governments are unsure how to react to

these occurrences since they cannot be considered "normal" aggressions of war. States

are unable or uncertain how to retaliate since their aggressors are not other states and

cannot even be easily identified. Consequentially, states therefore feel vulnerable and try

to resort to previously used tactics to unsuccessfully defend themselves. By doing so,

states miss out on the message that terrorists are trying to send: the current structure of

today's Western society is not universally accepted. Terrorists also attempt to resist the

universality of what is considered a "good" society according to Western standards, since

it often differs from what their perception of reality is. Nevertheless, Islamic terrorists do
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not represent international state actors, but a network of organizations extending across

many borders.

Anølysß of tenorßm ín Internationøl Relatínns

Terrorisrn and an increase in violence could be caused by a weakening of the state

as the dominant actor in International Relations. According to authors such as William

W. Connolly and R.B.J. Walker, the decreasing role of the state and its sovereignty is

affecting the "stability and order" of what modern International Relations is based on:

In acknowledging the role of non-state actors in international relations, the
discipline loosens its hold upon claims for the sovereign state. The space
for universal assertions is comprised by the inability to express with
certainty what is to be included or excluded; boundaries cannot be
steadfastly maintained. Thus, claims to power and authority by the state
become ambiguous. 78

Connolly goes on to argue that the state reacts with self-protecting measures by enforcing

certain social injustices and by trying to re-assert its dominance. International non-state

conflict (tenorism) is therefore a result of the growing gap between the state and non-

state actors, in terms of power and influence. By further destabilizing state sovereignty,

terrorists try to eliminate the injustices but they also try to assert their own power and

influence within the international context.

Another viewpoint of terrorism lies in the realm of democracy and representation.

As argued by Benjamin R. Barber, terrorism is a reaction to the terrorist's'Tear of

modernity and its costs."7e According to Barber, terrorists have misunderstood the true

value behind democracy and the American attempt to "make the world a better place" by

o Molly Cochran, "Postmodernism, ethics and international political theory," Review of International
Sadies,2l (1995):241.
7e 

Benjamin R. Barber, Jihadvs. McWorld: Terrorism's challenge to democraqt (New York: Baltantine
Books,200l), xv.
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imposing concepts of freedom and justice around the world. Barber explicitly blames an

aggressive neo-liberal ideology not democracy itself for precipitating modern-day

terrorism.

Contrary to Barber, other theorists criticize democracy as a social construct used

to maintain power, either domestically or internationally. As previously mentioned, US

foreign policy and its "democratization" of other states have been viewed as a hidden

means to maintain hegemonic power. Furthermore, democracy, in all its guises, is

deemed as manipulative and fraudulent In regards to International Relations,Islamic

terrorism is a reaction against this fraudulent representation transmitted by the US and

terrorism consequently becomes an "effort to subvert representation and deny

legitimacy.'n Along these lines, Islamic terrorism then becomes a reaction against the

imposed structures of democracy and all elements of society associated to it.

Conclusion: A paradigm shift in International Relations

Samuel Huntington is often criticized for not clearly stating that he wanted to

create a new International Relations paradigm. However, Huntington allows his theories

to be indeterminate and interpretable.sr Indeed, Huntington does suggest that

International Relations should use a nerv approach, the civilizational approach, to

understand current international events and movements such as Islamism and Islamic

terrorism. While never disputing the importance or the validity of civilizaitonal identity,

Huntington, according to Gismondi, acknowledges that identities and everything

* P"ulin" Rosenau, "Once Again Into the Fray: International Relations Confronts the Humanities,"
Millennium: Journal of International Studies, Vol. 19, No. I (1990): 100.
8l M.k David Gismondi, "Civilisation as Pa¡adigm: An Inquþ into the Hermeneutics of Conflict,"
Geopolitics, Vol. 9, No.2 (summer 2004):409.
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surrounding them is "constructed in concrete and unique social contexts.'Ð This, in turn,

explains how civilizations themselves are constructs sometimes used in a malignant way,

thus alluding to how the Clash of Civilizations has become a malignant self-fulfilling

theory.

But, while theories and paradigms allow for a better understanding of conflict and

political phenomena, they also allow for the questioning of ever¡hing that was

previously considered the truth. And by questioning everything we can start to partially

comprehend Islamic terrorism and political Islam as an international theory and political

alternative. Islamism thus avoids being recognized as a product of anarchy initiated by

radical Muslim fanatics and rather becomes a product of modernity itself; a reaction to

what is perceived to be unfavorable conditions spurred on by globalization.

Yet, Islamism, like civilizational identity, is open to interpretation and is socially

constructed. Recently, certain adherents to fundamental Islam and extreme Islamists have

significantly changed what it means to be Muslim. Suicide bombers, highjackers and

terrorists are "tied to a construction or interpretation of what it means to be a politically

active Muslim.'ß Because of this, the entire civilization has been forced to re-evaluate

what it means to be a member of the greater Islamic civilization. Indeed, cultural

interpretations of identity have helped to underst¿nd how, conversely, the concept of the

civilization is also been used negatively to promote the deformation of the ideal of the

umma. And while the sense of belonging to the umma is based on a false interpretation,

the Clash of Civilizations clearly has been a malignant self-fulfTlling theory used to

benefit only a certain few Islamists. On the other hand, the Clash of Civilization also has

t2 Mark David Gismondi, "Civilisation as Paradigm: An Inquþ into the Hermeneutics of Conflict,"
Geopolitics, Vol. 9, No.2 (summer 2004): 407.
t'Ibid., 415.
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served to help certain Western leaders who wish to spread the notion that the enemy is

from within Islamic civilization, or is Islamic civilization itself.

Nevertheless, Islamism is a concrete representation of the beginning of a

paradigm shift within International Relations. But unlike most other concepts and

theories, it offers no solutions. In this context, Islamism allows for a different

understanding of world events, but it is crucial to recognize that the effects of a

civilizational paradigm on the interpretation of political movements may have enormous

impacts in and on the future.s A civilizational paradigm might be used to nourish the pre-

conceived notion that the West and Islam are indeed in a civilizational clash, thus

contributing to the fear of a threatened cultural identity, which in turn, intensifies the

conflict and aggravates the clash itself.

This chapter provided the theoretical foundations behind the emergence of

Islamism as a politicized civilizational movement. While Huntington's Clash of

Civilizations theory offers one of many interpretations of international events, the next

chapter identifies the confrontation between the Islamic civilization and globalization as

the source of current international conflic¿

*Ma¡k David Gismondi, "Civilisation as Pa¡adigm: An Inquiry into the Hermeneutics of Conflict,"
Geopolitics, Vol. 9, No.2 (summer 2004):420.
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CHAPTER THREE

Introduction

The world is faced with a different kind of political ideology, one that has been

spurred by religious, cultural and identity issues. The confusion surrounding Islamism is

proving to be more than the theoretical understandings of the Muslim world. It is also a

practical approach to dealing with the larger international occurrence now known as

globalization. Along with the political ideology of Islamism, its concrete manifestations,

although varied in many cases, have often become violent and deadly in the form of

Islamic terrorism. Although the foundation of Islamism is based on decades of internal

development within the Islamic world, the ideology itself has only been recently

internationally recognized; thus, it has only recently been deemed a phenomenon worthy

of outside evaluation.

Islamism is a civilizational reaction to threatened cultural identity. Islamists and

the average Muslim from within the scope of the Islamic civilization have had to contend

with imposed changes to cultural norrns, often initiated in the Western world and from

within the United States. Because of this phenomenon, spurred on by increasing

transcontinental exchanges and globalization, Islamic social, cultural and religious beliefs

and practices have been questioned and traditional identity is no longe r afait accompli.

Threatened by globatization in many forms (Americanization or Westernization),

the political nature of Islamism stipulates that the adherents must fight for self-

preservation and cultural survival ifthey a¡e to endure and re-establish historical

supremacy. Contrary to Huntington's argument, the source of conflict is perceived by

Islamism adherents to be linked to the entire Islamic civilization's fear of losing their
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cultural identity, rather than cultural identity itself. Thus, the case of Islamism

demonstrates that clashes between civilizations are aggravated when a dominant actor

seeks cultural supremacy over another. While extreme Islamism and terrorism are a

reaction to globalization perceived as Western cultural dominance,Islamic terrorism is

also proving to be a true ótructural systemic threat to the West itself and a malignant form

of civilizational confl ict.

Nevertheless, Islamism can be perceived as a reaction to threatened civilizational

identity due to globalization. Depending on the situation, reactions to globalization can

vary from acceptance, adoption or rejection, and Islamism has by far been the most

serious and extreme reaction. For some supporters of Islamism who believe that

globalization has threatened the very core of the Islamic civilizational identity, Islamism

has been given credibility as the only viable political alternative, where terrorism is often

the only vehicle used to articulate the discontent.

The problem that accompanies the sudden spread of Islamism also lies in the

fundamental nature of Islamism, where the recreation of the umma (community or

nationr) is the most desired result.2 The umma, Islamism's ultimate political and religious

goal as described in Chapter Two, does not leave room for any other variant of political

ideologies, which in turn inevitably leads to conflict and in exteme cases, terrorism.

Islamism is therefore an uncompromising ideology that cannot peacefully co-exist with

globalization, or any of its elements.

rAhmad Shboul, "Between rhetoric and reality: Islam and politics in the Arab wodd," in Islatn in World
Politics, eds. Anthony H. Johns & Nelly [,ahoud, (t¡ndon & New York: Routledge,20O5), l7l.
2 Carl L. Brown, Religion snd Stote: The Muslim Approach to Politics. (New York: Columbia University
Press, 20@),85.
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In fact, Islamism cannot be fully understood until it is put in the context of

globalization. It is most likely that if globalization's impact were lessened or if

globalization had not existed at all, Islamism would have taken a completely different

path. However, regardless of the historical, social and political events that led to this

politicization of Islam, the emergence of Islamism was probably inevitable because of the

strong conìmon subconscious desire to re-create the umma.

Section one of this chapter will discuss Samuel Huntington's argument on a new

type of modern conflict; a civilizational conflicf commonly known as '"The Clash of

Civilizations." Within this concept and frameworh this section will identify Islamism as

a new source of international conflict while demonstrating that globalization is the main

threat challenging Islamic cultural and civilizational identity.

Section two will look at the intimate connection between globalization and

Islamism, thus linking the rise of Islamism to the threat of globalization but also linking

the proliferation of Islamism to their shared similarities of being contemporary

movements with significant political consequences. This section will analyze other

reactions to the same phenomenon, identifying why the roots of the movement of

Islamism has led to rejection of globalization.

Section three will argue that Islamism is one of the most significant political

ideologies of the twenty-first century. In presenting how the events of September I 1ù

changed the perception of the importance of Islamism in the West, this section will look

at the importance of the civilizational component in Islamism and how Islamism is

considered an alternative ideology.
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In the final section, the international system will be associated with its pluralist

reality, recognizing the need to prevent the clash and diminish potential international

conflict. This section will contend that the traditional "clash of civilizations" should be

replaced with the clash between civilizations and globalization itself, thus requiring

International Relations theory to re-identify its role within this new bi-polar reality.

