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THE YEÐå.N [.{, 3H T T O S O?HY.

ïn ord-er to get the founcr-atlon princfpr-es of the, ved-anta : : , .:

Shflosophy one must roLl- baak the pages of tlme untfL one broathes 
.the same atnosphere as the writers of the upa.nlshaðs somewhere l

olght or nine hunclretl, yeårs before Chrlst+ fhe e¡alent ].itera,a i: :.::,:.,
ture of Ind.le f s d.trvldeù fnto two oJ-asses,

al .:'
sruti end. ffi

Snrltis The flrst means 'theardtt ancl are belleved. to have been .,'',' :' ,'

spoken by Brahraao rn thts ol.ass are the vecLas, the Bra?runãEêusn

$.rqnyakas and- tiæ Upanlshaôs, Smrltl neaJî.s' nrememberedn, 
amcl_ to

this el"ass belong the lv[ahabhar¿t, th.e Ramayan, the slx Hlnöu
S¡i.steus: of ?hilosophy gnd the parårrase

Ihe Ved.as soue to us as far as is knswn from the tlme when

the Arya,:os first began thelr trek lnto Ind.ia from beyoncl the
mighty HÍuaLayas, out throagh the lfryber pass lnto, the great
pla1n of llorthern Inc[14' W]rat a sên$e of o,onfort and. well-* : l

-_... ...: ..::._-:betng thls Southem. Lan& must haye brought to then at flrst . 
,'.''.

¡t1th lts war.m sunshlne on thefr baoks, 1ts great rlvers and" ,,,', ,¡.,:,,

fertlle soiL. Gonsequ,ently there Ls ns traoe of pessimlem in
the Veilas" but in the R:lg*Vad.a there are h¡rmns of praÍse to
the gottse to Àgnl, tb geit of fireu of l.fgbt and of wamtb., apt 

-,,

oaly on the hearth æ,ù thc ¡ltt¡r Þttt la the Denn, lä the firn$
aað tn the wer1it beyond the sr¡n; to rnðra 1n hf s gol.iten c&arlot
êtlvQ:r Þ.y tro yerrow b,orees" the thr¡nder*bort is hf.s woapon,

û the rai.nbow 1s htrs Þov; to Prajapatf , aelebrateö as the ereator

vfr
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of the urrf verse wllira.rnyagarbhaw, the goLd.en gÞrn or gulden egg

floatfng on the primeval waters¡ to Sema, tÏre neatar cf the

gods, wlVe hayÞ drunlc the Soma, we hate, beaone Lrmøta,l, we

have entered. lnto Ltght, wê lreï.e known the gods, lÏhat oan an

enemy now d.o to us?" S.nd- to Vg,ntna, the goû o$ the hfgh and

glorious heaveno

Sing forth 6 Ïr¡rrnn subl-lme antl soLernn" gr¿tefr¿l to glorlous
Varrrna, LmperJ.al mlero

TÍho hath stn¿ck'out,ltke one who sla6¡* the rlctfm, earth
as a slcin to strrreacl 1n front of Surye (tne ãun)*

In the tree*tops the efr he hath exteaôa€Lr Þut nflk Ín klne
antt vf.gorous speeü J.n horses,

Set lntell,eet 1n heartso ffre ln the waters, $trr1na La heaveu,
ancl Soma on the morrntaLnr

Tllren Vanrna fs faln for rnllk he uoistens th"e s¡$f, the land

Ehen rt"*ffit-iäin;lf"tåi"".'iiåifå"i¿"m in rhe rarn*,oroqd:
the heroes putttng forth thefr vlgour, loose t?re¡c.

I wlLL tleelare thls nig¡hty üeecl of nagfe, of glorlous
Varrna the Lord fnmortal;

Who steundlng in the ffrcâünent hatþ metecl the esrth out urtth
the snn a,s wtth a &easure,

If we Traræ slnlred" agalnst the nan who J.oves llsr have' evsr
wronged a brother, frlend. or oomratle"

Lhe neighbûur ever wfth us, or a strspger" O Yan¡ng, remove
from us the trespass+

If werå.s gaæsts,rs sheat aÈ play, have eheateöo clone '{rrong,
unu"ittingly or sirued d puryoqe,.

Gast a1,3. these sf.ns awas I1ke- Loosenedl fetters, anâ Yarnrna"
let us he thlne own beLoveds'r

The Yajur vecla oontalns uantras to be muttored by the

prf.ests wb.1le preparlng the al-tar for sacriffoes sLg,üd-ng

the vtatlm anö poulif.ng out the Llbetlon of lts bl-ooû* The

Sa¡r¿*Yeüa aontalns shiefly seleetignq fron the Rlg-Veclg. to be

ehanreð ar saerlfioes of whlchiiååit:å"lli*t was the ahLef

ingrerËf.eat. [he prlests who reofted ths gsp¿ri'VeelÐ were aa]Led

'ruelgatrl sn.

0f t'he å.tharva*VecLa Max Mull.er sa¡rs, Ellhe s.ongs þown urrd-er
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the ne,me of the Ätharvan Glrasas fonoed probably an additlonal
part of tho saeriffce from a very early tine, They were ahiefJ.y

intend.ed. to eeunteract the lnfluense of any untoward- event that
n{g:ht happen durd.ng the saorlflae¡ fhey e3.so contalned, lmpreca*

tfons ancL bless{.ngs anô varlous forrroul-as suoh as popul-ar superÈr

stltton reuLd- be sure to sanetlon at all tlmes end i.n al-L soun*

trf.es"

åbout the seventh or elghth oentury B.C. the BraTrmanas were

append.ect to the YetLas* long ra,nbllng prose compositlons contaÍn*
fng fn3.1 d.etaf.Ls of rltueJ" for the prlests* how to pronounoe the

uantresu how to sfng them* how to perforn the saorffloes and.

the varlous rltes and ee romonf,es to be perforned to avert the

evlls that lurk 1n the long €ine,sr¡ along our Lriu.ua¡r pathweg,

As the prlest hafl to learne by heart the YecL¿ of h1s Sekbs

or eLass anû the BraåuaneE as wel].1 lt gçr* to be a eunbrous

taskn fo $rpp1y the need of the Ian¡¡pr*g.!h8, or those Tuhs left
thelr homee to dwell. anû meËlltate ln the sllent forests, the

*,rar¡¡akas rere Gornposarl and tlrese rere explanations of the.d.eep

ryéterlous meaqing of the ritual wrltten 1n tþ, foru of al3egory,

suah as tTre herr¡it eouLcL remember ørù ponðer over fn the forest*
for he earrfed. no votrrrnes wlth hlm- a wrltten S.anguage vüas onl-y

as b.e went forth from home and frlend.s
belng borno onl¡r hls stafF aað Lot¿/wearfng his saffron robe,

ln his eyes the 1lght of the s€ers

ges t'our asramas or stages were gradually belng establ,lshed.

1n the llfe of the Erahmar., the prf.estl.v Gas:te, ff.rst, the

Srahuaoharin or Brah¡nan* stuðeut when the youth tekes the fueL
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1n hls hanrl as a toke:r thet he le wtlllag to s€rve tha teaoher
andt esþeial3.y to natntatn the s¡ereat flæsc ås a furË.her æt
of serrtee he weg rsad,y to èe6 for hf.E tegehero She steü,eæto
wap{lerctl froæ Blaoe to p1çae andt ?haeteneê frop all. etitee to i

fanouc tceobcre lfke r¿ter ilom e htllÌo Ee uurarly rlved in
thE hoqqe of the gErq auð tboro b tborougbly learuod the vçitas
andl the fonnulaE of tåo Eeetylff ee+ fhe lext stgge was Grlhastha 

::': :],

or householûers Ef,s most fuperatlve iluty was to eEtabllsh a
fæfþ alrd begot e soa to keop the llne of hls ra,,e unbrokeae
fhe thl.rd etege was vaaaprastha when a naa havlng firr.f11Led.
the ùetJes of the householdrer rettreû lnto the solrtedee of
ths ferest andt tte\roteð hLsself to asqetto prac-l,ceg. fhe last
aerama sf all was the Sgnæl¡as1n, s:o cqllect because he qasts off
ever/¡thlng fron hrnself , beoause he ¡sancrers ,g:ouncr homelgss
anfl Ltvss wlthout possesslons e,s a beggare Ee has attafnod.
oouplete release fron his lndtvtd.uaLXty ar.fl a]l that p rtalns 

. , ,to lt and. ts'rexåItedl. above the tbree asrå,pas,?" Àt ftrst the 
,,,.,,',,,,two stages .tYa,txaBråsthett çrr,d nsan¡graslntr lrere not dletlngulshedr ,,,,,,'

îire word. ".å.rå.nyakes" is fron -*,rEnya , a worcL often net wlth
1n the Ra¡qq,yan, uoanfng barr or ttvår,ù ( for ,rvr ancl nbtr are
lntorohangeable), the forest,, rt is natural that from the 

¡,:,,,,,.,
sBeaulatlons of the vanaprastha should. oome the upenf shads or i' : :'

Bhll.osophisal speculattonsft the S,ryans olosing the Ved.iq
porlod- the Vedanta, &s thetr teaohj.ng is oa].Ied. ln the
Sve tasvatara Upanl shad,,
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'rThe supreme rdystery in the Vedaüs End (Veðanta),
ilrhioh hãs been ûeel.ared 1n former time,
Shoulô not be glven to one not tranqulI,
Itor again to one lüro is not a son or a pup11+

[o hlm who has the highest d'evotlon for Goö,
åaù for hfs spf.ritual teaaher even as for Goð*
lo hiru these matte,rs whloh hhave beon ðeaLaredl
Sesome rogglfeet ff he be a gfeat soul*
Yea, beoõmle manlfest ff he be a great soul['t

The word"Upanlshad"ts d.ertveð from the root {gåd't to 91tr.
anô iluBa" n6ar ty, lrpa€'n1*saô, and therefore-ü_e8tr19 1n oontrast
with ltsansaclil . in'assembl-y of a1-1-¡ a eonff dentlaL secret
s1ttlng, wlreré the pupll- stts neai to the feet of hls_teaoher,
hfs g1111i* In the Maitri Upanishatl we flnd- Aleo, t'T-h1s
prótõuñã'est uystery one should- not mentlou to aa¡r õne r¡sho 1g not
e $on, or wTro 1s not a puplL sr who 1s not tranqullç'f

Ïtot by ar{¡ meerns rqas the esoterlc elootrlno of the Upanlø
shads to b-e lmþarted. to the Sud.ras, the lowest cs.ste of, the
åryans, whose blooA was posslbLy tfnggd. wlth the ool-our of
thê Drávldfanu, the earl-ler inhabltants of Indiae I'Tþ" eg1s
of the Sud-ra who hears the Vedas sre to be fllLed ru'ith molten
Lead. anô Laa, anfl tf he dares to pronounce it hls tongUe ls to
be sl-f t" 4

Ma*x l\Iu]]-er, 1n seeking to upholð the polnt of vlew that ln

Inûfa the truth was open to al} who thlrsted- for 1t" that nothlng

was kept secretrss¡rs, n1t f.s trrre that the Lowest elassn possl¡"

bly $he orlglnal tnhabltants, were excl-uùeÔ' The caste of the

Suðras vsas not adnltteô to the ecluaation proviåecl for the hfgher

or the twiee.¡born oagtes* rlo aðu1t then to

wouLd. have bee,n l1ke aðn1tt1fi#3ål.*e"" to

of the Royal Institutlonoi¡ But he surely d.oes not prove anythlng

by that ste,tenent, It onLy goes to show the oonplete lnteLlectue.

ali$rr of the system and how flrnly the fountlatlons of aaste

ïuere belng laíd, treaÖ1ng down 1n the nernr so1I the tenôer roots

of brotherhood.,

a stud.¡r of the Yed,a

the f.ecture,*roon
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Â naked- s'avage uiglrt be exelud.ed_ on the charge of unfit*
ness from the Royal rnstftution, but 1s he to be left bouncl by
the ohain of hopele,ssness and d-egrad-ation outsfd.e the gates of
Godrs toropJ.e of learning? chrlst ånsnerc, that hlmselfr-
It0ome unto me alL ye, that are wearJ¡ cnd heavy Laelen, and I v¡111
gfvo you rest* feke my Jroke upon ïou a¡ld lsarn of ¡ae; for ï
ero ueek e¡cd 1owlr 1n heart, and ye shall ffnd. rest unto your
souLs, For rly yoke f s easy and tay burden is lf.ght*,,

