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THRE VEDANTA PHIILOSOPHY,

In order to get the foundation principles of the Vedants iﬂﬁfﬁi
Philosophy one must roll back the rages of time until one breathes
the same atmosphere as the writers of the Upaniéhads- somewhere
eight or nine hundred years before Christ, Th& ancient litera«
ture of India is divided into two classes, T%;7§% Sruti end 7%Z%$

Suriti, The first means "heard" and are believed to have been
Spoken by Brahma, In this class are the Vedas, the Brahmenas,
Aranyakas and the Upanishadso Smriti means "remembered”, and to
this elass belong the Mahabharat, the Ramayan, the Six Hindu
Systems of Philosophy and the}Puranasg

The Vedas come to us as far as is known from the time when
the Arysns first began their trek into India from beyond the
mighty Himalayas, out ¥through the Khyber Pass into the grest
plain of Northern India. What a sense of comfort snd wells

being this Southern landé must have brought to them at first

with its warm sunshine on their backs, its great rivers snd
ferfile soil. Consequently there is no trace of pessimism in
the Vedes, but in the Rig~Veda there sre hymms of praise to

The godss» to Agni, the ged eof fire, of 1ight and of warmth, not
only on the hsarth and the altar dbut #n the Dawn, in the Sun,
and in the world beyond the Sun:; to Indra in his golden chariot

drivem by two yellow horses, the thundersbolt is his weapon,

the rainbow is his bows to'Prajapati, celebrated as the creator



of the universe "Hiranyagérbha", the golden germ or golden egg
floating on the primeval waters; to Soma, the nectar of the -
gods, "We have drunk the Soma, we hawe become immortal, we
have entered into light, we have known the gods. What can an
enamy now do to us?" And to Varuns, the god of the high and
glorious hesaven,

Sing forth g hymn sublime and solemn, grateful to glorious
Varunsa, imperial ruler,

Who haﬁh.strudk out, like one whc slays the vietim, earth
as a skin to spread in front of Surye (the Sun).

In the treestops the air he hath extended, put milk in kine
end vigorous speed in horses,

Set intellect in hearts, fire in the waﬂers, Surya in heaven,
and Soma on the mountain,

When Varuns is fsin for milk he moistens the sky, the lend
and earth to her foundstion,

Then gtraight the mountains clothe them in the rainscloud:
the heroes putting forth their vigour loowe them.

I will declare this mighty deed of magile, glorious
Varuna the lord immortal;

Who standing in the firmgment hath meted the earth out with
the sun as with & measure,

If we have sinned against the men who loves us, have ever
wronged a brother, friend or comrade,

The neighbdur ever with us or & stranger, O Varuna, remove
from us the ﬁIGSP&SSQ

If we,as gaemesters cheat at play, have chested, done wrong,
unwittingly or sinned aé purpese

Cast all these sins swag like loosened fe%tersw end Varuna,
let us be thine own beloved,” '

The Yajur Veda contains mentras to be muttered by the
ptiests while preparing the altar for sasrifice, sleying
the vietim and pouring out the libetion of its bloods The
Samauveda contains chiefly seleetlons from the RigeVeda to be
: juiea of the
chanted at sacrifices of which the/Somes=plant was the chief
ingredient. The priests who recited the Sama=Veda wWere called
"ydgatris®.

Of the Atharve~Veda Max Muller says, "The songs known under
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the name of the Atharvan Girasas formed probably an additionsl
part of the saarifice from a very early time, They were chiefly
intended to counteract the influence of any untowsrd event that
might happen during the ssocrifice, They glso contained imprecas
tions and blessings and vasrious formulss such és populsar supers
stition would be sure to sanction at all times and in all coun=-
tries, ; o

About the seventh or eighth century B.C. the Brahmsnas were
appendad to the Vedass long rambling prose compositions containe
ing full detaills of ritual for the priests- how to pronounce the
mantras, how to sing them, how tb perform the sscrifices and
the various rites and ce remonies to be performed to avert the
evilg that lurk in the long grass aleng our humen pathwsy.

As the priest had to learn by heart the Veda of his Sgkhs
or class and the Brshmsnas as well, it gwew to be a cumbrous

task. To supply the need of the Venaprastha, or those who left

their homes te dwell and meditate in the silent‘farests, the
Aranyakas were ecmposad and these were explanations of the deep
nnéteridus meaning éf the ritual written in the form of allegory,
guch ag the hermit could remember ard ponder over in the foreste
for he carried no volumes with him~ a written lsnguage was 6n1y
- a8 he went forth from home and friends

being borne only his staff and lota/weasring his saffron robe,
in his eyesrthe light of the sesr,

Ber four asrsmas or stages were gradually being established
in the life of the Brahman, the priestly csste, first, the

Brahmacharin or Brahmane student when the youth takes the fuel
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in his hend as a token that he is willing to serve the teacher
and esjecially to maintain the saored fires. A4s a further ast
of service he was ready to beg for his tescher. The students
wandered from place to plsse and 'hasteng& from all sides to
famous teachers like water down a hill', He usuelly lived in
the house of the gurm and there he thoroughly learned the Vedes
and the formulas of the msaorifice, The mext stage was Grihesths
or householder, His most imperative duty was to estadblish s |
family and beget a son to keep the line of his race unbrgkene
 The third stage was Vanaprasthe when a msn having fulfilled
the duties of the houssholder retired into the solitudes of
the forest and devoted himself to aseetic praetices. The last
asrems of all was the Sammyasin, so cmlled besause he casts off
everfything frem\himsalf, because he wanders sground homeless
and lives without possessions as 8 Beggar@ He has attsined
complete release from his individualify end all that pertains
to it and is "exalted sbove the three asramas", At first the
two stages "Vanasprastha® and "Sannyasin' were not digtinguished.
The word “Aranyskes" isg from Aranya , a word often met with
in the Remaysn, mesning ban or "Van" ( for'“v" and "d" are
intercheangeable), the forest. It is natural thet from the
Speculations of the Vanaprasths should come the Upenishads or ‘
philosophical speculationsgf the Aryens closing the Vedie
period- the Vedenta, as their teaching is called in the

Svetasvatars Upanishad,




whe

"The gupreme mystery in the Veda's End (Vedanta),
Which has been declared in former time,

Should net be given to one not tranquil,

Nor again to one who is not a son or a pupil,

To him who has the highest devotion for God,
And for his spiritusel teacher even as for God,
To him these matters which hhave been declared
Become mggifest 1if he be a grest soule

Yes, become manifest if he be a great soulil”

The word"Upanishad'ls derived from the root "sad" to sit,
snd ™upa" near by, upaseni~sad, end therefore mesns in contrast
" with "samsad", an assembly of all, = confidentisl secret
sitting, where the pupil sits near to the feet of his teacher,
hig guru. In the Maitri Upanished we find also, "This

profoundest mystery one should not mention to any one WhQ is not -

2 son, or who is not & pupil or who is not tranquil,™

Not by any mesns was the esoteric doctrine of the Upanie

"ghads to be imparted to the Sudras, the lowest caesbe of the

Aryens, whose blood was possibly tinged with the colour of
the Dravidisnz, the earlier inhabitants of India. "The ears
of the Sudra who hears the Vedas wre to be filled with molten
lead and lac, and if he dares to pronounce it his tongue 1is to
‘be slit.#

Max Muller, in seeking to uphold the point of view that in
Indis the truth was open to all who thirsted for it, that nothing
was kept secret,says, "It is true that the lowest class, possie
bly yhe original inhsbitents, were excluded. The caste of the |
Sudras was not sdmitted to the educetion provided for the higher
or the twiceeborn castes, To admit them to a study of the Veda

naked
would have been like admittin&%ﬁavages to the lesture-room
of the Royal Institution™. But he surely does not prove anything
by that statement. It only goes to show the complete intellectu=
glism of the system snd how firmly the foundations of caste

were being laid, treading down in the mew soil the tender roots

of brotherhood.
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A naked savage might be excluded on the charge of unfits
ness from the Roy=al Institution, but is he to be left bound by
the chain of hopelessness and degradation outside the gates of
God's temple of learning? Christ answers that himself, =
"Oome unto me all ye that are weary end heavy laden, and I will
glve you rest. Take my yoke upon you and lesrn of me: for I
am meek and lowly in heart, and ye shall find rest unto your :ff?
souls, For my yoke is easy and my burden is light.r

”v. Religion is to satisfy the ne&d#d of men ss man, end to set

his feet on paths that lead upward to God.