Recent Change of International Conflict

Discussíon on conflict and the Clnsh of Cívilìzarions

Samuel P. Huntington's'oThe Clash of Civilizations" explored a new way to look

at post-Cold War conflic¿ By evaluating the transitional period towards the end of the

Cold War, Huntington concluded that the fundamental nature of twentieth century

conflict was changing and that the previous ideological narrative was no longer dominant

in international politics. He argued that identity was being expressed to represent

ethnicity, race and religion, all elements pertaining to culture, and that states stemming

from different heritages would more likely be in conflict than those who share a greater

cultural similarity. He regrouped states of similar characteristics in larger transnational

civilizations, defined not as concrete political entities but as "[...] millennial heritages."'

Indeed, these civilizations do not hold any real political authority but "[...] as a new

civilizational awareness emerges, discord and conflict are deemed to be increasing.'a

The Clash of Civilizations theory can be summed up with six major suppositions,

as described in the 1993 article:

3 Immanuel tVallersæin, The Politics of World Economy: The States, Movements and the Civilizations:
Essays by Immanuel Wallerstein (Cambridge: Cambridge University Press, 1984), 162.
o Giacomo Chiozz^, "Is There a ctash of Civilizations? Evidence from Patterns of International conflict
Involvement 19 46-97,* J ourna I of Peoce Re searc h, 39.6, (2002): 7 | 4.
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First, differences among civilizations are not only real; they are basic.

Civilizations are differentiated from each other by history, language, culture,

tradition and, most important, religion. [...] Second, the world is becoming a

smaller place. The interactions between peoples of difference civilizations are

increasing; these increasing interactions intensify civilizations consciousness and

awareness of differences between civilizations and commonalities within
civiliz¿tions. [...ì Third, the processes of economic modernization and social

change throughout the world are separating people from longstanding local

identities. They also weaken the nation state as a source of identity. [...] Fourth,

the growth of civilization-consciousness is enhanced by the dual role of the West.

On the one hand, the West is at a peak of power. At the same time, however, and

perhaps as a result, a return to the roots phenomenon is occurring among non-

Western civilizations. t...1 Fifth, cultural characteristics and differences are less

mutable and hence less easily compromised and resolved than political and

economic ones. [...] Finally, economic regionalism is increasing. [...] The

importance of regional economic blocs is likely to continue to increase in the

future. On the one hand, successful economic regionalism will reinforce

civilization-consciousness. On the other hand, economic regionalism may succeed

only when it is rooted in a common civilization- s

While these proposals were controversial and precipitated debates all over the world,

several scholars questioned the validity of the Clash of Civilizations theory and

Huntington's interpretation of potential future conflicts: "could it be that civilizational

differences are not direct causes of conflict, but have important indirect effects?'f Other

elements were also found to be lacking in Huntington's argument, such as the role of the

state and the emergence of Islamism as a political ideology, which cast doubt on the

significance of his contribution: "The underlying problem for the West is not Islamic

fundamentalism. It is Islam, a different civilization whose people are convinced of the

superiority of their culture and are obsessed with the inferiority of their power."7 While

he did address the question of the Islamic civilization, he did not explore how Islamism is

s Samuel P. Huntington, '"The Clash of Civilizations?", Foreign Affairs,72.3' (1993).
u Bruce M. Russett, John R. Oneal, Michaelene Cox, "Clash of Civilizations, or Realism and Liberalism

Déjà Vu? Some Evidenî'e," Journal of Peace Research,Yol- 37, No.5, SepL (2000): 600.
7 Samuel P. Huntington,The Clash of Civitizations and the Remaking of the World Order (New York:

Touchstone, 1996), 217.
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the political manifestation of a reaction to a threat from another, more powerful,

hegemonic phenomenon.

Subsequently, in the following article "If not Civilizations, What?" Huntington

conceded that while his first thesis might have been lacking certain important elements,

he nevertheless insisted that his argument offered a new way to understand potential

future conflict In terms of changing fault lines between states and shifting political

loyalties, Cltiozza endorsed Huntington's contribution to beffer understanding conflict:

This perspective differentiates the CIash-of-Civilizations (CofC) thesis from other
current arguments about the emergence of nationalism and ethnic movements, for
Huntington's argument is not just about the emergence of particularistic identities,
be they national, ethnic, or religious. It is a novel argument about shifting
loyalties: away from the nation-state and towards larger identity groups that
transcend national boundaries.s

Nevertheless, Huntington remained unwavering with his convictions that cultural

differences lead to conflict. While numerous studies and researchers have demonstrated

that Huntington's arguments are not an accurate reflection of international reality,

Russett, Oneal and Cox suggest that "Huntington's thesis that cultural differences

produce conflict has deep roots in social psychology, [where at] its heart is the distinction

between the in-groups and the outsider, witl in-group cohesion attained by nurturing

conflict with those that are differenl'Ð In addition, the possibility that civilizations..shape

the patterns of security arrangements, political institutions, and economic practices that

constitution much of international behavior and condition who fights whom"ro should be

" Giacomo Chiozz4 "ls There a clash of Civilizations? Evidence from Patterns of International conflict
Involvemenf 1946-y7," Journal of Peace Re searc h, 39.6 (Z0OZ): 7 12.
e Bruce M. Russet! John R Oneal, Michaelene Cox, "Clash of Civilizations, or Realism and Liberalism
péjà vu? Some Evidence," Journal of peace Research,yol.37, No.5 (sept 2@0): 5g5.
'o lbid. 5g6.
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explored, to allow for a better theoretical understanding of the power of identity itself

within the realm of civilizational debates.

However, it is difficult to maneuver through the interpretation of the Clash of

Civilizations when Huntington states that the cultural identity inevitably leads to conflict.

Indeed, he opened the door to malignant justifications of conflict based on the

civilizations debate, thus exemplifying how "Huntington's paradigm could become in

effect a self-fulfilling prophecy."t t

While the Clash of Civilizations theory does hold merit, "Samuel Huntington was

only half right,"tt and many elements seem to be missing in order to explain what is

actually occurring in the international system. Nevertheless, according to the results in

Tusicisny's research, "the clash of civilizations seems to be a real and important

phenomenon,"r3 worthy of further development. By focusing on one civilization in

particular (the Islamic civilization) and exploring the emergence of Islamism as a trans-

national civilizational political movement, it becomes evident that Huntington's theory

comes up short. Although his second supposition does stipulate "the world is becoming a

smaller place,"t4 he underestimated the effects of globalization on the interaction between

civilizations themselves. Cultural identity differences have always existed and there are

no concrete conclusions that can be stated to indicate an increase or decrease in conflict.

It is problematic when a group of similar heritage (either intranational or international)

feels threatened by another group with a different heritage. In the case of the Islamic

tt Sato Seizaburo, "Clash of Civilizations or Cross-Fertilization of Civilizations?" Japan Echo (19917):47.
12 Ronald Inglehart & Pippa Norris, "The True Clash of Civilizations," Foreign Poticy,l35 (March/April,
2O03):62.
t' Andre¡ Tusicisny, *Civilizational Conflicts: More Frequen! [,onger, and Bloodier?- Journal of Peace
Research, 4l .4 (ZO0/-): 497.
f a Sanuel P. Huntington, "The Clash of Civilizatio ns?" Foreign Afairs, 72.3, (lgg3).
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world, the threat is perceived to originate from the Western world, but in fact comes from

the phenomenon of globalization: "the biggest problem facing the world today stems

form the West's determination to have its own standards of civilization recognized as

universally valid by the rest of the world."rs It is nevertheless important to clarify that

differences do exist between the phenomenon of globalization and the Western

civilization itself. They are not synonymous even though they are generally perceived to

be one and the same. Huntington's "'West versus the rest" could be replaced with

"globalization versus anybody who opposes it" Globalization has originated from and

has been integrated into the Vy'est, and therefore it is difficult to differentiate between the

two.

For some, globalization entails the Westernization of the world (Latouche 1996),
while for others it involves a cover for the ascendancy of capitalism (Ferguson
lW2). Some see globalizatton as generating increasing homogeneity, while others
see it producing diversity and heterogeneity through increased hybridization.tó

Whereas globalization is not easy to define, it is often associated with Westernization

because these two phenomena do look alike. But differences exist. Globalization tends to

encourage multi-directional interactions, while "Westernization, on the other hand, tends

to be a one-rvay street, meaning that one region attempts to dominate and control other

regions in the name of globalization."tT Even though globalization is multi-directional, it

does not mean that all actors influence each other equally: "[...] globalization is bringing

about the devastating destruction of local taditions, the continued subordination of

15 [æe Harris, Civilization and its Enemies: The Next Søge of Hisøry (New York: Free hess, 20M), 46.
ró Douglas Kellner, "Globalization and the Postrnodern Turn, " fne ÚCt¡ Graduate School of Education &.
Information Sudies [Internet]; available from http://rvrvrv.gseis.ucla.edu/courses/ed2-53a/dk/globpm.htm;
accessed 13 March20ü7.
17 Mona Miasami, "lslam and Globalization," Global Policy Forum [Internet]; available from
http://rvrvrv.globaloolicy.org/globaliz/cultural/2003/0808islam.htm: accessed 14March20O7.
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poorer nations and regions by richer ones, environmental destruction, and a

homogenization of culture and everyday life."r8 Consequently, globalization is subtle, not

as confrontational as Westernization, and most often threatens cultural and social norTns

through economic means: "It is in the realm of culture that globalization is most visible

and apparent."re Hence the reaction of many within the Islamic civilization was to

precipitate the creation of the political movement of Islamism to offset the influences of

globalization. However, the Islamists do not distinguish between globalization and

tüesternization. It is this negative perception of globalization, based on radical views and

violent tendencies, which make Islamism problematic.

Islamßm as a source of íntemafínnal conflict

By recognizing Islamism as a transnational political movement, the concrete

manifestations of Islamism can also be identified as a source of major international

conflict. While these concrete manifestations of Islamism are easily discernable,

Islamism itself is nevertheless difficult to define. A deeper examination reveals that

Islamism is neither the religion of Islam nor the representation of the entire Islamic

civilization; Islamism materialized out of the need for a new kind of society politics;

Islamism does not automatically involve terrorism; and Islamism, either peaceful or

violent, is a true systemic threat to the West but also to the Islamic civilization itself.

t8 Douglas Kellner, "Globalizæion and the Postmodern Turn," The UCLA Graduate School of Education &
Information Studies [Intemet]; available from http://www.sseis.ucla.edu/courses/ed253a./dk/globprn.htm;
Inûernet; accessed 13 March2007.
tn lbid.
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Islamism is not Islam. Islam is a religion "controlled by dogma and driven

exclusively by religious imperativês,"2o while Islamism "broadly refers to those who a¡e

committed to applying an ideological vision of Islam in the socio-political sphere."2r

While Islam has influenced the political framework of Islamism, these two terms are not

synonymous and should not be confused:

The epistemology of Islam is skewed by the imprecision of the terms used to
designate its trends and tendencies. [...] For many non-Muslims across the globe,
Islam itself has come to be seen as synonymous with Islamism in its radical
manifestation and so with terrorism.22

Consequently, not all Muslims are Islamists but by definition, all Islamists must be

Muslims. These two terms also differ enormously in terms of goals: "While Islam seeks

to teach humans how to live in accord with God's will, whereas Islamism aspires to

create a new order."æ

In addition, Islamism does not represent the political ideals of the entire Islamic

civilization. However, this movement has demonstrated its capacity to be transnational, to

cross borders and to unite peoples of similar cultural and religious heritage. Although

Islamism does exhibit civilizational characteristics, many Islamists find themselves

outside of the Islamic civilization's geographical borders and within the Western world,

while many who inhabit its borders do not adhere to the political leanings of Islamism.