Relíglon is to satfsff the neËlil of nan a,s ur*a, aad to set
hfs feet on paths th¿t Lead upward. to Goùo

lhe seorÊt teaohlng of the upanishad-s seens fn realfty to
hare had. lts orlgin from the Kshattrlyas, the warrior saste
who wore said to have spflrng frorn the arms of Brahma, but the
Brahmans readil-y lnbtbed it a¡rd ma.de f t thelr oïwr.* The upanishaôs
stiLl lie at the founclatlon of thrnklng 1n rndia*

EvoLving out of trr-ef r speeulatlons as from Gause to effeet,
about the seventh oentur¡r B. c. , the sr.r shastras or systems of
?htlosoph¡r' !vs3. proctuoecl in arlsp obseure sentenses by men who

Tsere te:med Rlshis" 0f these Shaqtras the Nyeya and valsheshlka,
the sank?rya and^ yoga* the }üaansa and ved.a¡ta are of kin¿ [he
NyaJra shastra by Gautarna furnlshes 8, uethod" of phiJ.osophieal-

onqulry f.nto alL the subJeats and. ob jeats of huran hrow3"ed_ge,

lnolucLlng anongst others the proeess of reasonlng md. l¿ws of
thought as its n@e inplies, and. fs generelLy the flrst stud.ú.ed.

as lte termfnol-ogy is ad-optod. by the pther systems._ Tlren the
Yalsheshlka by Kana¿i Rlshf extends the t[yaJ¡a to physieal
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eü.qulrfes{ It arranges these unðer seven categorles:É substance,

quaL1ty" ac,tion, genera-lityr paftÍeuLarity* rel-ationÉ. stlch as

exists between a substance eÐ.ð' lts qualitles, between a water-

pot and the earth tivhleh eomposes ft" between cause a¡ad, effect*
arrd tT¡,e seventh oategor¡r, non*erístence'

[hese systems are d'rra]-lstie 1n that they belfeve ln uaterlaÏ.

eternat atoms sld"e b¡r sid.e wlth eternal sonls*

[he Sank]rya a,uÕ the Yedanta3S Yoa bre¿tho thelr aturosphere

in Ind.iai, å,Mtmosphere of d.eterminlsm er-!d- ?anthetsrno the one

duaLlstlc the other ,. tri lts most popular formo ldesLlstla* lo

tlre foJ-J-owers of, the Sankhya systen thero aæ trno eterrral. elevnents-

the ssuL (pur*sh) and. matter or nature (Brakrttl.) [o the

Yedantlst tTrere 1s tsralrma, one onJ.y wlthout a geçond-*

In the Senkhya the Rlshf Kaplla teLls us that there are

ne,ny lnd.lvfdual souls, there, ls nO snlprelne souf.. Prgkrlti

ls a Lifeless sirbstaïree, the materf al G&use of' the unlv'srse' It

has three qualitles.o sattwam, rajas and. tamas* In the Svetasva*

tara Upenf shad it 1s rivritten:

'l[he one s¡¡sr'goat, red, white anð bløokish,
" 
gasts manJr yóung-whlcñ. are fashloned. l-1ke to her""

The whlte 1s sattva¡n, goodness; the red Tajas., emotion"

aotlvlty; the bLaaklsh tamas, clarkness.'

Hear the exposltlon of these quãlitie,s frou the BhagFaðglta

whle?r was add-ert to the tltahalharat aþ a mueh later date and whlch

reoonoÍles 1n lteeIf the Salrkbya, the Yoga aaô the Ted-anta shastra{

In that won&erful diaLogue betvreen À.rJuna, a hero sf the Pandavs,

and. the goù Krishna, seated j.n thelr war*charlot between the
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opposing airnles on the fieLd of Kunzkshetre, Krishna så,fsr*
'tGoodness, ^passion, Iarkness, these quaríties bom. froml.vatg¡e,- 0-you g{ ryl*n*F-armsu tråa d;v,rr t}re inex}raustlble soulin the bofur. 0f thãse- Goodnð*" i""tt""*l ,- nd;h iî**or"equenceo,f belng untalnted. 1s enlighte"ins="ná r",í" rrom u¡-r ,rsery,binds the soul, 0 sinlee; i"ç,_wri! {tre bond- of pleasure and thebonct of lrnowLgdq"* I{now that'p"*Àio"*ir"¡ã")-ãoããiËts rn belngenamoured", a¡rd is prottuced- from desire'anõ, attaarrnãnt* trr"il:"o son of Kunti, b_lños clorryn the e¡nuoaiÀ0.-*'iflr 

-iË'ïäà 
or aotlon.Darkness know to be bora of ignor"il;,--rt d-er.udes ar-r_ enbo¿iedselfs. .a.nd that, 0^d.esoend.anã or sãái,ai" ¡iña.-ãoü-ttä"Ëäï;-wlth heed.lessnes¡å, lndol.ence ana sieepr"-

Prakrltl çrt froquently unfoì.d-s ltself before the pprush,
the fndtvidua'l^ souL* Flrst is evolved. bud.dhl, the r¡¡d-erstanding;
from tÏlo und-erstandlns phankarjr, the ego or thought of serf
as d'lfforent friom other obieets* From the a?r+rkqrg wero produced.
on tho ot¡e ha¡¡d- the flve senses anrl the fLve aotlvlties of the
bod¡r together wtth the na¡res or mfnd,* e*d. on the other the
tenmatraeo the sourGe of the gress eLenente of the worLcl* earth*
efr, fLre" !Íater ancl etTter' Behfnd. the 1nðf.viduaT. r¡nfoldings of
Sra,krltt there must exlst a cogrespoadlng genorar. qnfol"ding of
a sosmlcal nature, but the thought plays no part 1n the s¡rstem.¡
å.t the end of the Kalpa or age ell the areated world d-1ssolves
once ryore lnto Prakritl- Then follows a period. of repose cal1ed
a Bralay¿* tr¡/e are norr 1n the ksr.i yug:a of thls (alpa and^ only
onsofourth of good. survlves*

rhe undorstand.lngo the ego snd the nind_ make up what the
Hindees oalr- the .å.ntakaTen r 5rãT4Tj¡ ) to whlah th.ere ls
no corrospondlng English word.. The Sankþas saJr the soul ls
gheer kzrowledge. rt ls not sr¿oh as we ealr knowLocr_ge which
1mp11es a. subJect and obJeot, fo know a substanoe 1s eaLled.
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knowled.get "fhat is e lota", "this 1s a book". But aecordlng

to tho Sankhya 9ehool th* krrowled-ge 1s aot in the souL, but 1n the

antakaran* lFJhen we cogÞ1ze ¿ J.ota or a book our antg.kerar¡ takes

the forrn of the sBbstanoo* i0rowleclge then 1s: a state of the anta*

kara¡' 3ut fro¡c oternfty the eoul rrad the q4!9tsËrq4 have besrr so

near together that the purusha* the sou1, flluminates Brakrltl*
ar¡d the prakrltf fs rofLeoted. fn puntgÏlae The state of the anta*

kararr ia the shape of e l-ota or å book fs refleoteû ln the s.ouL"

In tho sarne way desire end aotfvÌty lrajas) sre affeetfons

of the antakara,E end t?rey are refleateô in the soulr s@ that the

soul b¡¡ ignoranoe (tamas) consetves of ltseLf as deslrlng and- as

d.oÍng,v For thls reason ft rnust reap the rewarçl of gooù an,ö evil-

üeeds, sneh as joy anü sorrow, heaven and heLlo death an.d reblrth,

By ignorênce then tTre e.oul is 1n bonôage*

3ut lgnoranae i.e ê stato not of the soul but of the anta*

kar&tr¡ for lt 1s a kfnô of knowl-edge* tbå*åsdsapprehenslon or

n¡ltzre knowlecl.ge, sueh aS whetc we take a rope fer a snake. The

sou1 f s' ab,soluteLy free from quaLities, for ff knowl-edge, deslre

anct ¿otfvity were its nature theu Trow aouLô !t be Lfberatef,? It

is llberatecl by the cognftton, ]l an distinet from nature end an

unelrangeabLe[ But this too ls a.n affeatlon of the antakarar-r-,

a¡rd the; ewtpkeran" lt ls to be renembereclo ls an erol-utfOn of

uatter or nature* eo prakrltl by neans of mfeapprehensl.on bfnds

the souL and" by rlght lcnowledge: frees 1tç

If 1t qlere a reaL union between these two entfties- the

soul e.nd. p¡iaJ<rltl how a'oulct s,rreb a oognftion by a wave of, lts wand
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üfssoLve the unionn snrd- if lt were not a real- unlon ít could have

no existenoe at alLn

SLnce thls school tecognizes rlo Goc[ we have a pfcture of the

lncLividual sou1. passing through oowrtLess btrths and rebfrths,
untlL havfng galnecl, the lm,owLetlge, "I am not prakritl.", lt is set

free into sleor knowl-edge, whLoh fnvoLvfng no obJeet, 4o thought,

1s sheer non*entltyç Theær Ls no song of Joy 1n thls shastraç

Kapila has east upon hls 0lsclpLes not the garmeut. of pfaLse, but

the rpfrtt of pessirnls&* ån Indlan vrrlter', R' C. Bose, sgð¡s:

ltH.indu phf.losophy is pessímism" It begfns vuith a reeognltlon of
hu¡nan sorroïv, goes ou-t l-n valn in guest of ¿ proper r_emed,yu end
uLtinatel-y ai:rtves at enr¿ihl}atlon as the goÐ1 vrhere hman mLsery
teroinates only ln the extlnetlon of llfeo Even Schopenh&nel tLoes
not speek 1n terns ¡aore lu,gUbrfou,s than those whla,h foru tüe
premtnent f,eatures of the phraseolory antl nomencl-etrrrç of phl3.osoa
pW tn our cor¡.ntr$ 

" 
tr

0f the Senkby¿ s]¡'stem, Ðê Ia Foese 1n hl.s Iflstoey of IndÍa,

ss¡rst t[Tre bf.etorloal. læporta¡ree of Kapl,lgüe s¡reteu-ls that lt fs
aL oÞca revolt sg"ta¡Dt fcgte ¡{fuq æü æerfficee3 {n !h9 a6e
wir5.cb fellcæC. Itr rr¡¡Ñful Csctrhct úcrlt 3.¡nlrtâtrg t!¡ e 

-
C¡¡¡t æforrcr-uLo EÈtc 1t tÈc Ësslc ú Lf s trroùtnge In tbe 

. 
hands

&-ñiAOU-ft--niesgonc& fato e ral{gÍon ëcstl'neÇ to exeref'se the
profou4ðç*t Lnf.lueqee on the hietorJf of una¡itf-nd,c"

othçr writers eonsider the Sank?rya school eråü Etrüdhisu

to hare been at the FerÞ periodr. but 1t sh-ows the general treaô

of that eentur¡¡* a breah wits rLtu¿llsm, ].1ke the Refonnetlon

in the ehurah ln the da$s of luther aaô Erasmrs*

furning frou the sank?rya shastra to the Puranas of uuch

later date, one flnds that PPotgþ" and Prelcrltl began soon to

be compared to uaLe apð fema1eo anð thls iôea of the produatlon

of the u:niverse by the ma.Te and fenale prlncipl-es as sy'æboLized
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in the God- $hlva and. hls wife Sarvatln lles at the root of all- later
Blndu nrythoJ.ogy" lhe uneèueatecl o]-asses oould- r:¡ad.erstanð LíttLe

of Kapllars doetrine of an etem.al prirnord.ia1 enerry evolving out

of ltself twent¡r*three other eleuents or substanees to foru a vfslble
worlct for the soul, whfeh was in itseLf ôevoLd of all quallties,

anü. d,el.uded by f"gnoranee" but they coulil- r¡nd.erstanð the ldea of a

universe prooeeding from Pamsha anð ?rekriti as father and mother*

The Yoga system of philosophy written by ?ataniel"l rnay üe

regarded. as a brgnch of the $anklry'au but d,iffers from 1t 1n toaah*

ing that there is e Eupreme 9ou1ç lts åfu ls to teach Trow the

indlvl.ôua,I ssu} may attaln unLon irvith the $¡preue soul* The elght

mee,ìls whlch 1t propounds for effecting thfs u¡tlon* restralnt,
rellgiorrs observa,noesû postures, suppresslon of the breath* restralnt

of the senses, steadylng of the mlnd* oontemplatlon, absorptlon*

rîe find- to have Þeen adopted by the rfed.anûü* *Fõ¡ÊÊñå f-Ïre foundatlon

of this system l-ies 1n the Svetasvatara Upanishad o.

nHoLdlng his body steadJ¡' wlth the three fhead." ehest and- neck) ereet
Ânct carrsing the senses with tlre minet to enter lato the heart,
a v¡ise &an with the Srahma*boat shoulcl Gross over
.û,11 tlre: feer*bringirg stresmss
Hãv1ng replgssed ñ.ls-breathipgq here ln the boðyr &rrd having

his no!"e&ents eheoked
gne shouLd breathe-t¡rrough hls åostriLs wltb. ðLninfshed-

treath*
Iike that olrarfot yoked riqlth vfef ous horses-*

' Efs uind the ls!.se inan shouLô restraln untlLstraotecllye

In a cLean ]evel spoto free from pebb]esr.flre Ðüd gravel'
By the sor¡.nd- of water'a.uó other propf-nqulties
FävorabLe to thought' not offensive to the €lfê*
i" a hfdd.en retreãt $roteatecl frem the vrlndr olle shouLcL

praatlse Yoga.
Even g,s e ulrror stained. b¡r üust
Shiaee brllllantl¡r uheu lt ha"s been oleensedu-
So the e,mboðfett otrf on se ef.ng the ne'tnrê of the SouL
Beçomes unltary* hfs enf, attatned* from sorrors freo{n".
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Jaimlni, the foutrder of the Mlmans.a. Systemr belleved in the

eternlty of $ounð, of Speeeho lle nakes the spoken Ved-a the

only God.. One fínc]-s the root of thls thought 1n the flrst
Kt¡anda of the Chanèog¡¡a Upenishad-:-

ilonl. Oae should reverence the Udgltha (Iou¿ thent) as tþis
syllable for' one slngs the Loud- cha4t boginnfng with r Onr .

