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INTRODUCTION

The formation of Mennonite Central Committee (Canada) (MCCC)
in December 1963 was a significant development for the Mennonite
people in Canada and indeed for Canada as a whole. For the first
time all the diverse Mennonite and Brethren in Christ groups had a
common organization through which they could pursue various activities
in such areas as immigration, relief, mutual aid, peace, and other
social concerns. In the nearly two hundred years of Mennonite
bresence in Canada, no Mennonite organization had been created with
such a wide scope in either burpose or representation.

MCCC was not founded, at least not explicitly, for other
secondary reasons, but there were some important by-products. As it
became a fundamental and central Mennonite institution, MCCC began to
fulfill sociological and Psychological functions for the minority
group in queétion. It provided the closest substitute in Canada for
the role filled, for example in Russia, by tﬁe Mennonite "Common-
wealt ,"1 and as such increasingly came to represent the Mennonite
identity in Canada. Though it did not replace the various congre-
gational and conference families as the primary Mennonite collectivity,
MCCC was the institution which helped to ensure the survival of.the
Canadian Mennonites as a cultural expression and more importantly, in
their eyes, as a religious body.

The emergence of MCCC also had a multiple meaning for Canada.

In the first place, the organization provided a helpful communications



link between Canadian institutions and the Mennonites as a whole.
Through an established agency, the govermment could now speak to and
hear from all the Mennonite groups on issues ranging from foreign

aid to alternative service. Secondly, MCCC became a Piloneer in aid
and development projects; of which its sponsorship of indo~Chinese
refugees in the late 1970s was only one example. Finally, and Perhaps
most importantly in the context of multiculturalism and ongoing
Canadian life, it encouraged minority survival in the midst of the
assimilative pressures of majority institutions.

In an immediate sense, the origins of Mennonite Central Committee
(Canada) can be traced back to 1959 and the founding of its prede-
cessor, the Historic Peace Church Council of Canada. But in a more
basic historical sense, the organizational roots go back to World War
I and the establishment at that time of various organizations through
which the Mennonites sought to demonstrate that they were gqod
Canadians, while at the same time being good Mennonites. IFf these
organizations were prompted by expediency as much as idealism, they
nevertheless gave twentieth century expression to some of the
theological and\ethical impulses of the ancestral Anabaptist movement
of the sixteenth century. Because these impulses would bring into
being later organizations, and eventuaily MCGC as well, they merit
some examination.

One of the most important tenets of Anabaptist belief, and one
that distinguished the "Radical Reformers"® from both the Protestant
Reformers and the Catholics; was a unique understanding of the nature

of the church. The Anabaptists believed that the church was a



community of voluntarily committed believers, members of which had
undergone baptism upon their free confession of faith.3 They there-
fore understood the church to be something quite distinct from
society as a whole. At a time when church and state were united in
both Catholic and Protestant principalities, this kind of belief was
tantamount to treason.

Even though the Anabaptists perceived the church and the state
to be separate entities, and-although their primary loyalty was to the
former, they did not disparage the state and its functions. On the
contrary, they believed that the state was ordained of God, and they
recognized that its role in maintaining order was a God-given one.
However, the state had jurisdiction over secular matteré alone and
could claim no power over ecclesiastical affairs or infringe upon the
religious beliefs of the community. As such, the state was to be
obeyed to the extent that such obedience did not conflict with the
primary obedience which was to God.5 An obligation to the state was
due even though the state could not demand the ultimate loyalty of
the Christian. |

This duality became problematic in the area of military service.
The Anabaptists could pay taxes and submit to most of the laws of the
land in good conscience, but the request to perform military service
came into direct conflict with their principle of nonresistance.
Because they believed that the New Testament was their gulde for
daily living, the Anabaptists interpreted Jesus's injunction not to
resist evil (Matthew 5:39) quite literally. Christians; Jesus had
said, were not to live by an earlier standard of returning an eye

for an eye and a tooth for a tooth. Rather, they were to love their



enemies and return evil with good (Matthew 5:44). The Anabaptists
understood that it was impossible to love someone and also take
that person's life. As far as they were concerned, they could not
engage in warfare because Jesus had forbidden it.

At first it was the Anabaptists' refusal to baptize their
infants, rather than their iejection of military service, which
brought them into conflict with the state. As the notion of a
separation of church and state became more acceptable, and as
standing armies became the order of the day, however, this pattern
was reversed. In the past two centuries especially, the segrch for
greater religious toleration in general and more complete military
exemption in particular has been at least one important motivating
factor behind many of the migrations the Mennonites have undertaken.7

Closely related to the understanding of nonresistance for the
Anabaptists was their concept of service. Like nonresistance, it
was rooted in the biblical admonition that love should characterize
all human relations. Whereas the former might be called love's
negative expression, service could be termed its positive expression.
If love was manifested through refusing to take life, it was also
demonstrated by looking after the physical néeds of others., Non-
resistance and service were thus seen as complementary. Without some
Torm of relief or service ministry; nonresistance could hold little
meaning--nor was it likely to be understood by the world.8

The practical interpretation which the Anabaptists gave to the
concept of love extended to economic relations. Although those
Anabaptists which later became known as Mennonites did not practice

communal ownership, as the Hutterites did, they considered property



as a sacred trust to be utilized for the benefit of others.9 Thus
they freely shared their possessions, occasionally held lands in
common, and supported those who were without an income. The concept
of private property quickly became entrenched among the Meﬁnonites,
but they retained the notion that they must be good stewards of their
weaith.

If present day Mennonites differ greatly from their Anabaptist
ancestors, the original impulses of that segment of the Reformation
have not been totally lost. Indeed, the peace and service organiza-
tions developed by the Canadian Mennonites during and after World
War I signified the renewal of some of those very impulses, for they
manifested a greater appreciation of the obligations of citizenship,
a more profound understanding of nonresistance, and a deeper commit-
ment to a relief and service ministry.

World War II and the Cold War also spawned significant organi-
zational developments among the Canadian Mennonites. Though there
were some se@backs along the way, these developments similarly
represented a strengthened peace and service witness, as well as a
greater degree of cooperation among the Canadian Mennonites and
greater coordination of their various activities. As such, they too
provided the building blocks with which MCCC was'formed in the early
1960s.

Ironically; the antecedents of MCCC were born as a response
to events occurring beyond the Mennonite community itself. It took
the shattering experiences of World Wars I and IT and the tensions

of the Cold War to prepare the soil for the germination of MCCC.



By 1960, however, the evolutionary process had gained its own
‘momentum, so that when MCCC emerged, it did so independently of a
crisis. The Mennonites were no longer responding to the past but

were anticipating the future,



Notes

1A number of scholars have used the term "Commonwealth"” to
describe the Mennonite community in the Ukraine between 1789 and
World War I, most notably, E. XK. Francis, "The Mennonite Commonwealth
1789-1914: A Sociological Interpretation,” Mennonite Quarterly Review
(hereafter MQR) 25 (July 1951): 173-82 and David G. Rempel, "The
Mennonite Commonwealth in Russia: A Sketch of its Founding and
Endurance 1789-1919," MQR 47 (October 1973): 259-308 and 48 (January
1974): 5-54. The most concise definition of this state-within-state
phenomenon is provided by Frank H. Epp, Mennonites in Canada, 1786-
1920: The History of a Separate People (Toronto: Macmillan, 197%), p.
161:
"The Commonwealth was a self-contained cultural island in which
Mennonites governed themselves, established their own schools
and welfare institutions, developed a self-sufficient economy
with 1ittle outside interference, and practiced their religion
with few restrictions."”
McC (Canada), quite obviously, did not resemble the Common-
wealth as a political or socio-economic unit. The resemblance lay
more in the manner in which the two entities defined the Mennonites.

2The Anabaptist movement has been termed the "Radical Reform-
ation” by G. H. Williams, The Radical Reformation (Philadelphia:
Westminster Press, 1962), p. 857 and Walter Klaassen, Anabaptism:
Neither Catholic nor Protestant (Waterloo, Ont.: Conrad Press, 1973),
p. 9.

3See Franklin Hamlin Littell, The Anabaptist'View of the Church:
A Study in the Origins of Sectarian Protestantism, 2d. ed., rev.
(Boston: Starr King Press, 1958).
4Hans J. Hillerbrand, "The Anabaptist View of the State,” MQR
32 (April 1958): 84.

5Ibid., pp. 87-93; Robert Kreider, "Anabaptists and the State,"
in The Recovery of the Anabaptist Vision: A Sixtieth Anniversary
Tribute to Harold S. Bender, ed. Guy F. Hershberger (Scottdale, Pa.:
Herald Press, 1958), pp. 89-90.

6Guy Franklin Hershberger writes:
"It was inevitable that a people who took the Scriptures as
seriously as these people did would come to believe in the doctrine
of nonresistance. They made no attempt to rationalize the teachings
of Christ; they engaged in no philosophical discussions about
their meaning; they asked no questions as to their practicability.
They simply took the words of Scripture as they found them and
proceeded to live by them. They took for granted that Christ
meant what He said, and they saw no reason why they should not
obey without question. . . .Since the Scriptures had forbidden
such conduet, the Christian could not engage in it. It was



as simple as that" (War, Peace, and Nonresistance {Scottdale,
Pa.: Herald Press, 19447, p. 314).

7As an agricultural people characterized by large families, the
need for land has frequently played an important role as well.

L 8M. c. Lehman; The History and Principles of Mennonite Relief

Work: An Introduction (Akron, Pa.: Mennonite Central Committee, 1945),
pp. 38-39.

9Peter James Klassen, "Mutual Aid Among the Anabaptists:
Doctrine and Practice,” MQR 37 (April 1963): 78.




CHAPTER I

WORLD WAR T AND ORGANIZATIONAL DEVELOPMENTS

1916-1939

The experiences of World War I brought Canada the somewhat
ironic distinctioﬁ of having achieved both international recognition
and internal discord. The Canadian contribution to the war effort
undoubtedly enhanced the nation's image abroad. Yet that same
contribution was largely responsible for the tension produced between
Canada's_fwo founding peoples, Whereas English Canada generally
favoured a total war effort, French Canada felt it unnecessary and
undesirable for the nation to become embroiled in what it perceived
to be another of Britain's imperialist wars.

A considerable amount of tension also characteriied the
relationship, primarily in western Canada, between Canadians of
British descent and recent immigrants of enemy and/br East Buropean
extraction. At a time when ethnic diversity was increasingly
perceived as a threat to national unity and an impediment to the war
effort, a polarization of society was not surprising.

One of the minority groups to experience the displeasure of
the majorlty group was the Mennonites.1 ‘Although they had been in
Canada for quite a number of years--the Swiss Mennonites had come to
Upper Canada from the.United Statgs following the American Revolution. .

and from Europe in the 1820s; the Russian Mennonites had arrived in
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Manitoba in the 1870s, some later moving on to Saskatchewan--they
were not yet regarded as bona fide citizens. There were a number of
reasons for this. The Russian Mennonites in particular had not
become assimilated as expected by the mainstream of Canadian society.
In Manitoba, and later in Saskatchewan, they had been allowed to
settle in blocks and to exercise a considerable degree of autonomy.
Since they were able to meet most of their own needs without a great
deal of contact with the "outside," they were free to nurture
customs, such as their use of the German language, whiéh only
augmented thelr uniqueness. To many outsiders it appeared that the ‘
Mennonites had no intention of becoming Canadian, at least according
to a certain definition.

Prior to World War I these Mennonites had been looked upon
with curiosity and perhaps irritation. The war, however, translated
these attitudes into one of hostility that was directed toward the
more acéultu:ated Swiss Mennonites based primarily in Ontario as well
as the Russian Mennonites in Manitoba and Saskatchewan. The issue
this time was the Mennonites' refusal to take up arms in Canada's
defence.

The religious convictions of the Mennonites created dilemmas
for both the Canadian government and the Mennonite people. The
government was bound by legal statute to exempt the Mennonites
from military service, Yet, in command of a nétion at war, it also
had to concern itself with the loyalty of all of its citizens. It
remained true to the first of these dutles, but also saw fit to
fulfill the second thrdugh disenfrancising the Mennonites as

conscientious objectors under the Wartime Electlons Act and by
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prohibiting any further immigration of Mennonites under an Order-in-
Council of 1919,

The dilemma which the Mennonites faced necessitated that they
adhere to their principle of nonresistance and at the same time
demonstrate their support for and loyalty to the Canadian government.
They accomplished the latter by making a more visible expression of
the former. Rather ironically, the demands of the government and
the Canadian public during wartime aroused within the Mennonites a
renewed.sense of the active nature of the peace position.

But as the war and the federal election of 1917 revealed
Canada to be divided, so the experiehce had also found the»Mennonites
to be iacking in unity. At this point fragmentation was not caused
by different objectives, as it would be in western Canada in World
War TI. Rather, it was a matter of lack of coordination and cooper-
ation among the various Mennonite groups, particularly between those
in Ontario and those in western Canada. In the 1920s the massive
immigration of some 20,000 bo—religionists would provide the
opportunity for Canadian Mennonites to begin to overcome this

weakness.

The first Mennonites to enter Whét remained of British North
America in the 1780s had been promised complete military exemption as
an inducement to immigrate.2 In 1793‘this promise was translated
into law by an Act of the Upper Canada legislature which brovided
that the Mennonites, Quakers, and Tunkers (Brethren in Christ) be
exempt from military obligations upon the payment of a sum of twenty

shillings per year in peacetime and five pounds per year in wartime.3
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These fines were removed in 1849 by the legislature of the Pr§vince
of Canada, largely in response to a prolonged Mennonite lobby.u

After the Dominion of Canada was created in 1867, provisions
were again made for exempting Mennonites, Quakers, and Tunkers from
military service. An 1868 statute ensured that military exemption
would be upheld "upon such conditions and under such regulations as
the Governor-in-Council may from time to time preSCIibe."5 An 1873
Order-in-Council based on the statute, combined with the promise of
free lands, was enough to persuade 7000 immigfating Russian Mennonites
to choose Manitoba over the more agriculturally-appealing American
midwest. for their new home.6

In 1906 the Militia Act altered the provisions for exémption
by removing the names of religious denominations and referring
simply to "persons who from the doctrines of their religion are
averse to bearing arms or rendering personal military service . . ."7
Neither this change, nor the outbreak of war in 1914, however,
generéﬁed great concern among the Mennonites. Combined with past
promises, the Minister of Militia's statement, that the Mennonites
could not be forced to take up arms, gave the minority group consid-
able security.

An event which did cause some anxiety was the Conservative
government's decision in December 1916 to call for a national
registration of all men betﬁeen the ages of sixteen and sixty-five,
Cognizant of the drastic change in public attitude toward them since
the outset of the war, the Mennonites surmised that the government

now found it necessary to withdraw their exemption privileges. A

delegation of five ministers from Saskatchewan and Manitoba was sent
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to Ottawa in January«1917 to determine the exact meaning of the
registration and how it would affect the Mennonites. The ministers
were assured that their beliefs would be respected and that their
young men need only write "Mennonite" across the face of their
completed National Service cards.>

If fears were allayed in this instance, they were roused again
by the Military Ser?ice Act of August 1917 which introduced conscrip-
tion of manpower. Once more a delegation, this time representing the
Amish Mennonites and (01d) Mennonites of Ontario, travelled to Ottawa
to gain some clarification as to the status of its people under the
Act. The delegation was advised that the Ontarib Mennonites should
apply for the exemption from military duty on the grounds of conscien-
tious objection.lo But for the vast majority of the Mennonites,
this proved to be unacceptable, since the Act provided for exemption
from combatant service only; noncombatant service, as an integral
part of the military machine, was Jjust as objectionable to them. One
can well imagine their rejoicing shortly thereafter when the federal
Department of.Justice informed them that they, like the Westerﬁ
Mennonites, would be considered exceptions from the Act. As such,
they would not be required to perform any duties.11

Despite this indication, the manner in which Mennonite men
were processed beéame a very confused one. The Ontario Mennonites
had been told that they were excepted from the Act, but in practice
they were treated as exemptions under the Act.12 Assigned to non-
combatant duty, they had to negotiate leaves of absence without pay.13‘
The western Mennonites, consisting primarily of those who had

immigrated to Canada on the strength of the 1873 Order-in-Council, on
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the other hand, were generally regarded as exceptions from the Act.
For the most part, they needed only to prove their identity as
Mennonites before the local tribunals in order %o be cleared,14
though in some parts of Saskatchewan overzealous officials made this
process more difficult than it need‘have been.15
Despite these problems, however, the Canadian Mennonites had

considerable reason to be happy with their government at the close of
the war. For one thing; there had been absolutely no attempt to
force them into combatant service. Moreover, virtually all of those
assigned to noncombatant duty had been able to negotiate leaves of
absence. Then too, the Mennonites recognized that the difficulties
they had encountered had their source more in the local situation
than in general government policy. That the United States was much
less sympathetic to conscientious objectors was evidenced by the
flocking of American Mennonites and Huttefites to Canada after 1917.

- While the Canadian Mennonites were thus relieved of any
military obligations, they were ready to show their loyalty to and

support for the government in other ways. Significantly, they chose

to do so in a manner which expressed their willingness to share in

the sufferings caused by.the war, that is, through financial
contributions to relief organizations. Undoubtedly much of the
impetus for this came from a desire to show to an increasingly -
hostile public that they were willing to make sacrifices, if not
those of "dying for one's cduntry."16 But the conviction that true
nonresistance means an active relief ministry was also an important

factor. S. F. Coffman, a leading (01d) Mennonite minister from

Vineland, Ontario, wrote, "While we believed that the destruction of
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life was wrong, we were not Prominently active in the mission of
saving life."17 |

The Mennonites thus supported the Patriotic Fund, a reiief
fund providing aid to war widows and orphans, and contributed
liberally to the Red Cross in lieu of subscribing to objectionable
victory loans. By the end of 1917 $50,000 had been contributed to
these two funds; by the end of 1918 that amount had nearly tripled.18
Late in the war the government took steps  to negotiate a special loan
with Mennonite leaders whereby it would set aside an amount equivalent
to total Mennonite subscriptions for the support of convalescent 4
homes and hospitals. Within a year Manitoba Mennonites alone had
purchased $600,000 to $700,000 worth of these-bonds.19

Both in east and westzo Canadian Mennonites also chose to
express their thanks more directly to the government for respecting
their religious convictions, When the western délegates returned
from Ottawa in January 1917 with the indication the Mennonites would
not be adversely affected by the National Service registration, a
special reliéf fund drive was organized. Amounting to $5777.17,
the fund was presented to the government as a demonstration of
gratitude.21

The Ontario Mennonites attempted a similar project on a much
larger scale later in the year. The idea seems to have first been
intimated by Noah M. Bearinger of Elmira to his Member of Parliament.22
Bearinger was concerned that the Mennonites were doing nothing in
return for their piivilege of military exemption, and that they were
not sharing in the experience of sufféring caused by the war. He

proposed that a memorial fund be established which would symbolize
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the Mennonites' thankfulness to the government and contribute to war
relief at the same time.‘ By autumn it appears that Bearinger's idea
had captured the imaginations of others. Several preliminary meetings
werelheld in November and December, and on 16 January 1918 the Non-
resistant Relief Organization (NRRO) was born.

The NRRO was organized as an inter-Mennonite effort; each
conference or group wishing to Participate was allowed one membér on
the executive committee and one or two others on the larger board.
The charter member groups included the (01d) Mennonites, the Brethren
in Christ, the Mennonite Brethren in Christ, the Amish, and the 014
Order Mennonites.23 It was a major achievement that these divergent
groups, some still smarting from the divisions of the Previous
century, could cooperate in such a Jjoint effort.

The first meeting of the NRRO outlined the purposes of the
organization. The NRRO's primary aim was to establish a fund which
would be donated to the government "as a memorial of appreciation for
the pr1v1lege of religious liberty and our freedom from Military
Service,"” w1th the request that it be used for charitable purposes.2
But the meeting's participants agreed that the organization should
also continue to encourage the support of relief work for the
duration of the war and as long thereafter as deemed necessary, and
that it should represent the common interests of its participating
churches in the area of military exemption.25

It was significant that the Ontario Mennonites and Brethren in
Christ created the NRRO as an 6rganization combining the elements of
Peace and service in its functions. Although its sphere of activity

would be narrowed in World War IT, a pattern begun here was one to
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which Mennonite Central Committee (Canada) would return many years
latgr.

The collection of the NRRO memorial fund was delayed until fall
of 1918 because of uncertainty and confusion in the exemption process.
Formed shortly after the Justice Department's favourable ruling, the
NRRO could hardly expect people to memorialize what they subsequently
did not enjoy.26 Early in 1919, however, it presented to the govern-
ment a gift of $70,000 that had been collected between October and
January. Shortly thereafter it was informed that the government
was not in a position to accept the gift as designated, so the fund
was distributed among the Merchant Sailors' Relief Organization, the
Soldiers' Aid Commission of Ontario, thevBelgian Relief Fund, and
the Canadian Serbian Relief Committee. The organization continued
to appeal for war relief funds until mid-1919; in 1920 it raised
funds for China famine relief and the following year for Russia
famine relief.27 |

The Canadian Mennonites emerged from the World War having
upheld their-principle of nonresistance and‘having contributed
substantially to the relief df war suffefers. But the experience had
also revealed real weaknesses in organization. They simply had no
structure through which they could approach the government as a
united body to discuss the issues related to military exemption.
While the Ontario Mennonites were able to work together in the NRRO,
' Mennonitesion the prairies had not been able to achieﬁe such a
unity. They sent several different delegations to Ottawa during the
course of the war, and their most representativé one, that of

January 1917, lacked the crucial participation of the 01d Colony
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Mennonites, Moreover, contact between east and west was made only
in October 1918 when H. H. Ewert, a Manitoba high school principal,
enquired of S. F. Coffman how the Ontario Mennonites had fared

28 The statement made by George Reimer in reference

during the war.
to the lack of communication between government officials~-"too
often the right hand did not know what the left hand was doing”29——
could be applied with equal accuracy to the Mennonites. It remained
for the immigration of the Russian'Mennonites several years later to
bring about greater coordination among Canadian Mennonites.