Therefore, regrouping Islamism and the Islamic civilization into one category is an

inaccurate representation of the actual situation, leading to confusion and

to Gilles Kepel, "Islamism Reconsidered: a Running Dialogue With Modernity,' Harvard Internetional
Review 22, no.2 (Summer 2000): 27 .
t' Anthony H. Johns & Nelly lahoud, "The world of Islam and the challenge of Islamism" in Islam in
World Politics, eds. Anthony H. Johns & Nelly t¿houd (London & New York: Routledge, 2005), 14.2lbid., 

17.
æDaniel Pipes,"Islamandlslamism-Faithandldeology",Nationallnreresl(Spring 2A{f/): ,available
from rvwrv.danielpipes.ordarticle/366; accessed 4 October 2O0/,.
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misunderstanding but also contributing to the misrepresentation of the civilizational

debate itself. Therefore, Islamism has become a source of international conflict partly

because of this malignant representation of the Clash of Civilizations theory.

Islamism rose out of political desperation: "Politicized religious movements are

the responses of those who feel desperate and desolate in the current geopolitical crisis.

The problem that they experience is not with God but with politics..."24 Indeed, there was

a strong portion of the Islamic world that believed they needed a political world and a

type of society politics to represent their religious beliefs and practices: "[...] what we are

witnessing is not a religious revival in the Muslim world but the inclusion of religion in

political life after decades of separation."ã In many areas of the Muslim world affected

by the Cold War, religion was prohibited in public political life. Even if structured

religion barely survived during this time, it had nevertheless provided essential social

services that were otherwise not being met by the current political structure. This safety

net offered by religion created the basic framework from which future political

movements would emerge in the post-Cold Vy'ar era. John Esposito argues that Islamism

is but one of many such political movements inspired by religion that "includes critiques

of the excesses of modernity, of authorit¿rian governments, and socioeconomic

inequities; a call for greater political participation; and a reassertion of religion in private

and public life."26 Yet, along with this posrCold War era came the emergence of new

threats to religious movements such as globalization and Westernization:

2a Ma¡k Juergensmey er, The New Cold War: Religious Nationalism Confronts the Secular Snæ (Berkeley:
Vniversity of California Press, 1993), 80.
25 Amir Taheri, Hoþ Tenor: Islamíc Tenorism and the West (London: Hutchinson ,lg17),232.tó "Is Islamism a Threat?: A Debate", Middle East euarterly (December, 1999): 13.
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The so-called 'resurgence of Islam' in the political life of the Arab world (and
other Muslim countries) can only be appreciated against the background of
speciñc historical junctures and socio-economic and political circumstances.
These have included a heightened sense of cultu¡al and intellectual alienation.
Contributing factors to this alienation are the impact of rüesternization, the failure
of modernization and development projects under the post-independence
nationalist mling elites, and the ideological poverty of most secular political
parties in the Arab world.T

These new threats reinforced the need for a stable political homegrown ideology and

Islamism therefore emerged from the need for a different type of society politics

throughout the Muslim world. While a new political ideology iself was not a source of

international conflicg the problem arose out of the different interpretations of the means

to implement Islamism since "neither the fundamentalist nor the modernist had a clear

enough met}od."æ For the Islamic fundamentalists and extremists, terrorism became a

justifiable means used to achieve their end goal of the umma, within the framework of

Islamism.

Islamism does not promote terrorism as the only means used to attain the end goal

and contrary to popular belief, terrorism is only used in extreme cases. However, "certåin

Western and Israeli writers and politicians [...] have gone out of their way to 'prove' that

Islam and terrorism are synonymous and that Islamic politics inevitably lead to violence

and terror,"æ which has reinforced the misconception that terrorism and Islamism are

synonymous. Yet, the extreme factions of Islamists believe that the only way to change

the system is to smash and destroy the existing structure with violence. For all factions of

'Ahmad Shboul, "Befween rhetoric and reality: Islam and politics in the Arab world" in Ista¡n in World
!^olitics, eds. Anthony H. Johns & Nelly l¿houd ([,ondon & New york: Routledge, 2005), lg7.
æ Fazlur Rahman, Islan & Modernity: Transþrmation of an Intellecnal Traditiln(Chicago & London:
The University of Chicago Press, 1982), 142.
tAmirTaheri,HolyTerror: IstanicTerrorismandthe Wesl(tondon: Hutchinson, 1987), l.
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Islamism the goal is the umma and the "substitution for the laws of men those of God'r0

in order to neuúalize the imposed changes stemming from globalization. While "the more

moderate Islamists plan to use non-violent means to transform their host countries into

Islamic states,'ar the means for extreme Islamists differ enormously and are based on

violence and terrorism. Their use of terrorism is a deliberate decision, based on their own

unique interpretation of Islam, which they see as a universalist ideology that will

eliminate the injustices in the world: "Inspired by this conviction, they approach Islam

with a view to molding it according to their aspirations and political agendas, and use it

as a justification for the use of terror as a political weapon."32

In addition to the variations of Islamism itself, Islamic terrorism is also different

from any other form of terrorism because of its common goals shared with all Islamists,

extreme or moderate, but more specifically because of the deadly means most often

employed:

First, it rejects all the contemporaÐ/ ideologies in their various forms; it sees itself
as the total outsider with no option but to take conhol or to fall, gun in hand. [...]
The second characteristic that distinguishes the Islamic version from other forms
of terrorism is that it is clearly conceived and conducted as a form of Holy War,
which can only end when total victory has been achieved. [...ì What is demanded,
in other words, is not even a negotiated surrender, but the enemy's total
annihilation. [...] The third specific characteristic of Islamic terrorism is that it
forms the basis of a whole theory both of individual conduct and of state policy.
t...1 This attitude of exclusivism prevents Islamic fundamentalists from forming
even tactical alliances with other movements sharing many of their more
important objectives.33

æ Fabio Altrnan, "The Muslims Are Coming: A reat world menace, or just a bogeyman?" World press
Review,4l (May, 1994): 8.

" Daniel Pipes, "Islam and Islamism - Faith and Ideology", National Inreresl (Spring 2000): 5, available
from www.dan ielpipes.org/articlei366; accessed 4 October 2004.
32 Anthony H. Johns & Nelly t¿houd. "The world of Islam and the challenge of Islamism" in Islann in
World Politics, eds. Anfhony H. Johns & Nelly l¿houd (L,ondon & New York: Routled ge,20O5),16.3'Amir Taheri, Holy Tenor: Islamic Terrorism and the llest (London: Hutchinson, ß1T,6-9.
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Lastly, it is the conflicting means and not the end goals of Islamism that lead to

international conflicl And it is because of terrorism and extremists that Islamism is

recognized as a true threat to the \ü'est and the rest of the non-Muslim world: "[...] V/est

European peoples and states now see a cultural threat from the South replacing the

ideological threat from the EasL'e The misconception that follows is that the threat

originates from the religion of Islam: "Since the Iranian revolution of 1179, the collapse

of the USSR and the 9/l l attacks, Islam has been seen by many observers as the main

threat confronting the West (including Russia)."35 While these impressions are effoneous,

Islamism and Islamic terrorism do represent an actual structural systemic threat to the

West. By either democratic or violent means, Islamism challenges existing structures and

strives for political change. Ye! some scholars will argue that the ideology of Islamism is

not a threat unless terrorism is used; in which case, the only threat possible is physical

damage to infrastructure and human life while the political institutions remain intact:

"lslamism is a passing, and badly misperceived, revivalist movement which poses little

danger to the West, and is in actual fact a vital part of the cultural renewal of the Third

World Peoples.'ú6

But Islamic terrorism remains problematic because while it threatens to destroy

Vy'estern authority, it risks also destroying existing structures within the Islamic world:

"[...] it cannot be overemphasized that far from being a movement that concerns only the

West, 'Islamism', as a political current and in all its forms, is also recognized as

s Samuel P. Huntington, *If not Civilizations, rùfhat? - Paradigms of the post-Cold Wa¡ World-Response,"

F or e ign Affair s, 7 2.5 (1993).
35 Oliver Roy, Glnbalized Isløn: The Searchfor a New Umneh (New York: Columbia University Press,

2004),16.
36 Anoushiravan Etheshami, "Islam as a political force in international politics" in Islatn in World Politics,

eds. Anthony H. Johns & Nelly Lahoud (l¡ndon & New York: Routledge,2005),31-
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problematic by Muslims in general."37 Ultimately, the destruction of structures within the

Islamic world could also prompt international conflict by unleashing violent civil clashes

requiring greater international intervention and participation. In the end, conflict is

inevitable but it will not be solely provoked by inter-civilizational unrest; the impacts of

globalization must also be taken into account.

Relating Islamism to Globalization

The Rße of an ídeology

Islamism is the ideological result of a transnational community's struggle to

maintain its identity and ward off foreign influences. Unlike many other ideologies,

Islamism deals mostly with cultural identity and has developed because of the threat

towards the larger Islamic cultural identity:

It is curious how classical liberalism, Marxism, and modernization theory
downplayed the importance of culture and local forms of social association,
positing the inexorable advance of the modern economy, technology, and politics
which would supposedly level out and homogenize all societies and culture,
producing a world global culture. Both capitalism with its world market and
communism with its international socioeconomic system and political culture
were supposed to erode culture differences, regional particularities, nationalism,
and traditionalism.3s

As a consequence, the study of these theories often never considered the potential

political impacts religion and culture could have on International Relations and on

international politics. Today, the world is dealing with the costs of this deliberate neglect

of culture and identity. Scholars and academics are left nying to explain why this initial

tt Anthony H. Johns & Nelly l¿houd. '"The world of Islam and the challenge of Islamism" in Islant in
World Politics, eds. Anthony H. Johns & Nelly L¿houd (London & New York: Routledge, 2005), 14.
æ Douglas Kellner, "Globalization and the Postrnodern Turn," The UCI,A Graduate School of Rtucation &
Information Studies llnternet]; available from http://rvrvrv.gseis.ucla.edu/courses/ed2.53alclk/globpm.htm;
Internet; accessed 13 March 2007.
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neglect happened and why Islamism is finding itself to be not only a Muslim-world

occurrence but also a ûans-national global phenomenon.

The rise of an ideology is not a problem per se. It is more the political

consequences of its influence that can become problematic. However, according to R.B.J.

