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THE ;PEILOSOPEY OF RUDOLFE TUCKYE.

7

Rudolph Euck@n was born at Aurich, Past Frigia, on Janvary 5

H

1846. TLosing his fath@r when but a child, the boy was brought up under
the t nder care of his ﬁotuwr<~a daughter of a liberal clergyman,~a wo-
men of deep religious experience an& intellectual @iftS. He early came
under the 1n¢1ucnce of Reuter the tﬂLOlDWlmP becoming aecply interested
in the qu@stlonu of religion and rellglous experience. At Gottingen,
Lotze was his phglosophlcal teacher but was too intellectual %o wholly
satisfy the religious intercst of FEucken. Entering the University of
Berlin, Fucken came under the religious spirit of Adolf Tr@nae¢enburg

a great teacher and & noble idealist, under whom, his pupils entered
into both the meaning and spirit of Plato and Aristotie. In 1874 Eucken
received a call to succeed the late Kuno. Fischer as professor of phil-

Tl

csophy in the University of Jeda where thé atmosphere and tra&iﬁions of
Sehiller and Goethe yet linger and where the Kantian phllosophy found
warm admirers and where Schelling revived modern mystlclsm.

Wendleband in his "History of Philosophy" d@scriﬁas Fucken as.
the "cr@atbr of a new Metaphysic, not of the sehools but of Llife." The
bersonality of Eucken may be inferred from Lis Wriﬁings which contain
& passionate setting‘forth of the fundementals of the life of +the spirit,
and nowhere more emphatically than in his dissertations upon the value
of the religious life, "yet to know the man is to discover the reason
why so0 many persons from all over the globe have been attracted to his
lectures and have become ardent devotees of his philosophy.”

I. Euck@niS‘Exposition and Criticism of Individual Systems of Lif@.
| 1. The Religious System. As an ethical religion of_redempﬁioﬁ,
Ohrisﬁianity is uniqug. Its early history was characterized by flight

Trom the world W&&lﬁ emoh331z1 g deliverance from Oullt and sufferinge.

ful influence in the life of history.



The modern age, Lucken éffirms, is & change of thought through change
of life and th@'diff@rént branches of the spiritual life - science and
art, politics and economics - seek liberation from the domination of a
religious system that th@y‘may submit to the sway of a universal systenm.
Thus the whole content of réaliﬁy is drawn into the new life.

Iﬁ may be urged, in passing, fuller treatment b@ing reserved
tillhlater, that Fucken's atbtitude toward historical Christianity shows
that séant justice is givén to normsl Christisnity as expressed in the New
Testament. He says "thét @hich”té&christianity was the highest in life
and dominét@d the whole, is fagard@d as a transvaluatioh of all values,
as & mere accompanying appearaﬁce,'inaeedAa danger to the energy of the
truth of life."(Life's Basis and Life's Ideal pg.12) .

AAdmitting the pertinency of‘such observations as "new needs
need new forms of 1life and expression" and that "traditional terminology
displeases” it by no means follows "that so far as the life of Culture is
gconcerned, R@ligionvhas fallen into complete uncertainty.”

2. The System of Immaﬁ@nﬁ Idealism. Varied in‘its forms, vener-
able in its,ag@, this form of Idealism pres&ﬁts a striking contrast to
the former in that it conceives the two worlds ~ thought and sense exper-
ience - as aspects of a single whole. The Divine is considered as immenent
‘rather than transcendent. Men sets hims&lf in the depths of reality, ﬁﬁrn-
ing all movements of lifé to things positive, and guides 1ife from within.
Creative activity is now at the centre. Idealism regards itself as super-
ior to religion in that for it'formulaﬁ@a conceptions are unnecesssry,:
since th@ Divine is imm@diatalyﬁop@ratiV@‘in every sphere of life. Such
or@atiV@‘aetivity is enhanced by the consciousness of an invisiblé order
though éécompani@d By both a sense of greatness and of limitation.

Eucken regafds the aﬁove.syst@m'as inad@quate.t It is aristo~

cratic, and produces false self-consciousness. MNorecover, so easy:a solu~-
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tion is at variance with modern experisnce as r@V@aiad in E@alism. It
describes the human in ﬁ@rms‘of the Absolubte. Modern life particularizes
}and discriminates. It contrasts the substasnce of the spiritual 1ife with
that of the form of its existence in man. Then too, modern life presents
menifold conflicts. How shall these be subsumed under reality? Either
no radical evil, or indifference. Immenent Idealism is one great contra-
diction, a faseinating illusion,‘

5. The Naturalistic Syst@m. Its main features are:- it receives
everything from its r@latioﬁs to the environment; ideas are but abbreviated
sense impressions; the beautiful is subordinat@d to the useful; speculétiva 3
thought is derided as illusory and the physical is the sole source of in-
spiration and achievement.. Darwinism hsas been appropriated by the support-
ers -0f this view to confifm their contentions.