The Mennonites in Canada heard of the plight of those in
Russia, many of ﬁhom were friends and relatives, soon after the war
ended through correspondence gnd periodicals. They learned first of
murder, rape, plunder, and disease; later,‘of famine and starvation.
In résponse to the needs of the Russian Mennonites, the Mennonites
of the United States and Canada Plunged into more cooperative
ventures of assistance than had been Previously realized in North
America,

World War I and the Bolshevik Revolution heralded the eventual
destruction of 1ife as the South Russian Mennonites had come to know
it. The period from 1880 +to 1914 had been the golden years for the
Mennonites' colonies in terms of economic prosperity and educational
and cultural achievement,BO but with the onset of the war the tide

31

turned. As German—speaking,people, the Mennonites soon felt the
animosity of the Russian nationals; despite their professions of
loyalty and the medical service rendered by thelr young men in lieu

of military service. In November 1914 a decree prohibited the use of

the German language in either public assembly or the press. The
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vfollowing year other decrees ruled that property owned by Germans be
liguidated. This latter edict was not enforced to any great extent,
but it indicated the direction of things to come,

The October Revolution rapidly initiated the establishment of
local soviets, removing the self-government which the Mennonites in
the Ukraine had so long enjoyed. Local officials, distrustful of
the Mennonites for both their Germanness and their wealth,.proceeded
- to confiscate seed, livestock, food, and cash. For a time during
‘1918, when the Ukraine was under German occupation, things were
relatively quiet. But when the German Army withdrew the colonies
Were subject to the terrorism of anarchist Nestor Machno and his
cohorts. A Russian peasant who had worked Tor some of the Mennonite
landowners in his youth, Machno waé now anxious to wreak revenge for
his low wages. At his hands many Mennonite men were killed, girls

and women raped, and villages destroyed. When a Selbstschutz

(self—defence) unit was formed to defend the colonies against
Machno's raids, despite strong opposition, the attacks only became

more severe. That the Selbstschutz units tended to identify with

the White Army--one was even inductede——made matters worse for the
colonists. The ebb and flow of £he fighting line between Red and
White Armies meant that the Mennonites were often victims even when
they were not the immediate aim of attack.

Besides the more direct destruction caused by the civil war,
the quartering of soldiers caused an epidemic of typhus in the
colonies, in addition to the numerous cases of Venerealldisease.
Agricultural production, already at low levels because of the mal-

functioning of the government's nationalization and redistribution
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schemes, was brought to a standstill by a severe drought which lasted
from the spring of 1921 to the fall of 1922, Thousands of persons
tﬁroughout the Ukraine, not only Mennonites, were now faced with the
prospect of starﬁation.

Already in 1918 the Mennonites had begun to consider the
Possibility of emigration, and,in the next few years the‘idea became
more and more appealing. On 1 January 1920 a delegation of four men

called the Studienkommission (study commission) left for Europe and

North America to report on conditions among the Russian Mennonites
and to locate possible areas for resettlement. The motivation for
considering such a solution to the problem of survival was many-
faceted. John B. Toews claims that, initially, economic motives
were the predominant ones; consequehtly those first to leave were
the most destitute and faced the least Possibility of recovery. But
as the conclusion of the famine and the inauguration of the New
Economic Policy made economic reéovery seem more feasible, reasons
of religious convicfion came to play a more major role.33 An
important feétuxe in this regard, Toews asserts, was the growing
reallization that, despite Lenin's decree of 1919 to the contrary,
there was little that Mennonites could do to prevent their young
men from being drafted into the Red Army.34 Whether or not Toews's
argument is accurate--he IProbably has underestimated the fear that
the prospect of collectivization produced in later years35—-it can be
concluded that both socio-economic and religious faétors played a
role in encouraging the Russian Mennonites to emigrate,

When the Studienkommission arrived in the United States, it

found American Mennonites cognizant of the problems facing those in
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~south Russia and anxious to assist in some way. What hampered the
efforts of the Americans, however, was that they were divided into
some six relief-oriented bodies (five were relief arms of individual
conferences; one was an inter-conference relief committee), all
attempting to carry out some form of relief work in war-stricken
areas; no channel existed through which activities could be

36

centralized. The (01d) Mennonites were represented by the
Mennonite Relief Commission for War Sufferers (MRCWS), and each of
the General Conference, Mennonite Brethren, Krimmer Mennonite
Brethren, and Central Conference (Illinois) Mennonites possessed its
own relief committee or commission. As recently as January 1920 the
General Conference, Mennonite Brethren, and Krimmer Mennonite
Brethren groups had joined forces to create the Emergency Relief
Commission of the Mennonites of North America and had undertaken
relief work in Europe.37 But there was no indication that the Joint
efforts of the previous century, when in the 1870s the General
Conferenqe and (01d) Mennonites cooperated to assist an earlier
group of Rusgian Mennonite immigrants, and when in the 1890s
virtually all American Mennonites supported the Home and Foreign
Relief Commission in alleviating the distress of famine in India,
would be repeated. Guy F. Hershberger suggests that division within
the ranks of the (014) Mennonite leadership was one of the reasons

why a cooperative effort was not realized with the outbreak of war.38

The members of the Studienkommission thus saw it as their task

to effect some form of unity among the various relief committees and
conferences in order to assist the Russian Mennonites in the most

efficient way. To that end they convened an informal meeting at
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North Newton, Kansas on 13 July 1920 to present their proposal. Out
of this initial meeting, attended by representatives from the central
states, a committee of five members was appointed to secure data that
"might be helpful in devising a feasible plan to help the Russian
brethren in their misery and, if Possible, to aid them in moving

"39

elsewhere, This committee met on 19 and 20 July and agreed that
a more representative meeting should be called for 27 Jﬁly at Elkhart,
Indiana. The latter meeting went on record to favour the création of
a Mennonite Central Committee
whose duty shall be to function with and for the several relief
committees of the Mennonites in taking charge of all gifts for
South Russia, to make all purchases of suitable articles for
r?lief wo?k, and to provigg for the transportation and equitable
distribution of the same.
Again a temporary committee was elected, this time delegated wi‘th the
responsibility of contacting the six bodies carrying out relief
Programs and inviting them to create the Mennonite Central Committee
(MCC). The MCC thus came into official existence on'27 September
1920. An executive committee of three persons was elected from
those present, and it was agreed‘that each supporting conference and
reiief committee would be allowed to appoint one representative on
the larger committee.

As MCwaas taking shape, a delegation of three persons,
consisting of Orie 0. Miller (later to become secretary—treasﬁrer of
MCC), Arthur Slagel, and Clayton Kratz, was arriving at Constantinople
to investigate the possibilities of an independent Mennonite relief
project in the Ukraine. Although Kratz and Miller did manage to

enter Russia to make preliminary arrangements, the Red Army soon

captured the area in one of the seesaws of the front, preventing any
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further work., After that it was not until August 1921 that the
American Mennonite Relief, as the MCC's program was called, was
allowed entry into Russia. By this time famine.had already taken its
toll in the Ukraine, and the relief program was geared to meet the
immediate needs of food and clothing. With the easing of famine
conditions, MCC helped to re-establish the Mennonites and their
neighbours by providing tractors, plows; and horses which could be
paid for ovér a period of time. In Siberia, where some of the
Mennonites had moved in Pre-revolutionary times, MCC provided loans
for seed and livestock and exchanged other goods and services for
labour doné for the benefit of the community.q'1

Besides the significant work achieved by the MCC in Russia in

the 1920s, the organization's importance lay in the manner in which

it united all American Mennonite groups in a common effort., John D.

Unruh describes, as a by-product of the Russian relief program, "a

new sense of brotherhood on the part of those who administered the
aid-~a feeling of oneness in a common purpose that reached beyond the
differences.;qz That this spirit of cooperation had caught on among
the various groups by the mid-1920s is shown by the fact that MCC

did not disband after the Russian famine had ended. Created for the |
specific purpose of aid to South Russié, the conclusion of that
emergency could have meant the dissolution of MCC. Though the plan
was to replace MCC with a more permanent organization called the
American Mennonite Relief Commission, this never occurred, one of the
Treasons being that the constituent groups were happy with the loose
arrangement under MCC and were nof ready for a more b:'Lndi'ng'one.L"3

By 1930 it was evident that MCC would continue to be an integral part



24

of American Mennonite life, It would soon become the model for inter-
Mennonite organizational cooperation and as such would play an
extremely important role in the lives of Canadian Mennonite
organizations.

Though the Canadian Mennonites did not at this time achieve the
same degree of cooperation and coordination as the American Mennonites,
the Russian emergency did not leave them untouched. In the summer of
1920, David Toews, elder of the Rosenort Mennonite Church in
Saskatchewan, and Gerhard Ens, a leading citizen of Mennonite
upbringing, took it upon themselves to encourage contributions to the
Russian relief effort, The& contacted several churches in the
Rosthern area and within a short time had collected 51433500.“1L A more
systematic relief effort would soon follow.

After their sojourn in the United States, two members of the

Studienkommission, A. A. Friesen and B. H. Unruh, travelled to

western Cahada to relate their tale and to promote a coordinated
relief minis@ry. Their visit elicited a response similar to that in
the United States. A small but'representative meeting of Mennonites
was held on 18 October 1920 in Regina at which time a Canadian

b5

Central Committee - was formed to work in conjunction with its
American counterpart. An executive of five persons was elécted, with
P, P. Epp of Altona as chairperson. The committee thereafter
appointed twenty—four46 district convénors throughout the prairie
provinces to coordinate the relief collection at the local level. By
the following April, Epp could report having received $15,478.36,47
and by January of 1923 this had incieased to $54,347.47.48 At the

time of "its dissolution, the Canadian Central Committee had forwarded



25

$57.101.86 to McC specifically for Russian relief.49 In addition to
cash, it sent large parcels of clothing and carloéds of flour through
the Save the Children Fund.50

The Canadian Central Committee disbanded some time during 1923
or 1924 with the easing of famine conditions in Russia. It did not,
as claimed by some,51 become the Canadian Mennonite Board of Coloni- |
zation (Board) in 1922. Though there may have been a close relation-
ship between the two organizations due to‘the membership of P. P, Epp
on the Board, the fact that the Central Committee and the Board
reported separately to the Conference of Mennonites in Central
Canada in 1922, 1923, and 1924 indicates that they were distinct
bodies.52 In 1924 Epp noted that the Central Committee had been
inactive for some time, and the conference thereby resolved that
future relief donations would be directed to the treasurer of the
Emergency Relief Commission of the General Conference Mennonite
Church_.53 When in 1929 the Russian Mennonites again needed assis-
tance, the Bqard of Colonization undertook to forward relief monies.

The Studienkommission, besides initiating extensive relief

efforts in the United States and Canada, also spent its time searching
for possible areas of settlement in the event of a mass migration of
Russian Mennonites. North America was the most appealing to A. A,
Friesen, chairperson of the delegation, but because of the restric-
%ive immigration policies of the U.S.A. and Canada's prohibition
against the immigration of Mennonites, Hutterites, and Doﬁkhobors,

it appeared that Mexico would become the home of the emigrants, A
number of factors, however, encouraged Friesen to take another look at

Canada. A meeting with Mennonite leaders in Saskatchewan in June 1921
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concluded that an effort must be made to have the Order-in~Council

of 1919 rescinded. A delegation representing the Conference of
Mennoﬁites in Central Canada, the Northern District of the General
Conference of Mennonite Brethren Churches, and the Mennonite
Conference of Ontario, and including representatives from both
western Canada and Ontario, approached Prime Minister Meighen in

July with their request. Here they were unsuccessful, but William
Lyon Mackenzie King, the leader of the Opposition, promised that he
would have the order rescinded if victorious in the upcoming election.
The following year the new prime minister proved true to his word,
thereby ensuring almost solid Ménnonite support for the Liberal party
in years to come. The Mennonites then set about creating the
structure necessary to supervise the anticipated immigration.

A preliminary meeting was held in Altona on 11 April 1922, Tts
participants heard one report on the’government's recent decision and
~another on a visit with the officers of the Canadian Pacific Railway.
They agreed to pursue the CPR's offer to transport the Russian
Mennonites, resolving to guarantee the debt that would be owed to the
company, and then drew up plans for an immigration agency. The agency
was to consist of two representatives from the Conference of Mennonites
in Central Canada, one representative for each of the Sommerfelder,
Mennonite Brethren, (01d) Mennonite, and Brethren in Christ groups,
as well as one representative for the combined Bruderthaler,
Kleinegemeinde, and Church of God in Christ Mennonite (Holdeman)
groups.54 If.not all of these groups named their representatives,

the committee could nominate others to make a total of seven. -
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The permanent organization was effected at a meeting on 17 May
1922 in Gretna; David Toews of Rosthern was named chairperson, and
A. A, Friesen, who had elected to remain in Canada to assist in the
immigration process, was appointed corresponding secretary. The
name Canadian Mennonite Board of Colonization was decided upon, ahd
Rosthern, Saskatchewan was chosen as the location for the office. A
rroposal for establishing a shareholding corporation (the Mennonite
Colonization Association of North America) to finance the immigration
and settlement operation was also approved, though it was abandoned
later.

Through.several contractual arrangements with the CPR, which
provided credit to those who could not Pay for their passage, the
Board succeeded in bringing more than 20,000 Russian Mennonites to
Canada between 1923 and 1930.55 Many more would have come had the
Soviet Union allowed them to leave and had Canada's doors not closed
with the onset of the Depression. Yet the Board's accomplishments:
were little short of phenomenal.considering the obstacles with which
it was so frequently confronted: the opposition of some North
American Mennonites to the entire immigration scheme, the impossibility
of meeting the financial obligations owed the CPR, the strict health
regulations of Canada's immigration laws, and the constant delays
and difficulties of bureaucratic procedure.

The Board worked in close association with two other organi-
zations. One of these was the Mennonite Land Settlement Board (MLSB).
Created in 1924 to work with the Canadian Colonization Association
(CCA), the MLSB was to provide immigrants with information on avail-

able land and to ensure that transactions were equitable. Though it
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existed to protect the interests of the immigrants, and they and the
Board of Colonization were each allowed to appoint three members to
the nine-member committee, the Mennonites had little control over
either policy or administration. "In fact, CCA had absorbed MLSB

in everything but na.me."56 The MLSB was able to provide generally
sound terms for the purchase of land, and once the settlement process
had begun, it proceeded swiftly. But it soon became apparent that

~ greater control over this rrocess would be desirable.

The second organization with which the Board worked was the

Zentrales Mennonitisches Immigrantenkomitee (ZMIK) or Central

Mennonite Immigrant Committee. This committee was formed by the
immigrants to look after their needs in the areas of education,
culture, medical care, social assistance, naturalization, and so on,
It appealed for loans to send young people to the Mennonite normal
schools, established community libraries, began a weekly publication,
and supported persons needing hospitalization or mental health
treatment. A grass roots organization which had formed at the
“district and provincial levels first, ZMIK functioned in an advisory
capacity to‘the,Board of Colonization and appointed three members to
that body beginning in 1926.

In the early 1930s discussions‘concerning a merger of the Board
and ZMIK began. There weie several reasons for this. In the first
place, the onset of the Depression left both organizations in
financial difficulty, and, for another, the administrative limitations
and loopholes of two organizations trying to serve the same group of
People now appeared in much bolder relief.57 Finally, David Toews,

who in many ways epitomized the Board, increasingly felt that his ill
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health and advanced age were hampering the collection of the
Reiseschuld (travel debt owed to the CPR), He desired a more
efficient organization that could complete the Jjob should he not live
to finish it.58

Toews drew up a plan for the reorganiged Board in which the
ZMIK and some of the functions of the MLSB, though not the organi-
zation itself, were subsumed. An expanded membership of twenty-two
individuals was to be divided into several committees: a finance
committee was to collect the operating cost levies as well as assist
in the Reiseschuld collection, a settlement committee was to locate
possible settlement areas and supervise the transactions of sale, a

Wohltaetigkeitskomitee (welfare or relief committee) was to alleviate

need wherever possible, a cultural committee was to encourage
instruction of the German language, and an organization committee
was to oversee organizational changes at the district and provincial

59

levels. This last committee, it seems, concerned itself with- the
Process by which the district and provincial branches of the ZMIK
expanded their scope to become district and provincial branches of
the Canadian Mennonite Board of Colonization.

Toews's proposal, together with a list of twenty-two suggested
members, was submitted to both the General Conference of Mennonites
in Canada (formerly the Conference of Mennonites in Central Canada)
and the Northgrn District of the Generavaonference of Mennonite
Brethren Churches in July 1934 and was accepted by both conferences.
The reorganized Board came into existence later that month. It

marked a great improvement in the coordination of activities surround-

ing the immigration, settlement, and adjustment Process. Not only
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did the single executive overseeing various committees produce
greater integration, but the district and provincial organizations
provided a stronger support base for the activities of the Board.
For some reason, however, the new structure of the organization did

not outlive the Depression.

World War I and its aftermath left the Canadian Mennonites
changed. Members of the minority group had learned that their
privilege of military exemption was not to be taken for granted, a
lesson that some would have to learn again in World War 1T, and that
their conscientious objection had to be supplemented with an active
relief effort, in order to have real integrity and to pacify critical
fellow-Canadians. They had also learned that they owed the Canadian
government an expression of their loyalty and appreciation. But
where the war had encouraged a renewal of the peace and service
witness among the Mennonites, it had also revealed them to be sadly
lacking in overall coordination.

A éignificant achlevement was the creation of the Non-resistant
Relief Organization, which united all the Mennonite groups of Ontario,
and which attended to both relief activities and military service
concerns. Though it became inactive after 1924, its resurrection
prior to World War II attested to its early strength and the high
regard in which it was held. It would be many years before western
Canadian Mennonites would achieve the same degree of organizational-
solidarity.

Still, it was not until news of the distress of the Russian

Mennonites reached Canada that bridges began to span the distance
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between the Ontario Swiss and the western Russian Mennonites. The
initiative for this came from the west because the descendants of
the Russian immigration fifty years earlier felt a much greater kin-
ship with those now wanting‘to leave Russia than did the Swiss
Mennonites. A. A. Friesen invited S. F. Coffman, the (014)
Mennonite bishop from Vineland, and D. M. Reesor from Markham to
accompany the 1921 delegation to Ottawa seeking the repeal of the 1919
Order—in—Council.61 Later, the Canadian Mennonite Board of Coloni~-
zation, located at Rosthern, recruited Coffman as a member for the
(01d) Mennonites of Ontario and made attempts to gain a Mennonite
Brethren in Christ representative as we11.62 The Ontario Mennonites
responded to Coffman's encouragement first by purchasing shares in
the Mennonite Colonization Association of North America, and later
by providing loans through congregational trustees. They also opened
their homes to and provided employment for many immigrant5.63

Within the western provinces, the Board also pfompted a greater
degree of inter-Mennonite cooperation,_though unlike the NRRO it did
not gain the support of all the Mennonite groups in the region.
Besides the members of the Conference of Mennonites in Central
Canada, who provided the driving force in the early years, represen-
tatives of the Mennonite Brethren, the Bruderthaler, Kleinegemeinde,
and Church of God in Christ Mennonite groups also participated. The
The conservative Sommerfelder group chose not to appoint a represen-
tative, though it was given the opportunity.

The Board of Colonization not only fostered dialogue among the
various Mennonite grouﬁs, but it also represented a greater inte-

gration of the activities of immigration, relief, and service. This
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was evidenced particularly by the Board's coordination of a relief
program for aid to Russia beginning in 1929 and by the reorganization
of 1934 which, as noted above, brought several diverse activities
under the umbrella of a single executive.

Some significant things had been achieved, but it was still a
long road to the formation of a truly representative agency which
would unite the peace, service, relief, and immigration programs of
all Canadian Mennonites such as Mennonite Central Committee (Canada)
would. In the first place, the dormancy of the NRRO between 1924 and
1937 suggested that the vision attending its early years may have
eased with the return of~peacé. The inactivity of this period also
contributed to a weakening of the link with the Weétern Canadian
Mennonites. |

Then too, although the Canadian Mennonite Board of Colonization
remained fairly active, it lost much of its representativeness over
the years.64 When P. H. Wiebe, delegate for the Kleinegemeinde,
Bruderthaler, and Church of God in Christ Mennonite groups, died in
1930, he was ﬁot replaced. In 1936 G. S. Rempel of Dalmeny, Saskat-
chewan was named as a new représentative for the Bruderthaler, but
his name does not appear in the minutes beyond that year. The (014)
Mennonites were represented throughout the period by both a westerner
and an Qntarian, but the latter connection became increasingly
tenuous; Coffman did not personally attend meetings after the first
several years of involvement and eventually terminated his membership
in 1941, Moreover, though the Board professed to represent the three
conferences, it was really only responsible to two, the Conference of

Mennonites in Central Canada, and the Northern District of the General



33

Qonference of Mennonite Brethren Churches.

Both the Non-resistant Relief Organization and the Canadian
Mennonite Board of Colonizafion marked significant organizational
developments for the Mennonites of Canada nevertheless. Their
importance would be heightened nearly a half century later when they
would help to create Mennonite Central Committee (Canada). If the
Pressures of war provided the soil, and the Anabaptist heritage the
seed, then the NRRO and Board were the first shoots of an organization

that would bloom many years hence.
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CHAPTER TIT

WORLD WAR II AND ORGANIZATIONAL DEVELOPMENTS

1939-1946

Both the Canadian government and the Canadian Mennonites faced
many of the same problems in World War II that they had encountered
twenty-five years earlier. For the government, the issue of conscrip-
tion once more threatened to divide Canada along linguistic lines.
The specific question was: How could it attain a level of war
involvement that satisfied both Great Britain and English Canada and
yet did not excessively alienate French Canada?