Walker, the problem with Islamism lies in its "assumptions of cultural superiority,'re as is

often the case with other political movements and ideologies. Islamism's umma

inadvertently becomes the only worthy goal that Muslims and non-Muslims alike should

struggle to achieve and there is limited room for any kind of variation. The umma

ultimately represents a whole community's attempt to turn in on itself, a kind of large-

scale self-preservation mechanism. However, similar to communism and fascism,

lslamism also attempts to spread its influence beyond all borders and thus, like many

religions, becomes violently proselytizing in nature. The result develops into a self-

glorified ideology with violent tendencies.

As mentioned in Chapter Two, Islamism has many historical similarities to

communism and fascism. Like the modern ideologies of communism and fascism,

Islamism is struggling between the consolidation of power and the desire to make the

world a better place. Today's Islamism is trying to change society and find viable

political solutions but has almost lost sight of the uruna, even though it still lingers in the

collective civilizational subconscious.

However, ideologies always have a tendency to evolve according to their

particular situations. Just like Soviet Communism was unsuccessful in following original

Marxist theoretical principles, Islamism has surpassed its theoretical boundaries and has

3e RBJ Walker, "East Wind, West Wind : Civilizations, Hegemonies, and World Orders in Culture" in
Culare,Ideology ønd World Order, ed. R.B.J. Walker (Boulder & [¡ndon: Westview kess, 1984), 2.
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become an uncontained ideology without clearly defined parameters: "We become unable

to analyze its true characteristics, the reasons for its emergence, its present objectives,

and the strengths and the weaknesses that will cause it to grow still more or decline.'{

What began as a clear and comprehensible philosophy set out to re-create the umma, has

Ied to a different form of Islamism where the original ideals have been adapted by

political leaders and younger generations: "A generation now separates us from

Islamism's beginnings in the 1970s, and the utopian visions of that era have been

replaced by concrete realities.'ar This new type of Islamism in turn affects the

administration of states, thus linking political ideas to public policy. As a result, Islamism

has become an ideological and political framework used to convince people of what must

be done to survive, where everything revolves around maintaining and spreading its

influence.

Originally, the emergence of Islamism was a solution to a regional problem

within the borders of the Islamic civilization. However, it then became apparent that the

regional problem was directly linked to an outside threat that was found everywhere in

the Muslim world: "Islamism itself has been in part a response to secularizing nends that

have been viewed as a foreign importation. It has also been a response to perceived

problems in Egypt, the Arab world and the wider Islamic world.'a2 Islamism was no

longer a local issue and became an international phenomenon with international

implications. As a result, the problem is recognized as the rise of an ideology, which is a

4r Gilles Kepel, 'Islamism Reconsidered: a Running Dialogue With Modernity,' Harvard International
Review 22, no. 2 (Summer 2000): 22.
atlbid.
a2 Ahmad Shboul, "Between rhetoric and reality: Islam and politics in the Arab world" in Islan in World
Politics, eds. Anthony H. Johns & Nelly l¿houd (L¡ndon & New York: Routledge, 20O5), l8l.
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reaction to an outside factor or threat and Islamists identify globalization as the main

threat.

Ideological rhetoric has a tendency to mobilize people towards a common goal. In

the case of Islamism, the goal is the political umma. However, the methods for achieving

this goal are not clearly identified and some Islamists have resorted to extreme and

violent means to attain their goal. In the process, an illegitimate form of political change

through violence and terrorism has now become a legitimate means to achieve their goal.

Even though exteme Islamism and Islamic terrorism are but a small faction of the

broader movement of Islamism, its violent nature has not improved the likelihood that

Islamism will attain its goal of the urnma. Moreover, the negative perception of

globalization and its threat to identity, even among moderates, is so widespread that

peaceful change seems impossible even to them.

The dilemma therefore becomes a clash between the "globalizers," the ones who

push forward globalization, and the unwillingly "globalized." Indeed, we have seen the

creation of a new kind of clash, where the phenomenon of globalization is opposed to

Islamism and terrorism, and where Islamism exists, so do poverty and a deep sense of

threatened religious and cultural identity. This current situation has also been reinforced

by the Bush Administration's "you are either with us or against us" mentality. But as

previously mentioned, both the Islamic civilization and the Western world have used this

fabricated "us Yersus them" approach, reinforced by the Clash of Civilizations theory, to

identify the enemy and to achieve their own political ends. For Islamists, the West is a

threat to the Islamic civilization through the process of globalization and its menace to

local customs, traditions and identities, but Islamism is a threat to the West because of
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terrorism and the "threatening" social beliefs, allegedly opposed to liberty, prosperity and

freedom.

According to Manuel Castells, the outcome of Islamism is still yet to be seen, as it

is not clearly a social movement or a political movement. What is certain is its "capacity

to change minds, to challenge dominant values, and to alter global power

relationships...'*t Consequently, Islamism is a movement in development and it has

already demonstrated the capacity to influence both the social and the political spheres.

But, regardless of its fundamental social or political nature, the effects in both the social

and political sphere largely differ and the consequences of Islamism cannot be ignored.

In the social sphere, Islamism has given way to religious fundamentalism,

extremism and even religion-backed and state-sponsored terrorism. Islamic terrorism

represents a most extreme form of conflict and disorder that social Islamism can create

and the extreme Islamists understand and utilize it effectively. These methods of

terrorism will most likely continue to be the "deconstructor" of choice for the foreseeable

future. Like most acts of modern terrorism, Islamic terrorism has been used as a public

means to announce intent; in a Marshal Mcluhan fashion, the "medium is the message"

and the act of terrorism itself becomes an indication of social discontent. Although

Islamic terrorism has become an effective tool at pronouncing a political opinion, it has

proved unsuccessful in producing the umma. As a result, moderate Islamists have

attempted to turn to more political avenues for achieving their goals. However, the

political aspect of Islamism is in its infancy stage of development, and it continues to

evolve. Islamists have only recently started to use politics and governance as a means to,

ß Manuel Castells, The Power of ldentity (Oxford: Basil Blackwell,lggT),22.
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either legitimately or illegitimately, gain power and impose Islamic values and extreme,

fundamentalist interpretation of Sha¡ia law. Recently, many self-declared Islamists now

hold positions of power in several areas. Depending on the nature of the political regime,

the Islamists are not always the leaders of states but they can be members of opposition

political parties, associations or brotherhoods who exert enonnous amounts of influence

within their own borders but also in other neighboring nations, through financial

assistance or in human resources. Peter Kloos argues that globalization has even

influenced the development of specific political regimes, in the sense that regimes are

now transnational, surpassing borders.a Indeed, it is this trans-national alliance among

Islamists that has fashioned the international political nature of Islamism, somewhat

based on notions and ambitions of self-preservation and fïghting off the enemy.

Nevertheless, self-preservation objectives have influenced a new kind of self-

determination movement. Unlike small ethnic minorities seeking to create a separate state

based on ethnicity or a corrunon culture, Islamism is leading to a transnational movement

of self-determination, based on the religion of Islam and the ideal of the umma.

Threatened identity has led to a loss of sense of community, which has spurred on a

reverse form of nationalism at an international level. Although self-preservation is the

Islamic civilization's attempt to protect itself, this form of Islamic self-determination, or

pan-Islamism, stipulates that their common goals cannot be attained or maintained if the

movement is not transnational.

While Islamism is a reaction to globalization, globalization itself has nevertheless

proved useful in actually "[promoting] universal projects such as the idea of national and

ø Don Kalb, Marco van der Land, Richa¡d Staring, Bart van Steenbergen, Nico Wilterdink, eds., The Ends
of Globalization: Brìnging Society Back rz (Oxford: Rowman & Littlefield Publishers 1nc,2002\,285.
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peoples' self-determination.'45 And despite the fact that Islamists wish to separate

themselves from globalization, it is nonetheless effective in helping to promote their own

goals of self-determination:

Movements for self-determination generally do not wish to disengage from global
developments, indeed they use incorporation in more global networks as a
resource against a dominant national state that is reputed to be ruled by different
territorial and cultural interests.6

Fundamentally, this demonstrates how Islamism is a reaction to a negative perception of

globalization, but most importantly, how it even uses globalization to achieve its own

goals. As a result, it is plausible to think that the perception of the threat of globalization

far outweighs the actual danger, and although there is a real feeling that people's core

identities are being threatened, current "Islamic identity is [a] "(re)constructed'É7 notion

used to achieve a political end.

The Threaf of Glohaliznfíon

Globalization can be seen as a threatening wave of homogenization sweeping

across the world, where economic, technological, cultural, social and politicalÆ spheres

"transcend state boundaries":ae "[Globalization] claims that we are now living in one

borderless world where the national and global divisions that once existed are

progressively disappearing in favor of free exchange and cooperation to the common

a5 Don Kalb, Marco van der Land, Richa¡d Ståring, Bart van Steenbergen, Nico Wilterdink, eds., The Ends
of Globalization: Bringing Society Back rr (Oxford: Rowman & Littlefield Publishers Inc, 2002), 16.
ou lbid., 5.
a? Manuel Castells, The Power of ldentity (Oxford: Basil Blackw ell, l9g7), 17.* John Baylis & Steve Smith, eds., The Gtobalization of Wortd Potitics, 2'd edition: An Intro to
International Rel¿tions (New York: Oxford University Press, 20Ol),9.
on Janine Brodie & Sandra Rein, eds., Critical Concepts: An Introdaction to politics, Third Edition
(Ioronto: Pearson - Prentice Hall, 2005), 353.
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good of all humanity."$ However not everyone agrees on what is considered the

"common good of all humanity"; what is considered good for one nation, society or

civilization is usually not considered desirable for another and this highlights the existing

apprehension towards globalization: '"Iheories about the inevitability of social, political,

and economic change toward globalization and homogenization underestimate the

resiliency of local identity and cultural difference in the developing world and the Islamic

world in particular.'ór Islamism is therefore a reaction to globalization.

The Islamic world is not the only "civilization" faced with this uncontained global

threat, although "globalization has not been experienced everywhere to the same

extent'ó2 Nevertheless, the Islamic world is the most obvious example of where

globalization has been extremely problematic and has spuned extreme reactions: "the rise

of Islamic fundamentalism in the Middle East is inter-related with the exposure of this

part of the world of Islam, which perceives itself as a collective entity, to the processes of

gtobalization..."s In terms of technological advancements, globalization has been

beneficial for the Islamic world. The problem mostly identified by Islamists is the

challenge globalization poses to its culture identity.