The secret teaching of the Upanishads seemg in reality to
have had its origin from the Kshattriyas, the warrior caste
who were ssid to have sprung from the arms of Brahma, but the
Brahmaens readily imbibed it end made it their owns The Upanishads
gt111 lie at the foundation of thinking in Iﬁdiaa

Evolving out of their speculations és from cause to effect,

sbout the seventh century B.C., the Six Shastras or Systems of

Philosophy'were'produeed in orisp obscure sentences by men who
‘were termed Rishis. 0Of theée Shastras the Nysya and Vaisheshika,
the Senkhya and Yoga, the Mimasnse and Vedanta are of kin. The
Nyaya Shastra by Gautams furnishes s method of philosophieal
enquiry into-all the subjects and objects of humen knowledge,
including amongst others the process of reasoning =snd laws of
thought as its name implies, and is generally the first studfed
as its terminology is adopted by the pther systems. Then the
Vaisheshika by Kanadi Rishi extends ths Nyeaya to physiesl
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enquiries. It arranges these under seven oategories:; substaence,
guality, sction, generality, pafticularity, relations such as
exists between a substance and its qualities, between a waters
pot and the earth which composes it;, between cause and effects
and the seventh category, non=existence.

Thege systems are dualistic in that they believe in materisl
- eternal atoms side by side with eternsl soulse |

The Sankhya snd the Vedantal? You breathe their atmosphere
in Indias an atmosphere of determinism and Pantheism, the one
duslistic the other , in its most populsr form, ideslistices  To
the foilowers of the Sankhye system there are itwo eterngl elements-
the soul (purush) and matter or nature (prekriti.) To the
Vedantist there is Brahms, one only without s second.

In the Sankhys the Rishi Kapila tells us that there are
meny individuel souls, there is ne supreme soul. Prakriti
is a lifeless substance, the material cause of the universe. It
has three gqualities= sattwam, rajas and temas, Ih the Svetasvas
tare Upanishad it is written: |

"The one she=goat, red, white and blackish,
Cagts many young whieﬁ are fashioned like to her,"”

The white is sattvem, goodness; the red rajas, emotion,
activity; the blackish temas, darkness.

Hear the exvosition of these qualities from the Bhagvadgita
which wag added to the Mahsbharat at a much later date end which
reconciles in iteelf the Sankhya, the Yoga and the Vedants shastra$§
In that wonderful dislogue between Arjuna, & hero of the Pandavs,

and the god Krishna, seated in thelr wars=chariot between the
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opposing srmies on the field of Kurukshetra, Xrishna says, -

"Goodness, Passion, Darkness, these qualities born from
Nature, 0 you of mighty armsg, bind down the inexhsustible soul
in the body. OFf these Goodness (sattvam), which in consequence
of being untainted is enlightening and free from all misery,
binds the soul, 0 sinless one, with the bond of pleasure and *the
bond of knowledge. Xnow that Passion (rajas) consists in being
enamoured, and is produced from desire snd attachment. That,

O son of Kunti, binds down the embodied with the bond of action,
Darkness know to be born of ignorance, it deludes all embodied
Selfs. And that, O descendant of Bharat, binds down the self
with heedlessness, indolence and sleeps™

o . ’

Prakriti Wé'd frequently unfolds itself before the Purush,

the individusal soul, First is evolved buddhi, the understanding;
from the understanding ghankarsa, the ego or thought of gself

as different from other objects. From the ahaakara were produced

: on the one hand the five senses end the five activities of the

body together with the marras or mind, end on the other the
tanmatraa, the source of the gross elements of the worlde earth,
air, fire, water and ether., Behind the individusl unfoldings of
Prakriti there must exist g cosresponding genersl unfolding of
a cosmical nature, but the thought plays no part in the system,
At the end of the Xalpa or age =all the crested world dissolves
once gore into Prakriti. Then follows g period of repose called
a pralsya. We are now in the kali yuga of this Kélpa an only
one=fourth of good survives.'

The understanding, the ego and the mind mske up what the
Hindues call the Antakaran (39 <d - ch LU ) to which there is
no corresponding EZnglish word, The Senkhyas sgy the soul is
gheer knowladge. It is not such as we call knowledge whiéh

implies a subjeet amd object, To know a substance is eglled
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knowledge; "That is a lota", "this is a book". But sasccording
to the Sankhye School th# knowledge is not in the soul, but in the
sntaksran, When we cognize a lota or a book our antakaran tekes
the form of the substancey; Xnowledge then is a state of the antae
karans But from eternity the soul snd ths antakarem have beenr so
near together that the purusha, the soul, illuminates prakriti,
"and the prgkriti is reflected in purushs. The state of the anta=
karan in the shape of a lota or & book is reflested in the soul.

In the same way desire end activity (rajes) are effections
of the antakaran and@ they are reflected in the soul, so that the
soul by ignorance (temas) conceives of itself as desiring and as
doing. PFor this reason it must reap the reward of good snd evil
deeds, such as joy amd sorrow, heaven anﬁ‘hellg death and rebirth,
By ignorance then the soul is in bondsges

But ignorance is a state not of the soul but of the anta«
koaran, for it is a kind of knowleége, th&#lsmisapprehension or
untrue knowledge, such as when we take a rope fer a snake. The
‘soul is absolutely free from qualities;, for if knowledge, desire
and aetivity were its nature them how could it be liberated? It
is liberated by the cognition; "I am distinet from ngture gnd am
unchangesable? But this too is an»affection of the antakaran,
and th@ entekaran, it is to be remembered, is an evolution of
matter or nature, so prakriti by mesns of misapprehension binds
the soul snd by right knowledge frees 1t,

If it were a resl union between these two entitiess the

soul and prakriti how eould such & cognition by a wave of its wand
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dissolve the union, and if it were not a real union it could hsve
no existence at all,

Since this scechool recognizes no God we have a pieture of the
individual soul passing through countless births and rebirths,
until having gained the knowledge, "I am not prakriti", it is set
free into sheer knowledge, which involving no object, no thought,
is sheer non=entity., There is no song of joyvin this shgstra,
Kapila has cést upon his disciples not the garmemt of praise, but
the xpirit of pessimism. An Indian writer, R. C. Bose, says:
"gindu philosophy is pessimism, It begins with a recognition of
human sorrow, goes out in vain in quest of a proper remedy, and
nltimately arrives at annihilation as the goal where human misery
terminates only in the extinetion of 1life. Even Schopsenhsuer does
not speak in terms more lugubrious than those which form the
proninent features of the phraseology and nomenclsture of philoso=
phy in our country.”

0f the Sankhys system, De la Fosse in his History of Imdia,
ssys; "The historical importance of Kapila's system is thet it is
an open revolt against Vedic rites smd sserifices, 1In the age
which followed, its essentisl &ostrines were popularized by &
grest reformer who mgde it the basis of hie teeching, In the hends
of Buddha it blossomed into a religion destined to exercise the
profoundest infliuence on the history of mankind," _

Other writers consi&ér*thg Sankhysa school emd Buddhism
to have been at the sams period, but it shows the general trend
of that century- a bregk witk rituslism, like the Reformation
in the church in the dsys of Iuther and Erasmus,

Turning from the Sankhya Shastra to the Puranas of much
later date, one finds thst Purusha and Prekriti began soom to
be dcmpared to male snd femsle, and this idea of the production

of the universe by the male and female principles as symbolezed
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in the God Shiva and his wife Parvati, lies at the root of all lsater
Hindu mytholegy. The uneducated classes could understand little

of XKapila*s doctrine of an eternal primordisl energy evolving out
of itself twentyethree other elements or substances to form a visible
world for the soul, which was in itself devoid of all qualities,

and deluded by_ignorance, but they could understend the idea of a
universe proceeding from Purusha and Prakriti as father and mother,

The Yoga system of philesophy written by Patanjeli may ¥e

regarded as & branch of the Sankhya, but differs from 1t in teache
ing that there is & Supreme 8oul. Its aim is to teach how the
individusl soul mey attain union with the supreme soule The eight
megns which 1t propounds for effecting this union= restraiht,
religious observances, postures, suppression of‘the breath, restraint
of the senses, steadying of the mind, contemplation, absorpiione

we Tind to have been adopted by the Vedanks, -Re=Figé The foundation
of this system lies 1in the Svetasvatara Upanishgd:

"Holding his body steady with the three (head, chest and
' neck) erect ' o
And cgusing the senses with the mind to enter into the heart,
A wise man with the Brahmaeboat should cross over :
A11 the fearsbringing stresms,
Having repressed his breathings hers in the body, and heving
his movements checked,
One should breathe through his nostrils with diminished
breaths
Tike that chariot yoked with vicious horses. _
His mind the wise man should restrain,undis%ractedlyg

In & clean level spot, free from pebbles, fire and gravel,
By the sound of water and other propinquities

TPavorable to thought, not offensive to the eye, v

In a hidden retreat protected from the wind, one should

practise Yogae.