[he frr¡rther e'rylanation thereof*
The esserloe of things here 1s the earth*
lhe esseneo of the eÞrth Ls water.
The essenc,e of wpter ls PLantsn
lhe essenco of plants Ls-a person (purusha).
lhe esseticè of á Person ls sPeeeh.
lhe essenoe of spêech ls the-Rig (f¡ymn). 

.
The essence of the Rig 1s the Sa¡oa (shant).
[he essence sf ttre Sa.ña 1s tlre Uðgttha (loud slnglng)

ltow then. the udeitha is oml 0l! ís t?r.e lld.gltlra*
rho Uôg1tha 1å then ldentifieû-?tttr tbe sTTr witþ breath enÖ
*liir ¡õã"ã; ihe ul-tlmate* IIq brings all thlngs to a unlty
t¡f,€å ín sounüc

The Ve,ôanta iss s.ometlmes caLled the trater Mlua.nse. It 1s

evi&entLy later thar¡ the Sanlchya wTrleh Lt resemb'Ies Ln sQlne points

but 1t ts nore satlsf¡rlng to the heart of man,f,or whenoe oome

our strlytng:s after God 1f tb rs be no God* But the \Fetla¡,rta

theugh 1t uea¡ns the enð of the veðas, d-oes ttn'¡ assn the enü of

reVel-ation, for the God we Jrearn After 1s not Brahme, but Jehovah'

the ved'anta sutras of 3aôare'yan Yyas are wrltten 1n sueh

er¡rytic styl-e for the'ahosen few that thoy would- not be of mueh

use to út wlthout the eonmentary written by Ép""trt"*ohary'a 1n

the nlnth century or that of Ra¡[anuJa fn the tweLfth century "&.D.

l}rere fe aLso a Gollmellta,ry by Ma&høvaq|]natyfa, but Ïre lqas

praottroally a du¿lis.t+

fhe pieture of RamanuJa shows hlu, as a olean'"cut, olear*

eyed Ind"lan tJfpe of ¡routh, wearf.ng the marlr of Vlshnu on hls



foreheaù* three vertfeal ;::, two wt¡fte and the irurer or¡e recr-,

In hts oenrmepf,ary he foLlsws a.loseþ the Sutraso Ðrc Urquhart eays

his systeu mey be d.sscribecl. as monfsm wfth a d.lffereneeo IIe is a

PaRthetst and beLlovedl tn Braluna Ðs the åbsorrrte Rea].ity* sn6 only
vr¡lthout a second* "Sarvarn KhaLvidan Sral:m&tr, "i.11 thls is Brahma".

But he d-oes not believe the worl-d. to be mere aBpearaaoe but modes

of Brahma, tbe Divfa,e unity golng forth into d.lfferenee ¡ å,s vre

reacl fn the [afttlrf¡ra Upanf shad: *
nHe ( ttre 4,t¡o¿) dleslre:d, Tyloulö that r were mæyB ret rneproereate nyseLf* t He perforued- austerf.ty" tsavlng peifonned aus*terlty he eroq.ted. the nih.or.e vrorldu whatevêr there' fs*?rere* navtng

areatêd.- it, fnto ft, lndeed he ànterea. Having entered. 1i;, h"
became both the aotuaL and the yon, 'rtyatr " both the d.eflneii a¡rd the
und-efined." both the basãd and. täã åon*iãsåû. -tõtn -irtã 

eonsoious a¡.d-tho unoonsclous" both the reaL æd the falsén .å,s the real_ he beoame
whatever there fs heæ, That fs what they oalI the re¿l.,.Both he
who fs here 1n a person and- he who fs yond.er 1n the sLrrr=. he fs orrorw

. I'Ínite soul-s d-o not altogetb.r Loso lnd.lvid"uality" though

they are relatecL to Brelima rather as parts to the uitrole, ancl at the

end. of the age both the¡¡ æê the worlct they tnhablt wlLL be

reabsor.bed lnto 3ra?r¡na+ RananuJa strfves to gfve realfty to a world.

that åh*otg,ohas made '1[a¡ra'or fIIuslone ås spinoza found tt necessf]

arT to rec,ono"lLe hfmself wlth ordlnary experlenoe aJd. took a natur-
al-lstie trend.* GorL beod7$¿"ntlfled- v,¡lth the unlverse* But he

found- Ít diffieul-t to d-e¡rlve this se,tual v¡orld from the abstraot
thought ürlth whieh he beganr aÐd RamanuJa 1n hls ph1l-osophy l-eens

over the abyss of materiel-lsm, for one cannot thfnk|å real wor3-d.

belng a unlty ryíth a rnl.rgunail Brahma, a God" who hqs no qual-ltles.

Ii¡e hsve been aoml.ng dovm from the far'+awã,y snow*clad. peaks

of the ãimalayas* the Vedas* folLovuing the coitrse of the neltlng
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streans through the Srahmånêsr the .tra¡ryakas and the Upanishaðsn

and. we have met tributary sf,reams flowlng in, the lyayau the yalshe*

shlka, the Sankhya wrd Yoga aord- Res¡enuJars lnterpretation of the

vedanta sutrasrand- noür rÍe are glldfng out into the broao &ä!þfflot
Ved-antisrn, 11ke tJte Ganges R:lver 8s Ít flows across the plalns of

Oudh, Rlhar anc.3enga1, and. emptfe$ Íts v¡aters at l-ast into the
great q/sterious oeeetrr* Of this tiûe of Vedantísm whlch has 1n*

flueneed so greatry all rnd.lan thoug'ht , {urrry*"acharya glves us

the best in-terpretatlon* It is su¡omed- up 1n one ¡ganskrít shlok;*r

T4 zæ fü d-z1W f,èã 4q1,t
r3rahrna satyem Jagan mathya jlva Brahmafva napara".

Srahma ls true, the r¡¡orLd- is false, the souL f_s Brahrna
and^ nothing other"

B¡:alima Ís true, e,torna]-, uneb.angegtleo nfrguna (wltfrout

qualities), uuknowabl-e+ Brahm¿ f.s, å,11* e¿s onLy witbout s seoond-

e'kqn evadvttly,qq;

One Gan seo the developnent of thts thought 1n the Upanlshad.s

amfds:t dfsl-ogue anû flguratlre thought that to a TÍesfurn nlnd. seems

oftea wei.rd .æd. rmbaLæo,efio Sletur'e the asaetia scat*d 1n the. soli*
tude of the forests unc[er some grea-t çreadlng belyÈn or peepul

tree" eïerï¡ sense restrd.ned, medltatf.ng* flh$ is God? tfhat te
tbo soul? I'Íhet ea I ?

[he word 'tBråltma" itse,]-f seens origlnally to have ne$ît
prÊ{fer'.* the prayer useð at saorífiees' Thelr conoeption of Brahma,

the Greator, was at ff, rst rnateriaL as the' CosmÍo ê,gg* In the' NLneç

te enth xr,u*¿åhåfdtåe¡U#*ebgvgru$Bfir"rr*a' + urt,*r'*'-
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"lhe .sun ls Brahma* th{s fs the teachlng. JL furt¡c-r erpla"n*ation thereofl
Ïn the_beginning this vrorLd. was nerel¡t non*being* It wasexis:tent" It d.ev,eJ-oped_ç It turned fnto au egg. It Iåy ¡or tfre-pe4od,- of & $ear+ f t wes sp1-it asünde:r+ 0æ.-of the: tño egg=shell_parts besame sf.lrer, one gold.Ð
Thet wrl{sh was. of sll-ver 1s' thls eartbo That wh.lch .^r¿*ç,of gold- ls the sky* wh¿t u¡e,s the outer'membra¡re is. tl.Þ, tnountains*lÏhãt wt¿s the lnner æ,¡abrane isr aroud. æd. nfst; ma,t ¡e:re thevetns are the n:lvers,o WTrlat ws the fLutd wlthfn f s tiæ, oG€Bn¡
Now whet was borrt thereof ls yonêter $11ï1a Tfhen lt '','# bornshou'ts and- hurrehç all- be:f,ngs eurd sú öeslres ¡ose ùp towaros i¿;'-[hsrefore at 1t*_4g1rte sd ãt its eer¡¡-*!]t:t_ shouts uoe fr,r*rd"oal-L belngs æd all dedres rlse up towalds ft+

.Lr Ee,wh.o klowlng *Aåir it thrls, re.vÞreÐces the slln as Bra?rme,*the prospeot fs_tþt pLeasant shouts w111 come unto him ærd a*Íiehthlm= n€ð¡ ïriL1 deligh.t him+ry

In the ilhoney-o¿oetrlnew of the Brfhad*j.rgnyakA llpa¿ishad
we see the lltma (soul), r¡¡hleh origfnall¡r meant ,,r"***o,," and-

Bra?rma, the -ê.11" beconlng id.entlfÍed æd attaining fu a spirítua1_
ueaningo tlie absoLuteness of' the immunent Soul_; @*

*
tt,-- --''fhls earth is honey for al-l creatures. and a1l creeturesere honey for this earthç fhf s shlning imordal person lr[to ié-irtthls earthn andn wlth refercnee to oneËelf. this Átrinine-ì6õ"t-r

Person who is 1ñ the bod.y: he lndeod. is jùét t]rls $ouL"-fhlsI¡nu,ortal, thls 3ra,hma, thf s All*
Uhis flre _is honey for a.ïl things" åd rTL thlngÉr sre honeyfor thls f1re* fhis stlnlngu iry.ortaT-pôrson rifrro f s iã trrts flrel

?odo v¡ith_reference to oneselfn thls shinlng, lmraorter person ütio 
l

1:-*u¿9 of $peech* he 1s just-thls Soull this Ïrnmortal* this Bratrma,thís.411"
lhis nind. is hoaey fsr aJ-Ì. thingso åEô aL 1 thlngs år e

h9n9y fer thls wfadc [hls Srlnfng* fm¡aoËtaf Person vuho fs ln thlswindt IFdç Y-fth referenee to oneseJ.fu thls Slningo innortaL person
who ls breath* he f.s Just this Soulr.-thj,s l¡nmortai" tnfs Brahna, 

-

this .â.114
a a a t a . I a a a .-G a. aGG.Ga a aG-a+Glc a a aG r ar - a ç -- a-*] a.G- G Gaa3*. a a e ¡ rìreril¡ro thls soul ls the overrord of aTr^ thlngs" tle klng

9f_?f1 thlngs*- As all the spohos are heLð togother fã {¡e tub defelJy of a wheel¡ Juet so in thls sour aL] things. all god.s* alT
woriJd.so aL1 breattring things" aII sel-ves are ?reÍa-togetirer"ñ

fnç the, dfalogue. b,etwe.en Y-aJnavelþra, the guru, aut!- the
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Ì¡Ío&aJlr Gargi Yaaakrrelri, Bra?una ls sÏrovrn as the ultlmate world*
ground." She questions him:*

Itïajnvel_F*, sinoe ülI thte worLd fs wove:n wæp and woofon waterå^on Thglt*_plâüo is the wtor'erovs,n warp d wõof?"ilOn wlnd., 0 Gargi. tr