Globalization allbws for an unprecedented exposure of culture and increased

contact and interaction among cultures. Yet, this interaction exposes whole societies to

unfamiliar customs and naditions, which enhance fear of the unknown. In the case of

Islamism, the fear of the unknown drives the ideology, which in turn leads to the

to Don Kalb, Marco van der Land, Richard Staring, Bart van Steenbergen, Nico Wilærdink, eds., The Ends
of Globalization: Bringing Sociery Back rz (Oxford: Rowman & Liülefield Publishers [nc,2002),4.
5t Deborah L. Wheeler, "Global Culture or Culture Clash: New Information Technologies in the Islamic
World - A View From Kuwait " Communication Research, Vol. 25 No. 4 (August 1998): 359.
s2 John Baylis & Steve Smith, efis", The Gtobalization of world Politics, 2ù elition: An'Into to
International Relations (New York: Oxford Universþ Press,200l), 17.
s Manuel Castells, The Power of ldentþ (Oxford: Basil Blackwell, 1997),17.
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escalation of the conflict Consequentially, Islamists see Islamism as the only way to

protect local identity, and preserve the wider hans-national Islamic distinctiveness. In this

case, instead of promoting universalization, globalization has "triggered identity

movements leading to the creation of localized, cultural-specific, identities.'s In the

Islamic world, Muslims are caught in the middle of various technological advances

driven by globalization and loyalty to their religionss and the umma It inevitably

becomes increasingly difficult to live with globalization since it is now often linked with

modernity, a framework that is at its core rejected by Islamists. In fact, the link between

globalization and modernity is strongly reinforced by the common belief that

"...globalization is just modernity at more accelerated pace."Í Yet, the rejection of

globalization by Islamists and its link to modernity is also intensified by the fact that

globalization is often - if not always - also linked to Westernization and Americanization.

Furthermore, these terms are often used synonymously, and the difference between their

exact meanings remains blurred in the West as much as in the East and within the Islamic

world. The assumed link between globalization, rùy'esterni zationand Americanization

rest upon the impression that globalization is an American-backed phenomenon, Iargely

supported and encouraged by other Western nations, scheming to attain and maintain

world domination.

However, while Islamism rejects both modernity and globalization, it nevertheless

becomes a product of both phenomena. Islamists have produced their own version of

s Don Kalb, Marco van der l¿nd, Richard Staring, Bart van Steenbergen, Nico Wilterdink, eds., The Ends
of Globalization: Bringing Sociery Back in (Oxford: Rowman & Littlefield Publishers lnc,2AO2),?Å2.
t5 Asaf Hussain, Robert Olson & Jamil Qureshi, eds., Orientalism, Isl¿n and Islantisls (Brattleboro: Amana
Books, 1984),72.
s Drvight N. Hopkins, L¡is Ann l.orentzen, Edua¡do Mendieta & David Batsûone, eds., Religions /
Globalizations: Theories and Cases (Durham & I¡ndon: Duke Univeristy Press, ztDl),4.
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globalization: pan-Islamism. This homegrown brand of global Islamism enormously

resembles mainstream globalization in that, like globalization, Islamism in its

fundamental nature, aims at converting the world towards its own ideals: "In their efforts

to build a way of life based purely on the Shar'i laws, Islamism strain to reject all aspects

of Western influence-customs, philosophy, political institutions and values. Despite these

efforts, they stitl absorb vast amounts from the West in endless ways."t With what seems

to be an amalgamation of irreconcilable ideas, exteme Islamism becomes both a reaction

to and an imitation of the larger phenomenon of globalization:

Terrorism turns out to be a depraved version of globalization, no less vigorous in
its pursuit of its own special interest that are global markets, no less wedded to
anarchist disorder than are speculators, no less averse to violence when it serves
their ends than marketers avers to inequality and injustice when they are
conceptualized as the "cost of doing business."s

Thus, Islamism in its extreme form, Islamic terrorism, is problematic precisely because of

its reaction to globalization and because of its imitation of globalization and the

conception of a new ideology and framework. Nevertheless, other parts of the world have

also had to deal with globalization and have often shown different reactions and varied

responses.

Responses

The reactions towards globalization are not always clear-cut and precise. States

can accept all aspects of globalization, by embracing all its positive elements

(technology), and tolerating its negative impacts (the irreversible environmental impacts

tt Daniel Pipes, "Islam and Islamism - Faith and ldeology-, National Interest (Spring2000): 5, available
from www.dan ielpipes.orgy'article/366; accessed 4 October 2004.
s Benjamin R. Barber, Jihad vs. McWorld: Terrorism's challenge to democracy (New York: Ballantine
Books, 2001), xx-xxi.
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of technological and industrial development). Others can choose to only tolerate certain

elements of globalization. Finally, some states reject globalization all together:

The explosion of regional, cultural, and religious differences in the former Soviet
Union and Yugoslavia - as well as explosive tribal conflicts in Africa and
elsewhere - suggests that globalization and homogenization were not as deep as
its proponents hoped and critics feared.se

While some states officially endorse globalization, its citizens protest against iL

And while some states officially promote globalization, their policies do not reflect

public endorsement. Furthermore, while certain states publicly refuse to recognize the

influence that globalization has within its borders, globalization is still eviden! especially

in the area of technology and mass communications. In the case of many states in the

Islamic world, the official response to globalization has been rejection. Nevertheless,

while globalization is multi-directional, it has still managed to exert a significant amount

of influence because it cannot be stopped at any physical border.

Globalization is said to have introduced to all parts of the world foreign products

with international trade, foreign ideas with mass media and international

communications, and foreign people with easier and more accessible international travel.

All of this has led to the intoduction of foreign morals and values (or, according to some,

lack thereof): "To make matters worse for the Arab state, adoption of production

techniques from the West has entailed accepting the decentralizing force of globalization

- in that they cannot be conholled centrally.'n This situation is what has led to the

perceived threat to the cortmon cultural identity of the Islamic world, which has then led

5e Douglas Kellner, "Globalization and the Postmodern Turn," The UCI.A, Graduate School of Education &
Information Studies llnternet]; available from http;//wrvrv.gseis.ucla.edu/courses/ed25.lalclk/globpm.htm;
Interne[ accessed 13 March 2007.
@ Anoushiravan Etheshami, "Islam as a political force in international politics" in Islan in WorLd Politics,
eds. Anthony H. Johns & Nelly Lahoud (London & New york: Rourledge,2005),44.
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to this ultimate rejection of globalization. Even though globalization is said to encourage

multi-lateral interaction on all fronts, the reality is that globalization is mostly one-sided

and only beneficial to industrialized and Western nations or non-Western elites. The

trouble lies in the fact that globalization has allowed for an unprecedented exposure of all

cultures to all corners of the world, but mostly Western culture has managed to have a

permanent influence on the lesser-developed areas.

What remains contradictory is Islamism's own use of globalization and modern

technologies to benefit its own proliferation. Regardless of whether or not states should

give in to these global tendencies, Islamism's refusal to accept the global reality has led

to conflict and confrontation on all fronts. Nevertheless, globalization's biased promotion

of Western values has connibuted to the current international state of affairs and the

development of an extreme ideology in the Islamic world.

Whichever way different societies and states have chosen to deal with

globalization, certain common elements can be identified "due in part to the massive

economic and political changes of these moments in history, an experience that has been

shared by many around the world.'*t Globalization has been felt around the world,

although it has often been felt differently and the reactions to it have varied: "The global

age demands a degree of conformity from all those engaged with it, but that does not

mean that all traditional cultures will be tamed in the same way.'tt But many authors

(including Huntington) recognize a common international despair over secular

nationalism after the end of the Cold War, which encouraged the blending of politics and

6t MarkJuergensmeyer, The New Cold War: Religious Nationalßm Confronts the Sec-ular Stafe (Berkeley:
University of California Press, 1993), 73.
ut John Baylis & Steve Smith, eds., The Globølizøtion of World politics, 2ú edition: An Intro to
International Re lations (New York: Oxford University press, 2Ml), 46i/ .
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religion.G Within the borders where religion was forbidden, the end of the Cold War

initiated a religious revival in places where normal political processes were unsatisfactory

in fulfilling political duties and guaranteeing certain social standards, religion stood up to

the challenge and became an important force in the political ¿ilena. In other words, where

there was 
^ 

gap in politics, religion came to fill in the void. However, globalization also

played an important role in promoting the religious aspect: "Globalization has accelerated

both this process of the creation of the religious and the increase in the awareness that

religion itself was not, could not, and will not be abolished.'ú Indeed, there has been a

resurgence of the importance of the religious in politics in many different places.

While the blending of religion and politics clearly describes the political

movement of Islamism, important differences do exist within other parts of the world.

Nowhere else does this situation exist, even in Asia or in Afric4tr where globalization

has also had an enornous impact. In both these areas, the variables that have led to the

creation of Islamism as a political movement against globalization are different Indeed,

although cultural identity plays an important role, there is a lack of cultural cohesion; one

common culture does not exist and cannot serve as a uniting force to help ward off

foreign influences. The lack of a common religion within Asia and Africa is also a

missing element Thus, religion and culture are necessary elements that have led to

movements such as Islamism as the defender of cultural identiry.

6_ Mark Juergensmeyer, The New Cold Wa¡: Religious Nationalism Confronts the Secula¡ Srare (Berkeley:
University of California Press, 1993), 73-75.
ø Dwight N. Hopkins, Lois Ann l-orentzen, Edua¡do Mendiera & David Batstone, eds., Religíons /
Globalizations: Theories and cases (Durham & L¡ndon: Duke Univeristy press, 2Nl),46.
65 Not including areas on these continents (Egypt, Somali4 Morocco, Lyúia" etc.) where Islam is the
dominant religion.



79

Nevertheless, in Asia, modernization and globalization have still been important

areas of concern and they have had to find a uniquely Asian solution that focuses on the

economic advantages of development. In spite of this, the biggest concerns also rest upon

the fear of the erosion of traditions and cultural norms and values:

The leaders of China, Malaysia, and Singapore react to 'Western developed
countries' demands for human rights and open markets by appealing to 'Asian
vafues' and 'Asian modernízation' not because they oppose modernizatíon nor
because they are confident of the superiority of 'Asian values' and 'Asian
modernization' but because, in promoting industrialization, they need to protect
their own industries, which are less competitive that those of developed countries,
and because they fear that the rushing tide of modernization will sweep away the
traditional order and exacerbate dislocation.6

In sub-Saharan Africa, civil and local conflicts, exfreme poveay and the

HIV/AIDS epidemic have been the main areas of concern. Although a united pan-African

reactionary movement would seem to be a likely consequence to these unfortunate

circumstances, the African continent does not have a common religion nor does it have

an important common civilizational history serving as a uniting force in its collective

consciousness. Comparatively, many African countries' main goal is basic survival and

although political corruption, poverty and disease exists within the Islamic civilization,

regular citizens are not so much fighting for their life as much as they are fighting for

cultural survival and perhaps even cultural and moral superiority, as preached by the

religious and political leaders. Nevertheless, religious revivalism, such as Islamism, has

still had an impact on Africa. It is indeed in the North African states where poverty and

HIV/AIDS are less of an issue, and where religion is more homogenous that Islamism has

had the strongest influence. Whereas other countries like Kenya, Sudan and Mali have

66 Sato Seizaburo, "Clash of Civilizations or Cross-F ertilization of Civilizatio ns?" Japan Echo (1997): 47 .
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not embraced Islamism even though there is a significant Islamic presence precisely

because of their socio-economic struggles.