Bven a8 g mirror stained by dust ,

Shines brillisntly when it has been cleansed,
S0 the embodied ong¢ on seeing the nature of the Soul
Becomes unitary, his end attained, from sorrow freed,m
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Jaimini, the founder of the Mimanse System, believed in the
eternity of Sound, of Speech. He makes the spoken Veda the
only God. One finds thevroot of this thought in the firgt
Khenda of the Chandogya Upanishad:-

"Oomi One should reverence the Udgiths (TLoud Chant) as this
syllable for one sings the loud chant beginning with 'Om'.
The further explanstion thereof-
The essence of things here is the earth,
The essence of the egrth is water.
The essenae of water is plants.
The essence of plants 1s a person (nurusaa)
~ The esgence of a person is speech.
The essence of speech ig the Rig (hymn).
' The essence of the Rig is the Sams (dhant).
The essence of the Sama is the Udgitha (loud singing)

Now then, the Udgitha is Om: Om is the Udgitha.
The Udgitha is then identified with the sun, with breath and
with space, the ultimate, He Dbrings all things to a unity
-‘then in sounde

The Vedants is= gometimes ealled the Yater Mimansa. It is

evidently later then the Sankhya which it resembles in some points .

but it is more satisfying to the heart of man,for whence come
our strivings after God if there be no God, But the Vedanta

thengh it means the end of the Vedas, does not meen the end of

'ravelation for the God we yearn afler is not Brahma but Jehovah. ff

The Vedanta Sutras of Badarayan Vyas sare written in such
eryptie style for the chosen few that they would not be of mueh
use to @B without the commentary written by éﬁankaradharya in

the ninth century or that of Remanujs in the twelfth century 4.D. }; S

There is also a commentary by Madhavecharya, but he was
practically s duslist, '
The pieture of Ramanuje shows him as a cleanscut, cleare

eyed Indian type of youth, wearing the mark of Vishnu on his
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forehead~ three vertical lines, two white snd the inner ome red,
In his commentary he follows closely the Sutrase Dr. Urquhart seys
his system mey be described as monism with s difference. He is a

Pantheist snd believe& in Brahma as the Absolute Reality~ one only

without a second. “Sarvam Khalvidam Brahma", "All this is Brahma",

But he does not believe the world to be mere appearance but modes
of Brahma, the Divine Unity going forth into difference, as we
read in the Taittiriya Upanishad:~

"He (the Atma) desired, "Would that I were meny! Tet me
brocreate myself]' He performed asusterity, Having performed suse
terity he crested the whole world, whatever there is here,. Having
created it, into it, indeed he entored, Heving entered it, he %
beceme both the actusl and the yon, "tya", both the defined end the

‘undefined, both the based and the nonesbaged, both the conseious and

the unconseious, both the real end the falses As the real he became

whatever there is here, Thst is what they call the real...Both he

who 1s here in a person and he who is yonder in the sune= he iz one."

~Finite souls:do not altogether lose individﬁalityz though

they are related fo~Brahma rather as psrts to the vwhole, snd st the

end of the gge both they and the world they inhebit will be

reabsorbed into Brahma. Ramanuja strives to give reslity to & world

that Shenksm has made "Maya" or illusiong &s Spinoza found it necesse

ary to reconcile himself with ordinary experience and took a naturs
alistic trends God becam&?§dentified with the universe. But he
found it difficult to derive this actual world from the abstract
thought with which he began, and Remanuja in his philosophy leens

over the abyss of’materialism, for one cannot think?g real world

being a unity with a "nirguna™ Brahma, a God who hgs no qualities.

We have been coming down from the farsaway snoweclsad peaks

of the Himalayas~ the Vedas= following the course of the melting
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streams through the Brehmanas, The Arasnyskas snd the Upanishads,
and we have met tribdutary streems flowing in, the Ryays, the Vaishe-
shike, the Sankhya snd Yoga and Ramanuja¥®s interpretstion of the
. Vedanta Sutras,and now we are gliding out into the brosd %ﬁgﬁ&éﬁéf
Vedantism, like the Genges River as it flows scross the plains of
Oudh, Bihar end Bengal, and empties its waters at last into the
great mysterious oceasn, OFf this tide of Vedantism which has ine
fluenced so greatly all Indian thought, éuankaracharya gives us
the best interpretation, It is summed up in one Sénskrit shlok:«
FEL e A T SRR @S 9T 7
- "Brahme satyam jJagan mathys jiva Brahmaivas napara’.

Brahma is true,Athe world is false, the soul is Brahma
and nothing other.

Brahma is true, eternal, unchangesble, nirguns (without
quelities), unknowsble, Brahme is Alle one only without & second-
}ekamveva&vitiyam;

One can see the development of this thought in the Upanishsds
amidst dislogue and figurative thought that to a Western mind seems
- often weird and unbaian@eéo Pieture the ascetic seated@ in the solie
tude of the forests under some great spreadingrb&;yan_or peepul
tree, every sense restrained, meditating~ What is God? Whet is
the soul? What am I? ) _ )

The word "Brghma" itself seems originally to have meaﬁt
prayer~ the prayer used at ssmcrifices, Their conception of Brehma,

the Greatorg woes at first meterisl as the Cosmic eggs In the Nines

teenth Khmdgh%¥dtﬁg?8ﬁ§%§%§yng§gﬁishaé. VNI Sty




"The sun is Brghma~ this is the teaching, 4 further explane
ation thereof: "

In the beginning this world was merely nonesbeing, It was
existent. It deweloped. It turned into amn eggs 1t lay for the
period of a years It wes split ssunder. Ore- of the two egg=shell
perts became silver, one gold, _

Thet which was of silver is this eartha That which wes
of gold is the sky. What was the outer membrsne is the mountains.
What was the inner membrene is cloud snd mist. Whet vere the
veins are the rivers., What was the fluid within is tle ocean.

Now what was born thereof is yonder suns When if wes born,
shouts and hurrehg all beings =nd a1l desires rose up towards it. -
Therefore at its rising srd at its ewry return, shouts and hurrshs,
all beings exd 811 desires rise up towards it ’

He,who knowing #k#s it thus, rewerences the sun as Brehma=
the prospest is that pleassnt shouts will come unto him end delight
hime yea, will delight him,”

In the "honey=doctrine™ of the Brihad-Arsnyeke Upanishad
we see the Atma ( Soul), which originally meent "bresth™ , and
Brehma, the A11, becoming identified snd stteining to a spiritusl
meaning= the agbsoluteness of the immenent Soul; wore theistie per-

haps then panthoisties -

"This egrth is honey for &1l creatures, and all creatures
are honey for this earth, This shining immortaml Person who is in
this earth, and, with refarence to oneself, this shining, immortsl
Person who is in the bodye he indeed is jist this Soul, %his
Immortal, this Brahma, this All, » ,

~ This fire is honey for all things, and &1l things sre honey
for this fire, This shining, immortel Person who ig in this fire,
and, with reforence to oneself, this shining, immortal Person who
1s made of Speech- he is Jjust this Soul, this Immortal, this Brahma,,
this 411, = N S ' ' '

Thig wind is honey for &1l things, emd &1l things are
honey for this winde This shining, immortsal Person who is in this
wind, and, with reference to oneself, this shining, immortel Person
whe 1s breathe he is just this Soul, this Immortsl, this Brahms,
this A1l1, ’

Verily, this Soul is the overlord of all things, tke king
of all things, As all the spokes are held together in the hub e
felly of a wheel, just so in this Soul all things, all geds, all
worlds, all breathing things, 811 selwes are held tofether.”

Ing the dialogue between Yajnavslkya, the guru, and the




woman, Gargl Vacaknavi, Brahms is shown as the ultimate world- ‘
ground. She questions him:e

: "YeJnvalkys, since g1l this world is woven wagrp and woof
on waler, on what, pray, is the water woven warp smd woof?"