'rOn what then, Þråü: is the wind ïrrove¡¡r w,ry a¡d woof?"
"On the. atmosplrere*fro:rLâs , O Gargl. ,,r
"0n what then, präir¡ a¡¡e the. atmõsphera worl_dg wovÞn,

wa,rp and. woof?"
'rOn tho worlds of the Gandharva-sn O. GargirJ

qqd. so on tbe r€.gressl.En goes- fri@ tIÞ 6$r,d.þgnõãe to the, snïr* from
!h" s.n to tlre rnõoa, froru the rõop to tle *i-ã"sl-*"ó"-th";i'Jr*-io
the world,s of, the gða.s* frorn,the wbrldtç, of tho gåð.s to the *"rldsof l¡rÈrnu_frog th9 woúds sf Indfa,to tb wo.rld.s,of pfq,Jêp,êti,n

oOn whøt then, pra¡/r &G. t]æ:, worlds of' preJapatl rrmvealrery e¡cd_ tqoof?w
POn t¡r*e worlds of Sfahmao O Garglo't
IOn what tÏr.en, prq¡¡î ere-the lrorlds of Brahna rroveur uerp

çnd v,roof?n

_ {a{ngvalþa satet: nGargi, do not qtrestion too nuch, lestyour head fsl-l- offo In tn¿th yoti aæ, o;nes,tioning too uueh'about ad'ivÍn1ty about whieh frrrther questions @xtïrot be,-astr¡sd.. çargi, Uãnot qyg¡r*enêstionntr
îhereupon Gargl Vaaaknavi helü her peace*

Eut to llôdalaki "Àruai, the stuetent" vñ.o questions hlm,

YejnavaLlqfa d.ee1ares Bra?:ma as the Inner GontroJ-Ter, tle: Ímunortal

panthelstlc Sorrl,
I'He wb,o-d-we111ng 1n the eqnth -yet ls other than-the eg,fth,

'shon th.e eatth does not knowo v'jhose bod.y the earth ís* who oo:ntrols
the earth from withln* He ls,'your SouL, the l¡rr¡er Coiitrol-Ler, thø
lnmortal-ç

I{e who d-well1ng in th.e suno ¡ret fs otÏrer than the w-n"
whom the $Ln does not htor¡¡* vfuose body the sirn f.s, wÏro oontrols
tÏle snn from v¡f.thino He f.s your Soulu tb In¡ror GontroLLer, the
lmmortÉ1*

He who dwellf.ng ln breath yet f.s otheü ths¡tr breath* vdLrom

the breath'does not h'ówu rithr:ose body the breath 1s, who soñtroLs
the breath from within* He fs ¡rour Sou3-* tlr*, Inr¡er Controller, the
Inmortal*

:..: 
a.t.. aa.t G l a aif..... o. t.r.c G aa''. o'. ¡. t! r 

"" " ' " "

He fs: tTl,e uaseen Seero the urrheard ÏTearer* tbe unthougþt
lhlnker, the ú¡runderstood Unèersta.aclerg, Other then He t]e æ 1s
ïLo geerí othe. r than He t?¡eæ, fs ne Eeå-ror* OtÏe;r than He ttrele 1s
no th.inlcer* Other then ife the rF: ls, no underst"ander c He 1s ¡"our
,SouLo the Inner ControlLer, tb.e I¡o¡sortal*tr 

;*,,l-,"
+Je{Fâ ;¡
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lrol-lowing aL ong tþe r-fne of thought h,ere sankarache,rya

formecr- hfs Gons,eÞtlon of Brahinao for in his Gomrentary on
one Ved'anta sutras he lnterprets their tÞaehing ln the 1ight of

_- the Ïrpanishads. one seeras ab le to d.escribe h1n only by nega*
tives, 'netÍ, neti", or by oontradfetory terms:

ilrhat, 
Q.Gargir.Brahnans ealr- the rmperishable" rt fs notcoarse r . pot. fine, nót slr-ort_, ngt 

_ 
].ong, n;t -ãiõi"úã; not adhe s*ive, without shaôow and. rvitiäout aáriüåss, voithout"åir-anã,,1;h*out sp?99, intangible, odorl-ess, tã*iãr"sso vd.thout êrer vrrf thoutu}f-r vr¡ithout. voice-o wí$nout dTá" witriout-å"u"et, wttrrout breath.withoirt moutho wlrhour- pers,oïrål õr fanily 

"æã;"üdäi;ä;"dõi;ä;v'¡1 thout fe ar_,' irnraortpl 
"- 

st alnr.e ss, 
_ 
oõi 

. É"9 * råd ;ñ¿ ;å"" r=ä l*',wlthout measiireu w1!þoút inslele aåa *tthout u"iãiaã.It oonsumes nothing soerrer,
Ho one soeri.er conswns*ftoñ
Such an abstractlon 1s' the Brah¡na of the ved-antao Sankara

i.s quite free from æy ebarge of enthropomorphlsm* It ls the
. impersona;I Absolute of Ïla¡tmanna

Bra,hma is defined by the iedar^tist as ügt, ,ohit, anantia,
existenee* thought ahd bliss¡ but the being of Bra?uma is so
irapalpable, so abstract tir¿t he is really non*belng, aad when

they oay Brahrna is ghl,j, Ís knowl.edge or thought, f.t is not in
oul: Ëe'nÊe of tþe word, a sub jeot that thlnku emd an obJeat thought
flhere 1s no object* Brahma 1s 1rnowled,ge r.n Kapllars sense of
the word- wher he, d.esoribed. the soul_n rt ls not knowledge of
rytything, theæ;fore lt. cannot be knovr¡led.ge at alt"

.â.gain, Brahrna 1e a+anda or b,lfes, but tt ts not the Joy
that we harre:* the, happÍness that
of our earthl-y d.esires.$ nor the
z¿tion of our htgher selvesa but
eloop, Ðeussen såitrs, 'fBI_i_ss Ls

Gomes from the satlsfaotioh
joy thali $¡e h¿.se 1n the rre,alf*-

tTre hlfss of d.eep, dree¡nIess

onl}¡ a negative gugLity, and ls
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regÐrded slmply as a,bsence of pafn, whleh al_one befits Brahna:

,for what 1s d.Ífferent from him ie fuIl of pa1n,

coul-d one v'rorshÍp a god. that oan be pr.ed-icated. only by

negationËj thus "netl, neti'r? But Íncteed. the¡n bellev,ecl. hin te
bs ùgyoært our worship, beyond. tbe re¿ch o.f pra¡¡er, arad so left
hunanlty as ÇoryÈ.t"rt ÉtÞæt a goa es thr saxklrya skstra or
the Eudð,Êf * Se,Èoo1o

'tlhe rsrLG i,c f¡lcÇ", AIX vaGantiets wllL not agree that
this Ls one oû" their tenets, tlt't t€ sús$d.s eut 1n Se*Ersis
syetem" e.nd ls the æ.suLt of thlr seareh ¿fter unlty* some

woul-d osLl sankare an ideaList rather tiran e pantheist* but
fs there any diffe,renoe betweeu Ìrå,IL ls Erehrna,n ar¡d. rr3rahma is
J.l-l- " ?

"&1L le Bral.unau b.rrt Just ås orre mistakes a ttåÊe tor
snake, so -one seesf tÏre phenomenal worLdo whereas there 1g'

realÍty but BraT¡ma* Ehe worl_d is illus1on and 1ts Gause is
¡trviùyA- lgnoraneeç And what then 1s tbe, Gã,usr,G of ignoranee?

rf Brahma is the only eterna]- prlneiple, is hs thÈ eause of
f.gnoranee" or is ignorance as eteru.eil- ¿s he,?

The Brihad.arenyaka Ilpanlsrrad, says, "Às a spider nlght Gome
out wfth his thread-, es srnal"l qg:arks eóue forth from the fire"
even so from this soul Gome forth trital. energieso all worlds, -

all gods, alL beings.lt Ànù 1n thls qre see Biahmá as tTre
materiaL eause of the rærLcL+ But 1n the Maltri Upaníshad, sappose¿to be of Later orlgd.n, we re&d"n nTheïs ê.tE assuredLy t¡v:o iUrøs*
of Bra?rma, the. fo nmed- ard the fqimless* Now tÍø,.t whioh ls the
E!EEgÊêe=âg+Ë*õ* forrned^ ís unrea.Ë, that whíaTr is the fortrless
fs the rea1, is 3ra?rma, f-s lighto'-

Here we bave the gexu of M,?¡ra or 1J-1usion" fhers, ôs the

reaio fomleses noumonal Bralmen but he is the qiira,ye,herlk Gause

of the world, that iso in sport (111å), in u¡rion r¡.¡lth arldya, c*

a

110
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or as 1t Ís trqnslated rlgnoranoê", rshv¡ar is, produaedg himsel-f
an ill-usi.on and compreheu-d-lng in himself the totarlty of all
things, just å,s å, forest is made up of trees or a ralte of tlre,
water which toeses to end_ fro on its bosom. [o draw this out
more'fully* 1* is the eausal body l-lkened to the statg of dreem*
Less sr'eep anå'beg*ts the prlmeval waters and Lss*es forth
from them as gold.en germ* Eina^r4rs,gerbha! th_e thread sou1,
"stringÍng together alr- dreamlng souls erothed. in invlsible
bod'ies that acoonpåny- them fn the,rr mlgrations as Bearls are
stmng upoll a three,-d- to foro a neaklacenr. The next emanation ls
viswau the universeu the sr¡m of souJ-s ln the walclng stete* his
body the vuhole uwrilarre egg* rhese are the three ste,tes.* the
eausal bodü* the dreanÍng state* the, waking state* Fereo
uÏlassoqiated. SraÏ¡ma 1s teahnfaalry tersqed ilEhe Fourth?r*

In roal.lty lgnoranse wlth Sankara takes the plaoe of the

Frakrlti of Kapile+ He be,L1evefr that a1l_ was BreÌ,ura" aad. he
hed somehov¿ to ory1a1n the univsrsê, He d.id_ not ber_leve that a
BraÏ¡m¿ without quelities: eould create a material- univ,erssr
He-nse hfs theory of llIusion* Brahma is tnre, the world is fal_se,

Í.8;aln as v¡e h¿ve notieedo Brehma areateù the worl_d.

1n sport" In the lred-¿nta Sutras of Baùars,Jran V¡ras it is wrltten"
rrBltt' tsrah¡nars areatlve aetlvlt¡i- Ís mere sport srrah &s rye see in
ordinary Iife", and- sa¡ak€ra eluafcr-ates the sutra 1n this wa¡r*

*tr 
e- see in every 

-èa,Jr llfg that oertain doings of prfnces orother rnen of, itrs4 þosÍtion, r,vho rrave- ao -r¡nfrrlf{11_ed deslresLefto have no refeience to'îFn g*tgen*Ã.'¡s po"posãu uu{-proõeeafrom mere sportfulnesË-as, ro-i tnsiã.**u trreii ¡e.åreatlons ínplaoes of a¡ousement* .ânaiagous1Jrr the åctlofiy ôi-gråtma alsonay- be supposed to be me¡re sport froeeed.ing frón rrrÃ- o1i"a naturowlthout rãSereaoe to uay-purþose.îr
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gbc toælGeÉ Br¡l¡þEt sltãoet ¡ttr:tÞutcs cetllÈ aot b*te ry

Fur1þsÇ la crcgtlug e E@tldto EÞether Éth øEr o1ð frlc-a-d[, lq¡tetr

we ÞclfçÍç 1n s f:l,nal q.]rlit cr alm to whf.oh elI thfngB æ.o teadtlngo

anrt ts whfal[ a].1 thtage arq r€oonmoêattn8; theueelveen or whether

wltb BorgiEoa we sce the Pury,ges to þe bchlad the rrtta]. lnpulgen

tt trs trsl¡ossfble for uE to oonaclve of the u¡lverse wlth lts

ryaJsstla nor¡.nt¿Lne, lts rrlile lahaË anù rlversr thc moon and the

stqrs antl ths, ltttle fl-owers ln the

faþr{a of a ðrEAu*{

Bresgr 8s tthc b'ageless

î,a'^-%n-''-

Itwcsnaturg:.thatltshould.beùtffiou].tforhiæto
explalnthlsunfverseasltappeerstousp-tþ6$a,Tthsoll-d,anå
u¡y1e.Lðin8* when he sarr Goô as alJ-* Ðeussen aonsLtlers the

öoatrine of ¡nayg to be 1a marvelLous agroemant v'¡1th the phlloso*'

phyofP].atoanôKant¡oTheobJectswhlchllearound.lrson
every side rn-rnrîlitè "pgäär--*l 

tg w!]clr bv vårtue of our

aorporeal nature ïse olt3ssl;eå belong, "r" ; 
looordlng to Kant ' not

rbrñgs*in*tnuäËårvãs-tut üi{ äiiåîi¿iõ¡;;'s'acorcllñg to ?lato
they are nor îh;-i;"u reariä"ã"-1gt larely shad.ows of them+

