


,wi*eangid@ra%i@ﬁ @f t&@ guhgeet m&y ap%rﬁpriately b@ yursu&d i% i$ a jf j

yegﬁhiﬁg for a p@rsoﬁ t@ ﬁ@fiﬁ& wmmts&n hxs sznzonamys%iezam mﬁana &nﬁ

_to ﬁA@ﬁugﬁ in & gug@rfzaiai wey what ﬁ&e t%rm canvgys 10 his mlnd as 1aok-

‘”1{ 1mg Qvex ih@ ﬁmstaxy of the past, h& @%fc@xvea how the various: myatlci&l %himk-

 “7f{er$ ‘have striven %9 @xgreﬁg the mh@u&mﬁs ané fancies to which th@y have

. ?giV§ﬁ kirﬁhﬁamd observes hQW»%ﬁ@y hag@ endeavoured to live ﬁu% in practical

 experience the various suggestions that have made themselves manifest as o

“7¢ natural corollary to these thoughts.b wuch more difficultl aspect,however,
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presents itself when an attempt is m&ﬁafta @@neﬁrat@ maré:de&plyyiats the

 f,'$u%g§at?aﬁd to make g d@%&ll%ﬁ ex&mmnaﬁmsm of W&at mysticism really means,.

| . and has meant to the men Wh@'ﬁﬁramgh the past centuries have been endeavours

ing to link their lives to th@winfiﬁi%@,&mﬁ‘havé bé&ﬁ putting forth every
effort to enter into that mystical cﬁmmﬁmie&yiﬁh the unseen which alone can

bring to ﬁhem gee&ri%y amid the troubles and dangers that surround life's

pathway.Corresponding to these two aspects of the subject are two classes
of people;"lhose who have but a very hazy notion as to what mysticism is;:

 they only have an idea that something is meant which is very inferior,and

they pass it by.But in the minds of thoughtful man,ﬁh@%namﬂ #yatic points
’té a2 specisl and reeognizaﬁlé tendency, that has been working in the world
for agesi= Hindoos and ?@rsﬁaﬁﬁgﬁ@a»Plataﬁig&aw&nﬁﬁekaelm@a,ﬁnaba@%i@%&a
amd %Wédaﬂb@rgaanaéé have all felt its force” %

4y we glance over the teachings of the @ystmcg in various eaumgérxes

and at various %1m@¢wz% is na%ic&&blé tnat there is @ dominant principle

thr@ugaautefﬂ%y were all sctuated by the desire for "Union with God",it is

true that many and Wid@1y~div§§gen% W&xa the methods adopted and the means

 employed by vwhigh they wished %o aceaﬁ@liﬁh‘thig end .Some by seclusion and

 asceticism and others by fantasdtic ma»exmmmﬁ ~se1f¢muﬁii&'lsianE;yf@"t the

‘nn&fﬁ‘@agth&% mrumpt@d all of them,was the uhau@ht thaﬁ %evomd their yresany

'~ﬂ,v1szan9&nér@ @Xlsted an 1nx1t& &ﬁlrzt - am uﬂS&eﬂ fsrce with whiech it was

7,{@@@3%1@1@ for men to h&v& cmmmunx@n°and S0 we | havg Mylgtlcxsm d@fin@ﬁ a8,

ﬁ imtr&ducﬁ;mn %o Va th ﬁﬁﬁ~&y%%me@ .
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tact with the 1ivzﬁg @&ra@a&l God,and into life giving communion with the
Spiritual,bub 3% is rather a f@raﬁﬂ %@liwf that the final goal &n§~gﬁ§ﬁ of
21l huwman beings is te be absorbed inte ﬁhwt great iw@arganal @r&naapleg

which is none other than'Brshm'.libile it i%z%?ﬁ@ that %hi@wfar reaching

belief has slways been nr@semagliﬁé u dark background to the life and %hmug&é
of ﬁmﬁazmdi&ﬁ‘p@eylﬁ %hr@mﬁﬁ%?éh@ ﬁg&%,i%éﬁﬁt&% %kﬁ'&ams time true that
there have %@@ﬁ r&y@‘nf7ii§h%9whi@h thﬁugh~f&in%,ghﬁw 21l the clearer in
contrast $o the darkness.ien and sects have srisen,in vhose 1life and teach=-
ing wag manifested @ desive after the 'only true God',and whose thought
eorrvesponded in sam@ m@%smre %o what may be termed "Christian Mysticism®.

his mystical teundency,which It is ny purpose ﬁﬁ‘%r&aéghaﬁ appeared

more or less clearly at various stages of Hindu philosophic thought."Vor
deep down iﬁ~ﬁv&xy'hum@ﬁ'h@&rﬁ$@@§ﬁath gocial customs and ghilmsﬁyﬁic HPECen
ulations,deaper tham race or speech or thought itsels,there persists an
inextinguishable instinct that believes,and rejoices with trembling to Do
lieve, thet he is not a&am@:%@cauﬁé Another is with him£%}“uEV%m before the
Upanishade- tlie period when phii@ﬁ@ﬁhy firg%»m&d@ itself felt as & veaction
against ﬁh@'@%&?@ﬁd@uﬁ aystem of Brohmanical ritual- the process of reflecte
jon had begun,and, "%t was chiefly the guesibon of the origin of the world,
together with the mystery of existence and of b@iﬁ@,ﬁh&t gave rise 1o metas
physical contemplation {2)}%."Just as Lenophanes in Greece pute above all

. the populsr gods his one deity,who is nothing more {han %ﬁ@:ﬂni?@rs@ COnw
sidered as & unity,we find in the Rig«v&ﬁa a remarkable seeking and inglire
ing after that one from which,as an eternal,unfathomable, unspeakable unity,
@il gods,worlde,and creatures originate(’)".There is o great difference of
opinion,and emm@@Qﬁ§ﬁtly much a@m%xavﬁrgyf&s to the exact date of the Vedioc
peviod,and the compilation and coliection of the hymns of thgf veda
FProm which the Vedic religion takes ite name,"In Vedic times no expression
wes in curvent use by which any year but the present was distinguished from
any other year;and any sttempt to compute the age and &ar&%iéﬁ of the Veds
hasbeesn compaged to watching %ha;gra@uai aa&'im@@rce@%iﬁl@*@h&ngaa that
h&vggﬁakem place in the course of centuries in the starry heavens(4)"."For
many ressons, however,which cannmt‘b%‘deﬁ&ile& here,scholars have tome to
fix on the year 1,000 B,C,as an approximate daié for the cﬁiléatiem~ef the