Several d@f@ets are pointed out by Eucken relative to this sys-
tem. In the flrst place, naturalism is notigqulvalant for natural sci-
 @ncé. The former finds its data in sense impressions, the latter is
bas&d on methematics and physics. Naturalism would give but single sense
impressions, while thought fransforms sense impressions, and gives us the
world as & whol&..;ﬂaturalism sees in the struggle for existence nothing
~but the preservation of m@f@vlif@, it leads to nothing but the starting
point and all toil expended is futile. ‘Especially in the two directions
of love and work does Eucken show the inadequacy of Faturallsm. Quoting
Hegel that "love is the greatest of-all contraedictions and one Whlch the
understanding cannot solve," he asks, "into what a state of poverty human-
ity would fall if a g@nulne 1OV@ of this klnd were struck out of its
poss&ss1ons?" And referring to Work es an aim in itself with what fine
scorn Eucken flings down the following challenge: - "How low all education-
sl endeavor, personal guardianship, all aavancing of humanity would sink,

how humanity would lose all self—¢oroeut1no devotion, all bold pressing



" forward; how uninﬁ@lligibl@_th@ joy in a life's vocation would b@; if
the idea of utility, solely and entirely, determined conduct, if the
chief concern were always how the work paid! Should we not sink in such
& case, into a slavery which would enthrall men far more oppressively

than any comménd which a tyrent could be capable of?" ( Life's Basis
and Ideal pg.36)

Appeal is made to universal history as evidence of the truth
thet man extricates himself from dependence upon his environment by
evolving a life cdnscious_of itself and possessing a‘pOWQK of trans-
forming the outer life ‘to accord with the inner. The visible world
becomes increasingly the expression of the inner one. Suéh was the
case with Greek culture when it contrasted the beautiful with the use-
ful, showing the former to be the only free life. OSuch was true of
Christianity, when & new life was held superior fo gselfishness as is
manifest in %h@ glowing words of Cl@mént of Alézanaria, and Thomes
A Kempis affirming that the knowledge of Gdd was dearer tha® eternal
bliss.

4. The Socislistic System. This system differs from the
TNaturalistie in that activity instead of knowledge assumes leadership.
The former had breadth of vision, the latter warmth of heart. Hucken
sees in modern Boclology é tendency to regard the individualwas largely
dependent ﬁpon éociél environment and as considering too 1ittle the
growth of the individual. This is owing to the grou@ principie of the
Widdle Ages and more r@céntly to ﬁhéhmod@rn orgenizetion of labor, and
thig, with vast accumulations of capital, has precipitated conflict.
This was owing 1arg§1y to ﬁh@'aSS@rﬁion of the individual'who had been
plaé@d in the background but who sew no reason to believe that such was
a fixed éondiﬁion; The desire for added happiness was not alone but

was accompanied by a spiritual striving. Such striving is more evident
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in the lower than in the high@r classes. In this system man is first
and foremost & member of society. AAn@ﬁ social culture has arisen.
The stendard of education has b@én raised. In life and suffering, men
havé expredded a greater degree of solidarity.

In criticism of this modern socializing of humenity, Eucken
affirms that such procedure limits man to his enviromment. It is a
r@turn to the tribal period of development when the individual was bound
up with th@ social organism and moulded by forms of tradition. But in
the course of time ind@p@nd@nﬁ thought in science, art and religion has
dawned. This was owing'to an immediate relative reality emerging in the
soul of man making.th@ individual feel superior to society and criticiz-
ing the pr@vailing condition of things. "All d@@p@hing of culture, all
awakening to life, to s&lf-conséﬁousn&és, is a rising above the life of
society, & summoning of the individuval to er@ativa activity. Only as an
overcoming of intolérabl@ condiﬁions'within our own being would & cr@atf
ive activity find a sure direction and a lofty self confidence in order
to lead the whole of humanity along new paths." The realm of eternal
truth reveals itself immediately to the soul of the individual who must
convey it to society. Though the individual has at times felt dlstlnct—
ive and lonely, 1% ié owing to the faect that he may have eut himgelf
adrift from the invisible connéctions in which his greatness is rooted.
(Lif@'s Basis ?g.Eé)' Thus the spiritual culturé transcends the social;
3001a1 cultur& r@qulres 1nd1v1dual subordlnatlon. But history reveals
the fact that splrlﬁual creatlons have resulted from vital power and
character of a few men. Even Socialism.itS@lf, ig the product of Marx
and a few others. Aﬁd.@V@ﬂ these have effected results because of an
invisible humaniﬁy, because of'é*nobility in the depths of the soul, and
notb béeaus@ of causes merely humen. r%h@ more they have cut themselves

adrift from these invisible connections and have placed themselves on
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the basis of experience the more they have lést in spiritual cont@nt.“
"With the‘obSGuring or the complete surrender of these spiritual found-
ations, & blind adoration of one's country, an increase of unfruitful
pride of race, a passibnate struggle for externai éxpansion énd power,
inevitably accompanied by the surrender of humanity and jﬁstiee, threat-
ens us." The foregoing quotation is a fitting comment on B@éhardi's
"World Power or Downfall.™ That Eucken is not unmindful of the defects
of his race is manifest 5y the following quotation which may be dupli-
cated in other portions of his works. In Life's Basis p.368, he says:
"We Germans show want of taste and fﬁrm, & heaviness an&-formality, a
tendency to occupation Wifh detail, and in general with what is petty
in life, and as a result of this, an uncultured 'Philistinism' in all
spheres of society, and along with this tbe ineclination on the part of
individuals to insist'oﬁ th@ correctness of their positions, and thus
to cause division; finally, - and‘thié is the worst of all -~ much envy
and jealousy." |
| 5..Syst@m of Aesthetic Individualism. This seeks to realize
an artistic'culture in opposition to all r@stréints of tradition and
environment and comes into conflict with religion and morality. To re-
ligion, because ‘it involves 1nn@r contradictions in our experl@nce. Its
bl@ndlng,by aesthetics, of the splritual and sensuous, leads to & mon-
-istic ﬁype of thought. To meral1ty, because with the denial of spiritual
aeﬁ1v1ty, th@ dlstlnctlon of good and evil loses its smgnlflcdnc@. His-