Ànô aooorrr"lng-ã ¿h¿;-¿éetrinã-ói t*, upanrä¡¿ðs tÌre,y are not the

Atma¡n- the real rsel-fil of iäJ, iii-"eto-üùt mere !ûåVê* that is to

ä*y sf.""r ðecelt, 13'1uslorln{

SutKarrtð1.ûnotsaektgex¡pl-ai'nawaðrtheÐtng*Ë¡ne*SlGhç

å'nd'thgqualitiesofred"whlteanflblaak,thephenomenaof
sunrise and- sunset &re true, though people rnay not tbink of

tben a hu¡aûred yoers henoe &s we ôo now, iust as the oonoeptlon

thatpeoplehatlln14oodlffersfrououlpresentknowJ.edgeof
themga¡lÖSolenee.e:an]-tarrtfromttspastsucoessrejoloesthat

ithasthlsgreatwor]-dofphe.noue'ngtoðe]-votntoanöflnô
further sesrets anö the res,son that lulls through e:[l- thln8sc
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Scfence to a consl.stent Ved.antlst r¡vould. be impossible,
for like e airage thlngs wourd- dlsappear as he approaehed-t to
grasp them"

Hegel is an ideallst* but though his Absol_ute is
abstraot 1t has v¿1th1n itself the povror to d.eve]-opu &d this
d.evelopment 1s 1n aoco,rda,rroe with the Laws of the d.evolopment of

thought, thet ls wor1d+developmen,t 1s thoughte.d.eveloprnent withln
or from the sole reallty, whleh 1s Godo ïn that ca.se the worLd

would- be v.,'l-ù}ra lknowled.ge) not ayldlra-uf såppre.henslon or il-luslono
I{1e iûeaI1$n has e4 appea1 to our sense of tnrth, but if God- has

only stretehed. out a universe to bev¡ild.er us then who wíLl l-e,ad

us straight?
t,

In the figurative language of the Chandog¡ra Upanishad_ itis written; ÌfVeriLy the whole world i-s BraTu:aa. Tranquil Iet one
worshlp rt ès that f,rom vuhich b.e oame forth, &s that lnto whlch
he w111 be dissolved, as that in whioh he bleathesc

'rEe who Gorls,lsts of mind, vrhose body 1s l1fe, -wboge foru 1s
1-1ght, whoso conoeption 1s truth, whose soul is spàoe, oontaining
all works, oontaining all d.esåres, aontalnlng e,11 od.ors, eontaining
all states" eccoupassíng thls whoJ-e vrorJ.d-, the unspeakingo the
unooncorned-; this souL of mine ¡qf thln the heart is smaJ-ler the,n
a graLn of rioe, or a berl-ey+dlorn, or a mustard*seed., or a gral.n
of mil-l.et or the kerneL of a grain of millet; thls soul of mine
wlth1n the heart ls greater than the earthu greater than the
atmosphêre' greuter than the. sk¡r¡ groater thari these worldssorri
[his Ís Bråhma. Into hÍm I shell-enter on d-eparting hen6e*If
ånå again in the Sixth Prapathaka; nthat which Ís the finost
essenoe.thls whole v¡orLd has that as lts soul-* That is reality+
That is-åtma lSoul)* îhat €¡rt thou* Svetak&tu" lat twår¡ eÊ1o Tl

sâme
this
iti.ght
evên
up to

In the Kaushfteki Upantshad, ÅJatasê.trìr says:* ilThis seLf*..
breathlng spirtt, even the fntellige4tfgl self ,has enterect
bod1Ly self up to the hafr anð fingelpt*ps, Just as €. råuor
be hldùen in Ð r€,zorc¡csse, or flre th a fLre*reoeptael_e,

thus' thls intel-I1gentíal- pelf has entered, thls bod-11y seLf
the halr e,nd the flngEfadlp$.'r
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But ín the lirst ,å,d.hya¡fa of this tlpaníshað the ldentlty
of the soul with the infínlte real is moro elearly set forth3*
ì¡fhatever ls other than the sense{+organs and the vltal breaths.
that is the actual* But ss for the sense,i+organs and. the vital'
breaths tb.at 1s the yon. ?his ls.expressed by the woz'd. *satyemr,
ihe Real, It is as extenslve as this roror'l-d. all-, You are this
world alIrtt

Ïn regard- to the One lssulng forth into seemlng plural1ty.
Sankar¿ sÐürs;tfr Ì îhe image of the Êurr upon a piece of water ercr
pands vr¡ith tho expÐnsion an^d- oontraots Trrfth the oontraotlon of the
r-ippLes on the sú,rfaae, noves ri¡Íth the motion, arid- fs sqvereô by
the breaking of the rfSples* lhe refLeatlon ôf the $Àn thus
follows the various ooniLitLons of, the surfaee * but not so the real
su.n fn the he8vens¡ rt Ls 1n a slellar mannei that the Real
SeLf fs refleoted- upon Lts oounterfeltso, the bodÍes of sentient
ereatures, and. thrrs ffotttlousLy Limiteti.ç shares their grourth end-dlmlnution and- other senslble modes of belng. gpart frón its
various counterfefts the self is ohangeless-and unvariedi. The
one anrl only se]-f is present ln the heart of every 11ving one. as
one and the same faee may be refleated by strocessive rairioïs.fi

Yeðantism has been eompared- to the phÍ1osop?ry of Berkel-ey,

but to:Berkeley there was not Just one souLr so that r oould- esyr
4I eû Btrq,bma't" but he aoknowl-ed-ges the real ex1steaçc of taitlvlêucl
tloEls h¿þtn6 thef,r plqoe in a rational world, åD eæpression of t?re

¡af,nd" of ëgde $smcrr&.er€ f.t says lt is better to taste honey than

to be honey* rt 1s better to taste tfu good"ness of God- than to
lose onesel-f ln an impersonal abstraction* Sankara vne,s sonsÍstent
to the Last degree anð made the human. spirf.t impersonal also* The

.issoul is BraTrna ar¡d nothing other* [he souf.-surrounded by p]qysical

sheethso the sheath of food, of the vital- e,Írso of nincÌ , und.er-

stand.ing and- b1Íss, and. in tTrese sheaths are all thç personal and.

moral qualiti.es, âs they are contained in the antakaran of the

Sankhya system" l',rhen ï
tho tie of h-ome* Lt can

Hovuever upLifting

am home*slak it ls not myssoul that feels

not be bound.e but my sheath of aonsolousness.

may'be the conoeption of ldentfty with

Srahna-rt$6t trrvem a.si, lhat art thou, Svetaketu", ooul-d a western
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mind with the conception that rüe have of Jehovah, the great God',

King of heavon encr eå,rth' pu-re and. holy enü lovirr8o say, 'rI am God-n'

It vrouLd" seem like hlaspheray* Godrs spirit is immanent in us, seek*

to v¡orli Eis wfll through us, hut we have the"power either tc yle1d

ourselves to Iï1m and be pervaðeù by Eis beauty anð righteousness,

or to shrrt out Hls lnfl-uenee frora our llves, and go orrt I1ke bats i

ínto th'e nlght" 
re soui arrô v¡íse and beautif*il,îhe v¡i1i is free, strong.is ths soui arrô v¡ise au.ci þGau-r1:

God-s are-üre- ¡tlgg, saints, heroes
I_l_iag_ wi_4"

Br:.t ifwwe are aLl that tþere is to be how oan i¡qe ever be more?

How a'ap there be progress or evolution? J[nd. yet there is the

lure of the heights and. vue press towards tlre nurk to sonethlng

yet uaaehieved

'rCome * uJl friends*

r'Iis not too l-ate to seek e, nô.rver worS-do
Ïush off ar¿d sitting; wel-I Ln ord-er smlte

r:i [he soulxAing firrrovuá; for ny 'gurpoËe ho1ds
Uo sa1I" beyõnd the súnset, ??q the baths
Of å.11 the- western se&s, 1r'r'til I d-ie*'Î

ilow great a gift God has given us w?ren He mad-e us freel :

ItÍsnotinourse1vesthatweflndGoð.,butinsofÐraSv¡efor*
get ourselvee 8nd reaah out spontaneously to help others that

ñGod. Ín man find.s agaln soð in naÏltt. [he thought of ourselves ln

relation to $od ís expressed 1n these lines wrltten in the TIlm*
:..

alayas i----- Father" tTre morning sings of thee,
Of all'[hY Pori¡er and majest-{!
fhe gJ-orX¡- of fny prese]l-ce -fi11*Ïhe õaf¡o- eathe&raL of the hil-lss

0 L1ft us uP thatw wo lÐay see
å. vision, graeious God-, 06 thee*
[o yondar sr]oldy mountaln ireeks,
llhere only silence to us speeks*
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¡ls rests the clouds ín these bl-ue hiJ'I-s,
So rest our souls fron all lifers iLl-s,
J.s vrhlte end sPotless too as theY
'¡'liten goJ.den s:¿nbeans oÏer them strey'

$o f111 us with fhY mlghtY lovet
lhe light that ehineth from above
[hat rfie taY wear thror all our deYs
The glorious garent of [Tqr Praiseu

Sha1l so yieS-ü up our sel-flsh wil1,
lhe dictates of TTry J-aw ful-fil-"
[hat from our ]-1ve-s shal-l rise to fhee
fhe ínfinlte note of harmonY"

But the ved-antist like the sankT¡yas seys- lhet through -error
the soul- rta* iãleãiiã" lt" true form, üå lboking Tpon the body

and ã t,"käi* as true has iûentifieé -itsel-f wlth them* It
äJrffiffit1ãe"ishã"-n"t**ãn irt*t whiah belongg to itself enð

rhat whieh b"i;;$-i; õtir."*; 
-¡etwáen.things vutrióh-g5've paln, ånd'

things ruirich givã p3-easure;*åne so arise dãsire end hetredl" gooö

a¡rd evíL au"a3l"i"åä"äñiäü-'"äã""ã-tð rt sln and merlt* then to
reoeíve the reriard of lts d;á-enå evil deeds tf nust 8o to heaven

or helI and must ropeatoclry te born anù ðie agaln' 'Ihis trens*
ralgratíon f.s *ã*uliñuJ upoi*ã-oi-as the "+ighI5r,+fourt'* rtrhe moöe

of that different form ""1äf 
ftÁu-u, four*folö äoverlng' is fourteen

ro1ð, ls t"*nåiä"tãã'-ro "iåüiv*ãg"! Flierent wavs' rs a Ïrost of

rãrnå..; Eis;;;:ä;ü"-iriãi-*ä"1ö bríns one to the"end' of the' 88eo

The ôoc,trlne of transmigratlon seems to pervade all ÏIinði
Jif,ssst{'re from the Upani*üãiã-¿óv'nr thr-ough the ages^ arrô the

v-illager to*ðäî r."ó*Á'rti**ãlt as hounð by the l-aw of Ka:roaç

In the Shagvad-gita, when arJuna.looking-upol ]be Kauravs

opposing them. wtro rrere y"î"üi*-ietatfves añO fiaù been frienås'
sqrs tn griei, iiüä*i"-ö"ill'"Þh";;; gl*t w.e be happv arter kllline
our or¡nn reJ-atíves?t, rríshnä råpries' 'rYou have grieved- for
those lvho ðeserve nó srieg.. reärned-,nen grleve not for the

living or rh;- ¿ãad. -Neve;'d;á-i-;ot exiät"-.Dor vol nor these

rulers of roen; nor wilf ?"y ä; ãf-ã" frerãaåter cêase to be' rts

in this boöy, 
'infancy aüd -"vääîrr'**^o1á-uÀ; 

-ããgs,io.. the emboôieô

so öoes the åco¡risltion.of 
-another boàyi ;Uãensitle.man is not

ôecelveô atoui"thatrn..Â?. "ï*"94s!:.nþ'off 
-otA otothes puts oÏl

other and ,'"* o"uu; to-tþ; ãffioái*f,--eãstins ÊqËË!Ê*r${äuo***

bod.ies goes to othei, an_ö "ã"t-ã"å". ',Teanons-ôo not d-j

äii; -,î;i uoîî ï;: .:"it j:i"r3Ïri:'t;,1;:'t:i:l;l"il¿,'HJIåT
ùoes not ôr¡r
ii*" a¡ld eterrral*'

ÎÏreshastrasmaintainthatgoodôeed.saswellasevl].öeeðs

a',e the c€juse of bonüa ge, fot although the reward' of evif öeeùs
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ís paln, ffid thåt of gooö deed^s is ioy, yet the fact that the

soul- must reâp this reïÍard- prevents its belng l-iberated-' 'rElther
as a Vrorirr or sS a moth, or ss a fishÞ or +s a blrd., or åS a 1ion,
or Bs a wil-¿ boar, ox a.È e, slxäke, or €,s & tig_err-or_ €'s a persont
or as some other" -írI thls oi thgt eonditlon" he is born again
accord.lng to hls"deeds (Aanna) , accord-1ng to his knowledge"n