Vedic hymns{5)".But as there is considersble evidence to show %that even

{.Hev N Uacnicol."The Religion of E@gas“n§,2§o f‘ eussen.Outlines of

Indisn Philosophy.P,13s 2.4 WeberiHistory of Indian Literature".p o3z

il Bctions a5, Eney Aubaunie Vol 200, P A2,




then,not only had the text of the Hywmns become corrupi,but they had beconme
antiquated and imperfectly und@rﬁ%maﬁ$ﬁﬁ@me‘i@\gea&ir@aaon 1o believe thai
the g&ri@d.&uriﬁg which most of them were c@m@ageé must have lain much
further back,probably as early as 1,500 B,C.About this time the Indian

branch of the great Aryan family swept down Trom the nomith and sebtiled in

%h@~lgaﬁ of the Seven Rivers,now the Punjeb,bringing with them thelr worship
of the wvarious forces of nature.They were not,however,allowed 1o possesgs the
land without opposition.The Dravidions,s dork skimned race,who had occupied
~the territory previous to the arrivelof the Aryans,were evidently hostile
and even at times iﬂteﬁsly bitter.in spite of their opposition they were
compelled to bow before the Horthern invaders,who having overcome all OPDe
osition smefitled down to asgricultural and pastorsl pursulis.They tilled the
land,raised Q%ﬁﬁlﬁé&nﬁ snjoyed & life that was Tor the mosdt part trangull .
and dream like.The oultward aspect of theiy life was not unlike that of rursl
In&ia*%@m@ayeﬁh@y had their farmg, their huts of sunedried mud for their
homes and thelr mudewslled yards for their cattle.

Theo ¢lreunstances amid which they wexe now living were favourable,
neot only to the carrying on of the worship @ﬁey had brought with them,buil
also 1o its &@Vél@@m@nﬁ«?ﬁ%«yh@mam@na of nature were thought of as something
move than mere powerful Torces:they were looked upon as 80 meny powerful
agents,and hence we find in the Vedioc hymus menition made of %he various
~godsywhich presented themmelves as personslities to the mind of %h®~wér$hiym
er, The Rigwveda in some places says there are thirty-thres deities(l) of
which eleven are in hesven,eleven on earth ard eleven in the watery spherg,
Elsevhere it states that there are three«~thousand,three~hundred and thirtye
nine ﬁ@éti@s{g)gam@ng$% which ared Agui(the god of fire),us & cosmic prine
eiple born in heaven;Soma the @@?g@ﬁiﬁi@ﬁ Juice of the Boma plant,and Indrs,
the most frequently inveked of 2ll the golg, surrounded by the storm gods
together with Uitre, Bantre,Vishnu,Pushan and many others,allpersonificstions
of the wvarious nstural objects with which the pecpleswere familiasx.

When we pass from the deities 1o their worshipers,it is noticeable
that the relligious life of the Vedic times centres in sacrifice, combinedy i

with prayer snd praise,The gods are propitisted snd their vigour enhanced

loRigmvedn, 1,354,111 Z.Rigeveda,111,9,9.
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by prayer and praise(i)%."sSacrifice is the axle of the world: whé@l and the
f&ﬁmmﬁa@img’@ower of 211 things{2}".In outward appsarance the Vedic sucrie
Tice was simple.The open sward under the gpreading heavens wes sufficient
for the altar,while thé'ma@%riﬁlg used were of the simplest- rice,ghes
(elarvifiedéisbutter),water and a log of wood,The SHALA AR A/ 24/ W8/ cnaracten
istic ides waas that of » haxé?m with %h&'gaﬁgaﬁ&m is in need of the things
which the god p@&&%é@ﬁ@;ﬁhil@ the god is hungry and seekafd offerings from
: m@naﬁ@mﬁeaffﬁﬁzing-af kinghip and communien was established between the
~gods and thelr worshivers,

gra&aa&1y$§QW%w@§9%h@wgim§1& worship and sacrifice of thecArysn neople
developed into an elaborate and burdensome rigual,with its minute formulas
and hidden mysticism.It becane a wast reiigious m&chin%xyﬁﬁﬁaﬁ‘cﬂulﬂ only
hgﬁ @@@f&%@d by 2 trained hereditary @ri@@%h@ﬁd3ﬁha'gwadﬁ&ily aogumed cone
troljuntilffinally,with unrelenting selfdshness, they became the exclusive
guardians of wevelation, the sole transmitters of the Vedie hymns,and the
recognized officinle at sacrilice.The members ﬁffthat~§a@%@ and they alone
were qualified to superintend zeliglious obgervances,and without thefm the
intercourse between man and the gods could ﬁm% nave been kept upe.it @&is
p@ri@é.thﬁ Em%%&ma@‘@x ritusl treatises wers compiled.fBach collection of
hymns had its Brahwmane which was used £ a twofold purpose;fired,to intere

pret the words of ﬁﬁ@~@3ﬁ'hymn%&ﬁd to explain how ,when used ot the SaCTim

e
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.08, they possessthe effect sseribed ito them; second, they were primarily
intended %6 be directoriss of worship fﬁmxﬁh@upriﬁﬁﬁsgcen%aimiﬂg as the did
81l gorts.of ideas abaﬁﬁ the sacrifices and their origin.

Of these ﬁr&hm&nag;@axticuiar portions, to be repeated only by the

h@rmi%%}&fftﬁ@nfar@ﬁﬁ@w@r& styled Arsnyakss,end 1o these were aiiached cepw

kL

talin treatisen setting forth,as & hidden wisdowm, the gole reality ol the
sllepervading and all-aniwating self or Breduwon .This hidden wisdowythe phile
osophy of %ﬁ@”ﬁ%&ﬁi%ﬁﬁ@%;iﬂ contradistinetion to the Karmskanda or vitual
vortion, received the name of Jnanskands or knowledge wortion of the Sruti

or everlasting revelation;so thet now there were reslly two religions, the
Rerma-wargs or path of ZIdMid rites for the people of ihe villages,living
ag 1f Life with fis pleasures were reslseond Jmamaém&rg&amrvgath of knowledee

for the sages who had quitted the world and sought the-quiet of %the dungley

1o Rigeveda,v111,12,19.  2,Ibid, 1, 164,34,
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of the principles laid down in the Upanishads,without in any spprecisble
 measure,departing from Hindu orthodoxy .Hence we have the'v&?ieugwphilcgﬁphic

schools sgreeing in certain pointe,but ipreconcilable in many others, "These

systems are radically opposed to each other and are ,nevertheless,all held
+0 be mrﬁh@dex{i)waﬁh@y are usually divided into three pairs,ss followsie
the Nyeve and Veiseshike, the Bankhia and ?@g&Q%he Winmensa and Vedanin.