For the Mennonites, the question of exempﬂion from military
service once more became uppermost, and, as in World War I, this
issue spawned others. What did the Canadian Mennonites owe the
government in lieu of active military service? How could they con-
vince their fellow-Canadians that their refusal to enlist was not
because of disloyalty but because of religious principle, How could
they help to alleviate some of the distress caused by the war? How
could they do all of these things in the most effective manner?

The Mennonites responded to these problems in a way reminiscent
of the Great War as well. Again they were prepared to show their
support for the government in a concrete manner, although, as will be
seen, they could not always agree on the form that this was to take.

Again they undertook to organize massive relief programs to gain the
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goodwill of the non-Mennonite community and to give their religious
principle of nonresistance a more practical application., Once more,
and this time much earlier, they recognized the need for unity amongst
themselves, both in their negotiations for military exemption and in
their relief programs, even if they could not always attain it.

This Canadian Mennonite response to World War II found expression
in the development of a number of inter-Mennonite organizations. Most
of them were new; others, like the NRRO, were revitaliged. These
organizations provided a focus for the Mennonites' military service-
related concerns and their relief efforts. As such, they became
important stepping stones to the formation of Mennonite Central
Committee (Canada) two decades later.

When war broke out in 1914, the Canadian Mennonites had not
considered it necessary to appeal to the government to honour their
pacifist principles. - This was not the case in 1939. Because they
sensed that they mighf have more difficulty in securing exemption
this time,1 £he Mennonites and other peace groups began early in the
year to consider ways of presenting their posiéion on war and
military service to govermment officials. In Ontario the first groups
to prepare statements for presentation were the Brethren in Christ
(Tunkers) and the Mennonite Brethren in Christ. These groups agreed
that joint action would Be advisable and together forwarded their
position paper to the prime minister.2 The Quakers and (Old)
Mennonites sent similar statements to Ottawa prior to September's

declaration of war.3
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For nearly a year the Ontario Mennonites felt reasonably
secure that they had nothing to fear. The sudden escalation of.the
war in the spring of 1940, and the authorization of conscription for
home defence, however, convinced them that further action on their
part was necessary. At the invitation of Brethren in Christ bishop
Ernest J. Swalm, representatives of (01d) Mennonite, 014 Order
Mennonite, Amish, United Mennonite, Mennonite Brethren, Brethren in
Christ, and Mennonite Brethren in Christ churches met in Waterloo on
22 July 1940 to discuss their common concerns.

The implications, for the peace groups, of the recently passed
National Resources Mobilization Act provided the focus for the
meeting's discussioq.4 Since the Act intimated to some that complete
exemption might no longer be acceptable to the government, the )
Possibility of an alternate service was raised. No decisions were
reached, but a committee was appointed to meet with the Society of
Friends which had, by way of letter, outlined a froposed national
service project that it hoped to present to the government. The
meeting adjoﬁfned after creating a Military Problems Committee
consisting of several advisory members and oné member from each church
or conference. It was to concern itself with the day to day matters
affecting all groups.

A second meeting was held onA3 September. The participants of
this session adopted the name "Conference of Historic Peace Churches”
(CHPC) as their official title. It was not an original choice,5 but
it was a good one because it communicated the common Principle which
united such diverse groups as, for example, the 01d Order Mennonites

and the Quakers. The latter group had, upon invitation, agreed to
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Jjoin forces with the Mennonites and Brethren in Christ in negotiating
with the government. The CHPC later also gained the support of the
0ld Order Amish, the 0ld Order Dunkards, and the Stirling Avenue
Mennonite Church of Kitchener. That it was able to sustain the support
of all these groups was no small achievement, particularly in view of
the division that later tormented Mennopites in the western provinces.

Throughout the war the CHPC provided the forum in which the
Ontario peace groups could meet each other on common ground and the
channel through which they could relate to the larger community. The
Military Problems Committee became thé working arm of the conference.
It received direction from and reported to the larger body. Because
it soon became apparent that the committee's original size of thirteen
members was too unwieldly, a core committee of three members was
appointed to make necessary government contacts and attend to the
major part of the work. It consisted of J. B. Martin of the (014)
Mennonites, E. J. Swalm of the Brethren in Christ, and Fred Haslam
of the Quakers.

Together with David Toews, who represented the western Canadian

7

Mennonites, Martin,’ Swalm, and Haslam travelled to Ottawa in early
September 1940 to learn how Mennonites and other peace groups would
be affected by the National Resources Mobilization Act. Unable to
meet with Minister of.National War Services J. G. Gardiner, the four
men were granted an audience with T. C. Davis, one of the deputy
ministers. According to J. B. Martin, Davis recelved them cautiously

but became considerably more cordial when they mentioned that their

people did not want to become a burden to the government but wanted
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stance;8 It appears that Davis hedged when he was pressed on the
issue of complete exemption. But his intimation, that some type of
national service, possibly in road construction or national parks,
would meet with the government's approval,9 gave the delegates the
impression that complete exemption would not be possiﬁle. The
discussion did not proceed beyond generalities at this point because
neither Toews nor the members of the Military Problems Committee had
received a mandate to negotiate some form of alternative service. The
meeting was nevertheless a significant one because it indicated the
direction that military exemption would take.

Exactly what the government expected of the Mennonites at this
point is unclear. Speaking in the House of Commons on 18 June 1940,
Prime Minister King had emphasized that

the government has no desire and no intention to disturb the
existing rights of exemption from the bearing of arms which
are enjoyed by the members of certain religious groups in
Canada, as for instance the Mennonites.10
Several weeks later Minister of National War Services j. G. Gardiner
also noted that Mennonites were among those individuals who, for
various reasons, were exempt from military service.11 Evidently
government officials recognized their legal obligation to uphold the
Mennonites' privilege of military exemption,

Even so, that Deputy Minister T. C. Davis and his associate,
Major—GeneralbL. R. LaFleche, later turned down a November delegation's
proposal for an alternative service program, offering oniy noncom-
batant service under military supervision,12 suggests that there ﬁas,
at least at some levels, considerable reluctance to go beyond the

letter of the law. No doubt Davis and LaFleche were concerned about
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the loyalty of the Mennonites, a concern certainly heightened by the
recent immigrants' strong identification with Germa,ny,13 and were
afraid that complete exemption would produce a public outcry as it
had in World War I, |

There is no indication, however, that government officials
intended to force Mennonites, or any other pacifist group, into com-
batant service. Indeed, after a sympathetic Minister heard of the
November delegation's request, it was only a matter of time before
an alternative service program was functioning.14 In all likelihood,
the Mennonites' offer to perform some sort of alternative service
provided the government with a way of abiding by its own obligations
to the Mennonites and thus satisfying their concerns, while at the
same time appeasing public sentiment, at least in part.

The idea of some type of substitute service had been brewing
among certain Canadian Mennonite groups for some time. As early as
‘1920, for instance, the Conference of Mennonites in Central Canada
had agreed to elect a committee whose task it would be to discuss
with other Ménnonite conferences the possibility of offering such a
service to the government in the event of a new conflict.15 It
appears to have been motivated Primarily by a desire to escape in the
future the intense public criticism that had been encountered during
the war,

Nothing concrete resulted from the résolutioh, but a number of
factors ensured that the idea would not be forgotten. Probably most
important was the influx of Russian Mennonites in the 1920s, many of
whom had participated in alternative service programs in Russia and

thought highly of them. Another factor was the growing interest



45

exhibited by American Mennonites in the concept of alternative
service. In the United States, Mennonites had been offered only non-
combatant service in World War I. An increasing number of them,
including the leading (01d) Mennonite authority on nonresistance, now
urged that the only way satisfactory provisions for military exemption
could be obtained in the future would be if the peace churches them-
selves devised and proffered a substitute form of service.16

Not all Ontario Mennonites had been enamoured with the idea of
DPresenting an alternative service proposal to the govermment. One of
those opposed was S. F. Coffman, the (01d) Mennonite bishop who had
played such a major role in representing the concerns of the Ontario
Mennonites and Brethren in Christ during World War I. Coffman was not
opposed to alternative service in principle, but he was convinced
that the government would abide by past promises and ensure complete
exemption once more.l? So firm was his faith that he even felt the
meetings leading to the formation of the CHPC were unnecessary. .His
"wait-and-see" attitude, not shared by the majority of CHPC members,18
would be chailenged very soon.,

Shortly after Swalm, Martin, and Haslam returned from Ottawa
with the indication that some form of national service would likely be
required of the Mennonites, the Military Problems Committee appointed
three men to draft a proposal for a form of servicé that would meet
with the government's approval as well as reflect Mennonite principles,
That Coffman was largely respoﬁsible for the resulting proposa119
suggests that his faith in the government may have been shaken by
Davis's remarks. The CHPC accepted the proposal at its 8 October

meeting and directed the Military Problems Committee to present it to
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the government in some appropriate mannér.20
According to the proposal, an organization called Canadian
Fellowship Service was to be given full responsibility for an alter-
native service program. It was to consist of eight different commit-
tees, each concerned with one particular area of service, whether
relief, reconstruction, reclamation and forestry, public health and
welfare, medical and hospital service, or industry, as well as a top-
level executive committee, which was to provide coordination.z1 To
ensure that all services performed under its direction would be of a
non-military nature, and that supervision would be carried out by
civilians, Canadian Fellowship Service was to function under the
aegls of the Conference of Historic Peace Churches.
The CHPC proposal for establishing Canadian Fellowship Service
did not become the basis for the ensuing alternative service program,
But the organization's constitution, as it was drafted, remains an
important document because it provides early evidence of one of the
most important insights the Mennonites would gain from World War II,
namely, that serving one's country was not always at variance with
serving God. Article I outlined the purpose of the organization as
follows:
‘Since the Historic Peace Churches of Canada believe that the
Gospel of Christ is love, peace and goodwill to all men, and that
this testimony should be expressed in a practical manner both in
times of peace and of war, they have organized a Canadian Fellow-
ship Service to co-operate in the relief of suffering and distress,
and in the performance of such services as will lighten the hard-
ships resulting from local or national calamities.
Having for many years enjoyed under a gracious government, the
privileges of liberty of conscience, the organization of this
Canadian Fellowship Service is not alome an expression of

appreciation to our government, but much more, acknowledgement of
our Christian duty to God and to our fellow men, 2
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The peace thrust of the Ontario Mennonites had by this time
achieved a high degree of consolidation, both in form and content.
The former was attested to by the very existence of the Conference of
Historic Peace Churches as a body uniting virtually all the nonresis-
tant groups in Ontario. The latter was evinced by the consensus that
alternative service was acceptable and even desirable as a means of
repaying the government for the privilege of not having to bear arms
and of making a contribution that was of direct benefit to society.
Quite a different situation existed in western Canada.

The first step in coordinating the peace and military service
concerns of the western Canadian Mennonites took place in May 1939 and
was initiated by David Toews, chairperson of the Canadian Mennonite
Board of Colonization. Toews, together with three other Canadians,
had recently attended a meeting in Chicago which had created a
Mennonite Central Peace Committee, a cémmittee that would represent
the mutual interests of all American Mennonites in war-related issues.
The Chicago meeting had impressed upon Toews the need for similar
coordination.among Canadian Mennonites, and he therefore invited ten
Mennonite and Hutterite groups to a meeting at Winkler, Manitoba to
discuss common concerns. Representatives of nine of the ten groups
attended the meeting on 15 May. These included Mennonite Brethren,
Conference Mennonites, (Old) Mennonites, Church of God in Christ
Mennonites, Rudnerweider Mennonites, Evangelical Mennonite Brethren
(Bruderthaler), 01d Colony Mennonites, and Hutterian Brethren. The
Sommerfelder Mennonites chose not to attend.23

The purpose of7£he méefiﬁg,‘és oﬁtiined by chairperson Téews at

its outset, was to find a way in which all the nonresistant churches
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could proceed together in the event that Canada found itself at war.24
Following‘an initial report on the Chicago meeting, each of the groups
in attendance was asked to report briefly on its promotion of the
DPeace position and its attitude toward military service. These
reports revealed that, except for the (01d) Mennonites and the
Mennonite Brethren, most churches had not paid a great deal of
attention to these issues in recent years. Moreover, though each
group affirmed its adherence to a position of nonresistance and its
opposition to military service, contrasting views on the issue of
alternative service arose out of the discussion which followed,

The divergent opinions on this matter of alternative service
prevented the meeting from arriving at a mutually satisfactory plan of
action. The delegates agreed to send to King George VI a letter
expressing their "deepest devotion and unwavering loyalty,” and they
acknowledged their indebtedness to the Canadian government, as the
following resolution indicates:

Als Jlnger unseres Herrn Jesu Christi und als Blirger von
Canada sind wir dieser unserer Heimat dankbar, dass sie uns nicht
nur aufgenommen, als wir in Not waren, sondern uns so lange auch
Glaubens- und Gewissensfreiheit in vorbildlicher Weise gewdhrt
hat. Wir wollen unserem Canada die Treue halten wie Gottes Wort
es uns lehrt.25
But they could not concur on how to express their loyalty concretely
during wartime. The differences unﬁeiled here did not bode well for
the future.

The delegates adjourned the meeting by reaffirming the historic

Peace position, resolving to give it greater emphasis in the future,

and creating a watchdog committee which would inform churches on

developments in the area of military service and call additional
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meetings if necessary. David Toews, S. F. Coffman, and B. B. Janz,
Pastor of the Coaldale Mennonite Brethren Church and a leading figure
in the immigration movement of the 1920s, were elected to this
committee. For lack of a specific name, it will be referred to as
the Winkler Committee.

As in Ontario, there were few new developments in the military
service question, at least as far as the western Memnmonites were
concerned, for nearly a year. A Manitoba committee was formed in
September 1939 to deal with the questions of young men anxious or
confused about exemption procedures.26 But it does not appear to
have been very long-lived.

Autumn 1940 provided the occasion for the western Canadian
Mennonites to tackle the issue of alternative service again, In early
September David Toews travelled to Ottawa to determine how the
Mennonites stood in relation to the National Resources Mobilization
Act. On his way he stopped in Waterloo to learn how the Ontario
Mennonifes were proceeding. During the stopover he attended the
second sessién of the Conference of Historic Peace Churches on 3
September and persuaded the assembly to appoint several representatives
to accompany him to Ottawa, thus initiating a close working relation-
ship between the CHPC and the western Canadian Mennonites that would
be maintained for the course of the war.

Toews reported on the interview with Deputy Minister Davis in
Blumenort and Winkler, Manitoba on 12 and 13 September, respectively.
He obviously sensed that his report roused some controversy, for he
wrote to C. F. Klassen, collector of Réiéeschuldrpéymeﬁté for fﬁe A

Canadian Mennonite Board of Colonization that, "die Stimmung in
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Winkler war besonders, wenigstens zum Teil, nicht sch8n."27 Klassen
himself, sensing even before Toews's return that the question of
alternative service would be a contentious one, wrote:
Ich bin sehr gespannt, was Du aus Ottawa mitbringen wirst.. 0b
sle dort Vorschlldge machen werden, oder uns die M8glichkeit

geben werden es zu tun. Dann milssten wir die Vorschlige
ausarbeiten. KXeine einfache Sache.<8

Tt was becoming increasingly evident that the issue of alter-
native service was going to divide the Mennonites of Manitoba.
Descendants of those who had immigrated to the province in the 1870s,
commonly referred to as Kanadier, saw no need for alternative service
as it had not been required in the past, and they were adamantly
opposed to it being offered to the government. Those who had
immigrated in the 1920s (Russlaender), on the other hand, thought
highly of the concept of alternative service and believed that they
should offer to do some form of service even before it was requested

of them,

The divergent opinions held by the Kanadier and Russlaender

were rooted in different historical experiences. One of the main
factors motivating the immigration of the Russian Mennonites in the
1870s had been the loss of complete military exemption, a privilege
which had first been guaranteed by Catherine the Great a century
earlier. Those who left Russia at this point, primarily the poorer
and more conservative colonists, beliéved that they were choosing
the only course of action open to them. They tended to regard those
who remained and took part in the alternative forestry service

(Forsteidienst), which was devised by the government on fear of

losing all of what it considered to be its best farmers, as compro-
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mising the faith. The formation of the Selbstschutz (see Chapter I)

during the civil war convinced the Kanadier that alternative service
was merely an intermediate step to forsaking the principle of non-
resistance entirely. For them, an absolutist position remained the
only true one.

The Russlaender, on the other hand, had found the alternative
service program in Russia to be a positive experience. Iﬁ the first
place, it made a valuable contribution to the society, and it gave
greater integrity to the Mennonite principle of nonresistance. This
was particularly the case when in World War I a form of ambulance

service detached from military supervision (Sanitaetsdienst) was

created; the Mennonites' refusal to take life was now translated into
an active effort to save life. Secondly, it allowed them to return a
long-taken-for-granted favour. With the outbreak of World War II, the
Russlaender now on Canadian soil saw no reason why they should not
perform a similar service. Their haste to make an offer to the
government was motivated by the belief that it would improve their
chances of a.favourable hearing. Moreover, they were anxious to
express their gratitude to the government for allowing them entry into
Canada when the public was still averse to their admittance.29
Surprisingly, alternative service did not become an issue in
Alberta and Saskatchewan. There the Russlaender gained the support of
virtually all non-Russlaender groups, including Swiss Mennonites from
Ontario, Russian Mennonites from the United States, direct immigrants
from Prussia, and Kanadier from Manitoba. (The designation Russlaender
hereafter includes thése groups as well.) That they were able to

sustain the support of the sizeable Kanadier community in Saskatchewan
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has been attributed to the moderating influence of David Toews.30

As a result of Toews's reports on the visit with Deputy Minister
Davis, a number of Kanadier bishops and ministers in Manitoba met at
Rosenhof on 16 September to discuss their situation.31 What emerged
from the discussion, as at an earlier meeting, was the conviction
that the government would distinguish between the immigrants of the
1870s and those of the 1920s in dealing with the Mennonites.32
Certain that the Order-in-Council of 1873 would once again exempt them
from any military obligations, the Kanadier were convinced that
Davis's intimation regarding alternative service would not apply to
them,

The meeting then proceeded to elect an Aeltestenkomitee (Board

of Bishops) consisting of Peter A. Toews, the Sommerfelder bishop;
David Schulz, the Bergthaler bishop; and Jacob F. Barkman, a Church of
God in Christ Mennonite minister. It was to appear before the
Winnipeg divisional registrar to determine what the government had in
mind for the Mennonites and to discover, "without glving the Board to
understand that we were offering to undertake such service,"33 when a
call for alternative service duty might come. That the Aeltesten-
komitee was also directed to intercede for the Russlaender suggests
“that a split was not yet envisioned. It reported on 28 September. TIts
information was rather vague, but it seems that the fears of Toews,
Schulz, and Barkman regarding the prospect of alternative service had
been assuaged.34

| Both David Toews and C. F. Klassen were dismayed by these

developments, First of all, they were puzzled by the counsel given by

the Winnipeg Board of National War Service, for it seemed to contradict
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that of Deputy Minister Davis.35

They were also worried about the
independent actions taken by the Kanadier, particularly since Davis
had emphatically stated that he would deal with one delegation
representihg all Mennonite groups, not each grouf separately.36 On

2l September Klassen confided to Toews that he believed a split was

imminent.37 With the hope of averting such an event, he invited all

the Russlaender and Kanadier groups in Manitoba to a meeting in

38

Winnipeg for further discussion.

This meeting, held on 14 October, was attended by all the

Kanadier groups as well as the Russlaender Mennonite Brethren.39

(Presumably the Conference Russlaender were not represented because
they had decided, at an earlier meeting, to support the alternative
service option and had elected Bishop Johann Enns as their represen-
tative for Manitoba.)uo The meeting's discussion quickly camé to

Tfocus on the issue of alternative service, and the opposing views

were argued forcefully, the Kanadier insisting that they should be

prepared to suffer for the principles for which their forefathers had
suffered, and the Russlaender emphasizing that alternative service

was not just a civil duty but also a Christian duty. Jacob F. Barkman
sensed that organizational unity was impossible with such irreconcilable
opinions and therefore offered to appear before the National Services

Board in Winnipeg to. clarify that the Aeltestenkomitee no longer

represented all the Mennonites of Manitoba. At C. F. Klassen's

request, however, this was postponed until representatives of all four
western provinces could meet together.
This larger meeting, held in Saskatoon on 22 Oc’r,o1:)er,’l+1 merely

delayed the schism for another week. The Russlaender clearly
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outnumbered the Kanadier, and since they were convinced of the
desirability of alternative service, the discussion quickly focused
on the particular form of service that should be offered to the
government. Jacob Barkman and David Schulz, who represented the
interests of the Manitoba Kanadier, were severely distressed. When
their pleas to proceed more slowly were ignored, they felt it was no
longer worthwhile to participate in the deliberations.

Frpm this point the Manitoba Kanadier went their separate way.42
Several attempts by Russlaender leaders, particularly.David Toews and
C. F. Klassen, to reunite the two groups failed. In subsequent
months, therefore, two separate delegations would appear before the
Ministry of National War Serviceé in Ottawa, Ironically,.the out-
comes of their negotiations would be identical, and the fear of the
Kanadier, that an offer by the Russlaender to éerform alternative
service would prejudice their case, would come true. Within a half

year young Russlaender and Kanadier men would find themselves working

side by side_in the Alternative Service Work (ASW) camps.