_ torlaally, 1ﬁ is seen in the Sophlsts, Eplcur@anlsm, Renaissance and
Bomantlclsm. Yot A@sthetlc 1nd1v1duallsm is essentlally a moa@rn produoﬁ.
Its chief eharaoterlstlc is the emphasis it places on mood or dlSpOSltlon.
It is reeeptiva, cont@mplat1v® and apprgprlatnve. It is aristocratic

-and dividaﬁ humaﬁity into two claéses, those having spiritual culture ana

those that are merely himan. It commits the error of affirming that the




meah morality reached Dby average hﬁmaniﬁy eonstitutes the essence of
morality.
| Inasmuch as the above modern sjstems are derived from relations, -

whether it be by environment or by subjectivism, they deny an independ-
ent spirituality. Butbt such an inner spirituai experience has evolved
throughout histofy.' Modern systems too, experience such, they must dfaw
upon btranscendent f@ality to achiéve their tasks.

II. Eucken's New Pailosophy of Life. -

The eonclus1on arrived at is, that we must strive for s new
system of 1life and this arises from our own activity. A universal syn-
thesig is needed. There is thet which 1is involved iﬁ the depth of our
being and also sdmething to whieh we hope %o advance. This is a task of
the whole soul, nor merely of the understanding - a éoncern of humanity
not of the individual alon@.

Fach system of 11fe hed its own kind of @xperlence. Each saw
of the infinit@ thet in particular which corresponded to the main direct-
ion of its inner movements. A consideration of all the facts makes it
guite clear that a'deeisioﬁ\depends neither upon externals nor upon in-
dividuals, but upon the iunner 1ife and the whole, and further that cog-
nition does not give a gsolution to the problems of life, but that 1ifé
itself hag to reach @ solutioh:through its own organization and con-
struction. Investigation into the various works of Fucken, now trans-
lated into English, gi#es the following interpr@tation,.as to the meanw
1ng given to the much employed term "spiritual llf@.

It is immenent in man and yet transe@nds hlm. In the spiritual
1ife we r@cognize a new World or realm of 1nwardness, which becomes in-
.d@pendent. In genuine splrltual 11f@, all movemant should proceed from
the whole and should be sustaln®d by th@ whole, even Wh@n it is concen~
trated in the individual depart@entsﬁand ten&encles. Yo the spiritual

1ife a universal character is indispensable. Union of the spiritual life
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with man, its being firmly rooted in him, is seen to be at the same time‘
something o0ld and something new. Something o0ld in so far as it must
have been existent and in some way sffective from the beginning; some-
thing new in so far as its distincet emergence and its transition to a
self-determining activity must alter the condition of things essentially,
in fact must turn life as a whole into a problem. Th@vchief impulse of
the spiritu&; life is that it wills to liberate ﬁs from increasing con-
fllct of man with hlmself. It is teking up of the whole into himself.
If a vital whole, & common thuth, did not exist within us, all our re-
lations would be externsl; we could not follow common aims in life and
endeavor, or have common axperiences; Wo could not think and live for one
another, or develop spiiitual contents in different departments, such as
$hose of law and religion, science and art,~give to them a cognate char-
acter. It is always the presence of a self-conscious reality that binds
humanity fogeth@r ihwardly.(Lif&'s Basis and Life's Ideal pp 79, 135, 141,
152, 155, 170, 178, 371) -Also from "Main Currents" are the following:

To spi¥itua1 ;ife belongs absoluteness, infinity, eomplete control of
reality. Men is in time and above time. It is a movement of reality ‘
toward fr@@dom° It ié before @V@rything'alse a whola. Through the pars-
tlclpatlon in a spiritual World superior to time we can secure an eternal
in the core of our 1life, and it becomes the task of tasks to take this
up in our aétivityvand convert thaet which our spiritual 1life indicates
to us 1nto our full p0333351on.~ pp.BOZ 504 525.
In "Truth and Religion™ are given the progr@381V® stages of the

spiritual 1ife. ’

1. The Eméneipation of 1life from the small self and the merely social
érd@r.: Truth is a thing in itseld. Morality is an unconquerable primsl
ph@noﬁ@non of spiritﬁal 1ife; | | |

2. The Inward antith@siévis overcome. In definite spiritual activity



all individual actions are spanned by an aggregate living activity,
and it is through reaching such, and in no other way that life can gain
an inner unity and solidity - gain the character of a definite r@alltyo
Sucn a r@allﬁy can never fall on us from without; it is obtained tnrouoh
& great struggle in the welding-heat of subject and object which results
through a turn towards activism. This weld&ing process, however, takes
place not someWliere between ﬁhe'inner and the outer world but putely in
an inner world which has taken up into itself the antithesis.
3. The Winning of a Universal Self. Raality can b@com@'our own

1if&'o#l% ef our activity transforms ité@lf into a self activity, if
it brings to expression a living self; and this can happen only when
the encompassingiunity remeins no mere point of relation, but when,
through %he strenuous elaboration of a thorough-~going and durable 1life
within it, it wins a nature and a substance which affects all the re-
maining life. It is only when the encompassing Whole overcomes the
scattered maﬁifoid and appropriates it by a gradual and thorough recon-
stiuetion, that Yhere arises a reality resting within its own essence.
(pp.122, 138, 151, 152) |

| "Bucken's Spiritual Life," says Dr.Tudor Jones, "is not,ep-
posed to mental 1ife but is contained in it és the bud is in the blossom.
An entrance into th@-spiritual 1ife is not something to know but rather |
something to do and b@." Briefly we may summnarize the foregoing select-
ions from the varlous works of Fucken, as follows: Man belongs to na-
ture and is more than nature. This is an inevitable r@sult from the
proc@ss'of thought. Thoughtvdeménds a whole and passes Judgment upon
the whole., In @V@fytﬂing lif% seeks & deeper basis. An inwardness wins
an ind@p@ﬁd@nce of the environment, and ex@rcié@s én the environment a
transforming power. It islfrom the inn@r presence of a determining and

moulding process of 11f@ that thought 1tself obtains a characteristic




10..
form and is able to impress itself upon things, and so subject them to:

its&lff A new life distincet from that of nature arises in the soul.