Poking them in the above order it may be remasrked that the word Nyays:
- signifies 9g61ﬁg,im%g & subject,and is wmerely a syetem of logle.lt aims
$o0 furnish & correct method of philosophio inguiry into all the gubjects
and objects of hum&n‘kﬁawlgdgﬁgine&uéiﬁgf&m@ng$$ cthers, the process of
reasoning and laws of thought.'lhe author shows how false notions are at the
root of all misery,and uhd@xﬁakﬁg to é@mmﬁnicaﬁa the true knowledge which
‘&lan@*wili enable the soul to &%ﬁ&iﬁ to p@ﬁf@@ﬁ@h&@@inﬁgﬁm ite true gosl,
“The: Nyays draws a clesr ling between Hatier and Spirit and has worked out
a careful and iﬁg@n&@ﬂsyggg%@m off?gychai@gy%zt distinguishes betwemn ine
éiviéu&l‘or living souls which are numerous,infinite and @t@raalﬁand the
Suprems Seml§whiéh is One only,the seat of eternal knowledge and %h@wrulﬁf
and maker of sll ﬁhiﬂg%ﬁg}”@@h%“?&i%%%ﬁik& may be called an extension éf
the Nyays system.It goes very fully inte the doctrine of atoms,snd like the
Hyaya it declares them 10 be uncaused and eternal.An atom is thus-defined
by Eanads as,"Something existing,without o cauga§withau%'b@ginning &nd ende
It dis oontrary ito what has a measure®,

An exaninstion of the ﬁ&nkhy& system reveals its duslistic nature.
It holds that there are two primary eternal &g@nci%gﬁn&m@iy,ﬁat&w@igr&kriti)
which is the root of sll things,except soul,snd = plurality of souls
(?ﬁ?&&ﬁaéﬁﬁh@ﬁ@ souls or selves are countless in nunber,individual,sensitive
sternal and unchangesble.Beginning with the original rootless germ Prakriti,
the Sankhys counts up twenty~three aﬁﬁ@xﬁ'@aﬁi%i@g,which are all eminations
from this material first cause,and vwhich arve carefully distinguished from
a FIEEA twenty=Tif th(Purushe).This process is thue stated in the Sankhyem
Kandsm, 'The root and gahgtﬁncé‘@f all t&ingg~(%&e@pﬁﬁsoﬁl} ig:Prakeriti.ld
is no production.Beven %himggspr@@mc@&'hy it arse &iéc ?rﬁduc@rﬁmﬁﬁﬁﬁﬁ@ come

sixteen productions{Vikara).Boul the twenty~fifth essence is neither a

Toliurray.liitchell , Hinduism Past and Present.P57.
2.8ncy Brit,Vel,24,P, 179,
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production nor producer',THe souls have,from all eternity,becn connected
with Nature,and the union of these two,(Purusha and Prakriti),produce the
universe, e goul seems to maintain an indifferent asttitude,yet for the:
sake of fruition,it keeps connecting 1tself with Helture so as to bring sboul
new forme of material existence.in this syetem, therefove, there is no Fogh
place for crestion vut of nething.

The ?@g&sﬂy&%@m& founded by Patanjili,is usually sém@i&ﬁ with the
Sankhys and is often styled fhe Theistic Sankhya.it agrees wiﬁ&kiﬁ in gene
ayal gfinciylﬁﬁghuﬁ‘miaimg gf@aﬁ@rf&rﬁh@d@xy'by,ﬁiﬁﬁaily,ﬁaknawiéﬁging the

~gxistence of Cod.To the twentyefive principles of the previous sysbem,ths
Yoga adds a twenbye-sixih,the Nirguns-Purusha or sell devold Qf‘qm&liﬁiaﬁs
which iz the suprewme God.Underlying the Yoga practices: there is the thought
of men being made up of an individual soulgwn subtle invisible body and &
groas body.The soul is of the same esssnce as the AlleBpirit, though for the
time temporarily detatched and is by nature incorruptible and unchangéable e
The subtle body is oconnected with the gross boedy and is imfim@me&& ny it . |
THe dispositious %ﬁuée@ng@ﬂiar@é by thege influences affect iﬁafnaﬁu&%‘s@
that even when separated after death from this natural body,it still retains
something of the evil tendencies that have been devehoped in it during 1ts
sarthly sojourne.ihese evil btendencies bring about the reincarnsition of the
invisible body along with the soul to which it is united.This i1g 9 mogt Wi
desirsble thing,and the ever present guestion is , how can it be @r&@@a%@d?
Hscaps is possible If only the seul can wean the subitle body from all earthe
1y desiressThisccan be done though it may take amges to accomplish it,but
once the earthly impressions have been %%éc@ﬁ@tﬂ@ subtle body will have ne
further tendesncy to return to thig sarth,bult willbe merged in the soul,aud
that again releaged from every haupering impediment will become reunited
into the All-Bpiritifhis body {Sukshma-daure or subitle body) is of course
invisible,but without it the coarse body would be useless.it formg what we
call our personslity,snd causes the differences in the characters of indiws
viduale,veing itself what it has b@@ﬁ‘m&éﬁ by former W@rkﬁaﬁll fitness for
reward or punisghment atitaches to it,not to the Purushas who are all alike
and unchanging,snd it likewise determines by means of its acquired gidsds
disposgitions the gross bodieg into which it has to enter from life to 1life,
till fingl freedom ig obtained by the Purusha,and not only the grasg body,