Other parts of the world, including the West, have also reacted to globalization in

many different ways and these reactions demonstrate how globalization is as threatening

to the West as it is in the East:

[...] There has also been a significant eruption of subcultures of resistance that
have attempted to preserve specific forms of culture and society against
globalization and homogenization. Most dramatically, peasant movements in
Mexico, guerilla movements in Peru, labor unions in France, students in Britain
and the United States, environmentalists throughout the world, and a variety of
other groups and movements have resisted capitalist globalization and attacks on
previous righæ and benefits. Seven dozen people's organizations from around the
world have protested World Trade O_rganization policies and a backlash against
globalization is visible everywhere.67

Ultimately, because of the many converging factors, Islamism is a unique political

manifestation that will most likely never be reproduced. Yet, globalization is still

problematic elsewhere and will remain problematic until viable alternatives can be found.

But homogeneity, assimilation and the threatened loss of cultural identity cannot be

ignored and can lead to nothing but conflict. White authors like Samuel Huntington

promote a common global culture, and while globalization endorses one global culture,

other continents and civilizations' reactions show a different reality: "The varieties of

response to the globalization process clearly suggest that there is little prospect of a

unified global culture, rather there are global cultures in the plural.'tr Contrary to

Huntington, the solution therefore is not found within globalization and does not rest

67 Douglas Kellner, "Globalization and the Postmodern Turn," The UCLA Graduate School of Rlucation &
Information Studies [Inærnet]; available from http://rvwrv.gseis.ucla.edu/courses/ed2-53a/dk/globpm.htm;
Internet; accessed 13 Ma¡ch 2007.
6 Mike Featherstone , ed.., Globøl Culture: Nationalism, Globalizøtion and Modernity(London: Sage,
1990), 10.



8l

upon global unity. In fact, this type of scenario then opens up the door to a different sort

of clash; a clash between civilizations (or "global cultures in the plural") and the entire

movement of globalization itself.

The Most Important Political Movement of the Twenty-First Century

Septernber 11,2001: Creafíng Greafer Dívìsíon in the World

The events of September I l, 2001 were not the first international manifestations

of extreme Islamism, but for the West it was the first indication of a major ideological

shift in international relations: "[...] so the purpose of glll was not to create terror in the

minds of the American people but to prove to the Arabs that Islamic purity as interpreted

by radical Islam, could triumph over the West.'6e Until then, the West had been satisfied

with observing from afar what seemed to be a regional manifestation of religious

revivalism and fundamentalism. Although the West had been previously identified as an

enemy, it had never realistically considered itself anything but a political and ideological

scapegoat used by Islamic leaders in domestic politics to achieve public suppor¿ Indeed,

blaming the United States and the West for all evils was a common practice in many

areas of the world but seldom had anybody ever convincingly threatened its ideological

supremacy since the Soviet Union. But after September I lù, the rules had changed;

Western hegemony had been directly challenged and the opponent could no longer be

identified as a rogue state but as a transnational/civilizational movement with a

corresponding ideology and a multitude of impoverished followers willing to fight and

die for their cause.

u'lre Ha¡ris , Civilizption ønd its Enemies: The Next Stage of History (New York: Free hess, 20çp;), lZ.
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Unlike previous eras of bi-polarity, such as during the Cold War where opposing

states fought an ideological battle for supremacy with occasional hot conflicts on the

sidelines, Islamism and the West are fTghting much more than a simple ideological battle;

the West is being confronted on many different sides: religion, culture, morality, Iaw.

Nevertheless, the resulting "'War against Terrorism" that was launched by the United

States and supported by several other Western states shortly after September I lü

introduced the framework in which this new battle ought to be fought Undeniably, the

West is fighting a full-scale military war against an enemy that cannot be easily identified

or contained within state borders. And while the West refuses to recognize Islamism as

anything other than something that has to be destroyed and eliminated, Islamism as a

political movement continues to gain strength and Islamic terrorism remains for the

extremists its tactic of choice.

The West has wrongly perceived Islamism of exclusively being a terrorist

movement. While it has yet to achieve political maturity, and while having to contend

with radicalism and corruption, Islamism possesses many necessary components of a

conventional political ideology with a corresponding political system: It aspires to protect

the Islamic civilization from invading forces and influences; it aspires to provide for its

citizens and encourages them to prosper; it has a corlmon civilizational goal it wants to

achieve - the umma - and it offers a viable political alternative to Western-imposed

institutions. This ideology's potential, or what the West perceives as a threat, is what

makes Islamism an important political movement of the twenty-first century. But what

will also give it special status as a trventy-first century political ideology is its

civilizational component Although the influence of Huntington's Clash of Civilizations
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theory remains controversial, it's influence on Islamism cannot be neglected. The Clash

of Civilizations theory is often recognized as a malignant self-fulfilling prophecy used

only to the advantage of dishonest religious and political leaders, but whether the

perceived threat to cultural identity is a fabrication or a real danger, Islamism has

managed to exert significant political influence in many states in the Muslim world.

Seldom has an ideology had such an international/nansnational impact on global affairs

and this fact, within itself, makes Islamism an important political civilizational

movement.

Islamism as an AltemaÍìve

The civilizational perspective of Islamism grew out of the need to find an

alternative to what is perceived to be Western-imposed systems and ideals. The regions

that had not benefited from globalization and the implementation of Western ideals

actively questioned why Western political beliefs and institutions were presented as their

only options. The problem with Western systems was that they did not take into account

local evolutionary political differences or regional histories, while also completely

ignoring that many of these areas suffered from an enorrnous lack of industrial and

technological devel opment:

The assessment of a vocal majority in the Muslim world has resulted in the
condemnation of past ideologies. The failure of socialism, Marxism, liberalism,
Western capitalism in military, economic, political and social fields encouraged
the search for a different ideological framework for political movements.To

70 Kaleem Kawaj4 "Islamism is a viable political system." IndianMuslims.info flnterrret]; available from
httP;//rvrvrv.indianmuslims.info/articles/kaleem karvaia/arlicles/islamism is a viable political system.htr¡
I; accessed 15 March 2007.
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If any ideology were to compete with or oppose the West, it had to be a movement that

would unite many different states and cover a large teritorial space. Given the role that

common civilizational history and cultural identity (including the religious aspect) played

in the Islamic civilization's subconscious, it became the main building block of political

Islam.

The end of the Cold War came at an opportune time for the development of

Islamism. Soon after, Huntington launched the civilizational debate and the Islamic world

seemed to be the perfect example of a civilization opposing the West. But Islamists also

took advantage of the changes that were occurring in the international system and

precipiøted the process of Islamism as the opposing ideology to Western dominance. On

the surface, extreme Islamism does not seem to be a practical or a legitimate alternative

for the Islamic civilization; however, it is nevertheless laying the groundwork for the

recruitment of followers while also seeking international recognition for the entire

Islamic world.

Despite the fact that Islamism has not been concretely identified as an ideological

alternative to the West in International Relations, it has effectively fïlled in the potitical

void that was left by communism after the end of the Cold War.

An act of violence on the magnítude of glll can only have been intended to
further some kind of political objective. What this political objective might be, or
whether it is worthwhile - these are all secondary considerations. Surely people
do not commit such acts unless they are trying to achieve some kind of
recognizably political purpose.tt

Moreover, Islamism is not likely to disappear because in the Islamic world,

Western-imposed systems are not an acceptable option. With no end in sight for

tt [æe Harris , Civilization and its Enemies: The Nexr Stage of History (New York: Free Press, 2004), 3.
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globalization, moderate alternative ideologies that will meet the Islamic world's needs are

unlikely: "[...] there is absolutely no political policy that we could adopt that would in

any way change the attitude of [Islamistsl.'nt lndeed, Islamism is a legitimate political

ideology regardless of its violent components. But, an extreme faction of Islamists has

hijacked the movement. And if it is to gain support from the moderates, it must lose its

violent tendencies, but it has yet a long way to go. Recent events in Egypt clearly

demonstrate why it is important for Islamic movements to give up violence:

In Egypg the Muslim Brotherhood scored 207o of the vote [during the last
electionl, despite an official ban on their party [...] The Muslim Brotherhood is
the core movement of Islamism in many respects. They campaigned on a slogan
of 'Islam is the answer.' Some Egyptians are entranced because the Muslim
Brotherhood has given up violence. They voted for the brotherhood out of
frustration, as a protest vote, or because they, like Iranians before lgTg,really
believed the promises of reform and democracy.o

Nevertheless, the emergence of Islamism is a clear example that nations, states

and even civilizations must be allowed to find their own solutions, to create an alternative

that best meets their own individual needs rather than following transplanted Western

systems.

Conclusion: heventing the Clash

Globøl Cultures

Acknowledging and accepting the reality of a diverse international situation can

prevent future clashes between civilizations. The world is a plurality of cultures that

exists within and across state borders. While many cultures, states or civilizations may try

æ [æe Harris , Civílizption and its Enemies: The Next Snge of Hisøry (New york: Free t 
"rr, 

2gr¡r4), 16.o Ami Isseroft, "lslamism - The Tsunami of the future?" MideastWâb Middle East Web t og [Internet];
http://rvrvrv.mideastrveb.org/log/archives/00000415.htm; accessed I5March2007.
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to assert their dominance, the development of any common universal identity is virtually

impossible. Westerners and Islamiss alike must recognize this fact.

Nevertheless, globalization and modernization are making individuals more alike

since they are exposed to the same kind of information and immigration is now

widespread. But at the same time, ttris homogenization is making people from many

different ethnic backgrounds want to re-affirm their own cultural identities, just as

described by Benjamin Barber in his work "Jihad vs. McWorld" and reiterated by Cris

Toffolo: "The very processes responsible for generating an increasing homogenization of

cultures globally also are producing exaggerated and antagonistic forms of cultural

difference.'ta

Toffolo therefore suggests that it is not the existence of common cultures

regrouped in civilizations that is the catalyst for conflict but the current state system that

largely increases ethnic and cultural conflict.Ts The traditional state system restricts what

would seem as natural cultural associations and transnational ethnic groupings, especially

in the areas where political borders were drawn up by imperial forces that did not take

into account ethnicity, race or religion. On the other hand, "[...] the state's evaporation or

dissolution, which some people think is now happening with'globalization,' would not

solve the problem."76 Even though the state system might be urging these clashes, it could

also serve as a tool to diminish Islamic civilizational unrest:

A second school of 'Islamic internationalists,' consisting largely of modernist
intellectuals, attempts to find some accommodation between Islamic ethical ideals
and prevailing international realities. Their argument tends toward the conclusion

to 
Çr¡s E. Toffolo, ed., Emancipating Culnral Pluralism (Albany: State University of New York Press,

2m3),9.
7s Ibid., 50.
to lbid.
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that while the unified urnma is a goal to work toward, the conditions of modern
life require acceptance of the utility, if not the morality, of the state system.T

As the West learns how to deal with the questioning of the role of the state, the

cornerstone of modern international politics, the Islamic civilization is also learning how

to assert its place and establish its importance within the current international system:

"The current period of nansition could renew the grand historical tradition of Islamic

civilizations, which for centuries drove their own destinies yet showed great adaptability

in the face of global change."78 While Islamism sometimes demonstates moderate

tendencies, Islamism is perceived as being mostly proselytizing, extreme and violent. But

if that perception was to change, Islamism's threat to the Islamic and Western worlds

might diminish:

If the major powers stopped regarding terrorism as primarily a military matter,
they might begin working together to change the conditions that give rise to
terrorism. A promising start would be joint efforts to reduce the number and size
of the ungoverned and chaotic areas of the globe, improve the conditions of living
in the world's megacities and diminish other sources of social crisis.æ

The reality of this situation demonstrates that Islamism will have a lasting global

impact, affecting not only relations between different international actors but also the

domestic and foreign political policies of states worldwide. This in turn gives the political

movement of Islamism centre-stage on the international political and ideological

forefronts. However, Islamism should not strive to become the only dominant ideology in

its attempts to defeat any other universal threats.