But what is this new reality? The chief impulse of the spiritual lif@
is that it wills ‘o 1ib@fét@ us from the purely human to give us a share
in the life of the whole. It becomes an urgent duty to break through
the narrow limitations of the hatural ego, and to conduct our life from
the point of view of objective truth and comprehensiveness.

Associated with the "spiritual life" is that of ﬁActivism"
which Eucken terms a "profession of faith." Contrasting the term from
Pragmatism end Voluntarism, to which it ié gsimilar, Eucken points out
that Pragmatism‘is "more inclined to shape the world and life in accord-
ance with human conditions and ﬁé@ds, Wh@reés Activism seeks to elevate
above mere men into a univ&fsalvspiritual life," "If," says Bucken, "our
life is so full of érobl&ms and tasgks, if we do not find ourselves in a
complete world of reason, but if we must with all our powers, work
toward such a world, we shall fturn to'Activism as the only help possible.
In opposition to the d@sulﬁorin;ss and transitoriness of life it re-
gquires a,powerfui unification and organization; it advanc@s to methods
and lews of the object in opposition to a p@rsisﬁence in contradiction;
to & further construction &f the first impression in contrast to com-
fortable eomplac@ncyg to a courasgeous continuation and building up of
~life in opposition fo a complacent accéptanc@ of destiny. It giV@s to
1ife a dramatic character in contrast to & lyrical senbimental one and
along Wltn this it can acknowlsdge fully that a genuine drame usually
contains much that is 1yr1ca1.“ (Llf@ s Basis pg 261)

E@sultlng from the principle of Act1v1sm, a New Idealism is
inevitable. Such an idealism does not stand on the defensive, it presses-
forward. it is positive and not merely oriﬁical.] Thls idealism repre-

sents a new stage of reality. It draws its 1ife from the splrltual world
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as a WhOl@f It is intrinsically superior to all human affairs; and
makes reality a reality of true values.

In his "Main Currants" Euck@ﬁ applies this Activiesm to the
solution of the problems, - Thbughﬁ aﬁd Experience, Mechanism and Organic,
Monism and Dualism, Society and the Individual, f@rsonality and Character,
Immenenge and Transcendence, Determinism and Freedom. It is in connection
with the latter antithesis ﬁﬁat Eucken opens himself‘to the chaige of
irrationalism: in referring to the origin of the spiritual 1life he says,
"If it De askéd hOW sueh a self activity is possible and how it can be
explained in‘r@lation to things as & whole we musf confess with complét@
frankness our inability to offer any answey." The synthesis that is
effected by Euek@n‘r@minds one of the Fichtéan solution along which i%
shall take place: dub in“so far as the individual is spiritual it must
be won b& our own personal activity, separated from what is alien to it
and recognized as s%ntral."‘.

The gist of th@tmatt@r of Activism is that life does not con-
sigst of ready made data; that men is hot'straight~away a personality
there lies in him the power to become a personality. This principle
holds true of natioﬁs as well as of individuals. |

III. The Place of Religion in Eucken's Sysﬁ@m.

. Emphasis has b@en laid upon the fact that the Spiritual Llf@
of Fucken is all embracing. It is superior to all manifestations of
nature. It is independent and timeless. It is a new kind of reality
end is possible to man only by the oubtgoings of his deepest Self. But
this activity of man explains his religious life. Religion is ﬂdt lim--
ited to any of the so called faculties of the soﬁl for if it be but
intellectual, or affective or volitional, only segments of his complex
nature may be touched. Eucken shows that there is a point in the soul

where the three are conjoined. This point reveals the fact of the soul's
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gelf-subsistence independent of time and space. This being reached, |
the step to the Absolute is possible. Men becomes the possessor of an
original en@rgy‘— an ind@pgnd@nt govérning centre and is a co-factor in
a cosmic movement. Such is the pfesupposiﬁion of religion. Something

-higher than the soul has already experienced, secks enbrance into i1ts
life. Such an experience points to an ohjective reality - the very core
of the universe. | |

The Wdrks of Bucken that give fullest depails of the religious
aspect of hiS‘philosophy are "The Truth of Religion" and "Can We Still
Be Christians?" end "Chriskianity and the New Idealism.” Fromvﬁh@ former
which is an exhaustive treatise, the following will sefve to show the in-
sistence upon the facﬁ of religion as vital to man. "Religion sets our
1ife bhetween the sharpest contrasts, and engenaersvthe most powerful feel-
ings and the most mighty ﬁovemants; it éhows the dark abyss in our nature,
but also shows illumined pesks; it opens. out infinite tasks and brings to
an awekening ever a new life in its movements against the ordinary self.
Fothing in reality so much as religion has sustained man in painful triQ
bulations Ffrom within and without and filled him with a joyous courage of
life. Religion has héld up the idea of eternity present in humen 1life;
it has established as abode for 1ife in itself in the midst of 2ll the
hurry‘of.work and has upheld a constancy of life amid the vacillations
of time. Through the inauguration of an independent spirituvality relig--
ibn bfings,forthxsomeﬁhing essentially new; life énd the world are trans-
formed from their very foundations. Religion places a Whole in the frbn%
of all the manifold and understandé this manifold as an expression of
the Nhole.*Tpp 243, 441, 447, 504, 506)

Rellglon thus deals with a fundamantal truth - that of the
reality of an Absolute spiritual life within our cirele. IEnclosed with-

in the bounds of & causal order, man is filled with a longing for infin-
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ityﬁ This longing witnesses to the fact that it belongs to him from the
beginning. It is religion that brings one to an appropriation of Eternal
life, Before the discovery of spiritusal qualitieé outside himself e~
comes possible, man must first of all discover and assimilate his own
being. Could Jesus, DTucken asks, have seen s0 much in a 1ittle child,
\could he have explained nature as a symbol of the Divine Wiﬁhout the
kiﬁgdom of inwardness within himself?