but the subile body also,is reaBsorbed in ?rakritii!}“a%ﬁha word 'Yogal
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exists iv true and its existence true existence;and this ﬁxiétﬁmcﬁ$&searﬁw
iﬁg‘%a the Vedanta,is predicable of Exahmﬁ exclugively.lhe second species
of existence is called practical.lhe ﬁhiﬁg@vﬁa which it belengs:-do not
reaily exist,ouly the mis-apprehensive @ﬁ%gﬁﬁf&ﬁ% mistake them forxr %xistw
ent and by means of them fransact prae%iﬁai'&if@m?h@wﬁhird species ofjt/
ﬂﬁiﬁt%ﬁcﬁicﬁll@& apparent,resexbles the practical in that it is false,but
by mistake sscems to be veriteble as for example,things seen in a dream or
a bright shellthat is wistaken farygilverskt ig of the uitmost imporiance
bo the Vedantist that he estwblish lonism er non-dualityshence God{who is
generally colled Brahmj,is proclaimed to be the sole reality,"Only the
existent was here in the beginning,oue only,withoup a secondf?)®.Apart from
this iz only appsarsnceiit sesms,but i@qnaﬁaﬁaaar&img~ﬁa this system of
philosophy, then, the seeming aﬁigtémc@ ol the eternal world is ﬁ&@'@a ignore

pnce, otherwise ecalled illusion.
..... : poasessed

%3

Ihis ignorance(Avidya)is not mere nsgation,but is pPOg4ds of two powers
wothat of @n?@l@@imga@f cana@aliagyanﬁ that of projection.Phe former hides
fyem the soul its i&@nﬁiﬁyﬁwiﬁh Godswhile the latter projects the appeare
arigce of an @t&tnal world and of individual soculs,"ihe projective power can
produce anythingjeven the whole eternal world(2)".There are four conditions
of the soul,waking,dreaming, dreawless slesp,and » fourth state which is
%@&ﬁﬁhiﬂg higier{ox deeper) than even dresmless sleep.By reason ithen of this
~&v$§yagth@ living soul mistakes the world,as well as its own body snd mind,
for realityes,but the moment 1% is set free from ihis ignoran@e by a proper
understanding of {the trulh through the Vedants philosophy,all the illu&ia@
vanishes and the identity 6f %he iiving soul and of the whole universe with
the Buprems soul is agﬁabligﬁ@é§ﬁaﬁﬁ&r@$% Sentenceis "Tat twanasi® (That
(Brahmalard thaa};and a man persuaded of the great underlying tmuth of this
sentence obtaing Yiukiitor liberation.

The aim of the suthors of these Dursanas was 1o éysﬁem&%i&@ the prine
ciples of the Upanishndsgand the result of their labor was a number of phile
@ﬁm@ﬁia,%ehaaisgwhas@ teachings weve in many pointe irr@camﬂﬁi&%lﬁ with
eath other.Yeltne WHindu professes to aceept all of them ns authoritaiive a0

that if h@ really understands them he belisves in contradictory pr&@@%i%ﬁﬁn@

1o Chbhoandegya,Vi.2,1. 2o Wedanta Sutra, $@c¢i§§a
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tn the second division the Pantheistic doctrines of the Vedanta are
more directly inculcated than in the other @@etimagﬁﬁrishﬁa,h@reaim the
plainest langusge clsims adoration as one with the great universak Spirlt,
pervaiding and constituting the universe.He reveals himself to Arjuns as
posnessed of countless f@éa@ggceuntl%sa m@uﬁhggcbamtlﬁﬁx,@yegfgand blaging

like n thoﬁ%a&& BUN B

inter
The thizrd divieion anims papiiculeriyiat W@%ving the fiankhye dooctrine
o - out
‘with the Vedantis;though thig is ﬁmn@ more op less throught, the whole work.

it accepts the éaéﬁrinﬁ of & mupreme presiding Spirit as the first cause of
the universe,and assgente to b&ﬁh Prakriti and Purusha, - that is, %h@
origingl @t@rnzéaiighgaulywaﬁ both emenating from this Bupreme %@imgaﬁarﬁm
over it mainteins the imdividuslity of souls.

I have thus far %yéaﬁd,in & hri@f manner, the course of philogophio
thought §fam the first Taint glimmerings of reflection that wers visible in
the Vedas and Brahmanss to the move fully developed %hough% of the Upanige
hads,which ceme as z result of remction againstl B rehmanie ritual. Morsover
we have seen,thel ss the Dursanas were an attempt to clasgify anévgyst@mw
odize the various 1&&@@ of thought in the Upanighads, 8o ﬁh@:Giﬁ&‘af a later
date was an atiempd to r&@&mﬁil@ ceriain @pﬁﬁﬂlatigﬁa of the Dursanas.Unders
iving a1l these vagious §h&1a$a@hi@ i&@agﬁﬁh&% were formulated in the enrly
' Indisn mind,wasf a ﬁ@cagﬁiti@n'af‘%ﬁ@ esgential sameness,not only of iﬁdivi&
wual soulsybut aleo of the souls that were supvosed to inhabit the vegetable
worlde.The infinite diversity to be found among these individual souls,exhibe-
iting s they did verious degrees of perfectiongled to the ides that all of
them wers the outcome of the Supreme essence,and that when existence on this
universe csme Lo an @ﬁa@all of them would re-umite with that alleperfect
%@ingaﬁmﬁ Indian speculative thoupght found i%g&lf counfronted with yet anothey
difficulty snd that wes,how to account ?@f’%&l thie diversity,for all the
imperfection and suffering that falls %o the lot of each individual soul.
Hindudem snswers the guestion by saying that the universe is mad% up of
iﬂﬂﬂmﬁf&bl& souls and innumersble bodies."The souls have existied from all
eternity either as separste entiiies or as emanstions from the ﬁnpx@mégthey
are not created(1)%. Bodies are of 81l kinds = divine shuman, animal, vegetabbi

and minerale- and they are all peossessed of souls.But why does: & soul oscupy

1a Vedantra Sutra, 4 2 131 174
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a particular body at s given time, elther bikher ov lower in the scale of