"On wind, O Gargi.” ' o :

"On what then, pray, is the wind woven, Warp am woofe"

"On the atmosphere=worlds, 0 Gargl.® ) 4

_ "On what then, pray, are the atmosphere worlds woven
warp and woofe" = , ' *

"On the worlds of the Gandharves, O Gargil " ,
and so on the regression goes- from the Gandharvas to the sum, from
the san to the moon, from the wmoonm to the sters, from the stars to
the worlds of the gods, from the worlds of the gods to the worlds
of Indras, from the wodds of Indre to the werlds of Prajepati,

_ ‘ - "On what then, vray, are the worlds of Prajapati woven
warp amd woof?Y I ' ' "

"On the worlds of Brahms, O Gargi."

"On what then, pray, are the worlds of Brahmsa woven, warp
gnd woof?" a - , o

~ Yajnavalkys said: "Gargi, do not question too much, lest
your head fall off, In truth you sre questioning tooc mueh sbout a
divinity sbout which further questions cznnot be asked. Gargi, do
not overwquestion,"”
-Thereupon Gargli Vacaknavi held her pesces

But to Uddalalki sruni, the student, who questions him,
Yejnavelkys declares Brahma as the Inmer Controller, the immortsl
pantheigtiec Soul.

: "He who dwelling in the egqrth yet is other than the earth,
whom the ealth does not know, vhose body the earth is, who controls
the e%rgh from withine He is your Soul, the Immer Controller, the
Inmortals '

He who dwelling in the sun, yet is other than the sun,
whom the sun dees not know, whose body the sun is, who centrols
the sun from withine He is your Soul, the Inner Controller, the
Immortal. -

He who dwelling in breath yet is other them bresth, vho
the breath does not know, vhose body the breath is, who centrols
the bresth from withins He is your Soul, ths Immer Controller, the
Immortal,
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He is the unseen Seer, the unheard Hearer, the unthought
Thinker, the dnunderstood Understamder,, Other then He there is
no Seer, Other then He there is no Hearer. Other than He there is
no thinker, Other then He there is no understander. He is your
Soul, the Inner Contreller, the Immortals" :
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Following along the line of thought here Sankargcherys
formed his conception of Brahma, for in his Gommentary on
one Vedanta Sutras he interprets their thaching in the light of
" the Upanishads. One scems sble to describe him only by nega=
tives, "neti, neti", or by contradictory terms:

"That, O Gargi, Brahmans call the Imperishsble., Tt is not
coarse, not fine, not short, not long, not glowing, not adhes~
ive, without shadow and without darkness, without air amd withe
out gpace, intangible, odorless, tasteless, without eye, without
ear, without voice, wighout wind, without energy, without breath,
without mouth, without personal or family name, unaging, undying,
without fear, immortal, stainless, not uncovered, not coversd,
without measure, without inside amd without outgide,

It consumes nothing seever,

No one soever consumes.¥t,w

Such an abstraction is the Brahma of the Vedsnta. Sankarsg
is quite free from smy charge of enthropomorphism, It is the
-impersonal Absolute of Hartmanm,

Brahma is defined by the Vedantist as sat, chit, ananda,

existence, thought ahd bliss; but the being of Brahms is so
impalpable, so abstract that he is Treally nonsbeing, and when
they say Brahma is chit, is knowledge or thought, it is not in

our gense of the word, a subject that thinks smd an objeet thought

There is mno objects Brahma is knowledge in Kepila's sense of
the word when he deseribed the soul, It is not knowledge of
anything, therefore it cannot be knowledge at 811,

igain, Brahms igs snands or bliss, but it is not the joy
that we haves the happinesé that comes from the satisfactiob
of our earthly desires, nor the joy that we have in the realie
zation of our higher selvesgs but;the bliss of‘(ie'e}p-\z dresmless

gleep, Deusgen says, "Bliss 1s only a negative qualityx and is
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regarded gimply as absence of pain, which alone befits Brahms:-
\for what is different from him is full of pain,”
Could one worship a god that can be predicated only by
negations, thus "neti, neti"? But indeed they believed him te
be beyomd our worship, beyond the reach of prayer, and so left
humanity as completely without a god a3 the Samkhye Shastrs or
the Buddhist Schools
| "The werld ie fglse". All Vedantists will not agree that
this is one of their tenets, tut 1€ stends out in Sanksrse's S

syetem, and is the result of their search after unity. Some
would call Senksrs an idealist rather then a psntheist, but
15 there any difference between "i11 is Brehma" snd "Brahms is
a11me | )
All is Brahms, but just as one mistakes a BRBSe for a
~ snake, so one sees the phenomenal world, whereas there iz no
reality but Brghma, The world is illusion and its csuse is
- Avidys- ignorance., And what then is the cause of ignorance?
If Brahma is the only‘éternal principle, is he the cause of

ignorance, or is ignorance as eternal as he?

The Brihsderanyska Upanishad says, "As & spider might come
out with his thread, as small sparks come forth from the fire,
even so from this saul come forth vital emergies, all worlds,
all gods, all beings." And in this we see Brahma as the
material caugse of the worlds But in the Maitri Upanishad, supposed P
to be of later origin, we read~ "There gre assuredly two o rms RN
of Brshma, the fbrmed ard the formless., Now that which is the
- REBEEmeas iﬁ:t&ii formed is unreal, that which is the formless
is the resl, is Brahma, is TLight,"

Here we have the germ of Maya or illusion. There ®s the
real, formless, noumensl Brahme, but he is the vyaveharik ocause
of the world, that is, in sport (1ils), in union with avidya, -ow
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or as it is translated Tignorance", Ishwar is produced, himself
an iljusion and comprehending in himself the totality of all
things, Just as a forest is made up of trees or a Ilske of the
water which toeses to end fro on its bosom. To draw this out
more fully= he is the causal body likened to the state of dréam»
less sleep anmd"begets the primeval waters and issues forth
from them as golden germ, Hirsnyagarbha' the thread soul,
"stringing together sll dreaming-souls clothed in invisible
bedigs'that accompany them in their migrations ags bearls are
_struﬁg upon a thregd to form g neeklaee?. The next emanation is
ViSWa, the universe, the sum of souls in the waking state, his
body the whole mundane ege» These are the three statess the
causal body, the dreaming state, the waking states Pure,
unassociated Brahma is technically temmed "The Fourth®,

In reality Ignorance with Sankera tekes the place of the
Prekriti of Kapila, He believed that all was Brghms, end he
had somehow to explain the universe. He aid not believe that a

Brahma without qualities could create s material universe,

Hence his theory of illusion. Brahma is true, the world is false,

Lgeln as we have noticed, Brehms created the world
 in sport, In the Vedanta Sutras of Bedarayan Vyas it is written,
"But Brahma's cresative activity is mere sport such ss we ses in
ordinary life", and Sanksra elucidates the Sutra in this way-

“We see in every day life that certain doings of princes or
other men of high position, who have no unfulfilled desires

" left, have no reference to any extrsneous purpose, but proceed
from mere sportfulness as, for ingtance, their recreations in
places of smusement, Analagously, the asctivity of Brahms slso
may be supposed to be mere sport proceeding from his own nature
without reference to sny purpose,m
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The formless Brahme without attributes eould not have any
purpose in oresting & world. Whether with our old friend, Jenet,
wo belisvé in s Tinal end or aiu %o which all things are tending,
and to which all things are accommodating themselves, or whether
with Bergson we ses the purpose to be behind the vital impulse,
it isvimpessible for us to conceive of the univérsa with 1ts

majestic mountaing, its wide lgkkes and rivers, the moon and the

stars and the 1little flowers in the grass, as 'the baseless
fabric of a dreams”

It was natural that 1t should be difficult for him to
explein this universe &8 it appears to usp-the egrth solid and
unyielding= when he saw God as all, Deussen considers the
dogtrine of maya to be in marvellous sgreememt with the philoso=

phy of Plato and Kent:; TThe objJects which lie around us on

avery side in infinite space, and to which by virtue of our
sorporesl nature we ourselves belong, are, according to Xant not
things=insthemselves but only appari%ions, According to Pla%o
they are not the true realities, but merely shadows of them.

ind according to the doctrine of the Upanishads they are not the
Atman, the real *self? of the things, but mere maya, thab is %o
say sheer deceit, illusion.™ .

But Kant did not seek %o explain away the Dingean=sich.