David Fransen suggests that the different opinions regarding
alternative service manifested different understandings of citizenship
and its obligations.43 More likely is the analysis that the differ-
ence was one of degree rather than kind. While the Kanadier felt
that alternative service was going much too far, they did not
believe, as Fransen seems to imply, that no demands would be placed
upon them. HoweVer, they tended to perceive of these demands as they
had in World War I. Consequently; they felt that, by presenting the
government with monetary gifts for relief purposes, they were doing

their part. At a Bergthaler membership meeting it was resolved
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dass wir elne extra Anstrebung machen wollen, der Regierung ein

Geldgeschenk zu machen, um unsere Dankbarkeit zu beweisen, die

sie uns in unsrer Sonderstellung entgegenbringt
and when Judge.Adamson, the divisional registrar in Winnipeg, demanded
larger relief contributions of the nonresistant Mennonites, the
Manitoba Kanadier responded readily. By June of 1941 they had
collected $42,OOO.45 They also heartily supported the governmenﬁ
bonds specifically designated for relief and reconstruction. Alto-
gether, Canadian Mennonites purchased $822,660.16 of non-interest-
bearing loans and $3,849,750.00 of interest-bearing loa.ns.l’L6

Even thougﬁ the rest of western Canadian Mennonites remained

united organizationally after the withdrawal of the Manitoba Kanadier,
some ambiguity exists as to which body attended to the peace concerns
of this group. David Fransen suggests that it was the Mennonite
Central Relief Committee (MCRC), formed in 1940, which was respon-
sible for administering the military service-related dealings of" the
majority of western Canadian Mennonites.&? This appears to be
inaccurate, however, for the MCRC had from its outset been defined as
a relief comﬁittee concerned solely with relief work.48 Franseﬁ's
confusion most likely arises from the fact that David Toews, B. B.
Janz, and C. F. Klassen, who comprised the MCRC executive, were also

the individuals most active in negotiating military exemption on

_behalf of western Mennonites. It is clear, however, that when

involved in these negotiations, neither Toews, Janz, nor Klassen
functioned in their roles as MCRC members; rather, each of them was
merely carrying out the directives given by other assembled bodies.49

It was, in fact, the Winkler Committee, functioning as a

- western Canadian committee consisting of Toews and Janz, rather than
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as an all-Canada committee consisting of Toews, Janz, and Coffman,
which attended to the general concerns of the western Canadian
Russlaender and those Mennonite groups in Saskatchewan and Alberta
that had continued to support them. 1In April 1942 it was replaced by

a Zentralkomitee fuer West-Canada in der Dienstfrage (Western Service

Committee) which was to deal specifically with métters,related to the
alternative se;vice program.5o Not surprisingly, its executive
éonsisted of Toews, Janz, and Xlassen, répresenfing Saskatchewan,
Alberta, and Manitoba, respectively, as well as J. B. Wiens of
British Columbia.

Throughout Canada the Mennonites had keenly felt the need for
unity amongst themselves at the war's outset. Deputy Minister Davis's
statement, that he would deai with one delegation and no more,
undoubtedly awakened memories of the lack of overall coordination
that had characterized their dealings with government in World War I.
It also prompted David Toews to remark that, "even though we do not
agree in all things not to let the Government know of this, as they
do not know how things are with us in this respect."51 The decision
of the Manitoba Kanadier to pursue a éourse independently of the rest
was a setback to hopes of achieving full inter-Mennonite cooperation.
But despite this unfortunate occurrence, tremendous strides were made
in bridging the distance between east and west during the course of
the war.

A connection between Ontario and western Canadian Mennonites
concerning matters related to military exemption was first established
in May 1939 when, at the Winkler meeting; a committee consisting of

B. B. Janz, David Toews, and S. F. Coffman was created. Though this
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committee did not function as a national level committee, it provided
the impetus for furthei contacts. Soon after the National Resources
Mobilization Act was passea, a delegation consisting of Toews and
CHPC representatives together appeared before government officials
for the first time. This established a pattern of joint action that
was maintained for the remainder of the war, a pattern that not only
strengthened the sense of oneness among the Mennonites but also
greatly enhanced Mennonite requests in the eyes of.government
officials. |

In addition to the Jjoint delegations, David Toews and C. F.
Klassen frequently attended meetings of the CHPC, and in late 1941 or
early 1942 they were co-opted as advisory members of the Military
Problems Committee.52 CHPC members, J. B. Martin in particular,
occasionally reciprocated by attending meetings of the Western
Service Committee. In September 1943 a representative gathering of
western Russlaender passed a recommendation encouraging the CHPC té
create a national organization by enlarging its boundaries to include

the four western provinces and by petitioning the Aeltestenkomitee

of Manitoba to join as well.53 The Western Service Committee would
continue to exist but would function, like the Military Problems
Committee, under the direction of the expanded CHPC, It is doubtful

whether the CHPC approached the Aeltestenkomitee on this issue, but it

cheerfully granted the Western Service Committee's request for

S

affiliation.

The relationship between the CHPC and the Aeltestenkomitee was

not as close as the one between the CHPC and the Western Service

Committee, but it lacked the tension which marked the relationship
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between the two western committees.55 J. Harold Sherk, secretary of
mewm,m@sme&%J%%F.hﬂmmPﬁwA.%w&amem
Schulz received conference mailings, and the Kanadier leaders

occasionally attended CHPC and Military Problems Committee meetings.

The Aeltestenkomitee did turn down an invitation to a CHPC-sponsored
Peace conference early in 1942 because the Sommerfelder group did not
feel thét participation would be advisa,ble.56 But Jacob F. Barkman
wrote to Sherk that he would have been happy to attend had the date of

the conference not conflicted with other matters.57

Like World War I, World War II spawned massive relief efforts
among the Canadian Mennonites. This time, however, relief organizations
emerged much earlier and, more importantly, they did not disband after
the war had ended.

The Non-resistant Relief Organization, which had been formed
late during the first World War, had continued to collect and disburse
relief monies until 1924, At that point it had become dormant, though
it never offinially disbanded. In 1937 a request from the Mennonite
Board of Missions and Charities (MBMC) of the Mennonite General
Conference brought the NRRO back to 1ife.58 The MBMC had begun relief
work in Spain after the onset of civil war, and it now sought to appeal
to the peripheries of its North American constituency through the more
localized relief committees. The issue was first raised at én executive
committee meeting of the NRRO on 18 October 1937, After some discus-
sion, the menbers resolved that each church or group represented in the
organization be encouraged to consider the relief project and decide

upon appropriate action; if these groups agreed to support the project,
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NRRO was to take steps to receive and disburse the funds through the
relief committee of the MBMC. A later meeting on 7 January took more
- concrete steps to encourage support for the Spanish relief effort.59

The conflict in Spain had barely ended when World War II forced
NRRO to direct its energies to new areas of need. On 18 September 1939
the organization delegated a committee of five individuals to call for
relief contributions from the churches and to decide upon the destin-
ation of forthcoming aid.éo This committee contacted the Mennonite -
.Central Committee of the United States, which was already working on a
war sufferers relief program, and asked if it might participate.57
- MCC responded enthusiastically, and S. F. Coffman, as secretary of the
NRRO, called a meeting for 14 November to discuss with MCC's secretary-
treasurer, Orie Of Miller, the particulars of the program. At that
meeting Miller described MCC's tentative plan of work for Europe and
invited the NRRO to concentrate its support on relief projects in
England.62 Evidently MCC was anxious to establish a base for itself
among the Ontario Mennonites, for Miller also asked NRRO to recommend
a Canadian individual who could act as a relief commissioner for MCc,
exploring possible areas of service in Europe and making recommendations
for the agency to act upon.63

The NRRO functioned exclusively as a relief committee in World
War II, the Military Problems Committee of the CHPC having assumed
responsibility for military service-related concerns. There was no
official link between CHPC and NRRO during the war years, but a close
relationship existed between the two organizations nevertheless. For
one thing, since the United Mennonites, Mennonite Brethren, and

Stirling Avenue Church had joined NRRO in 1939, their constituent
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groups were virtually identical. For another, officers of one
organization were frequently active in the other. The result was a
considerable degree of coordination and integration of the peace and
service activities of the Ontario Mennonites. At the war's end a
formal affiliation would give greater concretion to this relationship.

As secretary of the NRRO, S. F. Coffman was firmly convinced
that the Mennonites should have their own relief committees during
wartime. Since those in the west did not have such a committee,
though the Canadian Mennonite Board of Colonization had from time to
time collected and disbursed relief monies to Russia, he encouraged
David Toews to organize a relief committee similar to the NRRO.64
Toews responded.enthusiastically to the suggestion, so Coffman
arranged for both Toews and B. B. Janz to be present at a meeting of
the NRRO on 1 December 1939 in order to familiarize them with the
organization and its work. He also invited Orie Miller of MCC to be
present to explain the relief programbbeing initiated in Europe. Held
in Vineland, the meeting impressed upon all the necessity of a western
organization-similar to NRRO, and it directed David Toews to assume
responsibility in forming this organization.65

Toews's plan was to hold preliminary meetings in each of the
western provinces. Provincial committees consisting of two persons
for each group would be elected, and a central committee executive
would then be chosen from these provincial members. Meetings were
held in Altona on 12 January 1940, Saskatoon on 19 January, Coaldale
on 30 January, and Yarroonn 5 February. Each meeting was well
attended by almost all the Mennonite groups in the respective

provinces,66 and each resolved unanimously to support the creation of
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an inter-Mennonite relief committee.67 A gathering of the provincial
executives was held on 15 March in Winnipeg at which time the name
Mennonite Central Relief Committee (MCRC) was chosen, and David
ToéWs, B, B. Janz, and C. F. Klassen elected as chairperson, vice-
chairperson, and secretary-treasurer, respectively.

At the outset the MCRC set for itself a goal of collecting
$400 by 15 April and notified member groups to hold monthly relief
collections for this purpose.68 In early April, Klassen and Toews
attended meetings of the NRRO in Kitchener and the MCC in Chicago,
and the joint relief program was finalized. At the recommendation of
Amos Swartzentruber, recently returned Canadian commissioner, it was
decided that the two Canadian committees would support MCC's projects
in England with monthly cbntributions of $400 each, aiming for a

combined total of $5000 by the beginning of September.69

Cc. F.
Klassen would collect relief monies from the provincial committees of
the MCRC and forward them to Noah M. Bearinger, treasurer of the NRRO,
Bearinger in turn would send them directly to London.

As in World War I the motivation that undergirded the workings
of these two Canadian Mennonite relief committees was twofold. In the
first place, the Mennonites believed that their avowals of the non-
resistant position did not mean a great deal if they were not supple-
mented with an effort to lessen suffering in the world. Without an
active relief ministry the peace position was quickly debased. David
Toews, in reporting to the Conference of Mennonites in Canada in
1942, stated succinctly:

Wenn unsere Wehrlosigkeit nur auf dem Papler steht, dann hat sie

keinen wirklichen Wert. ...
Es ist nicht nur unsere Aufgabe, dass wir nichtBlut vergiessen
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und dass wir nicht andern etwas zuleide tun, sondern unsere
Aufgabe ist, sehr t&ti% zu sein, um Leben zu erhalten und andern
in der Not zu helfen.”

A second motivating force was the pressure of public opinion;
indeed, it was often this one which roused the Mennonites to the
first. Sensitive to criticism for their avoidance of military service,
they were anxious to make visible sacrifices to placate their fellow-
Canadians. In an invitation to Saskatchewan ministers to attend the
19 January meeting in Saskatoon, David Toews gave this feature an
emphasis equal to the first by stating:

In organizing for relief work, we believe it is our Christian
duty to relieve suffering, besides this, however, we believe
that we act wisely not to arouse hostility of the Canadian
people as would be the case if we do not do anything.71

It would have been a simple matter for Canadian Mennonites to
increase their contributions to the non-Mennonite relief organizations
which many had supported during peacetime. But they hesitated to
continue that support now, one of the chief reasons being that there
was no way of determining whether or not their gifts did not go to
promote the war effort in some way or another. S. F. Coffman, in
encouraging the formation of a relief committee in the west, wrote:

It seems to me that the brethren in the West are in a group
strong enough to organize and carry on such work, staying clear
of other organizations which are more or less connected with the
army organizations and some which are purely patriotic organi-

zations. Our efforts should be purely from the standpoint of our
Christian profession . . . 72

A strong joint Mennonite relief committee could maintain control over

the destination of its funds and thus avoid this difficulty.
Another reason for favouring distinctly Mennonite organizations
over non-Mennonite agencies was that it made possible an accurate

assessment of Mennonite relief donations. The Mennonites wanted their
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sacrifices to be visible to the non-Mennonite community in order to
discourage the widely held notion that they were merely taking
advantage of their Privilege of military exemption. Contributions to
general relief funds precluded that. Particularly concerned by
public accuéations, David Toews shared his thoughts with B. B. Janz
shortly after the war broke out:
Die Gefahr liegt nahe, dass wir uns zersplittern und dass

dann unsre Hilfe sehr unscheinbar erschienen wuerde. . . .

Wenn eine Gruppe fuer das Rote Kreugz spendet, eine andere

Gruppe vielleicht fuer YMCA, eine dritte noch fuer etwas

anderes, dann verschwinden diese Spenden in der allgemeinen

Hilfeleistung und es heisst dann bald unter unsern Eingeborenen,

dass die Mennoniten ueberhaupt nichts tun wollen, und das gibt

dann mancherlei Schwierigkeiten. '
Toews was convinced that a treasury exclusively representing Mennonite
relief efforts could be a much greater witness to the general public.

The relationship between MCRC and NRRO became an intimate one,
and it remained so for the course of the war. This occurred at the
level of leadership since officers of the respective organizations
were in frequent consultation, C. F. Klassen and Noah Bearinger,
most particularly. But it also occurred at the constituency level
because the coordinated support of the same relief project provided a
sense of common purpose. The "perfect harmony” for which David Toews
had hoped74 was in many ways achieved.
Where a lack of harmony did exist was within the MCRC itself.

The issue of contention was alternative service and, predictably, it
ranged the Manitoba Kanadier against the other participating groups.
That this issue should affect the relationship between the Kanadier

and Russlaender in the area of relief Promotion seems somewhat strange

in view of the assurance, given at each provincial organizational
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meeting, that the MCRC would concern itself exclusively with relief
activity and not with the military service question. Whether the
Manitoba Kanadier were not aware of this distinction--~the duplication
of individuals comprising the MCRC executive and those involved in
the service negotiations may have confused them--whether they chose to
ignore it, or whether they felt that a matter of such importance
rendered it inconsequential is unclear. In any case, they decided to
terminate their contributions to the Manitoba branch of the MCRC as a
direct result of the October meeting at Saskatoon, the meeting which
had convinced them that they would have to deal with the government
on their own.75 |

The creation of a separate relief committee to which Kanadier
groups could contribute did not ocecur until the end of December. 1In
the meantime Julius G. Toews, a Steinbach school teacher and a member
of one of the dissenting churches, contacted Kanadier bisﬁops and
ministers to drum up support for such a committee.76 Then, in his
capacify as. secretary of the profincial cqmmittee of the MCRC, he
called a meeting of that committee to proceed with the formal with-
drawal of the Kanadier groups.

The meeting was held on 30 December.?7 According to the account
given by C. F. Klassen, its outcome was a foregone conclusion. Since
the decision to withdraw had been ﬁade, and since the number of
individuals who opposed the move was exceedingly small (only three of"
the twelve-member provincial committee had been Russlaender, and only
two of these were present at the meeting), little could be done to
persuade the Kanadier to reconsider. Neither Klassen's insistence

that a difference of opinion on the alternative service question was
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not a sound reason for creating a separate relief committee, nor his
brief description of the work of the MCRC coﬁld alter the minds of
the Kanadier individuals present.

'The meeting therefore proceeded to elect members to the Canadian

Mennonite Relief Committee (CMRC), as the new committee was named.

‘The Sommerfelder and Bergthaler churches received three members each,

perhaps due to their larger size, while the Rudnerweider, Kleinege-
meinde, Evangelical Mennonite Brethren, and Church of God in Christ
Mennonite groups received two each. Neither the 014 Colony nor the
Chortitzer groups were represented at the meeting, so they were not
included in the original election. Both eventually became associated
with CMRC. Julius Toews of the Evangelical Mennonite Brethren Church
in Steinbach was, ironically, elected as secretary of this new
committee.

Both C. F. Klassen, as Manitoba representative on the MCRC
executive, and David Toews, as its chairperson, were very dilsappointed
in this turn_of events. Klassen himself did not believe that the
reason given by the Kanadier for discontinuing the cooperative effort
was the real one. He was convinced that they simply did not wish to

78

work with the Russlaender. He was thus quick to accuse some of the

Kanadier leaders of deception:

Btliche von ihnen haben uns Freundlichkeit vorgeheuchelt
und hinter dem Rflcken haben sie uns schlecht gemacht und
angeschwirzt.’d
The more conciliatory individual, David Toews felt that he and
the other members of the MCRC executive should accept the major part
of the blame. He therefore suggested that -he, Janz, and Klassen

resign from their positions on MCRC, and that he and Janz also
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withdraw from the Winkler Committee. With the obstacles to unity
thus removed, he felt that a reconciliation would be possible.BO

If Klassen and Toews disagreed over who was at fault, they
neVerthelesseconcurred on the negative éspects of the split. UNot
~only would the division set relations between the two groups back for
‘years, but it would also exude a bad impression to non-Mennonites.
Klassen shared this latter concern with his friend Orie Miller of
Mennonite Central Committee:

Was mir schwer ist, ist das Vorgehen an und fiir sich, diese
unPGtige ?ren?ung. In der Welt wollen wir Friedenstr&gﬁr
sein und im eigenen Haus muss es zu Trennungen kommen.

In the ensuing years C. F. Klassen approached Julius Toews of
the CMRC on a number of occasions in an attempt to effect a recon-
ciliation with the Kanadier.82 He was probably encouraged by the
government's ruling that Kanadier men would also be required to per-
form alternative service; and by the indication of several smaller
. Kanadier groups that they would be prepared to cooperate in relief
work again were it not for the épposition of the larger and more
conserva:bive_groups.83 Klassen's attempts, however, proved fruitless.
Julius Toews himself was not opposed to a reconciliation, but he
feared that it would mean losing the support of the very conservative
01d Colony, Chortitzer, and Sommerfelder churches. For him, relief
work itself was more important than the channel through which it was
carried out.

Just how unnecessary a separate committee was, however, became
apparent when it was learned that CMRC was forwarding its relief

monies directly to the very program in England which NRRO and MCRC

were supporting. Upon learning of this state of affairs through John
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Coffman, the MCC worker in London, Noah Bearinger intimated that he
hoped John would be the "innocent means” of having CMRC channel its
funds through the NRRO treasury as MCRC did.84‘ This did not occur
(it may not even have been suggested to CMRC), but upon being
approachéd by MCC itself, CMRC arianged to forward its relief monies
through that organization.s5 If the Canadian organizations could not
Tind common ground within their own borders, they at least achieved it
beyond them.

Relationships between the eastern and western relief committees
paralleled those between the peace committees. The intimate working
relationship between the NRRO and MCRC, noted above, bore a close
- resemblance to that between the Military Problems Committee of the
CHPC and the Winkler and Western Service Committees. Similarly, thé
more distant relationship between the Military Problems Committee and

the Aeltestenkomitee was duplicated in that éxisting between NRRO and

CMRC. There were occasional contacts between these two relief
committees, but they seemed to bé of a purely acquaintance-making
néture. No 3oint actiohs ever followed. In May 1944 G. S. Rempel,
chairperson of CMRC, attended one of the NRRO executive committee
meetings, and a resolution suggesting that NRRO, CMRC, and MCRC hold
Joint annual conferences was unanimously endorsed.86 It appears,

however, that nothing came of this resolution.

When the war finally ended, the Mennonites had reason to believe
that they had dealt adequately with the questions that had confronted
them some six years earlier. First of all, they had demonstrated

their loyalty to the Canadian government by purchasing specially
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designed bonds and non-interest-bearing certificates, and more impor-
tantly by performing alternative service. Though for the most part
unwilling to take up arms for their country, they recognized that
"the benefits of citizenship could not be enjoyed without the
accompanying obliga.tions."87 It is'doubtful whether English-speaking
Canadians as a whole accepted the alternative service model as of
equal value to actual military service, but the majority of Mennonites
at least perceived that it was Possible to be a good Mennonite and a
good Canadian at the same time. A small minority of Mennonites,
mostly Sommerfelder from Manitoba and Saskatchewan, who felt that the
demands of the government were infringing upon the demands of God,
chose to emigrate to Paraguay where they would again be afforded
complete military exenption. |

For its part, the government was reasonably satisfied with the
Mennonites at the war's conclusion. Most of the services rendered by
the alternative service workers, particularly in fire fighting and
agricultural services, made significant contributions.to the nation's
welfare. Moréover, the Mennonites in ASW camps had been generally
cooperative, unlike members of other pacifist groups, which had
expressed their opposition to any form of service by holding sit-down
strikes and demonstrations. Ironically, however, it was‘the high
level of enlistment among Mennonites--about 35% of those.of military
age according to the most authoritative estimate88——that was the key
reason for the government's satisfaction.89

This last factor was of real embarrassment to the Mennonite
leaders. But it came more as confirmation of what had become evident

at the war's outset--that many churches had neglected teaching
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nonresistance during the inter-war years--than as new information. As
such, it provided the impetus for an intense renewal of interest in
DPeace during the latter years of the war and long after.

An important by-product of the alternative service Program was
an increased service consciousness among the Mennonites. This seems
somewhat ironic in view of the Anabaptist belief that the Christian
was to be a witness to the world} in this case the civie duties
demanded by the Canadian government were encouraging the Mennonites to
be better‘Christians. Many of the Mennonite leaders and conscientious
objectors would have preferred a form of service which helped to

relieve human suffering directly, such as the Sanitaetsdienst they

had known in Russia, rather than building roads and fighting forest
fires. But this proved to be objectionable to most because of the
government's stipulation that such work be carried out under military

90

supervision. Even so, it was no accident that, even before the ASW
program and its American counterpart terminated, both Canadian and
American Mennonite organizations were discussing the possibilities
of training Qolunteer workers to aid in relief and reconstruction in
Burope.

But if service was given a more personal dimension in World War
IT, relief committees did not lose their significance. In 1945 alone
MCC reported contributions from NRRO, MCRC, and CMRC to its war
sufferers relief program as $26,147.56, $24,830.55, and $3771.16,
91

respectively. The following year general receipts were up to
$49,852,92 for NRRO and $100,745;85 for MCRC.92 Whereas the relief
committees creatéd during and after the first World War had either

dissolved or become inactive after several years, those functioning
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during the second Wbrld War remained strong. The scale of need
created by the war was partially responsible for this. But no doubt
many more Mennonites now realized that relief work was not necéssary
Just during wartime, when the goodwill of fellow Canadians demanded
it, but was a Christianjduty to be promoted at all times.