If Universal religion views God from the standpoint of the
world, Characteristic religion views the world from the standpoint of
God. The founders of the religions of the world revealed what they had
s@eh and heard from the heights. Love is unfolded and a mutual inter-
course of the soul and God is @ﬁjoyed.‘ While admitting that againdt
historical Ghristianity, especially aé seen in the elevation of th@ priest-
hood, with the attendant result that the church is occupied with self
veneration, Tucken affirms that a sweeping condemnation of all histori-
cal r@ligionsvis hazardous. The deeper conviction of religion has been
to introduce man to someﬁhing superhuman. Characteristic religion con-
sists in the fact that the pure self-subsistence of the spiritual life
within the humen soul is a communication of an Abéolute inner life, in-
cludes a claim which man acknowledges as his true nature and shapes his
life accordingly, and includes the hope that he galns an entire superior-
ity to all conflicts and hindranc@s. Yet thig inwardness may not be mere
subj@ctiviﬁy but has to unlock a new content and in such an achievement
it can in no way be tﬁe work of any 1nd1V1dual point of the nature, bub
must originate from the whole of-th@ spiritual life.” (Pruth of Religion
pg.419) This new standard reveals contradictions between the whole of
1ife and that which proceeds from natvral impulse. Here lies+ the:an-
tithesis experienced in the 1life of Aumustlnb. This oonﬁrédiction is not
against something that is apart from us bub amolnst the Absolute life

that is the basis of our inmost being, 1O rescue man from such an
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opposition Divine power and grace are indispensable. This is the funda- |
mental conviction of religion. The Divine must be apprehended through
the Divine in us. It is the éame religion that opens out from God to .

. man and simultanéously’opens itself'in man himself and becomes a great
mystery to hiﬁ. .
Fot dnly is religion historical but the need of some organiza-
tion representing it is indispensable, both for the introducing and nmain-
tenance of the new world and a new lif@,/énd to uphold an eﬁernal truth
and universal problem in the midst of %the changes of time. "The church
must speak not only to spiritu&lly distinguished souls buf to all and
it must>speak every day and not merely on moments of elevated feeling;
it must reckon therefore with humen nature and human weakness.  DBecause
of this there is a temptation fo mék@ church the maih fact and thus
religion is degraded as a mere means for its power and giory. (Truth of
Religionpg. 460) "While the church has proved its right by its aChi@veé
ment, its éuﬁhority should not supercede the union of mankind from with-
in. I% is not doctrines in the main, but mere dogmas severed from life
and through the severance spinning further doctrines, it is this that
constitutes an evél in r@ligion. If r@ligioﬁ holds forth a spiriﬁuai
substance to 1ife and calls allvto battle for this substance will it .
not drive the min&s which it hasvwon for such a struggle to some kind
of conjoint work of v%Sible coherence®" (Truth of'R@ligion pg.473)
Hiéforical religions r@nd@r truth more intuitive through its
close r@latidns to special personalities as long as such embodiment does
not militate against the spiritvual substance. Thus Christianity through
the most intimete union of God and man has ték@n up the whole depth of
suffering into thé 1life process and at the same fim@ has raised the life
proe@ss above suffering.

What is the relation of the historical religions, and among
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them of Christianity, tb absolute religion? As there is one sole truth
S0 there 1s one Absolute religion and this religion coincides entirely
in no way with any one of the historical religions inasmuch as they con-
ceive of the Divine under conditions of the humen and originating and
growing in particular epochs. By acknowledging as essential religion the
manifestations of a Divine life, such a life withstanding all the changes
df timé by reasson of its inner foundetion, then it is fitting to discrim-
inate Dbetween the substance of religion and its existential-form. The
hisborical religions are the pathways to the truth and not the truth it~.
S@lf; "In the naﬁur@ of its substance Christianity‘app@ars ag the embodi-
m@nt‘of absolut@ religion; in regard to its traditional existential-form
a fundamental revision is absolutely n@e@ssafy.“ (Truth of Religion pg.§59)
IV, Examination of Eucken's alleged d@f@cfs of Historical Chrisﬁianity;
| The place of Christianity in the system of Eucken may best be |
seen by referring to his volume on"fhe Problem of Human Life" where the
treatment of this subject occupies a trifle more than one third of the book.
And, further, the main contention of Eucken that the spiritual life is in-
dependent and coﬁpr&hensive, seeme to. parallel the requirements of the
glad tidings that "the Christian life remains an ever renewed quest and
conflict, it retains to the end an unfinished, unreconciled, unrational-
ized character, ever calls forth new problems, becomes itself a problem,
and mﬁSt ever re-agcend to its own true height." (Problem of Humen Life
pg.147) Concerning the content of Ghristianitj Eucken points out_that
the main thing in Christisnity is the "creation of a pur@ly inward world
formed out of the creation of spirit to spirit, of personality to person-
ality." Moreover as to the value of Christianity for life, no one has
more f@elingly espoused the cause than has Hucken when he glowingly de—
picts its influence upon soei@ty, justice and art, and concludes "despite