%

reation? Becouse of some act cowmitted,goed or bad,in 2 formey bivth.The

&
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kind of body that the soul inhabites ond the kind of life thet 1% Lives
therein,nre determined with ebsolute precision by the quality of the actions
of their past Eivaﬁeﬁhaﬁ‘wﬁ nave sstsblished in Indian thought, the dectrine
of Metempsychosis,en doctrine which is never seain eallﬁd in guestion,hut
which remazins n universally eﬁﬁg@ﬁ@ﬂ princinle of Indian philogophy . Uompans
ion to this thought is ancther, nemely,how to cut short +the #lphtyefouy
lakng (8,400,000 )of separsie @Xi%%&ﬁﬁ@%ﬁhr@u@h which an indiviﬁaﬁikgmuﬁ;ig
doomed to paes sve it atiain libewation,and fi ﬁa? and complete union with
the Infinite.From fhis point onward there is practiec cally no development in
the history of ﬁinﬁu-philas@@hy?aﬁﬁ these two theories, together wv$% athers

of leseer imporiance uhm‘ nave besn put forward in the Upani shadg, Duresnne

&

and Glita,have @@nﬁimusd~%a be ,in the main, the prineinle beliefs of ihe

Indian people un to the pxa sent time,

o]
The guestion that naturally arvises at this point is,what traacs are
there,during thiy pex ;vd?aﬁ 8 desire vu the part of %a@ Aryan people to

come Jiuto 1if Yewglving touch with the Infinite?as thers 5 tendency amid =1l

Ge S

this vhilosvphic speculationfd 4o discover the one supreme personal (o

&

2}

s
¥

A4 dhe humen mind endesvour to gragy the Divine sssence Qéfﬁh@ @i&im&@&

el %}

reality of things'? Now in trying to aunswer theas Questions,it must be reme
wiibered that the trend of Philosophic end religious thovght wae in the main
-Mmﬁhﬁaﬁuiagﬁﬁnﬁ:amly without & @ sscond (1) {ikan eve Aivityam),which might
slse Ve rendered P41l the universe i Brehma ' Bsrven Rhalvidem Brahin ) s
the prevalent idea in the mind of the vast majority of the Hindu peonle,ans
it de even st the present time.But id mﬁ&t also be remembered that there sre
#Res aevidences of g struggle after & clesrey light,snd that fiﬁ and vaoue
though this light wmay have been, it wag an unconscious sty riving 4o eomprehen
the Divine mystery of God. "There have been and are many religious sysitens,

from the fetichism of thel ssvepe to the ressoned belief or unbelief of the

Panthelst oy Agnostic,but through and in spite of them all,insiateont anﬁwéﬁé

e

preveiling,runs the ory of = personsl need for = personsl helper{2)®, Theve

R i

te Chhandogya,vi,1. 2. Macnicol,fhe Beligion of Jesus, P.18,



el peam Lo b

&

sl in

o

R
NeidE W




‘3'5’@

born
the sarthn, god of fire Y,indra (the zir boyn rain god and Surgs (the sky
y.ﬂi‘; ] $
born sun god Jeone for esch of the worlds,aard 2§aix§$ky,wwﬁilﬁ wibh thase
wers apsocinted the storm gods snd varioue other selar deitlies.h review of
the numerous objiects of wership of this period lende ai once to the concle

uglon, that the iden of God as One,is faint snd vague if not sliogeiher wante

rom the earlier Monotheletic conception there has been a degcant,until

o

31 almwgi wholly replaced by & penthelstic nalure worsalp."It is a
~great mistake to call it Nonothelsm pllax Uuller justly says, 'If we employ
techinical berms,the religlon nf ths Veds ig Polytheism not Monothsiomtaitb
the best there are momentary glimpses of what seems almost Honotheism{ i)Y,

b dw Just these glimpres of Ligh

fute
e
Y
ke
o
-
£
OF
<
e»{..
(a7
;...i
%
]
}:{&
1
o

out of the derkness,

whd ﬁ Lead us 1o ingudre;was there not slill some idea of the one God undeye

¥

1“iﬁg all this Polythelsn,» an ides which aposaled to the old rishis and
X & & AR

i

whish Filled then with ﬁwvwf nes and awe®ias theye not,amid all this divers

slty,n strupsle after wnlty,and

e ey

a faint conception of the myesterious Cod of

cxeation,wiod demznds homage znd worshin as the one true God?ifisr revi

SR

ing the Vadle period,lionier Willicme soye,"InVedic timep there was o we
have pael, s 1 calter Gne Uuprsme Being,if hepily he might be
found in sky or alr.The Uysn composers constontly pave expression to man's

i 3

craviaog foxr some perception of the Infinite(2)Y.This same idza prevails AIROE
camong many of the edueated Indi mnmv&f to=tny.lf guestioned regarding ﬁhé
apparsnt contradiction, the explanation given 1z that all orthodox [indoow
believe in the ong universal Spirit,who is suprems Lorxd over all,and who at
bhe seme time sha@ Taken vagious Lorms.These various gods may be propitisted

ok

with ceremonies and aac“mfic%m but the Supreme HBeling present in all of then
ie the real object of religious devotion.fhey indignantly o -spudiate the
charge of Fanthels m?&nd hold thaet in their acts of worshiy they iook beyoud

the personal and visible god to the impersonsl and invisible Spirit whish

Lies everything.

The hywmas in which these slevoted wmoral snd ethicel idsae

&
i
4
fad
Ly

B
?2’
B
o
‘*3
‘l‘
i
[
o2

are not numerous in pumbereOnly = few of them appear to contointhe siuple

conception of one divine existent Beinglwiich according to the lindoos

N

behind their parsonified delties),nnd even in these the iden of the one God

'%

present in all neture is somewhst nebulous and undefived."Un the one gide,

e lurray ﬁa&ch&ll“ Hinduisgn Past and yr@%%a% P, 2%
2o  Religious Life and Thought in india,P Qeaiwanuw~ﬁn&kwww
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1&@@@@ thelr %h&ughﬁﬁ seems to sink to the level &f Fetichiem and the grogs

est supprstitionion the other it looses itself ik the exid wasbes of pane
c
theistic speculatlon.But miﬁw&y between these opposite extremes can be traled

forus of theistic dewotion such ag have never been altogether absent,lrom
that day to this,from the religious reflection of Im§i&€ﬁ)“®$R@'@f the best
known hymas of Khe Rig-Veda is in the tenth Mandala, the first nine verses of
which alwaye end with the question,’Who ig the Sod to whow we should offer
our sacrifice(2)".Great iwportance has been abtached to this hjmn by lax
Tuller,and has been called by him,the "Hymn to the unknown God ' Hunning
throughout there seems 1o be the exprassion of & yesrning alter one supreme
Teity,one God sbove all the gods of the Vedic Pantheon,- & yearning which
exeried its force more and move as time went on,and which uldimmtely led up
to the trenscendentsl philosophy of the §$%mi$haﬁ%@ |

1.in the beginning there srose the germ of golden light,Hiranyagarbha;

We wee the One born Lord of all that is.
§§§ is thef God to whom we should offer our %&crificﬁmg

Pihen the great waters went 9Vervﬁ%y@sw@1ﬁ%ng the gern and generating
Fire,thence he nrose who ig the sols life of the bright Godse.