ås l-ong as the soìll is bou-nd by Lguoraace no long itcEire and-

hetreë w.111 eansc ft tc [.o gooû ad ev1l¡ aECL 1t ha,s no escape from

tlre whesl of blrths e.nd d.eaths* fhibaut 1n hf s Veõenta*Sutras eãVs;

'.å.t the ond. of each of the, gleat worl-d period-s calLed- Kalpas 
_

the loid(lsnwar) retraets the whó1e wor1ü, ieoo, the whol-e materiaL
wqrl"d, f.s dissoLved. asd merge,d into nqn*d,1*tinet lia¡i'ao wh1le the
indívÍ&ual so,uls, free for-the tlme frou aatual eonnéction vd.th
upadhis (the streåths of bodily life)" Iie 1n d.eep slumber as it rrêrêr
¡äffitù" *.n*"qoerr** of their forroór ùeed.s are not ¡ret exTiauste$r
tloe,y have agai.n to enter on embodied- exlstence ås soon aÊ frre lor0-

"äãär 
-ãártrr-ã 

new materÌaL worlôn and. the o1d ror:¡d of _birth, actionn
A"ãtfr, tãginã anew to l-ast to a1i oternity as 1t Laste,d" from e'11-

ete rnity.t
Is ¡1re-rer üJry uleåns of esesbpe then from this law of Kå,¡-48,? If

sor what Ls it? lhe answer Goroes 1n one tuord* knewlef,ge" tb,e' eoul

must lenor,I¡ that ft is, distinat from the senses e,nd tbe' bod¡ro Yihen

i know 11ret I arn Srehma and nothing otlrer I æ' releaseü fron alJ-

fe.tters er.nd 4¡r slns fall frorn re: I1ke the skln of a saeke" Krishna

in the Shagvedgita sa¡¡s, t'Even 1f' you a,:re the most sinfu-l of s1nful

meu- you tv1lI cross over all trespasses by meËJas, of the boat of

ritow3,ed.6e alone*" But is it not true on the other hand tTrat v¡hen I

get a vislon of God I knov¡ myself as a sinner" but the lanov¡lecige

ûoes not sã,ve me. It is the surrender of ny desirssånû Tny wll-l to

Godbythevuely-ofshristar¡drGoðfsspirÍtworkingthroughme'
[o the Vedantist emaneipation is not a matter of the emotions, not

a matter of the w:111, ii is the boat of lmowled"ge e'1one, &ö the

'Iboat of lcnowledgew ca,:l only take a aTrosen feTr'. l,Tere 1i tTre boat
of the aff,ectlons it would- take nsrry utor€s ,



äow is this lcnowled-ge to be galned that the soul- is Srahma

and- uothing other? Uith this questlon you con1e out upon the Sfeat

quest of inòia* ffiirktir. Balvation, The nan bowlng \rüith elaspeö-

hanc.s before the, lmage of the bul]., representlng shiva, is seeking

nukti; the vroIrI&ï-I pOuring her l-ota of rvater oll & 3sS*paint'ed- goð

by tÏre we¡|sÍde, of hringing er'r offeríng of fLowers to th'e foot of 
:

the peepul tree, 1s seeking rud<tÍ; ühe ascetlok 'lrith his wooôen '

elogs Laid aslôe, ste^nding on a dee¡i*skfnr his brounf, boûy erectt 
'

s vfrêath of marigoLds around. hls neak and yei]ow smoe'red- on his

browrt$s: oyes towarcis the r{sfng sune 1s seeking mrrkti; - the plLgrlms

on thetr 1on5 i'Ileå,ry march to the Ganges or tq Kedernath 1n the

Ïælghts of the äinalqyas aro seeicirrg m¡ktin [he ye11ow robe is

alwa¡rs the, sign of the' great quest* lhousanðS of' escetics* S¿¡ôhus*

gathereü at the great meLa at TrjiaÍn in 1921, weirð figureç their

bod-ies Botrrüered wtth ashes erid on their head's p¡rranlds of natted-

hair. [hey were not all si-ncere* SOne faoes rrere repulslve" but

there tbe.v were that great oLass who prectlse austerities al[d 
.,

penarrces tîa¡- the¡r may gs.ln nuktl,, artè Senk:aracLrarya approves of 
,,:

thefr metïrods. [he neäïrs to be ompl0yecl to atbin know1-eðge glven '"

1n t]re Ved'a,nta*Sara are those set fo,rtÏr. Ín the Yoga Sutras of Patarijalil

1. Forbeara,noe* not k11ling, 19! rylrrs, 19i.15:rf+e, th"llltv'
Êo Rel-igious observa*;;;;-ñ,i"rflcå11oã; tranqulllitv of mfnö' : :

penånces* coñãentration "põ"-t* 
saarec[ syliaþte wgmttç

ão lostures, as far fiËt"n*"-t'q Lotäs postureo fhe right
foot sïrould be piaoed oo irrã-Gii thigh- 

-*na- trt" reft foot on tlre

right thlgh*' [ffi-äüùã-"ftãùf¿ be erosså.. ànA the two great toes

should. be, flmly het d tb"x;ü,i:; _ 
the-"lín år.õ"rd' be bæt dqw'n to

tï¡.o ahest anô in this posturä the ey'es ãaóura tÞl dtreatef, to the

tip tä"ttåniiåiåt"*.9f 
tF breqth b¡r cLoslns tþ mout?r e¡nd. ol-osing : :

b,oth nostrlls wlth the flngers'of tLe rlght henôç :



trut
6*
rtI4

standlng
body*

*?tl*

Restrafnt of the senses from thelr respeotive ohjeotsr
é.tteatÍon* ûwel-líng wlthout lnterruption upon the Real*
Contenpl-ation* the, spontaneous. flowlng forth of the und,er¡n
tovyards the rì.eal- to the excLuslon of the notion of the

B. lfeùitatlon- th*-'
so es to mirror the Real,
k:a.ower, the lm.owldd.ge en'd

'r[hus w1]-1 you attain to the, haowl-ed.ge $Sha,n Bralruasml?rr 'I am Brahn¿*

IIow õoes alL thfs comp¿rÊ wtth S1r Ernest ShbokletonÌs

favourite quotation frs¡n Brownlng:'+
.t'

Ar¡a so I Ilve" Foü seêr
Go through thls lûor1ûr try, prove, re ject-

: P¡efer stttf etruggltng to effeet
¡ûV ntarfare, haPP.Y tåat I Gsrn

Be crosgeð æd thwarteð as Ð nqr¡*
,: Not left in Goelils oontemPt aPartt,ii¡ith ghastly smooth l-lfe, ûe9d' at.heart,

Eane in earth?s paðêosk as his pr1øe*

'trr{tten how lerge fs the worù ttÂ,etl.Ylt$n+ No wonder that 1n

rsaph$ of 'Lotf'vl'sü"the se ðstrs Btraken e1routd' glve us a philc

Þ.t the BhaÊVedtgfta opposes inastion" KrlshrÛa says to arjuna:

ilIqoklng; oa plegsure ad pein, -on,çgin ad Less, oa vt'ctorïr.
cna aäiå;i;" lbe 9ary_e" qree¡rã-i;n,t¿tî1e. æt[ thus-vou rvlll not
tnour stn+ ï.st rlot tne frÃit õffttlãu be yo1rlnollve" I'et not
yäüî"ää.äuräi rã on-¡etiõ; -Ãe{iog 

!.o ræ iar.r*,rlor to tåø drevo*

ttrøn of tÞe ti"a.- ñ ãh;t-eevotlorr lbÞrFtf L q"qE ghÊrter"'
Ehe naa fto,ccsrtag off e'l Ë;;i;iFr"lltee iree fçom *11¿s't'Êutso
who Ls free from ego1gg ""fi 

f'o;-thé feolfng tbat tbts or that ts
mine, oÞtsins tranqulltltÏ' -ff*, 

9 :oT of-Prith¿' is the ErahsLo s

statê¡ attainlng fo thlE éne ts åevel- Oeluitedl; g"È feualnlng t¡¡
it ûn oners lsst momeats oãã-a{larns the Brabnta bLlss¡lr

eoatlnuance of the u.uderstanð1ng mod-ifled
sinklng all üistination between the
the knor¡¡n + absorptí on,ç

It ts not sotlon that, bf.nds us tnt deslre for the fnrf't of

tutm the¡n lnto the
actioar Srrt wby ahæLn up our ctesiresl trot r¡s

rígþt char,rnel.s anå grow heart aÏlrl sour- anù b,ody, "happy that r c8^tl

be crosseð and thwarteð as a rnsrrÐ not r.eft wlth ghastly smooth llfes'

[he man pcho has attaLned. knowleùge must wlriIe he has a bod'y

üogooùanùevllworks,brrtÏregainsneithermerltnord'euerit
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frsm the.me AlL the good s,Ed eyi]. whiah l,?ere done previousl&
are oblltorated'* all- exoept what 'æe carre,d the fruetesoent worksr
For there are threo kinds: of vr¡orks, aocumulatecl., current au¿l
frqatesoent* rhey åre aompared. to soed,*gråf.no Tha seed t?ra,t fs,
in the grenery 1s aooumulatearHÊR- It has not yet borne frulto
K:aowled'ge d'estroy.s Ít* Ehe seeo that the fe,rrær fs sovrlng now rs

l-current íffi7ry2 that is., the works whloh alre be,fng clone now in
the present life. Ihey hsve no affe,et on the @,n who has Ïrtow*

' led-geç Its's water attherssnot to the leaf of the l-otus fJ,ower, s,o
evil Ð,etlon adheres not to hj.¡n who knows thissw But the seed.
v¡hieh he sowed in a former blrth and. whieh is now bearlng fnrit
is fruetesaent, gTTær-- Thls cen not be rt&s-ücv'rd. untf r. its
re*ompense 1s fuLfilLe,d-* The soul must renain 1n the bod.y a'd
bear joy en¿ sorrow' But when this experience f s end_ed he
Leaves the body andl is not .bonr again, IIe enters fnto Brahna by
'rthe way of the godsil,

"NgÏ¡ whe'ther !h"y perfo:rrm- the er-ema.tion obse.quies in the easeor suoh I Derson or nätl rñt-pas; ;;;;J;;; ;"riäå; rroua a rlame

iË¡ü iiå f; ffiå-''l;ir :F,¡q$þfiå it:-:r*ii;;r:å"Hil;-rþilr,þ'which the sun moves northward.; ã"ã*:lï" ¡conths i"¿o tho year¡from the year tnto the sr¡n; árom the sun into the noon; frorn thottoon into r.fghtning. fhere, tberler r.s a person who rs non*hu,,an*He Leå,cls, them on tó Brarrmae [hfs 1s the way.to the gods" the wa¡rto Brah.ua* Îhey who proeeed by it return not to the h'maæ cond.f*t10n here* yê8,¡ the¡r return ,roîln,

ft ls what man has clone then 1n e previou,e bÍrth that hes deter*
mfneiL his preseut condition+ In this way v¡as end hf s ooromentators
have explained- that vvÏ¡iaÏr wm,s to lob such a probJ.eu* ïirhy the wisked-
seea to prosper a¡rd the Just upright man is laughod to soorns God- 1s
not unjust, nor ís lle just, Iìe is d-evold of çualitiess tr/e are what
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.,;a former life h¡¡s made uso If i am a 3al-1ai anô eannot draw water

from the well-s of the Rajputs, it is bes¿tu.se of rny sin in a fozroer

blrth.' Îf carlarnities eome upon me it is kar,mq. But I Ï:¿rre llo

remembranoe of that fozmer birth. If I punÍsh a cbikl do I not

erpLain to liiu why he fs be ing punished-, otherwise i¡fu¿t moral

benefit reu1d- the punf shruent be? Sû f remember notlríng of sly

forrqer birth anù do not know whyI was born lovrr*eâ.sto, whot bene*

flt is my punishmont? }ut f ùo not really isoow whether I 8,m

reoelvlng tire reoo¡¡peïÌse of sfn. Perll;wps I åm progressing. Perhaps
..

I was only a ûeeent frog before, hopplng in out of tTre rain'

I [here 1s no rooü for Godts mercy oll my behal'f' T am bound'

If I eru an outcaste I must rer¡ain &n ontoaste d-uríng thfs life. -&

VedantiÍst cËr.ïi ûot a:onsis'i;ent1¡r seek to up1íft the lower castesa The¡r

ELre bound- b:r lcarma 
"

,, lso.wond.ef. an atmosphere of pessÍmism *ccompanies their

pantheism. Iv!¿rn b¿s no freeclsmr It is a creed: of deterninism,

anô 1t p.ermeates the thought of those who know nothfng of an

abstraot Srahma" b.ut they lrrrrovu they .e,re bound by the 1sv¡ of

Jõ hõ sõ rrö. lfba,i is to be vr¡il-i beo

tlIn this sort of cyole of, existenee what is the.good of
enjoyroent*är-ã"Ãit**" when ;fi."-a man Tras fecl on tirem thers is
seä-n"iápeate¿ly his íe t*tl.here to earth?