The war experience had also encouraged a much higher degree of
codperation among the Canadian Mennonites, a fact which government
officials found as pleasing as the Mennonites did themselves. Ontario
nonresistant groups presented the best organizational model in their
Conference of Historic Peace Churches. The CHPC's success in
e;tablishing strong bonds of fellowship between groups that spanned an
entire spectrum of conservatism-liberalism was truly remarkable. The
heSitancy with which many of the Ontario Mennonites approached the
concept of Mennonite Central Committee (Canada) some twenty years
later can, at least in part, be explained by their reluctance to give
up their happy associations with the CHPC.

A similar degree of unity had been achieved prior to the war's
outset by Mennonites in western Canada, but it had been short-lived.
Within several months thevManitoba Kanadier had withdrawn from both
the joint peace and relief committees to create their own. This
division marked a severe setback to further cooperatipn, and it was
some twenty-five years, long after the obstacles to unity had been
removed, that a reunion could be effected. Nevertheless, the west
could count in its favour the high level of cooperation realized
between its predominantly Russlaender organizations and the CHPC and
NRRO in Ontario.

The war experience also encouraged a greater degree of coordina-



tion and integration of the various Mennonite activities. Once again
the best example was provided by Ontario, where the close ties between
the CHfC and NRRO eenfirmed the complementarity of peace and relief
activity. It seemed only natural that this association should be
made more concrete. Thus in 1946 it was agreed that the NRRO should
become, like the Military Problems Committee, a branch of the CHPC.93
A similar integration of peece and relief activities was
achieved in the west. For the Russlaender this evolved rather
naturally, since the executive officers of the Western Service Commit-
tee and Mennonite Central Relief Committee were the same. For the
Manitoﬁa Kanadier it wae achieved through a decision to create the
Canadian Mennonite Relief Committee as the relief arm of the

o4

Aeltestenkomitee.

Like World War I and the subsequent immigration of the Russian
Mennonites in the 1920s, World War II had resulted in some important
organizational developments for the Canadian Mennonites. Though these
developments served significant internal neede, they evolved in
response to events occurring beyond the Mennonites' own communities.
Ironically, the demands of Canada and the world were encouraging the
Canadian Mennonites to put their house in order, with the results
belng a renewal of the historic peace and service Witness, greater
cooperation among the various Mennonite groups, and greater
coordination of their wartime activities. The experience of the
second World War differed from the earlier one in that its results,
as wiil be shown in the next chapter, would have more lasting

significance.
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CHAPTER ITII

THE COLD WAR AND ORGANIZATTIONAL DEVELOPMENTS

1946-1959

The century's second great war had barely ended when thé world
found itself being drawn into the Cold War, The might which the
Soviet Union had demonstrated in defeating the German forces on the
eastern front had convinced the Allied powers that curbing Soviet
controlbin Burope was a necessity. The United States, having emerged
from the war as the other superpower, sought to achieve thig through
massive economic aid to European nations under the Marshall Plan.
This pdlicy of containment was supplemented by increased arms pro-
duction which, it was hoped, would deter any Soviet designs of
expansion. Only five years after the c&nclusion of the war, former
allies were pitted against each other in what was increasingly being
Perceived as an ideological struggle between good énd evil,

Canada could not helpAbut be‘drawn into this power struggle.
Both factors of geography and military alliance meant that the
tenéions found in the United States would be reproduced, at least to
a degree, in Canada. First roused By the Gouzenko affair, Canadians
soon grew to fear the Russian threat almost as much as their southern
neighbours. Within a few years a Cold War mentality was much in
evidence.

The Canadian Mennonites were not left untouched by this new
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tension. Like their fellow North Americans they feared that the
uneasy peace of the léte 1940s could quickly become yet another ang
perhaps greater conflagration; Young conscientious objectors had
barely arrived home when Mennonite groups began to discuss how to
proceed if Canada returned to a state of war. TIn 1946, for example,
the Canadian Conference of Mennonite Brethren Churches rassed a
resolution which thanked COs for upholding the peace position and
established a committee whose task it would be to gain government
approvéi for future forms of alternative service.1 |

The Mennonites' haste to prepare for another war was motivated
by three factors. In the first place, the Canadian government had
repealed all Orders—in—CQuncil Pertaining to the alternative service
progrém at the close of the war.2 The Mennonites thus knew that they
would have to start all over again in the event of another conflict,
Two wars had taught them that arrangements for either complete
exemption or alfernative service toék time to make, not only in
negotiations with the government but in internal consolidation as well.
This time théy wanted to be ready.

A second factor was the fear that peacetime conscription would
be enacted in Canada. Although it is doubtful whether the Canadian
government ever considered such a course of action, given the fact
- that conscription had alienated French-Canadians so much in both
World War I and II; the fear remained real for the Mennonites. E. J,
Swalm; addressing the annual session of the Conference of Historic
Peace Churches in 1948, noted that the United States had recently
introducéd_conscription of manpower and that Canadians could soon

expect the same.3 It was therefore important that the Mennonites get
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to work,

Finally, the Mennonites were anxious to clarify their position
with the government in light of the realignment of world powers.
Since it was clear that a new conflict would pit the West against
the Soviet Union, the Mennonites recognized that their own position
would be made moie difficult by the fact that many of them had come
from the USSR only twenty years earlier, and that a new group of
refugees was now beginning to arrive. A meeting of CHPC executive
members with B. B. Janz and J. J. Thiessen in 1949 concluded that it
was likely that Mennonites would be branded as communists in the
future.4 In all probability they felt it was important to negotiate
with the government before public opinion could prejudice their case.

It was generally conceded that a Joint delegation representing
all the Mennonite groups in Canada should approach the federal
governﬁent to present their position. Although the unity achieved
in World War IT had represented a significant improvement over World
War I, it had fallen short of the ideal when Mennonites in the west
had come to loggerheads over the issue of alternative service. Now
there was t0 be a concerted effort to unite all the Canadian Mennonites.
First mention of this was made at the 1946 annual session of the
Conference of Mennonites in Canada. Then it was suggested that the
Canadian Mennonite Board of Colonization5 might be the appropriate
organization to coordinate such an effort and that the Manitoba

Aeltestenkomitee should be petitioned to participate.6

It was a number of years, however, before more concrete steps
were taken to meet with government officials. The Primary reason

for this was the conviction, on the part of the Mennonite leadership,
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that such a representation could Jeopardize the immigration of
Mennonite refugees which was Just beginning. Some fifteen thousand
of the thirty-five thousand Russian Mennonites who had accompanied
the German retreat during the course of the war had successfully
evaded repatriation. Some had settled in Germany, but the ma jority
now sought resettlement in either Canada or South America. C. F.
Klassen had been appointed to direct the movement of these refugees,
and he strongly urged that nothing be done which might close Canada's
doors to any further Mennonite immigration.

Nevertheless, it was important that the Mennonites consolidate
their own internal position before being able to approach the govern-
ment. To that end the Canadian Mennonite Board of Celonization
resolved that a meeting of all Canadian Mennonite conferences,
including the Ontario Conference of Historic Peace Churches, should
be heid, and it instructed its new chairperson, J. J. Thiessen,9
and vice-chairperson,.B. B. Janz, to make the necessary contacts with
the churches in Manitoba and Ontario.10 After being approached by
Thiessen and janz, C. J. Rempel; the secretary of the CHPC, seconded
the in&itation to the Manitoba Kanadier in a letter to J. F. Barkman
in January 1949.11 An unofficial meeting was finally held on 11 March
1949 in Kitchener; but for some reason no Kanadier representatives
were present. No concrete actions were taken.

A year later a similar meeting was held in Winnipeg on 2 May.
Thls time the west was more heavily represented but once again

members of the Aeltestenkomitee were absent, this time because heavy

flooding in the Red River valley prevented them from travelling to

Winnipeg.12 Thus by 1950 there still had been no meeting which could
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claim to officially represent all fhe Mennonites in Canada.

Progress was being made within Manitoba, however. In 1949 the
- Conference of Mennonites in Manitoba (the provincial counterpart to
the Conference of Mennonites in Canada) passed a resolution calling
for a meeting of all Mennonites in Manitoba to discuss alternative '
service, the issue which had divided-them ten years earlier.13 A
first meeting was held on 13 January 1950 and, in addition to repre-
sentatives of the Mennonite Brethren and Conference groups, repre-
sentatives of the Bergthaler, Rudnerweider, Evangelical Mennonite
Brethren, Kleinégemeinde, and Church of God in Christ Mennonite
groups attended. It was followed by similar meetings on 24 March and
27 October.ll’L

The minutes of these meetings indicate that the bone of conten-
tion was no longer alternative service in general but service in the
medical corps in particular. The Kanadier groups seemed quite happy
with camp service at this point, but they felt that medical corps
service compromised their position on nonresistance foo greatly.

The Mennonite Brethren still favoured the Sanitaetsdienst option, but

they stipulated that this include only the restricted medical corps,
in which participants‘did not have to undergo combatant training. In
a significant decision the Previous summer, the Coﬁference Mennonites
had resolved that, because the CO medical corps required conscientious.
objectors to wear military unifqrms and function under military
supervision, it was unacceptable;ié

These meetings did not result in definite action, but they were

important in that they reopened the lines of communication between

Russlaender and Kanadier groups in Manitoba. Because both groups had
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modified their positions on alternative service since the war, and
because there were no clear indications as to the form that such
service would take in the future, there seemed to bellittle reason
for not cooperating. When the participants in these meetings affirmed
the importance of maintaining contact with the Ontario Mennonites,17
it seemed that a united Canadian Mennonite representation at Ottawa
could be a real possibility.

It was a general assumption among the western Canadian groups
that the Ontario CHPC would take the initiative in determining an
appropriate time to approach government officials and in coordinating
the joint Mennonite‘delegation.18 The issue was raised at a 15
September CHPC executive committee meeting.19 After a lengthy
discuséion it was resolved that a three-member committee should make
efforts to contact the prime minister (who by this time was Louis
St. Laurent) or as high an official as possible. The delegation was
noﬁ to make proposals concerning a particular form of alternative
service, since this had not yet been cleared among all groups, but it
was to outline the peace position of the Mennonites, expressing the
hope that it would be respected by the new governmént as 1t had by
that of Mackenzie King. The secretary, C. J. Rempel, was asked to
notify the western groups of these plans.

A second executive committee meeting on 17 November appointed
E. J. Swalm and J. B. Martin to draft the statement which would be
presented at Ottawa,zo and in early Jahuary 1951 C. J. Rempel
contacted B. B. Janz, J. J. Thiessen, and David Schulz with procedural
details. Their response; despite some concern about the west being

under—represented,21 was apparently favourable. An appointment with
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the prime minister was thus arranged.

A delegation of nine men met with Prime Minister St. Laurent
on 22 February. (For some reason the original plan of a three-
member delegation was not adhered to, probably in an attempt to make
the venture more representative.) _The brief which it presented out-
lined how the Canadian government had consistently afforded the
Mennonites the freedom to refrain from serving their country in a
milifary way, elther through exemption or alternative service.22
It then went on to request that, in the eyent of a national emergency
requiring conscription, a representative group be given an opportunity
to discuss with government officials a form of service in keeping

23

with the peace testimony. This request was accompanied with the
assurance that the Mennonites were willing "to serve our country and
fellowmen in relief work at home or abroad or to engage in work of
national importance such as service in hospitals, mental institutions,
industry or agriculture under civilian a,dminis*l;rat’cion.','21’L

The prime minister received the delegation warmly and assured
the members fhat ample opportunity would be given their group or any
other to present its case prior to the enactment of conscription
legislation. He also noted that, given the experiences of the past,
there should be no difficulty in making suitable provisions in the

25

fﬁture. The delegates returned home convinced that their petition
had been heard;

For the Mennonites the importance of this delegation lay not so
much in what it accomplished, but rather in what it symbolized.

Involving the CHPc; the western Russlaender, and the Manitoba

' Kanadier,26 the delegation was truly the most representative that had
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made its way to Ottawa as yet. Though a consensus had not been reached
among the various groups concerning a form of alternative service,27
the range of participation in this venture meant that the wounds of
World War II were on their way to being healed., This healing had
been promoted greatly by the Conference Mennonites' decision two
years earlier to reverse their position on medical corps service.28
It would be furthered even more in 1957 by a similar reversal on the
part of the Mennonite Brethren conference.29

The comments made by Prime Minister St. Laurent largely deter-
mined the direction that the peace acfivities of the different
Mennonite conferences would take in the years to come. Because the
issue had been settled with the government authorities, at least for
the time being, the various committees could concentrate on nurturing
the peace principle within their respective conferences. J. G.
Rempel reported to the Conference of Mennonites in Canada that,
since "der Weg nach aussen” (the outward direction) had been
attended to,.it was now possible to concentrate on "der Weg nach
innen” (the inward direction).SO

Already at the conclusion of the war the Canadian Mennonites
had recognized that their doctrine of nonresistance needed a great
deal more emphasis. The high level of enlistment among the Mennonites
conclusively indicated that it had beeﬁ neglected; Undoubtedly the
chief reason why those who had enlisted Wefe treated so leniently,
particularly by the Conference Mennonite group, was because the
conferences realized that their own churches bore a large part of
the guilt; They could hardly condemn their young men for choosing to

serve their country militarily when they had been remiss in promoting
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the peace teaching.31 As a result of some soul-searching the
Mennonite groups engaged in a tremendous Promotion of the doctrine of
nonresistance through the 1950s., Numerous peace conferences were
held, many of thenm becoming annual events, pamphlets and study guides
were published, special mailings were distributed, and travelling

. Dbeace teams were sponsored., Nonresistance was also taught in the
Mennonite schools and colleges and Preached from the pulpits with
more regularity. So much attention did Peace and nonresistance

recelve, that at one point, The Canadian Mennonite, an English-

language inter-Mennonite weekly founded in 1953, solicited opinions
on the topic "Are we making too much of nonresistance?”32

The same emphasis on peace was found throughout the five
Canadian provinces where Mennonites were found in significant numbers.
A major difference existed between Ontario and the west, however, in
the organizational structure dealing with peace concerns. In the
west the wartime inter-Mennonite peace qommittees had either disbanded

or become inactive. The Aeltestenkomitee had decided in 1946 to

continue to function,33 but 1t does not appear to have been very active.
The Western Service Committee seems to have dissolved sometime in
1945, 1In the wesf, therefore, the peace focus once more became a
denominationally-oriented issue. Numerous Peace activities, parti-
éularly the provincial conferences; were inter-Mennonite affairs, butv
by and large the various Mennonite groups pursued their own coﬁrses
independently.

A different situation existed in Ontario. There the war and
the concerns it raised for the Ontario Meﬁnonites had given birth to

the Conference of Historic Peace Churches. It would not have been
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very surprising had the CHPC disbanded at the war's end like its
western counterparts, but quite the opposite was the case. The CHPC
increased in strength and elicited greater interest in the post-war
period than it had during the war. J. Harold Sherk, its first
secretary, remarked on this in 1952:
It seems almost if not quite as much a miracle that the
CHPC, born in the stress of the early days of World War II,
should have gone on in this way with increasing strength and
interest in the post-war years. Many of us had feared that
the interest in this work would become slack when the pressure
of war and conscription eased off, but it has not been so.3%
Much of this strength grew out of the recognition that the
peace testimony had to be advanced as vigorously in peacetime as in
wartime, and that a united front in this promotion increased its
effectiveness as well as its integrity. Already at its 1944 annual
session E. J. Swalm noted that the cooperative effort of the CHPC
should continue after the war's end in order to give a visible

35

expression of the doctrine of peace, and in 1946 a guest speaker

admonished the assembly that its task in the promotion of peace was

only then beginning.36
Both the étrength and the continued existence of the CHPC

held long-term significance for Canadian Mennonites. In subsequent

years, as greater cooperation among all Canadian groups and greater

coordination of their different activities came to be seen as a

" necessity, the CHPC provided not only the nodel after which a larger

effort could be fashioned; but also an essential ingredient in that

effort. |

If in 1951 the Mennonites figured that "der Weg nach aussen” had

been pursued as far as possible, a new avenue of peace and service
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Witness soon opened to them. It was related to the Civil Defence
(cp) Program begun by the federal Department of National Health and
Welfaré in conjunction with Provincial and municipal governments.
Prompted by the Cold War in general and the realization that a real
war would most likely involve the use of nuclear weapons, the purpose
of Civil Defence was to minimize the effects of disaster upon the
Canadian population and Canadian property. One of its chief functions
therefore was to train volunteer civilians in various skills necessary
in the event of nuclear attack.

The question of Participation in Civil Defence was raised at
a number of Mennonite meetings in the next few years,37 but it was
not-until the mid -1950s, when locai CD units in Ontario began
enthusiastic membership drives, that it became a real issue of
concern. The Mennonites could support Civil Defence's life-preserving
‘functions, but they remained apprehensive about the program's military
flavour. No doubt some:of this was imagined, since many people were
under the impression that CD operated under the Deparment of Defence,
as it did in the United States. Nevertheless, statements like that of
Paul Martin, minister in charge, that civil disasters such as floods
and tornadoes did not constitute civil defence, even though CD workers
may be involved, understandably aroused suspicion.38 Moreover, many
people felt that; by helping to prepare people psychologically for :
war, Civil Defence was actually creating a climate that would produce
it.39 Many Mennonites had reason to be grateful for their early
hesitation when in 1959 a major portion of Civil Defence jurisdiction
was transferred to the Department of Defence.

The first group to tackle the issue of participation was the
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Conference of Historic Peace Churches. An executive committee meeting
in May 1956 agfeed to arrange for a number of individuals to visit
the Civil Defence college at Arnprior with the hope that they would be
able to advise the conference on whether or not to participate.uo
Orland Gingerich and Elven Shantz were the individuals chosen. They
reported on their visit to Arnprior at the annual session of the CHPC
in November and indicated that cooperation with Civil Defence at this
point would enhance the peace testimony as well as provide greater
bargaining power if at some point the Mennonites had to say no.41
After considerable discussion the assembly resolved that

we provide for a cooperating church-directed programme in

those specific areas of Civil Defence in which we can

conscientiously serve in accordance with our understanding

of discipleship as founded in scripture (but without direct

affiliation to the full programme and all its phases) . . 2

While the CHPC was taking these steps to clarify its position

with Civil Defence officers, other developments were taking place in
Ontario, as well as Manitoba and British Columbia, which would
provide exactly the "cooperating church-directed programme” which the
CHFC had in ﬁind. These developments were the organization of
service units which could lend assistance to victims of natural
disasters. Such units had been formed in several American states a
number of years earlier. It was possibly their example which
rrompted several groups of Ontario Mennonites to assist in the clean-
up operations following a tornado in 1953 and a hurricane in 1954,
These spontaneous offers of assistance, though sadly lacking in
organization, marked significant beginnings.

It was in Manitoba, however, where a provincial Mennonite

Disaster Service (MDS) organization took more definite shape first.
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This occurred in the spring of 1956 after the visit of Elmer Ediger,
chairperson of the Kansas MDS, to several Mennonite communi'ties.u'3
The expectation of flooding in the Red River valley no doubt prompted
the Manitoba Mennonites to follow uﬁ Ediger's suggestions immedi-
ately.uu Within a week a top-level coordinating committee had been
formed, and plans to appoint contact persons in each district were
underway.

Similar developments were occurring in British Columbia. As
in Manitoba, the visit of an American actively involved in the
organization of state MDS units, and anticipated flooding in the
Fraser River valley provided the impetus for the creation of a
provincial ws.*5  Unlike Manitoba, however, three separate MDS
organizations were created, one for each of the three areas where
Mennonites were concentrated, namely, Chilliwack, Abbotsford, and
Vancouver.

Ironically, the organization of an Ontario Mennonite Disaster
Service occurred somewhat later. It was discussed at a CHPC executive
committee meeting in April 195646—fexactly the time that Elmer
Ediger>was itinerating in Manitoba--but it was not until early in
1958 that the Military Problems Committee gave birth to Ontario

s *7

In Saskatchewan and Alberta MDS organizations came into
existence only in 1959.

Even prior to the official organization of. these Mennonite
Disaster Service units; there had been some speculation that disaster

service might be one way to be of service to Canada without Ffull

membership in Civil Defence. The Canadian Mennonite, which through-

out its history directed the course of events almost as much as it
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reported them, wrote in 1955:
It is still too early to make any sweepling conclusions,

but it may well be that Mennonite Disaster Service will prove

to be the most effective avenue of practical Christian witness

and neighbourliness in our own communities in times of natural

or war-time disasters. It may also grow to be the logical churc

alternative to Civil Defence, if an alternativevis what we need, 8
In March 1956 the Mennonite Central Committee adopted a statement of
guiding principles on civil defence; noting that the importance of
disaster service could only grow.49 It is therefore not surprising
that, throughout the Canadian Mennonite community, Mennonite Disaster
Service quickly became the alternative to Civil Defence.v Though there
were some regional variations in the extent to which MDS cooperéted in
Civil Defence programs, there did exist a common avenue through which
the Mennonites could contribute to the welfare of the nation and
maintain their religious scruples.

The development of Mennonite Disaster Service in the 1950s
paralleled the development of relief action in World War I and
alternative ser#ice in World War II. Once again tﬁe demands of the
nation prompted a renewing and redefining of the Mennonite service
witness. The secretary of Ontario MDS, speaking to a conference in
1959, admitted thaf the attempt on the part of CD officers to recruit
Mennonite young people had been the key element in the development
of the Ontario organization. He stated: "Local pressures from non-
Christian sources prompted the church to action in this matter."SO
In attempting to fulfill their obligations as Canadian citizens; the
Mennonites were also strengthening their Christian witness.