Yne ie the God %o whom we shouwld offer our sscrifice?

Go.liny he not destroy ug,he, the creator of the eurth,or he,the rights
souswho crented the hesven,he whoi slse created the bright and
wmighty waters.

Who is the God to whom we should &f;@r our sacrifice?
e fToregoing are thyee charscterietic verses from the hyun,in which the
sage seems 1o have a dim apprehension of fod,« atrangcendent tal God who had
been worshiped by thelr %ﬁgﬁﬁﬁﬁﬁﬁsﬁmﬁ toward whem for o time the march of
development ssemed 10 move,as toward & living personal Godén in whose fellow
wghip his worshipers might find the cleansing of their heasris.But across
this pathway of gramig& there folls & chadow:sprogress ig shayed and finslly
this dimly perceived God is,in some way,losi sight off

During this period smerifice was deemed necesmary in order to propici-

ate the deities aws represented by the vorious aspects of nature.but in the

Brahmenes which are attoched %o the Savhitas or collections of Mantras,

1o ﬂavh nenicol, The Indisn Interxpreter, April 1909%.
2. HigeVeda, 10 i?%



i

L

there is the development of a vagt sacrificial svatem presided over by the

priests.The offering of sscrifice had

a fourfold meanings 1.4 mere thank’

pffering. 2.70 nourish the godse. 3.7he wresting of boons from gratified

deities. 4.The attaining of superhuman powers and even exaltation to heaven.

Along with these sims in sacrifice in
the ides of =mzcrifice as an atonement

hold of the Hindu mind,although there

the Brzhmanas,there also sprang up
for sin.This idea,however,never took

arve o Tew refervences to the sacriflces

]
i

of representative men,as for iustance in the Tandya-8rahnane, 'He who Knows

ing this,secrifices with the Purushaeiiedha, or sscrifices the primeval male,

53

becomes everyihing?,snd again in the Batapatha-Brahnans, 'The Lord of crese

tures (Praja-pati) offered himself a sacrifice for the gods'.Thus the idea
of expiantion was gradually introduced.The ascrificer was nynberiougly idene
tified with the victim,which was regerded as & ransom for sin and the ine-

strument of ite &mnallm@ntsiﬁ the TandyseBrohmena we read,'h thou Linbk of
the victim now conmesigned %o the fire,thou art the expiation for the gins

cowml tted by the gods,by the fathers{our deceased ancestors),by men,by oure
selves.lhatever 8in we have commitied sleeping or waking,knowing or unknow-
ing, thou srt the expiation for thatlelloy we not conclude that iﬁ these

insnce tppical of the one great v&&mmﬁ&rﬁ%&&yifi@@ of the Son of God for the
' oFmtRe~-BoRm 0k hot-£08 -

sins of the world."It wolld not be easy to account for the genesis of the
idea,except on the assumpiion of some primitive tradition of the ‘Laub that
woe slain From the Toundation of the world(1)¥.

tn the Upanishode we have a resction ageinst the vast eystem of rituale
jem which sprang up during the peried of the Brauhmanas.No regt wes Lo be
found in the ﬁéﬁt&ﬁﬁ&l vites and sacerdotslism which &aé become such & DProfe
inent festure of Hindu worship,and so the people sought refuge in spaculss
‘ative inquivies concerning the poseibility of release from the numberless
kirths to which men are &&@mﬁﬂgﬁm@@@ inaviries were bult gussses al truth in
relation %o sowme of the grestest guestions with which men have to deal,and
the value of the Hpanishads lies 1T the fact thet these guesses were a

groping after something felt to be needed, the yearning of hearts diesable-

fied and empty.The Upanishads express the desire of the personal soul ox

1« Prof Banerjia, Arisn Witness, P 204,




or spirit{dJdiva or Jivetman) for deliverance from a long %@riés &f’ﬁﬁﬁﬁf&@ﬁ‘“
existences and from lisbility %o pass through an infinite variety of ef
bodies = gaﬂ&sm@m@aﬁim&lﬁspléﬂﬁ% &ﬁ£~%tanag w,ond 1ts longing for final
union wi. th the supréme Soul or Spirit of the universe{1)".Thus thet fundae
mental iden of the Upsandshads se im%&xpxéiﬁd by the firet great c&mm@mt&tar;
Sapkaracharya,is that behind all forme of nature,behind all the Vedic deltim
there is the supreme Soul of the uﬂiV@r%63§VQm Brehma, the highest self or
Sthe sbeoluite.They maintain thatl the highest knowledge pogeible to man is,
when the self within finde and knows ite true wolf in the highest self, and
the aim of all_ﬁhough&% and study is, that through this knowledge man may
peturn bo the world soule the highest seli,and r@t&iﬁ identity with i%e Minede
is one ebernal @hinker@ﬁﬁimking aonmeterhal thoughte:He the One fulfile the
desires of meny.the wise who perceive mim within their self, to them belongs
eternsl Life,eternal peace(2)".How is this perceplion to become actualized
in the lives of those who gack this pesce,this aternal 1ife? By renunciate
ion,by & cutting sway not only from covetounsnesy snd evil nassiong,but likew
wise from duty and right affection,believing that only thereby can union
with the Ultimaste be achiovediWhen desires cense the mortal becomas immnor e
alzhe stiaine Brahma here(?".Here the humoan consclousness has been endeaVe
puring tH pass behind the woterial world,and grasp the invisible essence
which was felt to be the underlying roslity in all things.It way an attemph
to molve the problem of the one in the many by using the Absolute or Brahma
as the oniy veality and looking upon all elag asg illugiangﬁhig common unity
the underlying essence is &ﬁd§tim&1@@%3ﬁ;&e@l@ﬁgésauﬁalﬁgg@&md the Wnrlé
ffam.ﬁﬂiﬂ standpoint ie nothing but God wpgaifying himeeld in different
names snd forme(4)sihe centyal figure of the H@&ni%haﬁggﬁm@ One who has

taken the place of the many,is sonceived of as existing in two conditions,

virpuna,unbound and transcending all atirivutessand Saguns,bound and 0O g
cssed of guallties.lhese aps sometines ecalled the higher and lower Brohus.
he former is the pure unchangeable Brohms (Neuter), the latter is Brahma