the heresy hunté, inquisitions, self interest and hypocrisy, Christianity
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has maintained its position as a sovereign life power, the upholder of
& new world, & mistress of souls and thence of all things human."
- Christianity is & religion of redemption, not a religion of law.
It makes the critical turning point - the winning of & new world -~ depend
not on man's resolve or exertions but on Divine grace that does not mere-
1y second his own effort, but implants within him fresh springs of action
and mekes his relations to God the source of & new 1life,- a new cr@aﬁur@.
Men has wandered too far from‘ggoduéggéfgfbring about his own conversion.
"Now this redemptive character in Christianity is offered to us
in two sets of facts, one of which lies wholly within the sphere of humen

éxp@r&énc@, while the other opens up considerations of & metaphysical and

cosmical character. The formsr consists of Jesus' proclamation that the
kingdom of God is éom@ and that men are God's childr@n;/th@ latter is the
incarnation of God in Christ Jesus for the redemption &f mankind."™ It is
the latter part of this sentence that Eucken would characterize és "exist—
ential form." To the consid@fation of this we now ﬁﬁrn._

1. The Person of Christ. ZRelying upon the truth of the impress -
ion of the first three gospels, Eucken says, "Thenr wonderful similies and
parables present a thoroughly characteristic and harmonious ﬁictur@ of Jes~'
us, the more we understand them in theilr simple literal é@nse and exclude '
all extraneous interpretation the more individual, the greater, {the more
unigque appear his personality and Qis world of thought." (Problem of
Humen Life pg.151) And to the same effect in "Truth of Religion," "Here
we find a human existence of the most homely and simpl@vkind passing in
a remote corner of the world, 1little heeded by his combemporaries and aft@r”
& short blossoming life, cruelly put to death. And yet this life had an
energy of spirit which filled it to the brim;.it had a standard that has
transformed human existence to its very root; it has made inadequate what

hitherto seemed to bring entire happiness; it has set limits to all petty
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natural culture; it has stamped as frivolity nolonly all resignation |
into the mere pl@asui@s of 1life, but has also reduced the whole prior
cirecle of man to the mere world of sense. That 1life of Jesus exercises
evermore a bribunal over the world and th@ majesty of such an effective
bar of judgement superceded all the development of external power. Who-
aver mekes of Jesus a normal man finds it nearly impossible to do'justio@
to his ﬁr@atn@ss." (pp.360, 361)

But Whll& acknowleaglng the significance of J@sus the following
citations disclose the fact that Eucken has not given the nlsﬁorlcal mani-
f@sﬁaﬁion of the Divine life in Jesus an adequate interpretatdon. He 82y,
na God who is perfectly certain that he will soon resume his Godhead, Who‘
at the same time knows by descending among men and taking their sorrow
upon Him he can win them salvation for all time, shares the whole burden
of humen fate as little as does a prince the sorrows of poverty when he
assumes its garb for a time and‘shar@s its pursuits." (Can We Still Be
Ohristians?'pg.Sl) Impressed as is the modern mindywith the immensity
- of the uniV@rsé and the littleness of man, it finds it unthinkable that
 the same personality should 'be at once God and men.” (Christianity and
the New Idealism pg.ile "The Whoié truth and c@r%ainity of this union
ig stated to lie in the fact that in the p@fsonality of the Founder it
was not merely the energy of the quhﬁad that was efficacious, but that
the Founder himself was of Divine Nature - was himself God in the fullest
meaning of the term. The history of Christianity shows here a strong
dualism._ People have not so much r@v&r@d Christ at the same time as God
and as man, but rather they have revered him alternately now as God, now
as man, according as the dogmatic conception brought forth the one side
and the practice-ethical conception brought forth the other side. Aﬁd

the contradiction is in reality 1rrﬁcon011able." (Truth of Religion pp.

583, b584)
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One is amazed at the crass portrayal of the "two natures" in
the personality of Jesus, as set forth in the above quotations. The re-
jection by Eucken of the psychological method of the present déy accounts,
in part perhaps, for the failure to represent fairly the complex religious
experience - as seen in thé three~fold aspécts of feeling, thinking, will-
ing»— and in consequence, Eucken substitutes the indefinable "spiritual
1ife" Ffor the facts of the religious consclousnséss. Disregard of the New
Testament representations disclosing the unigque persogality of Jesus Christ
cannot bse copdon@d in & philosophy that vindicatés Ghristiénity as the
characteristic religion. An unbiassed study of the New Testament reveals
the fact that Jesus @nj&y@d a rare and unbroken fellowship with God and -
it was in him "that God had come forth from his eternity and had acted
creatively in history, by initiating a h@w spiritual world epoch."(Cairns -
"Ghristienity and the Modern World" pg.148)