7 Sohail H. Hashmi. "International Society and Its Islamic Malcontenfs,- Fletcher Forum of World Affairs
20 (Winter/S pring 1996): 23.
" Gilles Kepel, "Islamism Reconsidered: a Running Dialogue With Modernity,' Harvard Internarional
Review 22, no. 2 (Summer ZOM): 27.
TeJonathan Barker, The No-Nonsense Guide to Terrorism(Ioronto: Between the Lines, 2003), 138.
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The Rolc of IntematíonalRelafíons

If international conflict is to be understood, it is up to International Relations

theory to explain its origin. While theory cannot eliminate the conflicg it can lead to a

better understanding of i¿ In the current state of international affairs, Islamism and its

extreme factions have been identified as the source of most situations of conflict in the

world. However, by looking at Islamism in this broad manner, the distinction between the

source of conflict and the vehicle of conflicfl is not easily discernable. It is clear that

terrorism, the vehicle of conflict, cannot be recognized as the source of conflict, in the

sense that terrorism does not happen regardless of external motivations and influences. In

this case, the source of conflict is identified as threatened cultural identity due to

globalization and terrorism is the reaction and the end result. Nonetheless, it is up to

International Relations theory to acknowledge Islamism as a genuine ideological

occurrence, offering a new way to understand the world from an Islamic perspective.

Furthermore, International Relations must continue to acknowledge the

importance of culture in interactions between states and it must recognize the existence of

actual and factual groupings of peoples of similar heritages - civilizations. Culture has

often been considered of marginal importance but in some areas of the world, cultural

identity has become more important than political identity and political affiliations. While

civilizations may not yet hold significant political power, in the sense that they cannot be

compared to what is customarily known as the state, in the realm of identity, civilizations

play an important role that helps define entire clusters of the world population. And since

culfural and civilizational identity are becoming important factors in international

* Graham E. Fuller, The Future of Potitical Istrørz (New York: Palgrave Macmillan, 2g¡4¡,202.
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politics, the civilization's influence and importance cannot be overlooked. However,

"some critics have argued that policy and rhetoric built on the idea of a clash of

civilizations will tend to produce such a clash: the theory becomes self-fulfilling.'*t

The growing misperception of globalization also has to be re-considered as an

important factor in international politics today. The link between globalization and

Islamism needs further evaluation because until all the international actors learn how to

understand globalization, they will not know how to respond to Islamism.

Finally, Islamism has to be accepted as a real political movement and it should

not be perceived as a tool used to advance the cause of Muslim fanatic fundamentalists.

International Relations must continue to encourage a theoretical and ideological dialogue

between all international actors or the bi-polar conflict between globalization and

Islamism will become an ultimate fight to the death, where one will indisputably have to

prevail over the other:

The familiar paradigms of a 'clash of civilizations', hakimiyya versus jahiliwa,
and 'Islam versus the West', need to be exposed as sterile and destructive, in both
intellectual and socio-political terms. Ways of creative convergence between
modernity and Islam need to be explored within a context of common humanity,
taking into consideration that large parts of the world's population are neither
Muslim nor Western.æ

This scenario of the clash of civilizations is not acceptable and would potentially

Iead to ultimate world war and increased world conflict. On the other hand, Islamism,s

theoretical framework has to demonstrate it is a viable political alternative. Just like any

other ideology, its primitive forms are often considered radical and illogical. Islamism is

in its infancy stage but it must eventually disassociate itself from tenorism and it must be

8r Jonathan Barker, The No-Nonsense Guide to Terrorism(foronûo: Befween the Lines, 2003), l0g.æ Ahmad Shboul, "Between rhetoric and reality: Islam and politics in the Arab world" in Islant in World
Polirics, eds. Anthony H. Johns & Nelly l¿houd (tondon & New york: Routledge,2005), lgg.



90

allowed to grow and evolve if it is ever to be considered one of many real and credible

alternatives for moderate Islamists and Westerners alike.
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CHAPTER FOUR
CONCLUSION

Revícw

Islamism is a reaction to a threatened cultural identity, and is dedicated to the

political and cultural self-preservation of peoples of Islamic background. Because of the

intrinsic religious and cultural nature of Islamism, "especially in areas of the world where

modernization is a synonym for Westernization, fislamism has] served as a liberation

struggle against what its supporters perceive to be alien ideologies and foreign powers."r

Islamism is thus a politicized civilizational reaction to threatened cultural identity due to

globalization.

The reason why Islamism promotes the complete rejection of globalization can be

found at the roots of the movement itself. Chapter Two has identified important elements

that help understand the nature of the movement, also known as Political Islam. lslamism

is a relatively recent development, generally based on Islamic religious beliefs, that takes

into account the recreation of a geopolitical umma. While Islamism has been greatly

influenced by other political movements such as socialism and nationalism, the umma,

Islamsim's ultimate goal, does not leave room for any variants of other political

ideologies. The root of the movement therefore stipulates that Islamism is a non-

compromising ideology that cannot co-exist with globalization. While Islamism is not

Islam, the desire to recreate the umma and strong anti-western sentiments are comrnon

beliefs to Islamists, whether they are moderate or part of the small extreme faction.

t M"tk Juergensmey er, The New Cold War: Religious Nationalism Confronts the Secular
State (Berkeley: University of California Press, 1993), 66.
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By providing a breakdown and overview of major concepts dealt with in this

study, Chapter Two also examined the fundamental principals of culture and identity,

while exploring the civilizational "paradigm" and its relationship to conflicl Within the

field of International Relations, cultural and even civilizational identity is now an

important political issue, requiring further consideration. While the debate continues on

how the Cold War era generated a type of "cultural neglect," Huntington's Clash of

Civilization's theory has forced scholars and politicians from around the world to

reconsider culture as an important factor in modern-day international politics, thus

leading to the creation of a new international paradigm.

Chapter Two also presented the distinction between Islamism and Islamic

terrorism, disassociating the "vehicle of conflict with the source of conflict"2 Islamic

terrorism, an extreme form of international conflicÇ is a symbolic and systemic rejection

of structure. As a critical factor in International Relations, terrorism in general, and more

specifically Islamic terrorism, could be a consequence of the weakening of the state and

the questioning of imposed democratic principles, such as political representation.

Whereas Islamists and Westerners alike are using Huntington's conclusions to further

their own political objectives, the civilizational approach is proving to be a dangerous and

mal i gnant self-fulfi lling theory.

Chapter Three demonstrated how one civilization developed a political ideology

to counteract the effects of globalization and had, in turn, a huge impact on interaction

between different international actors but also on international conflict itself. This

chapter took Huntington's Clash of Civilizations one step further by explaining how

2 Graham E. Fuller, The Future of Political Islam (New York : Palgrave Macmillan, 2004\,202.
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international conflict has changed: as described by the realist perspective, conflict is no

Ionger only between competing or neighboring states, nor is it between civilizations of

different cultural heritages, as alleged by Huntington. While the Clash of Civilizations

theory has influenced the emergence of the civilizational political movement of Islamism,

today's real clash is between civilizations and globalization. Indeed, because of this

particular reality, Islamism then itself becomes a source of international conflict, "to the

extent that Islamism is a threat to existing regimes in the Muslim world-and thus

threatens to affect the Western world as well."3

Globalization and Islamism share many important similarities even if Islamism

was originally believed to be a reaction to globalization. Chapter Three explored this

important link between globalization and Islamism: "The Muslim state now finds itself

under attack not only by the forces of fiansnational political Islam, but also by the very

forces which are shaping the international system - the forces of globali zation.'A

Globalization has fundamentally threatened the political system the world is accustomed

to. States inside their imposed borders are losing the legitimacy and power to conhol

what is happening within their own jurisdictions. Often when politics is unable to answer

the fundamental needs of a nation or people, religious-inspired movements (an important

component of cultural identity) offers solutions. While Islamism is not Islam, this

political ideology inspired by religion has offered a unique Muslim approach to a people

who feel the very core of their identity is being threatened. Generally, other civilizations

have shown varied reactions to the same phenomenon of globalization, but there is a

3 Amold Hottinger, "The Real Perils of Islamism: How a Minority Can Prevail" in World
Pres s Review,(4l, May, 1994), 13.
a Anoushiravan Etheshami, "Islam as a political force in internationa.l politics" in Anthony H. Johns &
Nelly Lahoud (eds.),Islam in world Politics (I¡ndon & New york: Routledge,2N5),44.
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common concern over secular nationalism. Within the Islamic civilization there has been

an innovative blending of politics and religion, allowing the transnational ideology of

Islamism to be considered a viable political alternative opposing globalization and

Western dominance. Although September I lù was not the first public manifestation of

extreme Islamism or Islamic terrorism, it openly challenged Western hegemony, thus

currently making Islamism the most important political movement in development.

Chapter Three concluded by suggesting that the field of International Relations

needs go beyond current frameworks to consider the important role played by culture in

order to properly understand the ideology of Islamism. Despite the fact that international

conflict will never be completely eliminated, allowing Islamism to be legitimately

accepted as an alternate ideology can lessen its effect.

Results and Analysß

This thesis attempted to make the link between Islamism and globalization by

exploring idèntity through a cultural and civilizational approach. By looking at the

nuances, this thesis has presented a different interpretation of Islamism as a whole in the

hopes that this new approach will promote a better understanding, to reduce the risk of a

real "Clash of Civilizations," as predicted by Huntington.

The focus of this thesis has been on radical and violent tendencies of Islamism

and the negative perception of globalization, which is mostly expressed by only a small

faction of extreme Islamists. Because Islamism challenges globalization and globalization

threatens cultural identity, both these occurrences have led to significant confrontations

throughout the world. This thesis tries to understand the cause of international conflict
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and how it has changed; what was otherwise considered an illegitimate form of political

change (terrorism) is now accepted by many as a legitimate tool to voice political

discontent. Even though terrorism is not a new phenomenon, it is even surpassing war as

the type of conflict likely to occur in many regions. Fundamentally, understanding why

terrorism is being used can help minimize the initial confrontation that might be in turn

producing the terrorism itself. Conflict cannot be totally eliminated, but it can be

understood in the hopes of preventing further outbreaks.