(Masculine) or Brahma asscciated with ignorsnce ox Heyas "THese fwo have

been united from eternity and the firsi produet of their union is Teveral{s )y

{.Monier Williams,Religious Life and Thought in India, P, 266
2,Katha Upanishad, 5,0 12,15 %.0bvehad Upsnighad, 4. 4,7
4 Brshmavadin, vol,5,F,184, F.oncob ,Hindu Pantbeism,P,58.
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ta3ixw Instruments of True g or 'Bix o wtrationsg of truth?

a8 the Durssnas are sometines called prew out of the Ug diabome of them

@ -

are dusliatic,and a2ffirn the co-existence of two eternsl prineciples;while

¥

others are non-duslistic,ineisting on the unity of 21l beingOf these nyge

tens there =re only twe that need be noticed in s

suing, aomely, the Vedants

e Vedenis has long been the chiel philosopnic systenm of India

and is buased directly on ithe Upsnisheds,evbodying the doctrine of

of the olney

dvitiyvant{Unly one without o seecond) nove fully

tews, ond dike the Upanl st Livey ukLiteon only be

ohitanived by 2 proper understending of the 3

TR o ol
WLE L reas

noulbl

necessity is knowledge -~ apprehenzion of the truth. e who knows

is gets veyond geief,nay nore, He who kunows God beocomes Godl,

When we tuin to bhe Yozo we ind that 1ts teaching is mors nearly thee

ietic than any of the othey gehools.by

one of the aix schiools to vesounize Divine Providence is the Yaopatslt lo o

£

thovoughliy wyesticnl wchoal it da poseible

srofound mede

~

*

o owioth the Divine

ftntiow and sxtreme formg of

Princiniae,

bo Isvara,Pi

oy Divine contenvniation

whiioh

Tsenti

y I P i 0% RS J W o T e
most sntisa avidence of h i the

of Indian

salvntion dejendent on right

aathion

S t" 3’\

alseoThe g knowledge

AN

or knowladge of i tinetion nonssoul be obde

&

ainad® Diseane,longour,doubt,carelessness

notiong, unattalinmnent of ﬁ%ﬁbilatfna’%u:lif@ of abstractlion;these are the

ohataoles

vieh prevent the union of the soul wiih God o How

e
DEn- T

e mind be

removed? iy

angd - Tﬁﬁﬂr Telation b
tiong by fesching tnat

Kﬁ%&?@@ by "iespsssion',and the corryis

{rastraint). ?am.f‘ {religious cbservance).3.Asana.{postures).
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4. Prensyams (reguletion of the “W@&ﬂh;a Se.Pratyshars (restriint of the

X

pensea). CUkarens [(fixed attention}, 7.0

7 ; Eo i ] s RN & T
rang (contemplationte S. Banadhi

».

{vrofound m@@@y*ﬁaan,oﬁy the practice of these exercisgen the higher self can

bacome connected with dhe lower self and eternal union with Cod hingelf mode
woasdble., "PFor by secetic pehance poodness la obtained;from goodness jg

.

reacned vm%@rvLmndmng;@mm from mm@érﬁi&mﬁing the welf is obtained,s

hee obtanined that doer not return(ii®. Yhile 44 ie true that objection v

he talken 10

sny of the methods uged and such of the fenltastic nonsense which
aeepnpanies these exercises must be condennedsyel there le wnderliying the

whole Listory of Yoglen %mﬁ’ﬂﬁc&%ici@mg& vearning on the part of individuszles
to exverience that mystlesld union with the Infinite tﬁraug&ﬁ which the human

. i
goul esn beet realize f@?“‘“lmﬁwt of 1tz holissgt aspirations.

After the 18ix syetems of phile
beeh colled dhwe the Wivine Tayvt or 'Words tovg?,and which haos been styled

ouhy ! ocomes the

by fehlegel 'the finest philogophic poem m in the worldt In it

dvced practically the whole of the teaching of the Vedsa,the biral

5

Upandsheds and the fix fystens,The spipit of dhe V@ﬂic hymns
manss yasppesy in certain pessages which tesch thoi uﬂie 2k

and fovgivences of sins{’) can be obteined through sserifice.

s well s

o bhedy

that the knowledge of Brshus brings inmertslity{4),vhile on the other hend

namely, that the indlvidual soul ieg ddentiecal with the Divine souls!
ante ond Benkhys syeleny are also clserly reprepented It f¢ pantheilstic in
thet Lt renrogents ﬂ%yi@hn& ay the one real exigtencejand thelsti€ in repe-

regenting hin a5 & rponal belng ,the crestor and nolder of wll that i%{§§

Gita wee wreitben at s time when the peonle were foce to face with

o most momentpous problem,and ls an sitenpl to provide o way

&

out of the

&

difficulty.The vhilosovhic systeme that had gone before however plivactive dp

they may have been to ghe intellect,and however lofty in their spiritusl
o o « $ J

ldeae,were found Inadequate the spiritusl desires of hun nitr&

Fereover they ware in conflict with traditional religion znd the ancient

‘fi‘t:;% 5 e 5»:{%idg ge‘!ﬁm ‘Q“ezbi(is 13@12@

BERt i‘ﬁib%ﬁhyﬁc@g Do
Higher ﬁlmﬁum%mﬁﬁg 126,

loterty




PEe
social system of the comnunity.lhe more faithful o wan wae to the Upanisli-

3

ade the less faithful could he be to the ancient gods, o Lhe <

snd to hie work in the world.lunus bthne problem was lp provide Ja

&

which should unite these Lwh:the caste system and traditional weliglon on
the one amaagwmu thne moral and spirvitusel idess of the Upandshads on the