And the qualities of red, white and black, the phenomena of

gunrise and sunset are true, though people may not think of

them a hundred years hence as we do now, just as the sonception
that people had in 1400 differs from our present knowledge of Sl
themy and Science exultant from its past success re jolces that

it has this great world of phenomens %o delve in to and find

further secrets and the reason that runs through &ll thingss
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Science to a consistent Vedantist would be impossible,
for like & mirage things would disappear as he gpproachedt to

grasp them,
Hegel is an ideslist, but though his ibsolute is

abstract it has within itself the power to develop, and this’
development 1s in accerdance with the laws of the development of
thought, that is worldesdevelopment is thoughtsdevelopment within
or from the sole reality, which is Gods In that oaée the world
would be vidya (knowledge) not avidya-misapprehension or illusion;
His idealism has an appeal to our sense of truth, but if God has
only stretched out a universe to bewilder us then who will lead
us straight?

_"The‘soul is Brahme and nothing other."”

In the figurative language of the Chandogya Upsnishad it
is written: "Verily the whole world is Brahma, Tranguil let one
worship It as that from which he came forth, as that into which
he Will be dissolved, as that 1n which he breathesg

"He who consists of mind, whose body is life, whose form is
‘1ight, whose conception is tru%h whose soul is spaoe econtaining
all Works containing all desires conteining &l11 odors containing
all states encompassing this whole world, the unspeaklngw the
unconcerneé~ this soul of mine within the heart is smaller than
a grain of rice or a barleyaéorn or a mustardeseed, or a grain
of millet or the kernel of a grain of millet; thie soul of mine
within the heart is greater than the earth, greater than the
atmos Qhere; greater than the sky, greater than these WorldSessss
This is Brghma. Into him I shall enter on departing hencea"

And again in the 3Sixth Prapathaka:; "That which is the finest
essence this whole world has that gs its soul. That is realitye.
That is Atma (Soul)s That art thou, Svetaketu. Tat twam ssi. v

In the Keushitaki Upanishad, Ajstasatru seys:~ "This self=
same breathing spirit, even the intelllgenti 1 self has entered
this bodily self up to the hair and finge?8tips, Just as & razor
might be hidden in a razorscsse, or fire ih a firewreceptaele
even thus this intelligential, sel* has entered thisg bodily self
up to the hair and the finv’aﬁa ips,”
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- But in the First Adhyaya of this Upanishad the identity
of the soul with the infinite real is more elearly set forth:-
Whatever is other than the sense~organs and the vital breaths,
that is the sctual, But as for the sense=organs and the vital
breaths that is the yon. IThis is expressed by the word *Satyam’,
the Real, It is as extensive as this world all. You are this
world all.”

In regard to the One issuing forth into seeming plurality,
Sankars sgys:= " The image of the sun upon a piece of water ex=
pands with the expsnsion and contracts with the contraction of the
ripples on the surface, moves with the motion, end is severed by
the breaking of the ripples. The reflection of the sun thus
follows the various conditions of the surface, but not so the real
sun in the hegvens, It is in s similar menner that the Reel
Self is reflected upon its counterfeits, the bodies of sentient
creatures, and thus fletitiously limited, shares their growth end
diminution and other sensible modes of being. 2part from its

various counterfeits the self is changeless and unvaried. The
- one end only Self is present in the heart of every living one, as
one and the same face may be reflected by successive mirrors.”

~Vedantism has been compared to the philosophy of Berkeléy,

but Yo Berkeley there was not just one soul, sé that I could say,
"l am Brahma", but he acknowledges the real existencg'af individual
g&als'hatins their place in a rsfional world, an expression of the
‘mind of Gede Somewhere it says it is better to taste honey than
to be honey. It is better to taste the goodness of God than to
lose oneself in an impersonal abstraction, Sankars wes consistent
to the last degree and made the humsn spirit impersonal alse, The

' ' is .
soul is Brahma and nothing other. The souil surrounded by physical
shaaths,>ths sheath of food, of the vital sirs, of mind , under=
standing and bliss, and in these sheaths are all the personal and
moral quelitiss, as they are contained in the antskaran of the
Sankhja system. VWhen I sm homesgick it is not my=msoul that feels
the tie of home~ it can not be bounde but my sheath of consciousness,

However uplifting may be the conception of identity with

Brahma-"86t twam asi, That art thou, Svetaketu™, could a western




=23~

wind with ths conception that we have of Jehovsh, the great God,
King of heaven and earth, pure and holy end loving= say, "I am GodT".
1t would seem like blasphemy. GodYs spirit is immsnent in us, seek%
to work His will through us, but we have the power either to yileld i
ourselves to Him and be pervaded by His beauty and rightebusness,
or to shut ouﬁ His influence from our lives, and go out like bats
into the night. | :
The will is free, strong is the soul and wise and beautifud«

Gods are we, bards; saints, heroes
If we wille

But ifwwe are all that tpere is to be how can we ever be moré?
How can there be progress or evolution? 4And yet there ig the
lure of the heights and we press towards the msrk to something
yet unachieved.
"Gomé» my friends,
rpis not too late %o seek a mewer world,
"Push off and sitting well in order smite
The sounding furrows; for my purpose holds
Mo gail beyond the sunset, and the baths
Of 211 the western seas, until I die.”

How great a gift God has given us when He made us freel

It is not in ourselves that we find God, but in so far as we for@‘
Aget ourselves snd reach out spontaneously to help others that
“God.in man finds again God in man". The thought of ourselves in
relation to &od is expressed in these lines written in the Him=

alsyas: ‘

v Father, the morning sings of thes,
0f 211 Thy power and majesty,

The glory of Thy presence fills
The eglm cathedrasl of the hillss

0 1ift us up thelw we may see

A vision, gracious God, of Thee,
To yonder snowy mountaln pseks,
Where only silence to us spesks.
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A rests the clouds in these blue hills,
So rest our souls from all life’s ills,
4s white and spotless too as they ’

Wnen golden sunbesms oYer them stray.

So i1l us with Thy mighty love,
The light that shineth from above
That we may wear throf all our days
The glorious garment of Thy praise.

Shsll so yield up our selfish will,
The dictates of Thy law fulfil,

That from our lives shall rise to Thee
The infinite note of harmonye.

But the Vedantist like the Sankhyas says that through error
the soul has forgotten its true form, ané looking upon the hody
ond antskarsm as true has identified itself with them. I%
thersfore dlstinguishes between that which belongs to itself and
that which belongs to others; between things which give pain, and
things which give pleasure; and so arise desire and hatresd, good
and evil deeds, from which accrue to 1t sin end merit, Then %o
receive the reward of its good smd evil deeds 1% must go to hesven
or hell snd must repeatedly be born snd die again. This transs
migration is sometimes spoken of as the vgightysfour™s "The mode
of that different form verily has a fourefold covering, is fourteen
fold, is transformed in eightyefour different ways, is e host of
beings."” Eighty=four lives would bring one te the end of the sgee.

The doatrine of transmigration seems to pervade all Hindl
1itersture from the Upanishads down through the sges and the
villager to=day knows himself as bound by the law of Xarms.

.~ In the Bhagvadgita, when Arjune looking upon the Xauravs
opposing them, who were yet his relatives ard had been friends,
says in grief, "How, O Madhavsa, shall we be hapvy after killing
our own relatives?™, Krishne replies, "You have grieved for
those who deserve no grief.. Tearned men grieve not for the
1iving or the dead. Never did I mot exigt, nor you nor the se
rulers of men; nor will any one of us hereafter cesase %o be. AS
in this body, infancy and youth and old age cOme to the embodied
so does the acquisition of another body; & gsensible man is mnot
deceived shout thabtes..AS a man casting off old Q}othes puts on
other and new ones, SO tye embodied casting agating %f§ O%d
bodies goes to other snd new ones. \Weaponus do not 4i e the
gelf; fire does not burn it; Waters,qo not m01stenw;t, the %ana
does not dry it upe... 1t igs everlasting, allspervadlng, sta. e,

£irm and eternsl.”
The Shastras maintain that good deeds &S well as evil deeds

are the cause of bondage,'for although the rewsrd of evil deeds




is pain, and that of good deeds is joy, yet the fact that the

soul must resp this reward prevents its being libersted, "Either
as a worm, or as & moth, or as & fish, or as a bird, or as a lion,
or as a wild boar, or as & snake, or as a tiger, or as a person,
or as some other, in this ot thet condition, he ig born again
according to his deeds (karmg), according to his knowledge.™

As long as the soul iz bound by ignorance se long desire and
hatred will cause 1t to &0 good and evil, gnd it has novescape from
the wheel of births and deathss Thibaut in his Vedante«Sutras says:
‘ "2t the end of each of the great world periods called Kaipas
the Lord(Ishwar) retracts the whole world, ises, the whole mabterial

world is dissolved snd merged into nonesdiwtinet Maya, while the
individusl seuls, free for the time from sctual connection with

upadhis (the sheaths of bodily 1life), lie in deep slumber as it were,

But as the consequence of their former deeds are not yet exhausted,
they have again to enter on embodied existence as soon as the Lord
sends forth a new material world, and the 0ld round of birth, action,
death, begins anew %o last to all aternity as it lasted from 811
eternity.”