The first step is to understand the political ideology of Islamism and to recognize

the difference between Islamism and Islam iæelf. Confusion exists about the role that

Islam plays in producing and encouraging terrorism and confrontations with the West.

The extreme factions of Islamists are hurting the reputation of the religion because these

political actions are vehemently and maliciously perpetrated in the name of Islam. The

outcome therefore increases the misconception that all Muslims are Islamic terrorists,

which have led to domestic policies of racial profiling in many'Western states and to a

generalized apprehension of any state from within the borders of the Islamic civilization.

The confusion surrounding Islam also makes Islamism difficult to categorize as a

political movement. Even though Islamism can be considered a modern political

ideology, it is inherently opposed to modernity because of its interconnectedness with

globalization. These concepts cannot be reconciled, and this also serves as a catalyst for

this multifaceted confrontation.

Another important concept is the idea of the civilization. A civilization is based

on a given population sharing a similar cultural heritage, and other civilizations may also

find themselves in confrontation with globalization. However, Huntington's
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interpretation of "civilization" is greatly restricted to the common denominator of

religion. By basing his theory on the growing number of adherents to Islam, Huntington

believes that religion is the ultimate and deciding factor in civilizational upheavals, as

demonstrated by Islamism within the Islamic civilization. Unfortunately, no other

civilizational movement has of yet proved Huntington wrong on this particular aspect.

However, as demonstrated in this thesis, what is actually occurring is a clash between

civilizations and globalization, not a clash between civilizations per se. This new

interpretation does not refute the important role played by civilizations in the

international sphere but specifies that the situation is far more complex than originally

suggested by Huntingon.

This analysis also distances itself from the misconceptions that religion is the

primary cause of conflict. Indeed, religion remains one of many significant factors in

shaping cultural identity. Nevertheless, cultural identity as a whole is an important

element to consider in political interactions. As suggested by numerous authors, cultural

identity has replaced political identity in the post-Cold War era. However, political

identity struggles are still taking place in many parts of the world and the importance of

the Right-Left debate remains vital in many areas, such as Latin America. On the other

hand, cultural identity is easier to understand than political beliefs because it is something

learnt from birth and becomes inherently subconscious. Indeed, this demonstrates how it

is easier to manipulate people with rhetoric related to culture rather than politics. Hence,

political identity and political beliefs are more malleable than cultural identity, thus

guaranteeing support from the populace for political leaders who make reference to

cultural elements. Culture and cultural identity, then, are social constructs used as
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political mechanisms. While identity is always in evolution, culture is manipulated by

those in power to create a false sense of belonging, which in turn creates a false sense of

duty and commitment towards a greater civilization.

Conftoversial authors such as Irshad Manji claim that citizens from within the

Islamic civilization willfully embrace Western culture.s If the average Muslim does not

fear the loss of their culture, it could be suggested that the leaders, clerics, and mullahs

are the ones evoking the fear of loss of cultural identity in order to ensure control over

their own territories. Loss of cultural identity generates a loss of control over the citizens

of these states. In addition, globalization leads to the loss of the state structure, also

considered a type of control, which in turn promotes the fabrication of a hyper-Islamic

state.

This thesis also identified similarities with ethnic and/or religious nationalism.

Indeed, there is a direct connection between nationalism and Islamism in the means used

to gain political support. However, Islamism has surpassed nationalism because it has

gone beyond any geographical borders, where there has been the emergence of a truly

trans-national irovement. This justifies the usage of the civilizational approach when

Iooking at Islamism since it is a political ideology moving beyond the structure of the

state. However, the trans-national characteristic is specific to Islamism. There is a

fundamental difference between the manifestations of Islamism as a trans-national

civilizational movement, where no individual state dominates, and the Western

civilization, which is mostly dominated by certain states, or more specifically, the United

5lrshad Manji, The Trouble with Islam Today - A Wake-Up Call for Honest¡i and Change (Toronto:
Vintage Canada,2005).
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States. Undeniably, this explains the misunderstandings that exist among the specific

terms of Americanization, Westerni zation and gl obal i zati on.

Because of this misinterpretation, globalization has played an important role in

the creation of the concept of civilizations and the self-realization of the Islamic

civilizational consciousness; globalization has also played an important role with the

emergence of political Islam itself. Even if Islamists view globalization as the same as

Westernization, this thesis asserts that while many resemblances do exists between these

two terms, globalization is a much larger phenomenon and does not only encompass the

Westernization of political institutions or values; globalization is an all-encompassing bi-

directional occurrence affecting all areas unevenly.

In the realm of International Relations, the civilizational approach has led to

changing paradigms, where states are no longer the primary actors. Nevertheless, many

states have not been able to adapt to the changing dynamic of international interactions

for fear of loosing supremacy over the international system. Additionally, some states

have been unable or unwilling to accept the changing realities of the international

structure, and during times of conflict have continued to identify their enemy with

particular states. The American-led War on Terrorism is a prime example of an

international confrontation between a few Western allies and a non-state actor. In this

situation, the so-called enemy will most likely never be defeated, primarily because the

tactics used do not take into account the primary causes of the initial conflict. All

international actors, including states, should try to better understand why terrorist

organizations and movements of extreme Islam are resorting to tenorism. The answer lies

beyond the structures of the modern state; therefore the response should not be conducted



99

through traditional methods of war. While exfteme Islamism and terrorism a¡e true

threats to the West, the West's reaction to Islamism is increasing the use of these violent

tendencies.

Within the field of International Relations, the civilizational approach offers a

wider outlook, allowing for a more tangible interpretation of international conflicr

Nevertheless, globalization has precipitated the notion of "one global civilization," which

has in turn exacerbated international reactions, including the Islamic civilization's

reaction of the creation of Political Islam. But this is not the only reason for the

emergence of Islamism and other underlying causes are based on differences with the

Western world on morality and judgment. Islamism is in part a reaction to the fear of

losing longstanding traditions threatened by globalization (wrongly perceived to be

Westernizätion), but it also a reaction to the fear of being ruled by foreign powers,

through what is considered by the Islamists as a new form of imperialism.

Consequently, Islamism attempts to offer an alternative to foreign rule and

extreme Islamism also tries to squash unfamiliar structures through terrorism. Although

the theoretical end goal of Islamism is the political umma, it cannot be a universal all-

encompassing political system as desired by many Islamists. The umma can only exist

when it learns to co-exist with other international systems. It can be one of many different

systems, if the followers of Islamism and the citizens making up the Islamic civilization

choose it.

Nevertheless, extreme Islamism's means to the end are notjustifïable, although

neither is the creation of a "one-civilization" world. In the case of extreme Islamism,

terrorism is the means and not the end but even the Islamists fïnd it hard to differentiate
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between the two. While it is crucial to distinguish the moderate from the extreme

Islamists, they are both part of the whole system of Islamism, even though they are

different in methods yet similar in goals. However,Islamism has been constantly

associated with the small extreme faction who favors the use of terrorist methods for

achieving their goals, thus leading to the lack of voice for the moderates. The negative

perceptions of globalization even among the moderates within the movement of Islamism

lead to the conviction that change is impossible without extreme measures and tenorism

becomes the only solution and defense against invading values and ideas.

F uture C o ns id e ra.tío ns

This study presents an analysis of Islamism's reaction to globalization. It has

provided a new understanding of the emergence of Islamism, but it is unknown how this

movement will develop and if it will maintain the goal of recreating the umma. lndeed,

even in its early stages of growth, Islamism is varied in its applications. This thesis has

focused on the dynamics between the extreme and moderate tendencies within the

movement. But as time goes on, Islamism could branch out even more; for instance there

are the beginnings of a feminist Islamic movement:

The concrete modes of political socialization that Islamism has engendered have
helped invalidate the very ideological percepts on which it is founded. Thus the
"veiled militants," women who demanded the application of shari'a, have been in
many cases the first generation of women, speaking out in the public sphere,
outside the home. But in the process they have clashed with the "bearded
militants," men who have been anxious to confine women to a supporting role in
their political missions. Some of these women, particularly in Turkey and lran,
have begun to elaborate an "Islamist feminism" in place of the chauvinism
prevalent in the movemenL6

6 Gilles Kepel, "Islamism Reconsidered: a Running Dialogue With Modernity,' Harvard International
Review 22, no. 2 (Summer 2000), 26.
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But what a feminist Islamic movement might entail and what the political ramifications

might be are still left to be determined. Indeed, as new players will decide to either

embrace or reject the ideology, Islamism may divide its supporters whether along socio-

economic lines or even among sectarian factions; instead of reuniting members from the

greater Islamic civilization, Islamism could become a divisive force within its regions,

thus creating more conflict and chaos.

The practical application of Islamism also needs to be studied further: how will

this ideology be permutated into concrete political action and policy? This debate is

current taking place in states within the span of the Islamic civilization yet several states,

such as Egypt and Turkey, face great resistance in accepting Islamism as the rule of the

land; an atrïnity to secularization still prevails.

Within this entire debate, there is also the question of cultural identity. Only time

will tell if the threat to cultural identity will remain the driving force behind the

movement of Political Islam. Unless there are major structural changes within the

international system itself, culture and identity will likely remain the most emotionally

charged component of international politics throughout the world, where other

civilizations will start playing a more important role in regards to uniting peoples of

similar heritages.

While the Islamic civilization feels threatened today, other civilizations will

undoubtedly also have to contend with the effects of globalization; it is just a matter of

time before another group of states or continents start violently demonstrating their

refusal to accept imposed norrns. By looking at other similar movements also opposed to

the West and to globalization, such as the Latin American leftist movemenf there are
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indications that opposition to globalization is becoming monumental in scale.

Nevertheless, there are significant differences between what is happening in the Islamic

civilization and what is happening in Latin American, including their unique political

strategies:

...The Venezuelan government offered cheap oil to US citizens after the New
Orleans Disaster. [. .. ] The importance of this offer is that it reveals a sharp
ave¿ìreness of the necessity to appeal directly to US citizens. This is one of the big
differences between the political strategy of the new movements in Latin America
and the Islamist rebellions elsewhere.T

Nevertheless, the "Clash of Civilizations" debate is the starting point of this

research, but it must not be used as an explanation for international conflict What is

currently happening is more clearly reflected by a "clash between civilizations and

globalization," and Islamism has become a trans-national political movement

representing an entire civilization.

Islamists have embarked on a notable odyssey - the effort to make their past
civilization, based on a framework of Islamic culture, relevant as an element of
future development. [...] If Islamists cannot rise to this challenge, they will be
soon supplanted by other political forces that do have something to offer.8

Just like Soviet communism offered an alternative to western political structures,

Islamism provides an alternative to foreign rule and imposed ideals. If, like Soviet

communism, Islamism fails to provide a strong and sustainable political option in an area

of the world that has historically been surrounded by political turmoil, it will quickly be

discredited and will inevitably be replaced by another political movemenl causing yet

more international confl ict.

7 Tariq Ali, Pirates of the Caribbean: Axis of Hope. (t ondon: Verso, 2006).75.
8 Gtahum E. Fuller, The Furureof Politicatlslam(New York: Palgrave Macmillan,2004),213.
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