#

othner.ihis the CGite attempted Lo do by vringing

fToewacd LTwo

iy

w&@ﬁhi@ of &%riémm&;a@ the one personal @o&@anagﬁgxarmﬁ i@g&&ag bhe doing
of actiong wituout a%%@chm@n&gthﬁﬁ iﬁ‘vgﬁh$ut oy Gegive for the resultl
whieh mebion brings.iine asignificonce of Krishna lics in this,thab ne is
conceived of ny the abgélat@ Brahma, the abgéaﬁ of all medita @&wﬂ of the saEe
snpes of the Upanishads,snd at the saus Liue &as & personal God approcihable

ey
with sserifieces and prayvee,as [ndra was in Yedic timen,and olher personal

Gods at 2ll times(1)".An examination of the Karme Yoga doctrine snows thab
its sipgnificance,also;lies in itw combination of philosophy with the pop-

ular life,and os Krishns unites the loftiest neditailons of philosophy with
%
the simplest wovehip of the ignorany,§o Uapme Yoga unites philosophic rene

w bt 3

uncistion of the world with pracitical every~day 1ifeeTne commandg of Baroa
- (%

Eal

Yoga aveslive up all desire for the fruitbs of aotion and theveby Luwlfill
the philosophic ideal;but continue 1o Go your ordinary work ia the woxdd
at the sawme %ime ,snd thus fulfill your own Guty oy & meuwber of a Hindu

fomlly and caste.
Perhaps in no sspect of the Gita dves the wystionl element find eupiw
; ¢
sseiom 0 vividly,as it does dn the bhakti Gusirins or personal ceveilion

g

to Krishns aus the one God.lere we find ouvselves in the vegion ol shing fe

L

iy ﬁhriﬁti&ﬁ_ﬁeﬁﬁimﬁﬂ% and truthe.Dr J ¥ Jones hag said,"ihat this new QoCHe
rine brings tae lindu religion inbto warmer relationship to Lhvistianily then
aﬁ any other point{2)', “;@@y3 'ggwﬁm worsnip me with degotlon;tney are

in me and 1 also in them(’ ) s "inow thou cexbainly that my devoles is never
destroyed (4 ), "ihinking on me ,thou shall conguer all abubaokes by wy

grace(h )", 1n these words,which call to mind paralliel expressions in the

Gospels,we have indicated & high level of experience in relighous thoughie

trustiul and ardent adiac Jnmemx to an sgent represented aw DIVINg. 50 MUCH 80,

g
io:Tte Life and Thought,P, 18
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25a
that ¢ertain.wriﬁgrs'hﬁva'b@en fomced to the conclusion,that here we have
distinet Zraces of Christiasn teaching,and that ths K?iﬁhﬂﬁ cult is indebie
ed to Christisn Eag@ﬁ&@~whicﬁ‘fémﬂﬁ their weay into Indiz and were &hmr@ MO
ified to puit Kndiaﬁ mwpdey of thought.One of these writers wanm Dy Lorimer,
who in 1869 stated,4hes in the appendix %@;hi% German translation of the Glha,

EﬁaﬁmwﬁQ and that the voen

o

Ythat Cheletisn ideas had been berrowed by th
was indsbted to the Bible'.Pyol Weber nla while regarding the foregoing ﬁg
conclusion se ‘év$kﬁemﬁ*&a&“y@t ﬁ@%@%ﬁﬁﬁh&% “the recivrocsl scthion &nﬁ s
usl influence of Cuosticd and Indisn conceptions in the first centuries of

the Christlsn era are svident,hnowever difficult it may be st present {o say

whet in sach is peoulisr to it or borrowed from the other(1]".0ther wra%ﬂn\

such ag Dr § Mudr,Pref U

lonier Williﬁmﬁ%ﬁé Uy Jdustice K T Telsng of Toubay
agree that there is not sufficient evidence to prove thet any influsnce has
been srerted,

Thieg Phakti doctyine ¢id not remain iamg in ite pure form and wos soon
carried %Q; { » wild %K%Y%mﬁ@it was held to coneist of five decreep;l, tulel

contenplation of the deity.ll,ilavery or sbeoluie conesecration to his service,

131, 0riendship for him.iv,Leve te him,resembling that of children fo parents,
VePonsionnte devotion te him op the supre sme object of devotionesihie Torm of
picty failed becauee it did nol hove 2 worthy obiect ne the centre of otte
sncbion.Krishnes,se povtrayed in the corvppt litersture of the Pursnic Vaish-
n&vmmu e@mif not, e an incernetlion,meintain fox any length of time the ele-
vwhﬁﬁ Gﬁncvﬂtxgm'ﬁf devotion that weld hrve in the ¢itagmar'cmm1d'he aver
hove to sttain 1o the position w&ich the iantywl flgure of Christienity holds

in the 1life snd %hought of Christizn peanle.lo have supreme devbpiion,s i“@m

ure supreme in holiness ie 2n abrolute neceseity,elee that devotion will be-

come degraded into a2 wlind,bali@fyim@§m@,§a it is superstitious.Vnile this

3

s to s great extent true of the Gits

%

sat the same time there are evidenoes
of & heari-leli desire Lor communion with the ﬁiviy&gwhich heve led writers
like Vargushor 1o may th&tﬁﬁ%& %hwﬁghf'ﬁﬂ&ﬁ'rﬁﬁﬁiﬂﬁyim the mind sfter s vepr-
ugal of this great work is this,~~The Uits is the cry of the Windu people

for an incsrnate Baviour(2)h.

R R e S S R sowans b

1o Indion Antiquitye. 4.79. 2, e Uiba and Lospel.P .20,
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rndon with o pevsonsl

in o pevspanl ol and not o philowevhic sbate

anel gusntity=less, nll pory

ding spivitunl substencs(i}®.For him
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@

"Pros yeliglon we

ang reslly noething but devotion to one CGod(2

b

diveot influvence of & sy seet in porthery Indie w

wide ﬁﬁ?@%@

sefs inte inslpgnificsnce sped with éhe the lsdirest inflye

2%

sxerted through the Tounding of the Hikh seet by his

it 20 Toramed the

i

ig glear from the fact, thet

born neary Lahere in

v Bimaell in & Mriangtie
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the pountey ghere dbwe he

&

asne fovned 2 wmajority of the

became partly Ilslawised, o the

fent at lesst of renouncing idelatyy

tden of byingling tog

sumenn ground of beliel iwn taught thet there was one

o
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& ol wop neithey Allsh uor

e

m,but ded-eduplye simply God;

s

ndon,bul the God of

snecific dod of the
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