Is‘there any means of escape then from thils Law off Karma? If
80, Whaﬁ ig it? The enswer comes in one words knowledges The soul
nmust gggy .thaﬁ it ig distinot from the senses and the body. Vhen
i know fhat I am Brahms snd nothing other I am releaged from all
fottors and my sins fall from me like the skin of & snske. Krishna
in the Bhagvedgite says, "Bven if you are the most ginful of sinful
men you will cross over all trespasses by means of the boat of
knowledge alone,™ But is it not true on the other hand that when I
get a vision of God I know myself as a sinner, but the knowledge -
does not save me. It is the surrender of my desiresand my will to
God by the way of Christ and Godfs Spirit working through nme.
To the Vedentist emesncipation is not a matter of the emotions, not

e matter of the will, it iz the boat of knowledge slone, sxd the

"poat of knowledge™ cen only teke a chosen few. Were it the boat
of the uffections it would tske msny mores . '




Tow is this knowledge tc be gained that the soul is Prshma
and mothing other? 7ith this question you come out upon the great
quest of India~ Hukti, Sslvation. The man bowing with clasped
hands before the imsge of the bdull, representing Shiva, is seeking
mukti; the women pouring her lota of water on & red=painted god
by the wayside, or bringing an offering of flowers to the foot of

the peepul tree, is seeking mukti; The sscetick with his wooden

clogs laid aaideg.Standing'on & deer=skin, his hrewn.body erect,
aereath:bf mgrigolds around his neck and yellow smeared on his

| brow,hés;ayes.towaras the rising sun, is seeking mukti;’lthevpilgrims
: on their long weary march to the Ganges or to Kedernath in the
heights of the Himalayas ere seeking mukti. The yellow robe is

. always tﬁa sign of the great quest. ‘Thousands of ascetics- sadhus=
cathered at the great mels ot Ujjsin in 1921, weird figurey their
bodies powdered with ashes and on their heads pyremids of matted
hair. They were not all sincere= SOme faces were repulsive= but
there they were that great class who practise susterities and

penances that they may gain muktia and Senksrecharys approves of

their methbds. The means to be employed to atisin knowledge givén

in the Vedanta=Sara are those get forth in the Yoga Sutras of Pstanjali’

1, Forbesrances not killing, not 1ying, not stesling, chastity,

2+ Religious observancaess purifieation,~tranquillity of mind,
pengnces, concentration upon the gz ored syllshle "Om"e

3, Postures, as for instance the lotus postures The right
foot should be placed on the left thigh, =nd the left foot on the
right thighe The hands should be srossed, and the two greal toes
should be firmly held thereby. The ohin should be bent dewn to
the chest and in this posture the eyes should be directed to the
. tip of the noses

4, Suppression of the breath by closing the mouth end closing
both nostrils with the fingers of the right hsnds

\
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5+ Restraint of the senses from their respective objects,

6. Attention= dwelling without interruption upon the Real,
~ 7. Contemplation= the spontaneous flowing forth of the unders
§t§n&ing'towards the Real to the exclusion of the notion of the

8. Meditation- the continuance of the understanding modified
so as to mirror the Resl, sinking all distinction between the
knower, the knowledge and the known~ absorptiomn,

"Thus will you attain to the knowledge YiAham Brahmasmi®"’,
I am Brahma.

How does all this compare with Sir Ernest Shhokleton's
favourite quotation from Browning:e

: And so I live, you see,
Go through this world, try, prove, reject-
Prefer still struggling to effect
My warfare, happy that I can
Be crossed and thwarted as & man,
- Not left in God's contempt apart,
With ghastly smooth life, dead st heart,
Pome in earth’s psddock as his prize.

Written how large is the word "Activity", No wonder that in
these,&yys Bucken should give us a philosophy of Activism.

But the Bhagvedgita opposes inaction. Xrishnsg seys to Arjuna:

"Yooking on pleasure and pain, on gain snd loss, on vietory

end dofeat as the same, prepare for battle, @ad thus you will not
incur sine Iet not the fruit of astion be your motive, Let not
- your attschment be on action. Action is far inferior to the devoe
tion of the mind, In that devotion (bhakti) seek shelter... |
The man vito,casting off all desires, lives free from gltachments,
who is free from egoism and from the feeling that this or thet is
mine, obteins tranquillity. This, O son of Pritha, is the Brahmic =’
state; ettaining to this one is never deluded; ani remaining in
it tn one¥s last moments one attains the Brahmic bliss,™

1t is not action that binds us tut desire for the fruit of
getion. But why chain up our desires! Tet us turn them into the
right éhannels and grow heart amd soul and body,"happy that 1 can
be orossed and thwarted as s man= not left with ghastly smooth 1life,"™

The mgn who has attained knowledge must while he‘has a8 body

do good and evil works, but he gains neither merit nor demerit
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from them. A1l the good &nd evil which were done breviously
are obliteraﬁede 2ll except what are called the fructescent works,
For there ape three kinds of works, accumilated, current amd
fructescent, They are compared o gseedegraln. The seed that is
in the gransry is aceumulated,#ié%fV- It has not yet borne fruit,
Knowledge destroys its. The seed that the fermer is sowing now is

o

current igh 4774 > that is-) the works which are being done now in
the present 1ifs. They have no effect on the masn who hag knows
ledges "As water sdherssnot to the leaf of the lotus flower, so
evil setion adheres not to him who knows thise" But the seed
which he sowed in a former birth and which is now bearing fruit
is fructescent, &7 X o&l . This cen not be désérvged until its
Tecompense is fulfilled. The soul must'remain in the body and
bear joy and sorrow, But when this. experience is ended he
leaves the body and is not born‘again, He enterg into Brshma by
"the way of the gods™,
o "Now whether they perform the cremation obsequies in the case
of such & vperson ob not, they pass over into g fleme; from a flame
into the dgy; from the day, into the halfemonth of the waxing moons
from the halfemonth of the waxing moon,into the six months during
which the sun moves northward; from the months into the years
from the year into the sun; from the sun into the moon; from the
moon into lightning. There there is a Person who is nonehuman,
He leads them on to Brahms. This is the wey to the gods, the way
to Brahma. They who procesd by it return not to the human condi~
tlon heres yea, they return notim '

It is what men has done then in & previous birth that has deters
 mined his present condition., In this wey Vyas and his commentators
have explained that which was to Job such & problem= why the wicked
seem to prosper and the Just upright man is laughed to scorn. God is

not unjust, nor ig He just. He is devoid of qualities, We are what

AN
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\Qg'férmer 1ife has made us., If I am = Ballali and cannot draw water
. from the wells of the Rajputs, it is because of my sin in a former
birth. If calamities come upon me it is karma. But I have no
remembrance of that former birth. If T punish & child do I not
ezplaln to him why he is being punlsh,edﬁ otherwise What moral
"beneflt wuld the punishjeni be? Eﬁ 1 remember nothlng of my

_former birth and do not know why I was born lowecaste, what bene«

fit is my punishment? But I do noet really know Whether I am

récéiviﬁg the recompense of sin;-Perh&ps I am progféééing. ‘Perhaps
I was only a decent frog befors, hépping in out’of'the rain.
There is no room for God's mercy on my behalf. I am tound.

If I am an outeaste I must remaln an outeaste durlng this 11fe. A
Ved&nulst can not con31boeni1y seek to uplift the 1ower castes. They
are bound by Aarma. _

_  No. wondex an,ntmosphere of pen51mlsm aceompan1es thelr
panthelsm. Man has no frea&om. It is a ereed of aetermlnlsm
and lt perm@aﬁes the thouvht of those who know nothing of an

‘abstraot Brahma , uut they know they are bound by the law of karma,

I5 he 6 he. What is te be will bes

"In this sort of cycle of ex1stence what is the good of
enjoyment of desires, when after o man has fed on them there 1is
seen repestedly his 7o turn here to earth?