If the Cold War was thus responsible for the creation of

Mennonite Disaster Service, it also renewed discussions regarding the
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creation of a standing committee which could represent all the
Canadian Menndniteé before the government in such issues as alter-
native service, civil defence, and other peace—relatedvconcerns. The
creation of such a body had been debated in the early 1950s, but
nothing had resulted from these discussions.51 The prime minister's
statements to the 1951 delegation had removed any sense of urgency,
and the idea, if not forgotten, had at least been shelved. Now the
organization became a reality. |

The process through which this came about was rather complex.
In Janvary 1957 Jd. B; Martin of the Military Problems Committee of the
CHPC suggested that a éonference iﬁvolving representatives of all
Canadian Mennonite groups be convened to deal with a number of peace-
related issues of general concern.52 Martin shared his idea with

53

Harvey Taves, director bf the Mennonite Central Committee's
Canadian office (sée Chapter IV), and Taves in turn passed it on to
David P. Neufeld, chairperson of the Board of.Christian Service of
the Conference of Mennonites in Canada.

Why Ta&es would forward this information to the Board of
Christian Service is somewhat unclear. The most reasonable explan-
ation is that, having discussed the need for a national inter-
Mennonite peace organization with the Board's secretary, he felt
that it would be receptive to the idea.55 He was right. At its most
recent meetiﬁg, the Board of Christian Service had itself discussed
the possibility of a conference similar to that which J. B. Martin

was now proposing., Chairperson Neufeld now responded to the sugges-

tion with the comment that such a conference was ibng overdue.56

Frank Epp; the Board's secretary, was similarly disposed. As
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editor of The Canadian Mennonite, he had just sent to Press an

editoriai entitled "A Loop-Hole in Organization.”57 It stressed the
need for a body that would coordinate Peace and service activities as
well as represent the Canadian Mennonites before the federal govern-
ment, an organization that would serve the kind of functions for
Canadian Mennonites that the Mennonite Central Committee did for their
American co-religionists. A conference like the one new being
suggested, Epp thought, provided the perfect opportunity for moving
toward this kind of organization.58

It was not surprising that both the Board of Christian Service

and The Canadian Mennonite should latch onto Martin's idea. As

young institutions adding a new generation of leaders to the Mennonite
scene, they were anxious to spearhead movements that would encourage

inter-Mennonite cooperation. The Canadian Mennonite, as the first

English language periodical that sought to serve all Mennonite groups
in Canada rather than one particular conference, had in fact been
created for that very purpose. That its editor, one of whose
greatesf passions was "Mennonite ecumenicity,"59 was also secretary
of the Board of Christian Service meant that the two institutions
would often promote the same causes. Both would have a significant
impact on future organizational developments,

If a number of groups had thus indicated their support for an
inter-Mennonite peace conference, the question was, who should call it.
David P. Neufeld suggested that the MCC Kitchener office (at that time
actually based in Waterloo) take the initiative.éo Director Harvey
Taves seemed reéeptive to the idea; but MCC's neﬁ executive secretary

in Akron, Pennsylvania; William Snyder, advised against it., He
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suggested that the CHPC call the meeting.61 The CHPC agreed and
secretary C, J.'Rempel set about inviting each of the Meﬁnonite
groups in Canada to attend.

The organization which might have been expected to oppose the
meeting, thé Canadian Mennonite Relief Committee, responded enthusi-
astically to the invitation and forwarded a resolution to the CHEC
offering to assist in the organization of the meeting.62 Yet some
strong opposition was voiced by the elder oflone of CMRC's strongest
member churches, David Schulz of the Altona Bergthaler Church, What
was at issue was the stand taken by the CHPC the previous November
endorsing limited participation in Ci§i1 Defence. Though the CHPC
had clearly stated that it would participate in CD through a church-
directed program, the press had given its decision a very different

slant. A release which made its way across the country claimed that

"the weight of 30,000 Mennonites was thrown behind Canada's Civil

1!63

Defence program recently. For David Schulz this was an unaccep-
table pOSitign. When he learned that the CHPC was to call a confer-
ence to deal specifically with alternative service, representation
before the government, and Civil Defénce, he concluded that the CHPC
position was to be forced on the west.

Schulz's reaction to the proposed meeting convinced C. J. Rempel
that it was exactly the need to clarify problems such as this which
warranted the conference.65 He and Frank Epp, both of whom probably
felt the greatest responsibility for the upcoming meeting, attempted
to set matters straight. Epp wrote an editorial pointing out how the

Press had misinterpreted the CHPC resolution66 and published a similar

article by Orland Gingerich which had first been written for the
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benefit of CHPC members.67 Rempel wrote to his Member of Parliament
explaining how the recent statement of Paul Martin regarding civil
disaster made a hypocrisy of the CHPC resolution and thus strained
the relationship among the Mennonites. He demanded an explanation of
-the minister's remarks prior to the conference "in order not to
nullify what has taken a long time to build up and which will take
even longer to rebuild."68 That Schulz still didbnot attend the
conference was certainly not becauge its organizers had not gone out
- of their way to clarify the situation. |

The meeting was held in Winnipeg on 3 and 4 May and was attended
by some fifty delegates representing eleven Mennonite groups. Three
Hutterites attended as observers. The burpose of the meeting was
orientational in nature; the conference was not to formulate policies
or draw up plans of action. Rather, it was to elicit the sharing of
opinions and experiences with regard to three major issues: alter-
native service, Civil Defence, and representation to the government.
Several major addresses dealing with these issues were planned to
initiate discﬁssion. While the thought had been expressed that some
definite action might arise from the meeting,69 it was generally felt
that it would be necessary for the different groups to "feel each
other out” before this could take Place.

If the organizers of the conference were cautious in their
expectations, they had good reason to be amazed at the amount of
agreement reached.70 With regards to the Civil Defence issue; for
instance, short reports from each province quicklj revealed that the
positions were hardly at variance. While Ontario had gone the

furthest in endorsing a limited form of participation, its stance was
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certainly not the one described in the press. Moreover, it now
indicated a willingness to drop the name Civil Defence in reference
to its own activities. Conference delegates unanimously resolved to
promote the organization of Mennonite Disaster Service units in each
Province and thus avoid direct affiliation with Civil Defence.

A similar degree of consensus resulted from the discussion on
alternative service. The meeting's participants agreed that the
alternative service program of World War II had been a more positive
experience than they had previously thought. They also concurred
that spiritual preparedness and flexibility of program would be the
most important ingredients in any future form of substitute service.
Clearly, the more moderate stands of both the Russlaender and the
Kanadier, in evidence at the outset of the décade, still held, for

the issue of Arbeitsdienst versus Sanitaetsdienst was not even raised.

The.most significant action taken by the conferehce wés to
recommend the creation of a counselling body that would represent all
the Canadian Mennonites before the federal govermnment. This decision
grew out of én address by J. B. Martin, whose idea had helped to give
birth to the conference. Martin referred to a number of "united”
representations that had been made in the past and indicated the
impdrtance of a united front for any contacts that would be made in the
future. He suggested that this counselling body consist of twelve to
fifteen individuals and that it should in turn appoint five of them to
an "Ottawa Contact Board" which would make the necessary represen-
tations.

Martin's comments seem to have met with a considerable degree

of approval, but the conference participants recognized that they did
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not have the authority to create the counselling body. That was the"
task of the individual Mennonite conferences. At the recommendation
of a fact—finding committee, they therefore agreed that'Martin's
Plan should be submitted to each of the denominational conferences
for approval and action (presumably this referred to the appointment
of an official member); an& that an interim committee of five be
appointed to gather the reéults of the conference decisions and to
arrange for an organizational méeting. The five meﬁbers of the
CHFC in attendance were appointed to this interim committee,
Immediate reaction to the conference and to the action taken

was very positive. In a feature article in The Canadian Mennonite,

Frank Epp claimed that few of the conferences he had covered since
- the founding of the paper coﬁld surpass this one in inspiration and

71

encouragement., He did not indicate that the counselling body
recommended by the conference was in keeping with the orgénizational
structure he had advocated in his February editorial. But his
comment, that the potential for such an inter-Mennonite coordinating
organization.was far from limited, suggested that it was definitely

a step in the right direction.

Another inter-Mennonite paper, the Mennonite Observer, drew

attention to the harmonious spirit that had been in evidence at
Winnipeg and called the conference the most outstanding development
in the recent growth of inter;Mennonite cooperatiOn.72 In reference
to the forthcoming counselling body, it remarked that spiritual unity
in the area of'peace and nonresistance had to be combined with rep-
resentational unity. "As individual groups we 5ave very little

influence but as a united Mennonite brotherhood we can gain the
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audience and the respect of government officials,"73 it said.

This initial enthusiasm, however, did not necessarily mean
that the counselling body would immediately come to life. Towards
the end of May, C. J. Rempel, who now faced the task of encouraging
the‘individual Mennoﬁite conferences to take action, wrote tobEpp:

I think we have started a fine thing which {sic] terrific
- potentials and I hope it does not die a fast death after such
vigorous and encouraging life as evidenced at the conference.
The statement was somewhat prophetic, because it foresaw that there
could be difficulty in relaying the recommendations and the enthusiasm
that had produced them to the conference groups. Very soon Rempel's
fears became reality,

Because most of the denominational conference sessions were held
'during the summer months, the Winnipeg conference had set 1 November
1957 as the deadline for replies.75 That déte Passed with only a few
conferences having responded, and a CHPC executive committee meeting
therefore advised Rempel that he contact those which had not yet
replied before taking any further action.76 The following May,

Rempel reported that only four appointments had as yet been made, and
he was again directed to contact those not responding.77 A few more
appointments resulted from these contacts, but in July the CHPC
executive still did not feel that it could proceed with an organi-
zatlonal meeting.78

By this time pressure was being exerted on the CHPC to make the
counselling body a reality; In early October the Board of Christian
Service of the Conference of Mennonites in Canada forwarded abrecently

pPassed resolution to the five members of the CHPC who had been named

the interim committee; The resolution expressed regret at the delay
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and urged early implementation of the action agreed upon at the

Winnipeg conference. /2 At the same time The Canadian Mennonite

expressed the hope that "the Canada-wide inter-Mennonite peace
organization which‘was initiated almost two years ago . . , will soon
wake out of its sleep and become actively real."80 As a result of
these urgings the CHPC executive agreed to invite the appointed
representatives to an organizational meeting that would be held in
Ontario prior to an audience with the new prime minister.81 (A
tradition of meeting with each new prime minister to acquaint him
with the Mennonites and their concerns was beginning to develop. )

The long-awaited counseiling body finally came into existence
on 16 February 1959, nearly two years after it had first been con-
ceived. In an Ottawa hotel eight individuals representing és many
groups met to choose a name, elect aﬁ executive, and outline the
goals of their new organization.82 The name Historic Peace Church
. Council of Canada (HPCCC) was decided upon, and J. B. Martin of the
(01d) Mennonites, David P. Neufeld of the Conference Mennonites, and
c. J. Rempel of the Mennonite Brethren were elected as chairperson,
vice-chairperson, and secretary, respectively. As the most repre-
sentative of Canadian inter-Mennonite organizations, the HPCCC was to
make a Jjoint representation to the federal government whenever itvwés
felf necessary and to deal with problems of mutual concern in such
areas as the peace witness and disaster service. HPCCC members also
resolved to make yet another attempt to gain the active support of
groups not yet participating. |

The formation of the Historic Peace Church Council of Canada

represented the attainment of an ideal sought in World War II; namely,



102

a body that could speak with authority for all Canadian Mennonites
before the federal government. While it is true that a number of the
most conservative groups in southern Manitoba were not officially
re;mesented by their own delegates, the Presence of DaQid P. Reimer

of the Kleinegemeinde, John Penner of the Church of God in Christ
Mennonite, C. Wilbert Loewen of the Evangelical Mennonite Brethrén, énd
later G. H. Penner of the Rudnerweider (by then known as Evangelical
Mennonite Mission Conference) meant that the breach of World War II

had in large part been bridged. Whether the Council would meet the
expectations of those who had created it the following years would

reveal,

If the 1950s thus witnessed a major structural alignment in
the peace thrust of the Canadian Mennonites, intimations of a similar
development were beginning to be felt in the area of relief activity
as well. Members of the Canadian Mennonite Board of Colonization and
the Mennonite Central Relief Committee were beginning to express the
idea that a broader organizatibnal base would promote more effective
and efficient relief work. Although their conceptions of a new
Organization differed substantially in their inclusiveness--would the
organization represent a merger of the Board and MCRC, or would it
also include the Manitoba Kanadier and possibly the Ontario NRRO
constituency?--they were all based on the assumption that greater
integration and coordination of the various relief programs was desired.

It was not until 1958 that discussions regarding an amalgamation
of several relief committees became serious, but the idea was much

older. It appears to have been raised first at a Board meeting of
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8 August 1947 when the members went on record as favouring a unifi-
cation of all their relief activities in Canada.83 The use of the
pronoun "their" suggests that the intention behind the resolution
may have been merely an amalgamation of the Board and MCRC, separate
organizations with virtually the same leadership and constituency. A
letter from J. J. Thiessen to B. B. Janz a year later indicates that
this was how the former_undefstood it.84 Since the resolution con-
cluded by stating that a reunification of MCRC and the Canadian
Mennonite Relief Committee of Manitoba was the first step in the
creation of a new organization,85 however, it seems that something
more comprehensive was also perceived.

In 1951 the issue was raised again at the insistence of the
provincial relief committee of British Columbis. Though the primary
emphasis was on an immediate amalgamation of fhe Board and the MCRC,86
a broader vision was again present. A. A, Wiens, secretary of the B. C.
committee, expressed this vision in his hope for a Canadian organi-
zation that would resemble the Mennonite Central Committee.87 Though
such an orgaﬁization would originate through a merger of the Board
and MCRC, it would go on to include conferences that did not at
that point participate in the work of these organizations. The Board
discussed the issue in March at ité annual meeting. It was'receptive
to the idea but felt that the time was 1nappropriate for major
restructuring.88 The issue was not raised again for a number of
years.

In 1957 The Canadian MennoniteAbegan to promote the formation

of an organization similar to that mentioned by A. A. Wiens, though
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whether it was aware of the earlier suggestion is unclear. An
editorial on 15 November noted the flowering of a number of inter-
Mennonite agencies such as the Canadian Mennonite Board of Coloniza-

tion, the Mennonite Central Relief Committee, and several others.

While 1t undoubtedly regarded the existence of these organizations

as positive examples of the "recent grqwth of inter-Mennonite
activity,” it went on to suggest fhat more was needed, specifically,
integration and coordination of the different activities at both
provincial and national levels. The first step in this process could
be the amalgamation of the Canadién Mennonite Relief Committee and
the Manitoba Mennonite Relief Committee. Such a realignment, the
editorial noted, would improve service, avoid confusibn, and provide
the maximum efficiency and outreach.89

Possibly encouraged by this editorial, A. A. Wiens once again
mentioned a restructuring at a Joint Board/MGRC meeting in February
1958 and moved that serious study be giveh to the future of the
organizations.9o A month later he expanded on his views in a letter
to B. B. Janz.91 He praised the Board and MCRC for their past
accomplishments, but also indicated that they had lost much of their
appeal, particularly among young Eeople, and that their original

raisons d'etre no longer held. He felt that they should be replaced

by a new central office which would include both CMRC and NRRO
(Wiens referred to "Sued Manitoba und Waterloo".) Fearful that
Mennonite Central Committee would quickly assume control of the
various Canadian relief programs if Canadians did not establish a
central office of their own, Wiens wrote: "Dann sehe ich 'die Roemer

kommen u; uns Land u; Leute nehmen."'92
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Evidently this time Wiens's proposal, or at least that part of
it éalling for the amalgamation of the Board and MCRC, caught the
imagination of other members. In response to J. J. Thiessen's
request for their Personal opinions, virtually all indicated that the
time for such a merger was ripe. George Friesen of Ontario noted that
a single organization would help to preserve unity in the conferences
and would also be in a better position to tap the waning interest of
young people.93 A merger also made sense simply because constituents
could no longer distinguish between the purboses of the two existing
organizations. - Jacob G. Gerbrandt of Saskatchewan felt that a more
unified relief effort was necessary,94 and J. J. Klassen of Alberta
remarked that a more satisfactory relief program would thus be
achieved.95 Others made similar cQﬁments."

It seemed rather natural for the Board and MCRC to consider
amalgamating, for the two organizations had had a close relationship
since the latter's founding in 1940. Until 1946 the executives of
both organizations had been identical, being comprised of David
Toews, B. B.'Janz, and C. F, Klassen. With Toews's resignation'the
change was pnly slight. J. J. Thiessen became chairperson of the‘
Board and vice-chairperson of the MCRC; B. B. Janz became chair-
person of the MCRC while remaining vice-chairperson of the Board.
While this arrangement allowed for both the Conference of Mennonites
in Canada and the Canadian Conference of Mennonite Brethren Churches
to have leadership roles (Thiessen being a member of the former, Janz
the latter), to most people it appeared that one agency was being
directed by two individuéls.

In 1947 the relationship between the Board and MCRC was
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strengthened when their provincial branches merged to form one strong
committee'in éach of the five provinces, Previously most provinces
had possessed both an immigration committee dating from the 1934
Board reorganization (see Chapter I) and a relief committee dating
from the beginnings of the MCRC (see Chapter II).96 This situva,tion
had been the cause of much duplication and confusion. After both
conferences had approved the move, the two provincial committees fused
to form a Mennonite provincial relief committee which would assist in
the activities of botﬁ central organizations as well as direct any
projects of a provincial 1r1at1,u:'e.97

In 1949 the Board and MCRC began to hold their annual meetings
on successive days in the same location. This Procedure was continued
throughout the 1950s. It in turn raised the issue of membership, and
in 1951 a Board meeting resolved that, for the sake of reducing travel
expenses, the conferences should elect to MCRC individuals who were
already members of the Board.98 The recommendation was accepted by
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both conferences, and in the following years Board and MCRC member-
ship became virtually Synonomous.

Though an official amalgamation of the two organizations had
been suggested on a number of occasions in the past, it was not until
Wiens posed the issue again in 1958 that it became & real possibility.
There was a reason for this. In the early 1950s both organizations had
been in the midst of massive projects: the Board was administering
the immigration of a new wave of Russian Mennonite refugees, and the
MCRC was establishing an independent aid program to assist those

refugees who had settled in Paraguay; At that point it was felt that

the scope and amount of work to be done was too much for one organi-
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zation. Seven years later both undertakings had diminished consider-
ably without being replaced by new ones, and the workload could now
conceivably be handled by one committee.loo Moreover, the expense of
maintaining two committees could not be Justified indefinitely.

If reaction to Wiens's proposal of merging the Board and MCRC
was favourable, response to his broader vision of a relief organi-
zation also embracing NRRO and CMRC was less sO. Although George
Friesen did go so far as to suggest how many members CMRC should be
able to name to the new organization,101 most Board and MCRC members
did not address this aspect of the issue. Moreover, at least two
individuals voiced concerh over the implications of an inclusive
realignment. One of them was C. A. DeFehr, secretary-treasurer of
MCRC. A member of the Ménnonite Brethren conference, DeFehr felt that
the involvement of the CMRC groups would iead to the loss of Mennonite
Brethren influence in £he new organization. He was prepared to
support a reorganization if it maintained a one-to-one relationship
between Canadian Conference and Mennonite Brethren membership, but he
was very hesi%ant about a larger amalgamation.io2

B. B. Janz also had misgivings ébout the more comprehensive
reorganization, but where DeFehr'é hesitation coalesced around the
CMRC, his focused on the NRRO, What caused this concern was Janz's
keen awareness of the divergent interests that undergirded the
respective relief programs of the NRRO aﬁd MCRC. Where NRRO supported
MCC's world-wide relief program, MCRC was more interested in addressing
the needs of the Mennonites in South Americé; a group which it felt
the MCC was neglecting. (More will be said about this in Chapter IV.)

Janz was convinced that the (01d) Mennonites of the NRRO would quickly
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dominate a new Canada-wide relief organization and would seek to
impose the‘"Akron line" on others. The interests of western Canada
(the MCRG constituency, that is) and thus the needs of South American
Mennonites Would‘goon be forgotten.103 In such an event, Janz
speculated, the Mennonite Brethren conference might choose to retain
direct control over its relief funds.

In response to A. A. Wiens's February motion'that{the'subject
of reorganization be given thorough study, a special meeting of
Board and MCRC executives was held on>4 June. The members agreed
to fuse the two organizations into one and directed J.’J..Thiessen
to prepare a recommendation on such action which could be presented
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to the two conferences for ratification in July, Though this

represented a smaller move than either Wiens or The Canadian Mennonite

had been advocating, Thiessen made it clear that this decision was a
step in the direction of an all-Canada relief organization that would
eventually include the Canadian Mennonite Relief Committee as well as
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the Non—resisﬁant Relief Organization. The new organization
created through the amalgamation of the Board and MCRC would pave the
way to a greater level of cooperation and coordination.