Be plêasect to Aefilår-nêo__in. this eyel-e of existence
I em like " 

f;;ä"it t-*"t""iã.s ruoll*îr lhis from the L'[aitrl
upanish*lå 

o,,u turn from the Ímpersonar Brahma, the worr-d- as 111u*

slon, the law of ka.rma, to the christlar¡ oonoeption of God it is

like ætting home after struggling al-ong a roaô 1n a great'vride'

dese,rt where a mlrage has 1u¡ed us on s,ÏId on æd v'¡e have spent

karma'
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ourselires Ín a fruitless qrrest, and after hours upon this lone$y

expanse vüe see at last the ts¡inkling light of ?r.ome, 4C r¿e enter

in to its vrarmth and loVe and we meet with I'Oür 3atle*r Goð",

i'lhe frnit of the spÍrit j.s loveo jon, peaee' longsuffering,

gentl-eness, goodness, faith, meekness, temtrnrance" "

Itlhat is the fmit of the spÍrit of those çho bæç lnblbett

from thein' g'nrus the te,aohlng of the 'tretl"a,nta? ÍhcrQ lg, a P!9!Dfèî

fås lg; tbc 6oû eo ts the worshlppetr"* But Sralrme h¿s no qualltÍes"

anü though he 1s aeLleil''setÐchtrf,eg¡¡4tdlao oxf stenoer knowledge e4d

b1iss*:we have se?n that his joy 1s that of örearaLess sleep* SraT¡ma

then !s no inspiratlon to a v¿1fls*grirå,kê $oü1* He Ís like a &aJah

v,'ho Lives 1d.Ly in solitÐr'y grårideur 1n hls pålscer.ffiü takes no

sotiee of the subJeats r¡¡hom þe fu¿s ùeludeð lnto thinking the¡¡ are

awåke. Is it not the fact that we hsre' aS.wgys felt that God was:

watchlng üs¡, hearlng us, se,grehlng our Trearts, that we ?¡ave been

restraineôo gUid^ed, unf, kept from the evil thaú lingers so allur<.r

ing1y near us? .ånd we finci that t?rere is. a theistic straín in

some of the Upanishads,- Goð, the Inner Controller* Goö has

lndeeü sought tq manlfest himself to these earnest seeke-rs after

truth., soatec. in the so]|tæy forest, the,1r faoes towards heaven*

3ut panthelsm has Prevalleô.

Oneofthehlghestque,l-ÍtiesofachrlstiæisselfLêssrless*
nualess a graín of wheat faI1 int.o tb'e ground and die it w111

bearnofruít*nlnregardtothÍso;uaiit¡i',thehigh-watermark'
ss Drr urcluhart eai]-s it, of the üpanlst¡eùs is reeohed vuhen

ÏaJnaval-kwa sÐtys:,+ "f,o, not for lone of the'wife is a udfe üear,
but for l-ove of tlre: soul å wife is d"egrç Tao verilyo not fqr iove



-8!*

of the soïls are sons d.ear but fo.r love of the soul sons are deÐ,r.,f

Ilere he looks uporl ?¡Ímself anci upon all as the one world.+soulu

3ut the ge'neral 1evel of theÍr ethic is rsached in the same

Upanish¿d;- 'rOneself is to þg uad,e happy here on earth* Oneself

is to be waited upon" He u¡bo meLes merely hlmself happ-y hare, on

earth, lft-o waits upotl himseLf" ob,tains both v;-orldso thf s worlð

a¡d the. yond.er*n

If it is the s¿iJïe world-*souI in us as in tTre Sudras, it
has not ¡noved th.e Ved-antÌst to make hrothers of the l-ow*ea,ste,

In the Shagvad.gita the keeping of caste is nË,ðe one of the r:ul-os

of'I1fe. [o obtsin se]-vatio4 for ]rimself the asoetle glves up a1I

his eårthly responsÍ-bilitles æd. re tiree into sol-ltud.e* seeking

to get beok lnto thåt ree3.m that toucT,¡es on d.resmLess sleopo

Kalu*ìa 3al-1e1, is baptizeð as a Chrlstlan ry¿d he goes frorc

vi1l,egle to rrllI*,ge on fire, wÍ.th the deslre to brfng his relatives

and. his friend.s to lnnow Chrlste *'happy th$ he cam be cros¿ed i

altd thwarted- as a mann* ,Tesrrs d,oes not celIl us to dregnf-ess

sleep.n I{e give.s uÊ ð. basin of v,r¿ter asd a toweL to'rash weary

fe.et* lle gives 1rs å scourge of whip.s to cïeanse tire temple"

ïIe gives us a cross to bear for o-bhers* rrGreAter love bath no

man tha,n this that a na¡n lay d-ovrn his iife fer his frlendsç"

But f f the world 1s 1l1-usion then sfn ís nothing and

merit 1s nothlng.* fhe, lbdantlst d.oes en¡'oin chastit¡¡, brrt Ís he

aonsistent in that in ¿ worlð of no*ree,,$on3 T/1æn a ræ;n he.s ob*a

obtained L:lovrled.ge he cannot be sts;ined- by evil- aetion. "¿.s

water adheres not to e lotus lo.af so evil- a+tion aûheres not

to hÍu w}o lsrows thisl "
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¡'IIfm these tv'¡o ðo not overcone* rre:lther the; thought

rHenoe I d.id v,irongru nor the thoughàÌTfence I d-id- rlghtl Verily

he ovescones thom both* f,.trat he has done ard- whd he hes not Õone

do not affeat him*'r

fh¿t is freedom' if you 11ke, but it 1s the freedom of

oastlng: asiüe moral oblígat-ion,s as a srake lts skin. If the

Yedaatíst hað strcck a high* moral note there would. be' no suqh

festivals as Holi with its s1n ¿s vÍvid as the redr colour they

thro¡¡v on one aroother* a turmoi-L of l-feentlousmess* For the effeat

of the vedant¿ phll.osophy iB?å1L the thought of rnd-ía':í\
.-.,-^tr vP"-tiL;1 c'lt^h-t-. t

- I a¡o restîig in a rrûll-age ar.d Ð young ma¡1 is sf ttlng on a

door*step readlng by the light of a littLe oil Lanpr Ills volae

rises en& fal1s w'ith sn intonatlon th€É is; pleaslng to the earr

Some mÊn are slttlng on the grourød- Llstenf-ngo thelr arEIÉ a3-asped

¿bout, theig knees* trfhat 1s he reaðing? Not the Vedas; not

the SrAhnanås; no$ the Upa,nishads¡ not th Ve,daUta Sutres nor

Sankar¿rs eommentairlro It 1s either the Ramafa,n or the Bhagvad'glta¡

or perefuince the Bhggvata or VlsS¡nu Puran&s "ånd wþ are these

books so poBular? Because ln the- RåIneilan Vlshrcu is lnoarnate fn

Ra,m a¡n¡l- 1n the Bhagvafu:ita VlsTrnu ls lnaernate 1n Krlshna. lhere

åre storles about Vishnu srd Krlshna 1n the Bhagvata æld Tishnu

?uranas* Bhagvat 1s another name fqr Vlshnu, and- Vlshnu has ìe:qome

id.entiaeJ- q¡ith Srahmao 'Ihese rr.ritings haçe aLvrays been operL

to a110 both to womeu. anfr to Sudras+

rhe Bha,svaðgiti ä"k;Ì#1n 1tselû the feüanta, the

Sankhya and the Yoga Shastrasç 3ut how could an lmpersonal God-

becoue incarnate* anô ls lt conslstent wlth the thought of the
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one world-*soui? Just hovr the thought of inc,s,rtration oane to the

mínü.s of the Ind"ien thinkers, whether it cË,me through Clrristian*
ity or originated" 1n their orun thought, 1r.o one is ahle to såy

definltelyn hut it h¿s entered^ 1n to gÍve warmthu and l-ife to
the bleekness of a ao,asistent ledantísmo

rhere a,re tvro great sects in rndÍa, the víshauÍtes who

worship vishnu, end the shlvaltes who worship shiva* one c&n

distinguish them by their ti1ak. lhe vishnuÍtes year three
vertieal l-ines on theír foreheeds, the inner one red, lmd the

Shivaltes, three horÍ.zontal white Llnes+

Yishnu Ís one of the Vedic gods andr 1s said to have

measured the earth in three strid.esç IIe is kind. e¡rð benevolent,

tho protector of men,* Shiv¿ ls the Rtrd"ra of the Veðas, wlro

Like lhor rrurged. hÍs loud eharlot oyor the mountaln topsr'.q

Ee was the god. of the d.estroying stornç flhe I'[aruts were his
companrtons* In the Brahmanas both Vlshnu ernd Rcd.ra are spoken ofn
but Brahr¿a has the highest p]-aoe" [he,n wh1Ie, 1n the seoret
doatrine of the Upanfsha&s Srahrna is being taught as the TIorld,*
all" we find th¿t Vlshnu eEÕ Shiva hayo be,eolae, the popuS-ar god.s
of the cournon peopLe. Influenaed by the sarround.lng people oths esrltr inhe,blter¿ts of IndÍa who were er{inÍsts and" iôoJ.'+
worshipperså lmages begsn to be, lergeLy used., ffiõ the temples
that u¡ere buiLt ïvere operr to alL*

lo that eerly period belong the Raneyene of Valmlkl and
the ]¡tahabharat* lhere is as ¡ret no traso of the' lnearnation
th.eory* lhen åroÊo Bud.dhísm about 600 B.C.¡ anö- 1n thls s¡rstem
Ðs tåught by &¿ddha there rrere no lndf.viêuel souls æd no supreue
souL* But as though to prove that man hqs a so.ul" end nust wor€
ship somethf.ng, G¿utc¡na hinseLf after hFd.eath becrure a god. 1n his
foLLoworôr eyeso and graduallf eårne to be looked. upon &s one 1n a
ñuecesslon of Buddhas* ïflrglr the Maurïfa ltne of the Meg:adha Elnplre
Ín north*east Indla beoaue Buùd"hlst a great lmpetus rc;s given to
this faith. I{isslonarles 'were sent by the Emperor S,soka to Sey1on
anô to Chinaç

The povüer of Br¿ddhlsm stiuulated. the Brahmans to opposfo
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tion au.d. the i*arûayena vrras rewrítten by fulsí ÐqS a¡rd Ran wês no

longer s. uortal onl¡l' but tbe, p-rtia3. lnearnatlon of, Vf.shnuo and.

th*e e lnrsonal appeå,I waa @de to menls he,artg, uîri.eh has ueve,r

lost its, holô" Ran ens Sita ar¡e n&es beloveðr In the Ramagena :

Brehea f.s spokem of as tbe ore¿tor anð shÍve ts tbe graan goð

LÏah¿deva uihose neek fs staineil ü.th b1ue f:ron d.rtuktng the poieoa

åt the cbnr'ulng of ,tls oeeq,lr of unllkr Ehe Rtver Bangss floueil ,,

fs¡r¡¡ frsu heeçen üFoa btra be.*rh

åloet tù¡t ttue r1&, &eet the Ècg;tnnfag €f tbc Cb¡-f.etlpaer¡ tbc mrgrsGft's *s r¿åc¿ to tle Uan¡tnsrt" Gil frfsbna tóo
ttps ? Ba,rtfrl _ 

f¡csrzatl on of VLsüutr, fa thc ¡nrmrc, written
aÈsut the etxtb- cautur¡r å.I). o thc Etor{'cc of iaeÞEu árA f¿artna
¿¡E -ef s-Truoþ lowar laicl thó¡r t!"q Bha6raitetta, Indlf an theught
reashsc f,ts helght ln thf s beautlful põcn"-

fhe lufl-ue,Aoc of Voðen'Èlc thought sas gra,ûua].ly spreadl.ng

ell oter Inôi¿ nfts roots abovo, lts brgnshes below, thls etemal
fÍg*t¡s.n, asd in tíme Vlshnu æê $b1ça ïvere lilentlfied" rvith

Brahrnan the Bralma of tbo Upanlshs[e* R¿,s anô Krlghna beoa,ue ful].
tncarnatfgnsofVishilaoRq¡nbe1ngthef1rst*!hugtheFIcerel.noar<¡

| .. ..

natlons of Brahmax fhe Sudûhists ¿I.so nlngllng their thought v','Íth ,',.',:,1,r1,,

the Vedqnte, taught thåt Bud.dha vras slso en lnca,rnEtion of Bralrma* 
,,,,:,.,, 

:,:.