Be pleasea to deliver me. In this eycle of existence
I am like a frog in a waterless welle." This from the Maitri

Upanishad
P I% we turn from the impersonal Brshma, the world as illu=

sionxvthe 1aw of kerms, to the Christisn conception of God it is
like getting home after struggling along a road in s great ,wide,

desert where a mirage has lured us on and on end we have Spent
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ourselves in a fruitless gquest, and after hours upon this lonedy
expanse we see st last the twinkling light of home, and we enter
in to its warmth and love and we meet with "Our Father God™,

"The fruit of the spirit is 1qve» joy, peace, longsuffering,

gentleness, goodness, faith, meekness, temperance,™

What is the fruit of the spirit of those who hawe imbibed
from their gurus the teaching of the Vedanta? There & a proverd,
EAQ_£3 €hq god se 1is the worshipper”. 3ut Brahms has no qualities,
and though’he is called sastechitegnsnda, existence, knowledge amd

bliss, we have semn that his joy is that of dreamless sleep. Brahma

| then is no inspiration to & wide=awske souls He is like ayﬁajah 
who lives idly in solitery grandeur in his palace, end takes no
aoticelof the subjects whom ke has deluded into thinking they are
awake. Is it mot the fact that we have elways felt that God was
Watchihg us, hearing us, searching our hearts, that we have been
restrainedﬁ guided and kept from the eVil thst lingers so allurs
ingly near us? And we Tind that there is a theigtic strain in
some of.the Upanishads- God, the Imner Controller, God has
indeed sought to manifest himself to these earnest seckers after
truth, seated in the solitary fores?, their faces towards heaven,
But pantheism has prevailed.

One of the highest gualities of a Christierx is selflessness.
"Jnless a grain of whest fall into the ground and die it will
bear no fruit,” In regard fo this quality, the high-water mark,
s Di«'Urquh&rt calls it, of the Upenishads is reached when

Yajnavalkhye says:= "Lo, not for love of the Wif§ is a wife dgari
but for love of the seul & wife is dears Lo, verily, not for love



of the sons are sons dear but for love of the soul sons are deér."
Here he looks upon himself and upon 8l1 as the onme world=soul,
But the general lavel of their ethic is rsached in the same
Upanishad;~ "Oneself is to be made happy here on earth, Oneself
is to be Waite&‘upon, He who mekes merely himself happy here on
earth, who waits upon himself, obtains both worlds, this world
and the yoﬁder,“

If it is the same world-soul in us &s in the Sudras; it
has not moved the Vedantist to maks brothers of the low=caste,
In theiBhagvadgita the keeping of caste is male one of the rules
of life. To obtain salvation fer himself the ascetic glves up all
his eérthly responsibilities end retires into solitude, seeking
to g@ﬁ,b&@k into that realm that touches on dreamless sleep.
Kelu, & Ballai, is baptized as s Christian end ke goes from
village to villgge on fire With the desire to bring his relatives
and his friends to know Christ, “happy that he cam be crossed |
end thwarted as o man"e Jesus does not call us to dreamless
sleeps He gives us @& basin of water axd a towel to vash weary
fgetw  Ha'gives us & aeourge ofiwhips to cleanse the temples
He gives us a oross to bear for olhers. Greater love hath no
man than this thaf a2 men lay down his life for his friends,™

But if the Werld‘is illusion then sin is nothing and
merit is nothing, The Wedantist does enjoin chastity, but is he
congistent in that in & world of no=reasong When a men hes ebés
obtained knowledge he cannot be steined by evil action. "is
water adheres not to a lotus leaf so evil sction adheres not

to him who knows this" -
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"Him these two do not overcome= neither the thought
THence I did wrong?, nor the thoughi "Hence I did rightl Verily
he overcaomes them both. What he has done snd whel he has not done
do not affest him," |

That is freedom, if you like, but it is the freedom of
casting aside moral obligations as a snake its skin., If the
Vedantist had struck a high, morsl note there would be no such
festivals s Holi with its sin ss vivid as the red colour thay'
throw on one amothers & turmoil of licentiousness, For the effeat
of the Vedanta philosophy iS/dll the thought of Indisas \j%‘“1~§¢;7
nead Qeehanyg TR,

71 am restihg in & village sd a young man is sitting on a
door=step reading by the light of a 1little oil 1aﬁp. Hig voice
rises and falls with an intonstion thet is pleasing to the ear.
Some men are sitting on the ground listening, their arms clasped
. sbout their knees. What is he reading? Not the Vedas; nob
the Brahmanas* nof the Upenishads; not the Vedsnta Sutras nor
Semkara's commentary. It is either the Ramayen or the Bhagvadgita&
Vor perchance the Bhagvata or Vishnu Puranae And why are these
bocks so popular? Becsuse in the Remayan Vishnu is lncarnste in
Rem and in the Bhagvedgita Vishnu is incsrnate in Krishna. There
ware stories sbout Vishnu end Krishna in the Bhagvaﬁa end Vishnu
Puranas, Bhagvat is snother name for Vishnu, and Vishnu has become
identigal with Brahnma. These writings have always been open
to all, both to women and to Sudrase

The Bhagvadgita, ;:conciles in itseld the Vedanta, the
Sankhysa and the Yogz Shastras, But how could sn impersonal God
become incarnate, and is it consistent with the thought of the
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one worldesoul? Just how the thought of incernation came to the
- minds of the Indien thinkers, whether it came through Christiane
ity or originated in their own thought, no one is able to say
definitely, but it has entered in to give warmthz and 1life to
the bleskness of a consistent Vedantism.

‘There are two grest sects in India, the Vishnuites who
worship Vishnu, enmd the Shivaites who worship Shivas. One can
>distinguish them by thelr tilsk. The Vishnuites wear three
- vertiegl lines on their Toreheads, the inner one red, gnd the
Shivaites, three horizontal white lines.

-Vishnu is one of the Vedic gods and is said to have
measured the earth in three gﬁridesy He 1s kind snd benevolent;
the protector of men. _Shiva'is the Rudra of the Vedas, who
- like Thor "urged his loud chariot over the mountain tops",

He wasg the god of the destroying storm., The Maruts were his
companions, In the Brehmemss both Vishnu and Rudrs are spoken ofy
but Brahmsa has the highest place, Then while in the secret .

- dootrine of the Upanishads Brahma is being taught as the World-
8ll, we find that Vishnu smd Shiva have become the popular gods

- of the common people. Influenced by the surrounding peecple,

the early inhabitants of India who were esmimists snd idols
worshippsrs, images began to be lsrgely used, and the temples

that were built were open to 8lls

To that esrly period belong the Ramsgyans of Valmiki and
the llahsbharat. There isx as yet no trace of the incarnation
theorys. Then arose Buddhism about 600 B.C., and in this system
28 tsught by Buddhs there were no individual souls snd no supreme
"soul. But as though to prove that mem has a soul znd must wore
ship something, Gautems himself efter his death became & god in his
- follower&® eyes, and graduslly came to be looked upon as one in a
succession of Buddhas, When the lgurys line of the Magadha Fmpire
in north-east India became Buddhist a grest impetus wmas given to
this fgith. NMissionaries were sent by the Emperor Asoka to Ceylon
and to China, ’

The power of Buddhism stimulated the Brahmens to opposis
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- tion amnd the ﬁamayana was rewritten by Tulsi Dgs snd Rem was no
longer & mortal only but the pertial incarnstion of Vishnu, end
thks a personal appeal was mede fto men's hearts, vhich has never
- lost its hold. Ram ams Sita are nanes belovede In the Ramaysna
Brahma is spoken of as the oreator and Shiva iz the great god
M&hadéva whose neck is stained with bdlue from &rinking the poison
a8t the churning of the ocean of milk. The River Ganges flowed
fown from heaven upon hia‘head.

| About that time alse, sbout the beginning of the Christisn
ers the Bhegvadgita ws sdded to the Hahabharat, smd Xrishna too
- Was 8§ m:m incsrnation of Vishnu, In the Puranas, written
shout tha sixxh.centuzy'A.D, the stories of Vishmu and Krishna

~are of a much lower level than the Bhagvadgita, Indian.theught
reaches its height in this beautiful poem.

The influence of Vedsntic thought was gradually spreading
all orgr'lnaia "ts roots gbove, its branches below, this eternal
figetree", end in time Vighnu and Shiva were identified with
Brahm#, the Brahma‘df the Upanishads. Ram snd Krishna became full
incarnations of Vishnu, Rem being the first. Thus they were incaré
ﬁations of Brahma® The Buddhists also mingling their thought with
the Vedanta, taught that Buddha was also en incarnation of Brahmas
Is it‘auy'wonéér that the Pundit Kuluraem, holding fast te his old
faith, yet impressed by the beauty of Christ, asked, "Is 1t not
possible that Jesus too was an incarnation of Vishnu?"