Objection is also taken by Eﬁck@n, to the revelation of God at
a particulai time and in a‘particular person inasmuch as such involves
a limitation in time which is foreign to the essence of religion. But
the design of the incarnation was not exhausted in & particulaf person.
e are informed in the New Tesbtament that Ghrist "was the first-born |
emong many brethren," that his function was to "bring many sons unto glory“%
that the ultimate aim of redemption is"conformity to the image of His |
Son." As in the process of the gradual develppment of animal 1ife man
finally emerged in whom God could express His image, and this new type
became & norm for the human family, so in the second Adam the Divine
Logos found a fitting organism through which to reveal himgelf and Jesus
Christ b@eam@ the norm for those who are bprn "not of'blooa, nor of the
| will of the flesh, nor of the will of man,‘but of God." ZEucken there-
fore fails to do justice to the community aspect of fﬁ@-incarnation which

embraceg the members of Christ's body.
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2. The Mediation of Christ. This dootrine of an atoning,
vicarious sﬁff@ring is repellant and'distast@ful to Fucken, and justly
so, if the following selections from the works of Fucken are indicative
of the normal»r@prasentaﬁions of the New Testament. "The intimate re-
lationship to God," says Eucken, "suffers injury when redemption is ex-
pected through mediation, indsed the notion that God does not help us
through his own will and power but requires first of all his own feeling
of pity to be aroused &s an outragse on‘God and a darkening of the found-
ation of religion - of the intimete presence of inTfinite love and'grac@.
It is suffiei@nt for the religious conviction to experience the nearness
of God in human suffering and his help in the raising of life out of
suffering into a hew life beyond all the insufficiency of reason. G&God
is measured by human standards if we conceive love in_God a8 having be-
gun at a certain time, if undeér appeasement of an alleged wrath, or if
that love reached its consummation only through the efficaecy of certain
conditions. Suff@ring and guilt were supposed to be the only‘m@ans of
moving th@‘High@sf to unlock His love and grace." (Truth of Religion pp.
433, 434, 497, 498) To our scienbtific, and still more to our religious,
temper there is somebthing impossible in the idea of a God who is wroth
with our sins and d@mandé His Son's atoning blood before he can become
again gracious to menkind. We moderns are more concerned with finding
a direct relation to God énd we look upon the idea of mediation as separ-
'ating rath@r than uniting us. An§A;2§Z§ip,is pushed into the background
fo make place for man, The imaginative conceptions, moreover, which
support the whole @dific@ of Christian dogma - particularly that of the
wrath of God only to be appessed through the blood of His Son - we are
bound to reject as fér too anthropomorphic and irreconcilable with our
purer conceptions of the Godhead." (Can We S%t11 Be Christians? pp. 31,

32, 172) "Nor can the modern mind understand how anyone's guilt can be
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removed by anything that another can do for him." (Christianity and the |
Wew Idealism pg.121)

The fdr@going representations of ddetrines accepted in Germeny
as orthodox is a perversion of the gospel of redemption. While reading
Bucken one is reminded of the pastbr at Copenhagen referred to by g:?;é;;
in his "Philosophyvof Religion,™ who when officiating at a funeral, seaid,
"In our hours of sorrow God cannot help us for he is so infinitely far
away and therefore we turn to Jesus." The divorcement of the Father's
work in redemption as seen in the aﬁbve citations from Fucken is inimical
to the teachings of th@\N@W Testament. It is a travesty of Calvary. As
ié too frequently the case in other réspects Bucken fails to discriﬁinaﬁe
between the Biblical and the Historical, and the p@rvarsions'of Auvgust-
ienigm and Mediseval Theology are accépt@d as valid Christiasnity. What
é relief from fthe "app@asing'bf God's wrath" is the statement that "God
was in Chfisﬁ reconciling the world unto himself" and that "God commend-

- eth His owh love toward us, in thet while we W@r@'y@t sinners, Christ
died for us"! Dr. A.M.Feirbairn, in his "Studies in Theology and Religion" .
thus gives tﬁ@ rafioﬁai@ of r@aemptigp: "The Father and the Son cannot he
plae@d in opposition, they agree in will, they differ in function, the

Son is not the rival, but the agent of the Father; he does not cancel but
fulfills the purposes of the Sovereign. The work which expresses the com-
mon will is as much the Father's as the Son's. His blood does not pur-
chase the Divine love, for the love that could be bought by blood wers

not Divine; but it expresses the sorrow of Him who gave, the suffering

of Him who was given, and the sacrifice which wss mede by both. The
eternal and essential unity expressed in the only-begotten Son who is

in the bosonm of the Father is Ffulfilled under historical conditions when
Christ so did the Father's will, as on the one hand,‘to reconcile man

ﬁoAGod, and on the other hand, to incline and qualify man to do what
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is pleasing in His sight. We thus come to understand how it is thaﬁ when
man sinned God could suffer, and how his suffering became a sacrifice
which reconciles the guilty to the All-good." (pp.627, 628)

To.affirm as HBucken does, that the figure of Jesus is not an
object of faith is to do violence to His claims, and is tenable only on
the false assumption of the duvality of God and Christ.

V. Appreciation and Criticism.

While there are manif@st obligations to Plato, Plotinus, August-
ine, Kant, Fichte and Hegel, it is to Fichte more than to any other phil-
osopher that Fucken owes his "Activism! For was it not Fichte, to whom
the act was more than fact, to whom thé world was the arena of struggle and
a force to overcome, whose world-view was based on moral fact, whose world
wad "the sensuelized metsrial of our dubty"™; to whom the universal ego was
conceived as a universal life process that dominates all individual con-
.sciousn@ss; to whom universal 1life is infinite and cannot exhaust itself
in finite form; to whom moral law impldédes a religious faith and which has
no meaning without ity to whom the absolutbe egolis present in the individ-
ual ego and commands the self to ov&rcoﬁ@ the opposition of the world of
S@nS@»and to realize the ideal of freedom after which the absolute ego
strives? Yet Eucken is far from being a mere eclectic. His "Activism"
is peculiar to himself‘and while doubtless the usual triad of thesis, an-
tithesis, and synthesis, has been adopted from the Post-Kantian Idealists,
yvet the creative synthesis of the new reality is Fucken's own. "For with
Fichte, aoti#ity is primary, and being derivative, while with EFucken béing
is primary end sctivity derivative."