If DeFehr and Janz were at all upset by Thiessen's remarks, they
could take comfort in the fact that there would be no immediate moves
to draWFCMRG or NRRO into the Board/MCRCvorbit. J+ J. Thiessen had
given the assurance that some tactful and brotherly preparatory work
would need to be done before aﬁy concrete steps toward the larger
amalgamation could take place.io6 He had also suggested that the

presentation of specific recommendations to the conferences be post~-

poned for a year "um Konflikte und Trennungen zu.verhueten."107 Thus
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convinced that the Board and MCRC were in no immediate danger, both
‘Janz and DeFehr moderated their positions considerably. Within weeks
both men were prepared to concede that a fusion with CMRC and NRRO
would be possible at a future date.108

| In accordance with J. J. Thiessen's suggestion to postpone
amalgamation procedures, the specific recommendations were drawn up in
the spring of 1959 at the annual meeting of the Board and MCRC. They
gave careful attention to the problem of equal control by the two
conferences., The new organization was to consist of five members Ffrom
each conference, each of the constituent provinces being represented
by two persons. A four-member executive, consisting of two Conference
Mennonites and two Mennonite Brethren, was tobe elected therefrom.
The main office was to remain in Saskatéon where the Board office had
been, but two treasuries were to be administered, one for the Confer-
ence Mennonites in Saskatoon and one for the Mennonite Brethren in
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Winnipeg. DeFehr was still somewhat concerned over what would
happen if the CMRC groups joined the new organization, which was to
be named the Canadian Mennonite Relief and Immigration Council (CMRIG),
but he could not argue with the fairness of this arrangement.llo

A four-member qommittee drew up the constitution for the CMRIC
and presented it to the two conferences in July. The Conference of
Mennonites in Canada accepted it, but the Canadian Conference of
Mennonite Brethren Churches did not, giving the reason that the
Board and MCRC themselves had not yet approved the statutes.lli
While no Board/MCRC méeting had officially ratified the proposed

constitution, each member had been forwarded a copy in late April and

had been asked to give his reaction. J. J. Thiessen had ‘believed
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this to be sufficient. A letter which he circulated to members of
the Board, MCRC, and provincial relief committees revealed real
frustration at what would mean another dela.y.112

Eleven representatives of the Mennonite Brethren conference
met in Coaldale, Alberta on 5 October to discuss the constitution.
Beyond suggestlng some minor changes and recommending that the central
office eventually be moved to Winnipeg, they gave their a.pproval.113
Two days later a joint meeting of the Board and MCRC arranged for the
incorporation of the Canadian Mennonite Relief and Immigration
Council, and a charter was granted by the government early in 1960,
A frocess begun more than two years earlier had finally been
completed. |

If the members of the Board and MCRC became preoccupied with the
issue of their own amalgamation during those two years, they did not
entirely lose sight of the ideal of a relief organization that would
embrace all Canadian Mennonites. Recognizing that such an ideal
could not be realized overnight, however, they concentrated at this
point on opening the channels to a merger with the Canadian Mennonite
Relief Committee. A fusion with the Non-resistant Relief Organization
would presumably come later. It was therefore agreed that provision
should be made in the constitution for the CMRC to join the CMRIGC
if 1t so wished, ¥

Though it was the Board and MCRC which first broached the sub-
ject of a reunification with the CMRC, the first contact was initiated
by the new secretary of the Canadian Mennonite Relief Committee,

Ted Friesen. The son of publisher D. W. Friesen, Ted Friesen had

inherited his father's passion for inter-Mennonite cooperation. To
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give one example, he was instrumental in establishing The Canadian

Mennonite which, as a weekly claiming to represent no one conference
and serving all, had been his father's dream.115 Undoubtedly those

Canadian Mennonite editorials demanding new organizational structures

expressed views close to Friesen's own., It is therefore hardly
surprising that, when he first learned that the Board and MCRC were
considering a merger and that the CMRC might also be involved, Friesen
quickly wrote to J. J. Thiessen that "such a union, of all three
boards, if it could be affected £§19],- would be of the greétest
Possible significance and benefit for our brotherhood."116 Though he
was cognizant that some members of his committee might be opposed, he
assured Thiessen that he would work toward that goal.

J. J. Thiessen's reply to Friesen was a warm one. The chair-
person of the Board agreed that a union of the relief organizations
would "bring the different sections of the Canadian Mennonites
closer together and our work would be even more blessed by the»Lord."117
Since Friesen's remarks had been personal, Thiessen asked permission to
use them invfuture discussions. But although the CMRC secretary
gladly agreed,118.no further action was taken by the Board or MCRC,
except perhaps to consider the letters at the 4 June meeting. One
reason for this may have been not to arouse the fears of DeFehr and
Janz unduly. Thiessen's statement to Friesen, that there must be
internal unity on the question of a meiger before such é process could
be initiated, may have applied to the Board/MCRC as much as the
CMRC.119 |
Since the Canadian Mennonite Relief Committee was a rrovincial

committee, it seemed natural that its chief contacts would be with
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the Manitoba Mennonite Relief Committee, the provincial counterpart
of the Board and MCRC. In his November 1957 editorial Frank Epp

had noted that an amalgamation of these two committees could be the
first step toward greater integration and coordination of Canadian
Mennonite activities at the national 1eve1.12'O This was still a long
way off, but it was evident that the relationship between the two
committees had improved since the parting of the ways in 1940, During
and after the war the two organizations had cooperated in a meat
canning project in Reinland,iz1 and beginning in 1946 they had shared
a clo’ching'depot.-122 In the 1950s members of one commitiee were
frequently found in attendance at meetings of the other.

Contacts between the two committees increased in 1958. 1In
August the CMRC discusséd the possibility of a meeting with the
Manitoba Mennonite Relief Committee.123 Held in April 1959, the
purpose of the meeting was threefold: it was to acquaint each
committee with the other's work, to discuss general problems’common
to both, and to create the basis for a joint project.124 Two
significant decisions resulted from the discussion. First of all, it
was agreed that joint executive committee meetings should be held on
an annual basis. Secondly, it was decided that a joint clothing
program would be initiated. A good beginning had been made to bridge

the gulf that had separated the two Manitoba committees for almost

twenty years.

As the 1950s drew to a close it was evident that real advances
had been made in integrating and strengthening the peace and relief

activities of the Canadian Mennonites. The Historic Peace Church
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Council of Canada provided the channel for unifying the peace thrust
of the Mennonites. While the major portion of peace education was
carried on at the denominational conference level, the Council became
the body which could represent before the federal government the
collective position of the Mennonites on such issues as civil defence,
conscription, and alternative service.

The achievement was not as great in the area of relief activity.
Though there was talk of an all-Canada relief organization, only the
initial step of unifying the Canadian Mennonite Board of Colonization
and the Mennonite Central Relief Committee took place. Nevertheless,
that members of the Board/MCRC and CMRC were beginning to talk about
a further_merger meant that the process would not end here. It seemed
that western Canadian Mennonites were finally beginning to catch up
with the Ontario Mennonites in cooperation and organization.

The organizatiohal developments of the 1950s, like those of
World Wars I and II, were in part prompted by the pressures of war--
this time a cold war--and the demands which these Pressures brought to
bear on the ﬂennonites as Canadian citizens. Had Civil Defence not
requested their participation, it is doubtful whether Mennonite
Disaster Service would have developed. Had the threatvof World War III
not provoked fear and uncertainty about their status under a new
round of compulsory military service, 1t is doubtful whether the
Historic Peace Church Council of Canada would have been created. Once
again the impetus for both service and cooperation was an external
force.

There was a difference this time, however. Whereas in World

Wars T and II the Mennonite response had largely followed upon the
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heels of war and conscription, it now anticipated those events. At
no point in the 1950s did Canada invoke military conscription nor
demand compulsory participation in Civil Defence, yst the Mennonites
proceeded as if these were distinct possibilities. While teshnically
‘nothing was required of them, they did not hesitate to offer their
services. It appeared that they were beginning to take both their
civic obligations and their ethical teachings as seriously in peace-
time as in wartime.

The Cold War did not influence organizational developments in
the relief and service agencies directly, but it did so indirectly.
The cooperation that it induced in the field of peace concerns could
not help but extend to other areas as well. If the physlcal and
ideological distances could be bridged with regard to peace issues,
the same could be achieved in the area of relief work. It was hardly _
‘a coincidence that the development of the HPCCC was paralleled by
talk of creating a Canada-wide relief organization. This development
laggei behind the formation of HPCCC somewhat, but before the decade
was over the feace council would be requested to convene a meeting of
relief committees and related organizations in order to pursue this
goal more actively.

There was much reason for satisfaction in these developments,
but in at least one camp something broader was yet envisioned. The

Canadian Mennonite had in part initiated the discussions calling for

both the creation of a counselling body that would provide a national
focus for the peace-related concerns of all the Canadian Mennonites
and the formation of a Canada-wide relief organization, and it

promoted these developments once they were underway. But what it
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advocated for the future was an agency that would integratg both
peace and relief concerns, as well as others. What it desired was a
.Mennonite Central Committee for Canada.125 First described in a

June 1958 editorial, it claimed that the future of Canadian Mennonites
lay with such a realignment. dJust how prophetic these words were the

ensuing years would reveal,
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CHAPTER IV

MENNONITE CENTRAL COMMITTEE AND THE

CANADIAN ORGANIZATIONS

1939-1959

As Canada's history cannot be fully understood without reference .
to the influence of the United States, so Canadian Mennonite history
is incomplete if it does not examine the relationship of Canadian
Mennonites to their American co-religionists. The same is true of
the inter-Mennonite organizations described in the preceding chapters.
Indeed, it is necessary to examine how the various Canadian Mennonite
organizations related to the United States-based Mennonite Central
Committee in order to understand why various Canadians came to
advocate such an organizatioﬁ for Canada. That is the task of this
chapter,

The Mennonite Central Committee, it will be recalled, was
formed in 1920 to unify the American Mennonite relief efforts providing
aid to the Russian Mennonites after World War I. Though it remained
Primarily a relief agency in the minds of its constituent groups,
it soon grew to embrace a wide spectrum of infer—Mennonite activities’.1
In 1930, for instance, it undertook to transport to and resettle in
Paraguay 2000 destitute Russian Mennonites. In the five years
following World War IT, it similarly assisted the 4000 Russian

Mennonite refugees in Germany who were spared repatriation; but who
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could not meet Canada's iﬁmigration requirements. A special section
of the MCC created in 1944, the Mennonite Aid Section, soon devoted
itself almost exclusively to this mammoth operafion.

Besides immigration and colonization; World War II opened
additional avenues of service and brought MCC more responsibilities.
Peace and alternétive service, originally under the direction of the
Mennonite Central Peace Committee formed in 1939, were turned over
to MCC in 1942 with the creation of its Peace Section, Thus>he1ping
to administer the Civilian Public Service program (the American
counterpart to Alternative Service Work in Canada), MCC was led to
establish a voluntary service (vs) program to continue in Peacetime
thé kind of witness that was begun iﬁ wartime and to initiate training
Programs for overseas relief and reconstruction. The specific
Civilian Public Service project of service in state mental institu-
tions prompted MCC to establish a number of mental hospitals of its
own. When the United States government invoked peacetime conscrip-
tion in 1948, MCC became one of several agencies providing alternate
service oppoftunities for conscientious objectors. Its overseas
Pax program was a direct result,

Significantly, the "if-it's-inter-Mennonite-let-MCC-do-it
p:rinciple"2 did not wane as the years progressed. New programs, such
as Menno Travel Service, which was designed to meet the transportation
heeds of MCC workers, Mennonite Disaster Service, which arose as an
alternative to ecivil defence’participation, the Teachers Abroad
Progrém, which supplied teachers to independent African nations, and
Child Sponsorship,; which enabled persons to support a needy child

over an extended period of time; took their place alongside MCC's
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older activities during the 1950s and early 1960s. The organization
had become much more than a relief agency.

Canaaian Mennonite involvement in the work of MCC began in
earnest with World War II. It is true that the NRRO may have
supported the MCC in its early relief operations;3 and that there
was a degree of cooperation between the Canadian Memnonite Board of
Colonization and the MCC in the immigration movement of the 1920s.
But it was only with the relief program of World War IT that this
involvement became intense. At that time, it will be recalled, the
Non-resistant Relief Organization in Ontario approached the MCC with
an offer to assist in the latter's Buropean relief operations., The
Ménnonite Central Relief Committee was formed shortly thereafter and
through the NRRO it too supported ¥ce prdjects. At MCC's invitation,
the Canadian Mennonite Relief Committee in Manitoba also eventually
directed its relief contributions td the agency's Akron, Pennsylvania
offices. _

MCC was very happy to receive the support of the Canadian
organizationé, and in the next few years it took a number of steps
to draw them into a closer orbit. The first of its moves was to
arrange for a meeting of its executive with members of the Canadian
organizations. Held on 2 and 3 April 1943 in Winnipeg, this meeting
was attended by representatives of the Non-resistant Relief
Organization, the Conference of Historic Peace Churches, the
Mennonite Central Relief Committee, and the Canadian Mennonite
Relief Gommittee; as well as the six members of the MCC executive.
Its purpose was mainly to inform the Canadian organizations of the

work being carried out by MCC at that time and to share with them its
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Plans for a relief training program for post-war reconstruction.
That MCC was anxious for Canadian input in itsuprogramming is
revealed by its request that the Canadian organizations nominate a
Canadian commissioner who; together with an American; would advise
the MCC on European relief needs.

Later in the yeér the MCC executive secretary, Orie Miller,
broaéhed the idea of establishing an MCC office in Canada in order to
serve the Canadian constituency better.5 Miller received the approval
of the executive committee, and then wrote to one of the leaders of
each of the four organizations present at the April meeting, asking
them to join him in Ottawa on December 8 and 9 for further discus-
sions.6 He did not mention the proposed office in his letter, but
he reiterated his concern that the Canadian organizations play a role
in counselling the MCC on its activities. Minutes of the meeting are
not available, but‘it is evident that the six Canadian representatives
agreed to MCC's plan regarding a Canadian office.7 The office was
established in January 1944 at Kitchenér8 for the purpose of coordin-
ating the clothing collection program in Canada, providing information
to the Canadian churches on a bilingual basis, providing a repository
for Canadian contributions, repfesénting Mennonite relief interests
to the government, and selecting and processing Canadian relief
workers.9 C. J. Rempel, a member of the Mennonite Brethren conference
from Kitchener, became the first manager of the office.

MCC established a second branch office in Winnipeg in 1948.
Intended to supplement rather than supplant the functions of the
Kitchener office, it was to concern itself specifically with peace

and voluntary service promotion.lo It was quite successful in
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establishing a number of VS units in western Canada, but an investi-
gation in 1952 encouraged MCC to transfer the office's responsibilities
to'Kitchener.ll, Attempts to establish other MCC offices in western
Canada were made throughout the 19505; but; for reasons that will
become clear below, they all failed. |

Convinced that even greater communication with the participating
Canadian organizations was possible, MCC invited each of them to
appoint a representative to serve on the MCC board.12 Now, in
addition to MCC being able to appeal to the Canadian constituency
through its branch office, the Canadian organizations could appréach
MCC through their representatives. C. F. Klassen of MCRC, J. G.
Toews of CMRC, and Oscar Burkholder of NRRO thus became regular
MCC members. The CHPC had been unofficially represented since 1941
by J. B. Martin;13 Martin now became a full member. Several
years later the Canadian Mennonite Board of Colonization also
affiliated.14 Thereafter, MCC referred to ifself as an international
agency.

It was the hope of the MCC directors that they would be able
to establish a close relationship with each of the Canadian
organizations. They were highly successful in most cases, less so in
others. Each of these deserves some examination.

Undoubtedly the organization that developed the most intimate
relationship with the Mennonite Central Committee was the Non-

resistant Relief Organization in Ontario. This was apparent already

at the outset of the war, when the NRRO determined that its relief

efforts would be conducted through MCC and when MCC reciprocated by

commissioning an Ontario man to investigate relief needs in Europe.
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The relationship suffered somewhat of a setback in 1944,
however, when the Kitchener office was opened. Though the NRRO
representative had agreed to the proposed office at the Ottawa meeting,
evidently MCC had not taken steps to clear the matter thoroughly with
NRRO chairperson Oscar Burkholder.15 ‘Therefore, despite an NRRO
resolution of 5 January 1944 which read? "That we express our hearty
appreciation to the Mennonite Central Committee for opening an
office in Kitchener, Ont. and that we continue our support and
cooperation with the MCC in the same spirit and manner as we have in
the bpast [§ig] ,"16 there was a certain amount of‘aloofness on
Burkholder's part for some time.17

Eventually the relationship of NRRO with both MCC and its
Kitchener office became a very warm one. No doubt the fact that MAC
Kitchener manager C. J. Rempel was a local person who knew the NRRO
well and also happened to be secretary of the Conference of Historic
Peace Churches was a contributing factor. But the NRRO's decision
beginning in 1954 to grant annual membership to the new office
manager and his assistant18 indicated that the relationship between
the organizations went deeper. Williém Snyder, Orie Miller's
successor as MCC executive secretary, was probably not exaggerating
when he wrote in 1963 that NRRO was one of the most active and most
dependable of MCC's constituent bodies.19 Just how highly the NRRO
and its constituency valued the MCC connection would be revealed in
the 1960s when the possibility of that connection being severed by
the creation of a Canada-wide relief organization would become very
real to them.

The relationship between the Conference of Historic Peace
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Churches and the MCC was also a clogse one. MCC personnel frequently
gave reports to the CHPC sessions; and C. ﬁ. Rempel provided an |
important 1ink with the MCC's Canadian headquarters in his dual
capécity as secretary of the CHPC and manager, until 1951, of the
Kitchener office. What made this relationship different, however,
was the nature of the CHPC. As an organization devoted to peace-
related issues rather than a relief agency concerned with the
collection and distribution of relief goods, the CHPC had more in
common with MCC's Peace Section than with MCC as a whole. Thus,
beginning in 1946, it appointed a repfesentativezo and made regular
contributions to that Section. CHPC's first sedretary, J. Harold
Sherk, later became executive secretary of MCC Peace Section.

A number of speciél pro jects were carried out cooperatively
by the CHPC and the MCC Kitchener office. The most significant of
these was the establishment and operatioh of the Ailsa Craig Boys
Farm in the early 1950s. The inspiration for this home for boys came
from Harvey Taves, then assistant manager of the MCC office; He and
Jack Wall, a man destined to provide much of the leadership for the
pro ject, discussed its possibilities with the local Children's Aid
Society and then approached the CHPC. The conference approved the
project and then formally invited the Kitchener office to make it
a reality. When Ailsa Cralg became functional. it therefore operated
under the cooperative direction of the CHPC and the MCC office.
Where the former provided the funds and an advisory council much like
a board of directors, the latter was reponsible for the actual day to
day operation of the home.21

The Canadian Mennonite Relief Committee, based in southern
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Manitoba, developed an intimacy with the Mennonite Central Committee
that rivalled that of the NRRO. Although, it will be recalled, CMRC
did not begin to send relief contributions to the MCC offices until
well into 1942, it quickly became an ardent supporter of the United
States-based agency. This was particularly the case after the MCC
office in Kitchener opened in 1944, The extent to which CMRC
appreciated‘that symbol of MCC's concern for the Canadian constituency
was revealed by its reaction to MCCG's proposal for a similar office
in western Canada in 1956. The minutes of a 22 October meeting
record that news of the proposal was "gladly received" and that
members felt such an office would assist them in their own.work.22

One of the reasons why the CMRC felt such kinship with the
MCC and the Kitchener office in particular was, as in the case of
the CHPC, because of the personal connection embodied by several
individuals. Upon C. J. Rempel's resignation in 1951, Julius G.
Toews, former secretary of the CMRC, became office manager. When
Toews resigned a year later, and MCC expanded the directorship of the
office to two positions, Toews's son Harvey assumed one of them.
Harvey Taves remained at the office until his early death in 1965,
and, although he made Ontario his home, his Steinbach roots ensured
that he would maintain the close ties with CMRC. Indeed, when i111-
ness prevented him from attending the CMRC annual meeting in 1959,
secretary Ted Friesen wrote that his absence made the meeting
incomplete.23

The Canadian Mennonite Relief Committee was like the Non-

resistant Relief Organization in that its primary purpose was to

collect and forward relief monies and material goods from a number
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of Mennonite groups. But the CMRC differed from the NRRO in that it
took a more active interest in some of MCC's other activities. This
was evident primarily in the area of Pbeace concerns. CMRC consis-
tently supported the Peace Section with annual allowances and, in
the years between 1942 and 1950, contributed nearly as much as the
Conference of Historic Peace Churches.24 In the 1950s it was |
responsible for sponsoring the first Canadian undei MCC's Pax program
and in 1962 it appointed a representative to MCC's Peace Section.25
The relationship of the Mennonite-Central Relief Committee to

the MCC was in many ways the antithesis of that between CMRC and MCC.

Where CMRC did virtually all of its work through MCC, MCRC found it

necessary to undertake certain projects independently. Where CMRC

developed a good rapport with the MCC Kitchener office and éncouraged

thé creation of a similar office in western Canada, MCRC frequently

regarded the Canadian headquarters office as superfludus and consis-
tently opposed any of MCC's efforts to establish another one in the
west. Where CMRC promoted MCC's Pbeace activities, MCRC felt that
the American érganization was interfering in what were rightly
conference affairs. The relationship between the Mennonite Central
Relief Committee and MCC was, in short, not a very harmonious one.
Because MCRC and the Canadian Mennonite Board of Colonization were so
closely linked, the latter organization was also affected.

The most significant issue of contention between MCRC and MCC
was related to MCC's support of the Mennonites in Paraguay. The
amount of financial assistance, material aid, and human effort that
MCC poured into establishing the Russian Mennonite refugees in the

South American country after World War IT was truly phenomenal. The
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Russlaender that had found refuge in Canada only twenty-five years

earlier were grateful to MCC for the extent to which it helped these
new refugees, many of whom were their friends and relatives. What
disappointed them was the way they perceived MCC to withdraw its
support before they felt these people had been adequately rehabilitated.

The first stage in the dispute between MCC and MCRC suifaced in
1947 when it became evident to the latter that the funds it was
- forwarding to MCC for transportation and resettlement purposes were
being treated as loans. It was exasperating to the Russlaender, which
constituted a large portion of the MCRC constituency, that MCC should
demand repayment of the assistance which they had provided as a gift.
C. J. Rempel first noticed their deep sense of disappointment in MCC
after a trip through western Canada in the fall of 1947.26 The
following September, just after MCC had sold a large shipment of
flour to the Paraguay colohists, he wrote to Orie Miller:

The feeling is quite strong in certain sections of Canada

particularly in the West, that the M.C.C. has a heart and also

goods for everyone else, but when 1t comes to giving something

on a contributory basis to Paraguay, then there always seems to

be a reason for charging them with the goods rather than making

it an outright gift. Had a portion of the flour been allocated

to them upon a free distribution basis, then this act would help
tremendously in meeting that criticism.27

Despite these words of counsel and an angry letter from B. B. Janz,28
there was no change in MCC policy.