Shiva has no incarnations., He is often rspresented as
Gancing in the alr with his eyes closed and his arms folded,
thus typifying Brahma who created the world in sport.

We have followed the mein lines of thoughtm in Indisa, but

~let us look for s moment at the worship of India in its common

form. Ig it for the most part an abstract pondering upbn the




the sylliable "Om"? On the contrary for the milliong of common
people 1t is idolesworship. Shivae iz worshipped in the images of
the bull and the linga by those who see nothing beyond the image.
His wife Parvati or XKali was worshipped by the Thugs who slew
thelr vietims to appease her taste for bloods Saiva gurus are
worshipped ss Shive himself, Images of Xrishna may be bought
in the bazar, There are innumersble gods end they are worshipped
with a reverence that is pathéﬁic, o

- Whay has not Vedantism put en end to polytheism as Chriss
tianity swept away the gods of the West? Because they have
resally nsver set their faces against it, UWehemiagh Goreh in
“his Rational Refutation of the Six Hindu Systems says:= "Whoever,
therefore, hearing that the Vedsnta believe in Brahms without
~qualitieg, infer that they reject Vishnu, Shiva, snd the rest of
the pantheon, and that they discountenance idolatry =mé such :
things, and that they count the Puranas and similar writings
false, labours under gross error,”

There is a virtue, they think, in the worship of the gods
for the cormon people when it is all they know. 2and the fact
that even:enlightened menn worship images is becaunse of that
frailty of humam nature which seeké something tangible, some=
thing %o help in time of need that one cannot get from an impere
sonal abstraction. It is that same feeling of need that mekes
the man driving his oxen along the quiet roads at night repeat
the name "Bam, Rem; Ram, Ram." to keep awsy the evil spirits.
But Rem was netl divine, In the excient poem by Valmiki he is
a hero, the son of Xing Dasratha of iyodhgse. It is this cry of
- need to which Jeremieh the prophet replies: ™For I know the
thoughts that I think towards you, sabth the Lord, thoughts
of peaca and not of evil to give you an expected end.”™ We
have a God +that thinketh upon us.

Pantheism itself too is the cause of the polytheism that
runs gide by side with it. God iz in all things, therefore a

stone, a snake, a peepul tree, a peacock, a river~ are Drahma.
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In worshipping them I worship Brahma.,

Modern writers like Rajah Ram Johan Roy, thé founder of
the Brahmo=Samaj, have protested against idblatry; His aim was to
restore Hinduism to its primltlve vurity as given in the Upani~
- shads. He believed that they were theistic, but he never got
_away from the Geism which he had aoquire& at the famous Iuhammadan
school at Patna. He was strongly influenced however by
- Christian ZBthiecs and took a promlrent part with. ﬁlexander Duff
in- tha agitatlon agalns+ Sati, the burnlng of Wldows consummatea
bJ Lhe passing of Terd William Bentirck's 1dmeur order proh1b1~ .
ting it. Ram Mohan Roy did not believe in transmlgration and
that was hls break With Hlnauism for it 1s of its veny essenoe.

His Successor as leader of them BrahmeuSamaJ Eehendra
Eath Tag@re was known a8 the great Rishi or Seer, He did not
vhelieve that Iuﬁia haé aﬁything to gain from Ch ristianity end

~drew up for the public wership of tha Samaj a series Qf'extraets

from ancient Hindi literaﬁura ehiafly frem the 3pani$hads. He B

, was jealous fer his ancient faith and navar quated fram the Bible.
'But the influsnaa ef Ghrist was spreading like the Ieav’n'which*

R

a woman hid in three measurea of meal. Ve fin& 1n xsshub ehanaer
SQn, his yaung friana e great 1ove far christ ama appreeiation
ftor tha pnrity of his life anﬁ his serviee for others. In nis

1eeture on Jesus christ ‘he says'-_‘

. Wast meral sereniﬁy'ané swee%ness‘pe aﬁi his 11fe‘ What
sordinary tend ne8s and hnmility~‘wha, A :meekness
anid. simpli 1tyl His nes - was Pull of merey ana-forgiving kind=-
ness: friends and foes . his enarity and love. ARnd yet,

on the other nand “how reso ute, firm, and unyislding in nis
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adherense to truth! He feared no mortal man, snd braved aven

death itself for the aske of truth and God. Verily when we
read his 1life, his mesikmess like the moft moon, ravishes the
heart snd bathes it in a flood of serene light- but when
we agome to the grand consummation of his ecareer, his death
on the cross, behold he shines as the powsrful sun in its
meridien splendour!”

But although he was carried away by the beauty of the
Ghaiéeter of Christ, he was never consistent. The Vedanta

still ran rival in his veins, His last prayer is said to

heve been, "dother of Buddha, Mothe; of the Sekyan, grant me

Ve have come at last to our ewn~6ay, end we . nave before

Nirvans."

us one of tnat long line of Inaian thinkers2 Inﬂian see*s

the ourrent of Whose tnought we have tried to *ollow *Tom ”
its source beJond fhn hills.of time~ Sir Rabindranath Tagere.
Wie see in him how the Veddntism of India has altered. If i%

I hadwremalned 88 set forti in the Véﬁanta Sutras with al
streams runnlng'lnto it and none ‘out, it Wﬁuld have been by

now as dny and ari& as the salt desert in Persia where there

‘wWas once a lake. But into the waters that were embittered
Jesus threW'his gift of 1ove and gave them an outlet and they

are very gradually-baing transformed but many are uncenseious

yet of the eause that has maée the waters taste mere swaet.

. Ta Sir Rabindranath.?agore the world is not a mirage
-nor does»he believe that the seul is Brahma but Goé limits |
f;that man may have fraaﬁom of will, anﬁ eur persﬁnality

asg it grows and expanﬁs will be an answey to. the IQVa of
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God and will widen more and ﬁore tdwgpds the univérSal.
"Thy love for me still Waits for my lovel Our love must flow
to the awaiting sea of God's love. He sees in man the onwerd
maroh of‘the diviﬁe purpose an& it is in activity not in the
restraint of allkhis-powers that man co=operates with God. It
is in our work thst we find God.

"Leave thy chanting and singing and telling of beads, Open
thy eyes and see thy God is not before thee, He is vwhere the
tiller ig tilling the haxd ground, and where the pathsmsker is
breaking stones., He is with them in sun snd shower, and Hig
garment is covered with dust. Put off thy holy mentle end even
like Him come down on the dusty soil,™

In distinguishing between Westermand Eagte rm thought he
points out that the Western thinker has directed his st tention
outward and of the Indian he says:-

~ "We would realize Brahma in meditstion only in his aspect
of completeness, We have determined not to see him in the
commerce of the universe in his aspect of evolution. Thet ig
why in our geckers we often find the intoxication of the spirit
end its consequent degradation. Their faith would acknowledge
no bondage of law, their imagination sosrs unregtricted,
their conduct disdaing %o offer any explansation to reason. ' Their
intellect in its veain attempts to see Brahms inseparable from
his creation works itself stone=dry, and their heart, sesking
to confine him within its own outpourings, swoons in a drunken
ecstasy of emotion, They have not even kept within reach of
any stendard whereby they can messure the loss of strength
and character which manhood susteins by thus ignoring the bonds
of law and the claims of action in the external unive rse,”

It is tiue that while they have given themselves wholly
to seeking God within themselves neglecting the great field for
actlon God had spread about them, we of the West can get from
their vary;pantheiSm a aéw conception of the immsmence of God- of
 God in us anéd we dwelling in Him that we have never had befors.
For though Christiens are theistsn in name thers are meny that
are really deists, that is, they think of the world as created

by God and God as transcendent. Is it not S0




sut thiuk of God in our very‘being» reglizing himself through
us. To hgve this conception of the nearness, the immenence of
God is to be raised out of the materialism thet drags at our
heels and to be uplifted into that spiritual kingdom which is
ouf inheritance from Christ.

Rahindranath Tagore is not a Christian, for he does not

‘gee the need of the redeeming blood of Jesus, his optimism
does not let him linger dn the true heinousness of gin, but he
understands tﬁé oneness of Jesus with the Pather., "™Man's ¢
degpest Joy is in growing'greater end greater by more &nd mors
union with the all." |
From the RBast then with its striving after spirituslity

end oneness with God there comes %0 us of the West = voice
'fhéﬁ’makes us pawse at the throne of God:- |

: "From the Unreal lead me to the Real:

From Barkness lead me to ILight,
Prom Death lesad me to Immortslity.”™-

- R rlrad oromy oo