Bucken is a religious philosoph@r. Doubtless his oft repeated
ingistence on the fundamental value of f@ligion must have a compelling
influence upon those who turn aside from affiliation with ecclesiastical

forms. Its cosmic representation, inherent activity and timeless character
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make strong appeal to those who seﬁk permanent rather than the passing in
religion. Doubtless, too, his voice has not been lifted in vain against
the shallow opﬁmism, the vulgar materialism of our modern life. °Lil{e
Bergson, he has made "life" and "pecoming™ his Waﬁenwords. Says Hermgnn,
"I4 is not too much to say that since Descartes there has never bheen a per-
son in which the foremost elements inﬁphilosophic thought have fused so
intimately not only with the religious aspirations of the universal soul,
bul also with the ﬁh@ologiéal'ana experimental interest in r@d@mptionf"

The essential uﬁity of the spiritual life - the sum of human men-
tality - @mphasiz@s‘th@ fact thet the knowledge of God comes through every
avenue of man's life and not only through those of the moral and religious.
While priority of excellence may be given to the "Good," yet the "Irue" and
the "Beaubtiful" are also paths by means of which knowledge of God may be
attained. In an age such as ours when indifference and hostility %o ChriSﬁw;
ian institutions too frequently characterizes scientific enquiry, it is of
supreme significance that Fucken grouands the postulates of the religious
1ife ih e cosmic order, that while there are div&rsitiés of manifestations,
one Spirit ds operative and one essence is basal. Such essential unity of
life argues for some super-sensuous world, sino@‘@V@ry man is conscious of
his petty 11m1ﬁau10ns in every domain of the spirituvel 1ife. Thus Fucken

igs led to deduce the necessity for immortality and says, "Th@ infinite
power and love that has grounded a new spontaneous nature in man over again-
st a dark and hostile world will conserve such a new ngture and its spirit-
val nucleus -and shelter it ageinst all perils and assaults, so that life, asi
the bearer of Life Fternal, can never be wholly lost in the stream of time.

Thus we obtain in this connection an essential portion of religion with its
mity of 1life in man which is the work of God."(Truth of Religion pg.4%5)
It is as a prophet that Eucken has onlaflv influenced the modern

philosophical worla, UHis insistence upon the subordination o” the things
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of sense to those of the spirit is timely. This age needs his vibraunt
voice. While generally the style of Ducken is Flowing snd at times lofty

uent, the constant re-iteration of the same subject matter through-

and elo :
1St

)|
out most of his books, teands to weary the reader and makes him long for the
"pur¥p@ patches™ to relieve his jaded sttention. However, the printed page
may be but a pale criftsrion of the forceful utﬁéranc@ and ardent enthusiasm
of the renowned lecturer of Jena. The "Spiritual Life" is a dominant note

in all his writings and the accohpamying "activism" serves to rid his phil~
osophy of the chafge of the passivity of mysticism.

The omission of the social value of the spiritual life has fre-
guently been pointed out by the critics of Fucken. Whatever the cause,
.Wh@th@r by reason of the crude materialism of th@‘marxian socialistic
platform, or whether owing to the transcendent eharactér of the spiritual
life, the lack is evident and significant. Individualism receives exclus-
ive emphasis. Notable personalities with their @poéh making movements
are constantly to the front, but the principle of solidarity, exhibiting
mutual intsrdependence, social creativeness, charm of co-operation and
pfactical idealism along lines of social re-adjustment, receives, in a
philosophy that seeks to embrace all the activities of the spiritual life,
but scant recognition., Beyond the slight tribute to the social signifi-
cance of humanity ﬁhaf "beyond in&iviauals, humanity as a whole develops
complexes in sci@hce, law, ete.,” énd the gentle reminder to theological
students to regard the social ﬁroblems of the day, one may peruse the en-
tire oubtpubt of Eucken's Works, ag yat translat@d,.without discovering his
awareness of thé.social consciousness. One is strongly inclined to ask
whether, if Bucken had been privileged %o live in a land that enjoys the
separatidn of Church and State, in a land of voluntary religious support

and not in a "deadening atmosphere of religious petty-Tfoggery™ he would
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have manifestesd a better appr@ciaﬁion of the gocial and ethical méssage
ofymoaern Ghristiaﬁity.

Until the prémiS@d Epistemology of Eucken appears, one is with-
held from rendering a personal judgment relative o his philosophical
trénd. His rejection of the psychoiogical for the no~ological would seem
to point in the direction of anti- 1nuelleotvallsm. While TFucken has points
in common with Pragmatism and Bergsonian Intuitionalism, he @isclainms al-
legiance to either. One cannot read his works without being decply imbued
Withtth@ spirit of‘this Tew Idealisk whose summons to -the arena of life's
conflict echoes from every pag@. Woék, effort, striving, renewing are con-
stantly re-it@ ated an& while one looks 1n vain for the evidence that the
term "Godhead" bears a complete Christian content, yet his insistence tha}
the merely humen is insufficient without the “in rush of a new power™ is
re-agsuring. Despite the limitations of his religious philosbphy - and one
detects graﬁe omissions of factors that arse essential to Christian exper-
ience —vy@t oné can heartily acquiesce in the fine tribute. of Hermann that
"jaded souls, content, after wild flutbterings among imperf fectly assimilated
systems, o decline upon a meretricious philosophy which makes religion

& servile ministrant to human conditions and needs, can do no better that

go to Bucken for the astringent their relaxed fibre indicates.™ (Hermann-

"Eucken and Bergson" pg.29)
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