Is tt an¡r wondlilr that the hrndit Kuluram* hol-dlng fast to his o1ð

falthr yet inpressed by the beauty of Christ, askecl, ilIs 1t not

possible that Jesus too was an lnosrnatlon of Vlshnu?rt 
,: ,,

p*hiva has no inearnations, .ïe is often represented. as
åancing in the alr with his eyes closeû aird hls arms: foI<led,
thus typifylng Brahroa who ereated the v¿orld in sport.

''¡iÎe have foll-owed the maln llnes of thoughtx 1n Indla, but

1et us look for a moment at the vulorship of India 1n lts ooïomotl

forîn, Is it for the uost pe;Tt an abstraet pondering upon the '.
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the sjrllable nOa*t? 0n the contrary for the mllllons of eommon

people lt is id.ol-*worshlp" shiva 1e vTorshfppec- 1n the images of
the bull and the linga by those who see nothing beyond. the imagen

IIis wife Tarvatl or Kali wÐ,s v'/orshipped. by the Thugs vr¡ho slew

thelr vlctims to appeaËe her taste for bl-ood-, ,Saiva gurus a,re

worshipped- as Shira, himself* Images of Krishna may be bought

ln the b.aze,,ra Îhere are fuìrÊumerabLe god-s and they are worshlppod

with a reverence that is pathe,tlc,

lt?ray has not rfedantlsm put en end. to polytheism &s Chrís*
tianity swept away the god-s of the West? Secairse the,y have

really never set their faaes against it, IIehemíah Goreh in
his llatÍonal- B,efutation of the Six ãind-u Systems sâys¡r* "Y,,'hoever,therefore, hearlng tbãt the Yeðunta belier¡e in 3re,?uÉa without
quallties, lnfer that they rejec,t Vishnu" Shiva, and the rrest of
the pantheon, a¡rd thåt they disoountenanoe id.olatry æd- such
thlngs, anü thãt thoy oount the ?ura¡.as and- simll-ar writiags
fa1se" labours under gross êtror¿n

There is a virtue, they thlrk, in the vuorship of'the gods

for the eonlnon people when it Ís: a1I theg. lrnow, jLnd the fe.et

that even enllghtened. men worshlp lmages is beeârlso of that

fraf1ty of human nature lvhich soeks somethlng tangibleu some*
thing to help in time of need- that one oannot ge't from an Írtper*
sonal abstractlono It 1s that ss-me feeling of need that melres
the man d-riving hts oxen along the quiet roads at night repeat
the name'o$Ð,mo.Fan; RE¡nr Ral¡.t¡ to keep girysðI the'eviL spirits*
But Ra¡n 'ves nôi d.ivinen In tlre e¡relent poera hy Valmlki he 1s
a hero, tb son of ltin$ Ðasrathe of .$¡fodhü¡e. It 1s this ary of
need to which Jeremla?r tho prophat rep3.les; rfFor I know the
thoughts that T thi.nk towardrs ;rorr saùth the lorù, thoughts
of peaoe e¡frd not of eV-11 tO give you g¡I expeoted snd*'r ìVe
havê a God thü,t thtnketh üpon lts+

?anthelsn itself too 1s tue-- cause of the poLythelsm that

rurrs sid.e by sÍde v'¡ith 1t. Goð 1s in al1 things, thersfore a

stone, a snake- a peepuL tree, a, peacock, a rlver* ere SraÏtu&c
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In v¡orshipping then I rr,rorship Brahma*

'¡rÏod'ern vt¡rÍters 1lke Raiah ìan iilohezr Ro.f , the found.er of
the Braruuo-samaj, havo protested against Íd.olatry. His aim was to
restore 1lind.ulsro ts its prlmitive purity as given in the upani_
sh*d-s- He beLieved th¿t they Ìrere theistio, but he never got
awå'y from the d'oisu whioh he had. aoquired at tho fa¡rous l,luhanmad-an
schsol at Patn¿. Ee wag strongl¡r infl_uonced, however, bJ¡

thristian Ethf.cs and" took a prominent part with Jtlexandor Duff
in tÌr.e agltation against Sati, the burning of v,¡Íd.ows, consumnated.
by ihe passing of lorcl tr7il1iau Bentlnckrs famour orid-er pnohibl*
ting it. Ralll Mohan Ro¡' d.id not belleve 1n transurigr.*t1on, and
that was Trís break with EÍnd,ulsn , for it Ís. of its verJ,, o$s6noêr

Sath Sagorei w?s known as the great Rtrshi or Seerr He d.ld. not
bel'leço tlrãt ruritfa h,ad anythlng to gpfn from tïrrls,tfaxfty aqd
rürêw up,fo,r the pùbrla wo¡*rlp of the únai ¿ u"rfr* ¿r ¿=t"_;i.
from.anolent tlndt J"iterature, chiefry from the upanl.shadlE. Ec...: : . 

..

lres Jealons ior hls aacÍent faltb a¡rl ueçer quoteit fron ths Bible.''--.--- ìa---

æt ttte {utruågca of ctirst waçr 
"**úátns,trthe trrã léatca *rrrJi.

a EoEÈ¡l hlit fn th¡ree Eeâ$trss of ueal. We ftndl fn trüskED Ghsniler. :. ---t---

Sen, hts yonag f,yîcnit, a grêat lore for Christ and. appreelatlonI . :,.. j .-.:-

for,,tte pürtW of hts trtf,a ?!!t 
lnf s g"rrrîce, for othsrE. In hLs

leoture on fcsus Chrfst he says: -
. tt - i.tir..: .i' , i a .t. .'

-;ibat norail senenlty antl ss+eetncss ocre*¡d,o hle llf eI T.Jirs.textreordi+"lq teudemess and br¡mfllW- wãat- lan¡-'lfkã -¡oã;k 
råssar¡d slrylf sfþI His seart was firlJ óf ue:ray anit eoreÉ.vine ftia_ness: frf.enets anü foes sharçrd. htsi snarÍty_aäa_'l;ré¡-"Àåã'i"ï--on the other iranû,-how nå-Ëõi*tãl-riiöl-"å¿-dyiãiäi"e rn ì¡rs
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adlåcrcnoa to trythi Eo faeFcû ne nortax, FEE, æil Þravqdl cr.an
ücc!h_ {tsgld for^tha siakc af-t_+s-th andl Çsd[. tcrlry when wc
-reael hfs llfa, hfg,ncebcss rfkc thc eoft noon,-"ãireúã ibchcart anÊ batâcs lt in e flooit s¡ seretrã tlehti -ãút 

whenwe comtl to the_ g;'_rand eoueuün¿-Hon sf båq ca;eci. afs daáthoo !l? eross, tehola ne shines a$ the po*"rnrl-åun-rn rtsmeridian spIónctourl /, s

3ut although he was earrfoel away by the beaut¡r of the
oheraeter of chrÍst, he r,Ías never eonsf.stent. rrhe veùanta
still ran rival ln hls velns+ His last prayer is sald. to
have been, "lilother of Bud.d.ha, foIother of the Éaküanr grant uae

NÍrvans*rf JL -a-*-; 'Ë==-4:L q ø^¿ aã ;.y,-¿-,1a.,;',
b

I¡fe have Gome at last to our o@ fiqy, &ð we,have Î¡efore
us one of t¡¡at long rlae of rndfan thlnkers, rnd-lan see?s,
the curre¡t of vvlrose thought we hane trf ed to foLLow from
its source ìreyond the hllLs.of tfr¡e- str Rabfnctranath Tagore.
],'fe see in hÍ¡a how the vedantism of lndÍa has alts¡re,d. rf it

I Sutras wfth all
streans rrrnnÍng Ínto Ít and. none'out, it would. have been by
now as drgr and arlti. aq the sgLt desert fn ?ersia rqhere there
wa,s EnGe a lake. But into the waters thet wen€ entittered.
Jesus threw hls gÉ.ft ef love ancl- gave.theq an outlet anû they
are verïr graduall¡r belug trarrsfomedl nr*+ "nanf å;FÊ qr.reoaEeious

ret ef the caule, tkat has ge,ð9, tn,g waters tastê nore streot.
lo sir RablncLranath rilagore the worldt f e not a mirage,

nor ¿ees ÈE'bqttelre that,the sour ig Braåma., tnrt eoa iLuitÐ.-'.
hr.g"qàif ,tÈat gqb Eey hsçe frooÊon of wtlt, Fù oor 1*iutiaxrw' . '- r'-.,r.:r,i: ' ì) -'i:.1

aç lt;grorrs ead er¡raudts TrtlÌ bp at uai,swêr to thg love of
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God- and wilr wfcl.en more and. more toward.s the universaL.

"ThJ,'love for me sti11 v¡alts for 4y love'J our l_ove must flow
to the awalting sea of Godrs love. IIe sees in man the onwErd.

march of tbe d.ivlne purpose a¡rd it is in activity not in the
restraint of all his poïuers that mån co*operates wlth God.. ït
is Ín our work thet we flnd God.

'treave thy eh_a.nting and sin-g1ng and__ telLing of beads" openll{_ uy"q anð g-ee tþ{ çoã ts not õetõrð--tnee,-irá"tá- rro*"* thetiller is tí11ing the hard.ground_, *tt¿ ,,,¡here trÞ* patà*rnaaer isbreaking stones' iÏe is wíth the¡n"in sun anô. sfrowãr. arrO IIlsg?i'¡elt is covered- vuith d.ust. 3ut ori flry h"it-;*ðrJ'äå"-äou'l-1ke Him oome d.oun on the dusty sollor
In distlng'aishing betv¡egl lïester[atci Eaete rn thought hepoints_out that the l,liester:r thinker h.a-s d-irected his attentlonoutlvard. and. o.f the IndÍÈm he says;-

''i'üe v¿oul-d reallze Srahina in med.ltation onJ-y ln his aspectof aompleteness* lire have d-etelynine¿-nót to see frir¿ iã"tt;'"""comrüeroe of the universe in hfs aspeet of eyol_ut10n" That is*h{ il our seekers Tue often flnd. tËe intoxication cf. the *pi"ftanf''its consequent $_egradation. rlheir fåíth-*o"lo-acknowläãá;
l,: P9"1ug? oi 1?oo, their imaglnation soå,rs unrestricte d; -- -"-
tlreir eond-uct cÌisd-eins to offer any explanation to reasón. Theirintell-ect in lts vaÍn attempts to -ïee brahr¡a inseparãtte fromhÍs creetion v¡orks itself slone=dry, *oa--tt Jir- h;ä;;;-;;-Ëi;äto conflne hin v,¡ithin its own outpäri.rinss, srïoons in'a drunkenecstas¡r of emo_tíon,. lhey haye not ev.e,n.'kåpt wÍthin-reach ofany standard' o"tt_upby they c.ån me&sure the l_oss of strengihancÌ'character rn¡irich rnanhood. sustains by thrrs Ígnoring the bond-sof law ard- the claims of action in the- extu"ru.L .initu"ïse*rr

It is t:rre that rn¡hi]e they have given themselves wholLy
to seeking G.od- r,vithin thenselves neglecting the great fieLd_ for
action GocL harl spread. about tirerc, Tue of th.e Ììrest oan get from
their vory panthelsn å, Eecr eonception of the lumræ,ience of God-- of
Soå 1n us B;fl& r'üe dwclllng 1n Ël1a thot we haye neyer had- b,eforê,
For though ch:."istians are theistsr in name thero,Ðre many th¿.t

are really deists, that iso thry think of, theworld. as created-

by God- and- God- as t:'anscond_ent. Is it not so?
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3ut thÍrk of God in our very being* realizing himself through

lLsr !o have this eonceptiorÌ of the nearness.Þ the 1mman6:¡s,6 of
God- is to be rafsed- out o'Í the m.ateriallsu thei,; d-rags at our

heels and to be upltfted. lnto that spiritual. kíngC.om which is
our ínherftance from Chrlst.r,

Rabindranath Tagore ls not a thrf stia¡:, for he d.oes not

see the need of the red-eerning bI-ood of Jesus, his optiroísn

d,oes not let hÍ¡n iinger on the tn¡e hei-nousness of sln, but he

und-erstands the oneness of iesus with the Father", "X{anrs il.

d-eepest j'o¡ is in grovring greater enC, greator by iîore and- ruore

union with the ail+rt

Erom the Eest tiren with its strlving after splrituaLit;r

and. onenoss r{¡ith God there eomes to us of the li¡'est a, voiae

thst ¡oakes uË pau.se at the throne of Goð;*

'rFrom the lfnreaL lead- me to the Real;
, Iûrom ôarkness l.eað. me to Light,. _ C\From Ðeath lead ûe to ImmortalitT*' ./. ¡ , \,tl >^-l*^1,,-r.-^-r"¡r.n^: ^f"e¿.