What aggrgvated this situation‘for MCRC and the Board was that
MCC was turning its attention to new areas of need in other parts of
the world. It was disturbing to these organizations that relief

and rehabilitation projects were being undertaken in such remote

places as Java and Japan when their own kin were not being looked
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after adequately. Should not the Glaubensgenossen, the co-religionists,

receive first consideration? they asked repeatedly.

Ah examination of the minutes of Board and MCRC meetings during
this period reveals something of the concerh that this policy of MCC
caused. On 8 August 1947 the Board's annual meeting noted that MCC
should concern itself less with reconstruction in Poland and other
countries and restrict itself more to helping Mennonite refugees.2
Two years later the Board was informed that MCRC relief contributions
| had fallen off, the implication being that MCC's overseas relief
program was responsible. J. J. Thiessen ﬁas therefore requested to raise
this concern at the next MCC executive committee meeting.BO \In 1950 the
MCRC found it necessary to forward directly to MCC a resolution
expressing deep anxiety over what it felt to be a real imbalance in
the agency's prs.orities.31

The Board's and MCRC's obsession with the situation of the
Paraguay Mennonites is understandable in view of the close bond
between those who had come to Canada from Russia in the 1920s and
those who had gome to South America after World War II. Because
they had experienced many of the trials which the World War II
refugees were now facing and had been the beneficiaries of much
assistance themselves, the Canadian Russlaender were now anxious to
"extend help to their friends and relatives in Paraguay. When MCC
channels redirected a good portion of their contributions to projects
that did not hold such a personal interest and advised against
above—quota designated gifts because they would jeopardize the
general reliefl program;32 it was inevitable that there would be

tension.
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It should be said in MCC's defence that its policy did not
reflect a callous disregard for the counsel of its constituent |
groups. On the contrary; by broadeﬁing its sphere of activity to
serve non-Mennonites as well as Mennonites; MCC was responding to the
desires of a much larger group, namely those Mennonites of Swiss-
German background who did not have the close ties with the refugees
coming out of the Soviet Union. Their views favouring a non-
discriminating relief program had to be considered as well, C. J.
Rempel wrote to B. B. Janz.33

Things came to a head in 1951 when MCC presented its budget
for that year. Out of a total Mennonite Aid Section budget of
$180,000, only $12,000 was designated for Paraguay. For the Board
and MCRC this came as a slap in the face. It convinced B. B. Janz
that something must be done directly by the Mennonité Central Relief
Committee to aid the South American Mennonites, since it was evideﬁt
that MCC was not about to alter its course. ‘Therefore, in reporting
to the annual meeting of MCRC in Mareh 1951, he suggested that the
relief committee begin a program whereby it contiﬁue to support the
MCC Mennonite Aid Section with approximately half of its receipts and
forward the other half directly to the Paraguay‘ﬂennonites.Bu With
this kind of arrangement, MCRC could direct virtually all of its

relief monies to the Glaubenégenossen in the southern hemisphere.

The annual meeting accepted Janz's suggestion and approved a budget
designating $30,000 for MCC Mennonite Aid and $34,000 for direct
aid to Paraguay.35

MCRC had forwarded some relief monies and material aid directly

to South America for a number of years; but this decision meant that



TABLE 1
TOTAL DISBURSEMENTS OF RELIEF ORGANIZATIONS

COMPARED TO THEIR CONTRIBUTIONS TO MCC PROGRAMS

- 1954 ' 1958 1961
Organization Total Disbursements Total Disbursements Total Disbursements
Disbursements To MCC Disbursements To MCC Disbursements To MCC
MCRC/CMRIC* $78,701.34 $9572.77 $60,053.76  $28,374.86  $59,432.57  $34,055.16%*
GMRC* $18,909.98 $12,826.007  $24,068.00  $15,099.41F $51,321.62 $35,327.887
+r ++ ++
NRRO* $46, 410 . 30 $45,994. 34 $34,703.17 $33,754.80"" $38,792.10 $38,069.08
¥ The fiscal years of the organizations were as follows:
MCRC January to December
CMRIC June to May
CMRC  January to December
NRRO  April to March
%% Because CMRIC financial statements do not always specify whether or not certain designated
funds go through MCC, this amount may be inaccurate by several thousand dollars.

* Not included here are amounts which CMRC spent on purchasing fabric that was used to make
garments for MCC's material aid program. Those amounts were $4217.26, $4715.75, and $11,369.58
for 1954, 1958, and 1961, respectively.

++

Included are sums NRRO allocated to special meat canning, and milk and pork shipment projects.
The specific amounts were $12,316.99, $5926.69, and $8500.00: .

LET
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such activity would néw be official policy. Until 1964, when the
Canadian Mennonite Relief and Immigration Council would turn over its
program and its gssets to the newly formed Mennonite Central Committee
(Canada), Paraguay Mennonites would receive direct assistance from
the Conference of Mennonites in Canada and the Canadian Conference of
Mennonite Brethren Churches. Indeed, concern over what would become
of the Paraguay Mennonites caused both J. J. Thiessen and C. A.
DeFehr (B, B. Janz's successor) to hesitate somewhat in supporting a
new organization that would carry on all its overseas relief work
through the mMca.3®

Although aid for the Paraguay Mennonites was the most contentious
issue affecting the relationship between the Board/MCRC and MCC, it
was not the only one. Another matter which caused these Canadian
organizations much concern was MCC's‘attempt fo establish a branch
office in western Canada. They had cdhsented to the creation of the
Kitchener office in 1943, but they had no intention of allowing a
similar office to be established in western Canada. That was their
preserve and they were not about to lose their control over it.

MCC first made the suggestion that the Kitchener office be
moved to Winnipeg in late 1950 at an executive committee meeting.
(Why it felt that this move would be appropriate is unclear. Quite
 possibly Winnipeg's more central location was a factor.) The
immediate reaction of both B. B. Janz and J. J. Thiessen was negative.
Janz was indignant that neither he nor the Board's chairperson had |
been consulted prior to the issue being raised.37 J. J. Thiessen was
convinced that the churches did not approve of the move and that it

was therefore unnecessary.38 Both of them also wondered whether the
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expense of operating the office could be justified.

C, J. Rempel in Kitchener soon learned of the opposition‘of
the two western leaders. In two separate letters he tried to
convince B. B. Janz that MCC had no intention of establishing a
Winnipeg office over his or Thiessen's objections.39 Indeed, the
entire matter had been raised only as a suggestion and did not
represent an intended policy. He therefore urged Janz not to bring
the matter before the annual Board and MCRC meetings in March as the
latter had indicated that he would. Not only would it be unfair to
MCC to discuss something that it had not given thorough consideration,
but it would intensify the already strained relationship between
MCC and the Board/MCRC. Rempel encouraged Janz to discuss'the issue
personally with Orie Miller.

Despite Rempel's pleas, the matter of moving the Canadian MCC
office to Winnipeg was raised at the Mérch‘meetings of the Board and
MCRC. Not surprisingly, the members agreed that, since a relief
Qrganization_already functioned in the west, an MCC office was
unnecessary.ho With that the idea was effectively squelched, at
least for a few years.

In 1955 Orie Miller wrote to J. J. Thiessen suggesting that
MCC appoint anAindividual to serve the western Canadians in the
~ areas of relief, voluntary service, and travel service.41 Undoubtedly
remembering that the idea of a separate office had not been a popular
one, Miller suggested that this person work out of the Board office
in Saskatoon. This time the suggestion does not seem to have roused
the ire of either Thiessen or Janz; but the Board still felt that

such a representative was unnecessa,ry.42 MCRC could attend to relief
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work quite adequately, and the provincial comnittees could disseminate
voluntary service information. The Board did, however, agree to
consider the possibility of travel service coming under its purview.

A year and a half later Miller once again proposed that a
regional office be established in Winnipeg to serve more adequately
the needs of the Mennonites west of Ontario. Perhaps Miller felt that
the enthusiastic reaction from the Canadian Mennonite Relief
Committee meant that the Board and MCRC might now also be more Trecep-
tive to the idea,.q'3 Miiler was to be disappointed once again. The
Board did note that a certain sector of its constituency held little
interest in the MCRC's Paraguay program, favouring greater support
of MCC's general relief program instead, and the MCRC did double its
budgeted MCC allocation from the previous year.ua But both organi-
zations once again agreed that a Winnipeg MCC office was not wa:m:'a,nted.Lp5

If the Board and MCRC opposed the creation of an MCC relief
bffice in western Canada, they at least tolerated the peace and
voluntary service office under the direction of David Schroeder. The
primary reason for this was that Schroeder's activities did not
directly infringe upon the work of the Board or MCRC.M'6 Whereas
the two organizations could oppose efforts to estéblish a relief
office similar to the Kitchener office because they felt that they
were adequately serving relief needs, they could not convincingly
argue that the voluntary service office was redundant. As long as
Schroeder respected théir sphere of jurisdiction, there were no
immediate problems. Even so; the relationship was not the closest.

Many years later Schroeder wrote:
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This move on the part of MCC was not appreciated and the offices
of CMRIC (at that time still two organizations) were desirous that
no further inroads on their areas should be made by MCC. It
aroused the suspicion that MCC was not wanted.¥7
It seems evident that MCC's decision to close the offiée and transfer
its responsibilities to the Kitchener headquarters in 1952 was at
least in part related to the lack of enthusiasm felt for the office
48 ’
by the Board and MCRC.
One of the reasons why B. B. Janz injparticular was not very
enamoured with Schroeder's activities was because he saw them as an
attempt by MCC to meddle in what was rightfully the work of the
conferences.49 Still regarding the MCC as little more than a relief
agency, he was incensed when in 1949 David Schroeder called a peace
conference and invited groups from across Canada to participate.
Though Schroeder made it clear that the purpose of the conference was
to promote the sharing of views rather than to decide upon, say, a
course . of action regarding alternative service, Janz was convinced
that the proposed conference encroached upon the work of the peace
committees of the various denominational conferences. He wrote:
Einerseits soll man dankbar sein fuer Jede Hilfe. Andererseits
haben wir unsere Konferenzen u. Zeitungen und einen gut vorge-
merkten Weg zu gehen. Nun greift man von aussen her unberufen
hinein, was eventuell auch meint, Konferenzbeschluesse anzu-
greifen und abzutun.

This incident and others, such as MCC's support of several ministers

51

for each of the Mennonite conferences in South America,

52

or its
advocacy of an inter-Mennonite seminary; confirmed Janz's belief
that MCC was becoming a super-conference. That development he

opposed wholeheartedly.

There was a final reason for the Board's and MCRC's
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disillusionment with MCC in the post-war years. Increasingly,
these organizations perceived that MCC was interfering in affairs
that were the prerogative of Canadians. In the minds of Janz and
Thiessen, a few Canadian members on the MCC board did not necessarily
make the agency an international one; and they were perturbed when
MCC attempted to serve as broad a function in Canéda as it did in
the United States. When in 1949 MCC Mennonite Aid director William
Snyder and the Kitchener office manager met with govermment officials
to discuss immigration; Janz and Thiessen were not only angered that
the Board office had been bypassed, but they were dismayed that an
American agency was attempting to influence the outcome in a Canadian
matter. Thiessen wrote to his friend:

Es ist empoerend, dass das MCC sich auch in Ottawa aufdraengt,

wenn es sich um die Einwanderung nach Ottawa handelt. Bs ist

uns nie eingefallen nach Washington zu gehen, um die Einwanderung

nach USA zu befuerworten.>3

Incidents such as this one and the MCC-sponsored peace conference

that same year convinced the Canadian leaders that independence must
be Jjealously guar@ed. B. B. Janz repeatedly refused to designate
any MCRC relief monies to the Peace Section because, beyond dis-
approving of MCC's peace activities, he felt that such contributions
would amount to an invitation to the section to represent Canadian
Mennonite peace interests before the Canadian government as it did
Ameriéan Mennonite interests before the American government.54 He
was determined to prevent that from happening. Canadian Mennonites
would deal with the Canadian government on their own. Janz wrote:

It would be the duty of the Peace Churches of Canada to present

their case to the Government of Canada, not of the MCC. This
was the way in the past and will be also for the future as the
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conditions in Canada differ widely from conditions in the USA.
No foreigners should speak for Canadians.25

The same intent to preserve Canadian autonémy was undoubtedly a factor
in A. A. Wiens's promotion of a new central office for all Canadians
relief organizations in 1958 (see Chapter III).

Although thé relationship between the Board/MCRC and MCC was
fraught with considerable tension throughout the late 1940s and 1950s,
there was never any danger of the.connection being severed. The
Board and MCC continued to cooperate in administering the immigration
of Russian Mennonite refugees, and MCRC dutifully forwarded a signifi-
cant portion of its relief contributions to MCC coffers throughout
the decade. If a number of factors served to distance the‘Board and
MCRC from MCC during these years, others evidently served to maintain
their fellowship.

An incident in 1958 captured the essence of this paradoxical
relationship. In that year the annual sessions of the Board and MCRC
Jjointly passed a resolution communicating to MCC the frustration that
had been mouﬁting within their organizations over the past years.
(This frustration had been brought to a head by MCC's recent moves
to establish a travel service postvin Winnipeg, Jjust after the Board
had requested that the service be based in its own Saskatoon office.)
The resolution expressed regret that MCC had not understood the
Canadian organizations in thelr pleas for greater support for Para-
guay; and that it had not given fhem full recognition in other

56 But if they found it necessary to reprimand MCC rather

matters.
strongly; Board and MCRC members agreed to invite an MCC representative

to their next annual meeting in the hope that a greater level of
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understanding would reSult.57 Apparently they felt that the good

things about thelir relationship to MCC outweighed the bad.

An examination of the relationships of the various Canadian
peace, relief, and service organizations to the Mennonite Central
Committee reveals Just how significant an element the latter was in
the lives of the former. It is theréfore hardly surprising that, when
certain groups and individuals began to advocate simplifying and
centralizing inter-Mennonite organizational structures in Canada,
MCC provided them with a model. In an MCC-type orgaﬁization,
Canadian Mennonites would be able to do together all the things of
which American Mennonites were now capable, whether it be relief
work, peace education; or voluntary service. Moreover, they would
have an appropriate framework for dealing with issues, such as civil
defence and alternative service, which concerned them collectively
as Canadian citizens.

In addition to providing a structural modél, MCC performed
another function which aided the development of a Canadian Mennonite
Central Committee. That was to give the Canadian organizations a
common.baée upon which they could later build their own national
institution. With the exception of the Historic Peace Church Council

of Canada, all the major inter-Mennonite peace and relief éommittees
in Canada were related to the MCC in some way. These organizations,
by supporting the United States-based agency; found a common

purpose beyond their own borders which they sometimes had difficulty
finding on their own; as the events in western Canada during World

War IT had shown. Although each organization related to MCC in its
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own unique way; their common experience would eventually enable them

to merge with a relative amount of ease.
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CHAPTER V

THE DEVELOPMENT OF MENNONITE CENTRAL

COMMITTEE (CANADA), 1959-1964

By mid-1959 the idea of creating a Mennonite Central Committee-
type organization for Canada was no longer confined to the minds of
individuals 1like A. A. Wiens or Frank Epp. Wiens had carried it to
the Canadian Mennonite Board of Colonization and Mennonite Central
Relief Committee as a member of both those organizations. Similarly,
Epp had shared it with the Board of Christian Service of the Conference
of Mennonites in Canada as secretary of the body, and with Ted Friesen
of the Canadian Mennonite Relief Committee through their mutual

connection with The Canadian Mennonite. No doubt Epp's editorials

struck responsive chords further afield, but this is more difficult
to document. -

If the idea of a Canadian MCC was becoming more appealing,
perceptions of such an organization remained varied. It may be
unfair to try to categorize these perceptions, for in most cases they
were still nebulous. Most people were simply not certain about what
kind of organization they wanted this Canadian MCC to be. But in.
general one can distinguish a narrower view and a broader view.

| The narrow view--that is, one which expected the proposed
organization to function within limited areas--is the one that

developed within the CMRIC in response to Wiens's ideas. The CMRIC
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was simply inteiested in a Canada-wide relief organization. Although
the Manitoba Mennbnite Relief Committee (later known as Manitoba
Mennonite Relief and Immigration Committee or MMRIC) had forwarded

a resolution to the CMRIC which suggested that the new relief organi-
zation function in the areas of peace education and voluntafy

service besides the more traditiohal fields of relief, immigration
and colonization,1 members of CMRIC continued to think only in terms
of doing relief work on a more unified basis. If they thought they
would be creating an organization resembling MCC, they evidently
still perceived MCC to be little more than a relief agency.

A basic assumption that undergirded the CMRIC members' under-
standing of a Canadian MCC was that CMRIC itself would proéide the
foundation for the new relief agency. CMRC and NRRO would simply be
invited to Join that organization. This presupposition may have been
Justified by the size of the CMRIC operation--CMRIC was, after all, a
national organization, whereas the other relief committees were
provincially-based. 3But it aiso rroved to be a stumbling block to
a more comprehensive amalgamation. |

The troader view of a Canadian MCC was the one described on the

editorial pages of The Canadian Mennonite. What Epp visualized was

an organization that would do relief work on a broad basis as well
as coordinate éctivities in such areas as peace and disaster service,
an organization that would do all that MCC was capable of and more.
Although Epp promoted moves to merge the three e%isting relief
committees into one; as did the Boaid of Christian Service and the

Canadian Mennonite Relief Committee,.he regarded this as an inter-
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3

mediate step to something broader. In his mind he could therefore

see the Historic Peace Church Council of Canada providing the
starting point for a Canadian MC04 as easgily as the CMRIC.5

The existence of these two different conceptions of a Canadian
MCC provided for some amount of confusion and misunderstanding in
the next few years. Eventually CMRIC itself would set aside personal
ambition and recommend the creation of an organization with a wider
mandate than simply the promotion of relief work. But this would
occur only after attempts to initiate a major structural realignment
had been brought to a standstill.

The first thrust to inaugurate talks regarding the creation of
a Canadian MCC occurred in the summer of 1959. It had its origins
in discussions relating to the continuing problem of Civil Defence
and Mennonite Disaster Service. Difficulties arising from the issue
of participation in Civil Defence, it will be recalled, had revealed
the need for a body that could represent all Canadian Mennonités
before the federal government. The HPCCC had been created in response
to that need, and one of its purposes was to deal with CD at the
national level. But since there was no structural liaison between
the council and the five Mennonite Disaster Service organizations,
which negotiated with CD at the provincial level, problems persisted.
When CD was reorganized in 1959, a number of individuals felt that it
was time for a national MDS coordinating committee, and it seemed
only natural to them that HPCCC should take the initiative in creating
such a committee. Therefore; in describing a June meeting of Ontario

MDS for The Canadian Mennonite; NRRO chairperson Henry H. Epp

inserted a short paragraph calling on the HPCCC to give Canada-wide
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direction to MDS.6

On his way to the Conference of Mennonites in Canada annual
sessions in Clearbrook; B. C. several weeks later, Epp learned that
others were in agreement with his idea of an HPCCC-sponsored meeting
to discuss a national MDS. Within a month the HPCCC had received at

least three letters encouraging it to take such action.7 The

Canadian Mennonite had also suggested that "obviously Mennonite
Disaster Service should become a concern bf the newly formed Historic
Peace Church Council of Canada."”

Both enroute to and returning from the conference, Epp stopped
in Altona to visit his brother Frank Epp and friend Ted Friesen. Not
surprisingly the discussion turned to the ide; of a Canadian MCC.
Friesen, who had corresponded with J. J. Thiessen in the spring
regarding a merger of the various relief organizations (see Chapter
III), invited Henry Epp to attend a meeting of the Canadian Mennonite
Relief Committee to share his views on the subject. Epp agreed.

What resulteq from that meeting was a resolution requesting the
Historic Peace Church Council of Canada to convene a gathering of
representatives of the three relief committees and other interested
Canadian organizations in conjunction with MDS talks. The purpose
of the meeting would be to explore
the possibilities of constituting an all-Canadian organization
that would co-ordinate relief service, peace, immigration, etc.
eff?rts in qanada in the Canadian context and.speak.with a 9
national voice to government and to our Canadian neighbours.
Presumably, the request went to the HPCCC because it was the most

geographically and denominationally representative of all inter-

Mennonite organizations.
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Shortly after Ted Friesen had mailed a copy of the resolution to
J. B. Martin and Elven Shantz of the HPCCC, J. J. Thiessen, who had
learned of the development, voiced strong opposition. In view of
the warm letters that Friesen and Thiessen had exchanged only months
earlier, and in light of the latter's more recent statement that
a merger of the Board and MCRC would hopefully'lead to an amalgamation
with CMRC and NRRO, this response is puzzling. But what disturbed
Thiessen was that no one had raised the possibility of a major
reorganization at the Canadian Conference earlier that month. A
major organizational overhaul; such as Friesen was suggesting, was
clearly a matter that had to have conference approval; and the only
move that had been endorsed was a merger of the Board and MCRC. The
entire matter was exacerbated by the fact that Henry Epp, who was
Canadian Conference secretary as well as NRRO chairperson, had been
at least partially responsible for the CMRC resolution.lo

After HPCCC had sent out invitations to the requested meeting,
B. B. Janz became equally perturbed. What he found annoying, however,
was that a yéung, inexperienced, and unchartered peace council dared
to make suggestions as to the future of an historically significant
and incorporated 6rganization such as the Canadian Mennonite Board of
Colonization. Moreover, what did a council concerned with péace
_activity have to do with an immigration and colonization agency?

The frustration of other members of the Board and MCRC seems to
have been motivated less by cdnsiderations of procedure and protocol;
than by fear for the fate of their organization. While they were
ready to accept CMRC and NRRO into CMRIG; they were not at all happy

about the prospect of burylng CMRICQ which was not yet even fully
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operational, in order to make way for something new.12 Perhaps

the sudden manner in which the entire issue of a major reorganization
had been ralsed--had Thiessen not told them only weeks ago that much
careful legwork would need to precede a larger amalgamation?--also
contributed to their negative attitude.

Although Thiessen and others questioned the advisability of
éttending the HPCCC-sponsored meeting at first; letters from a number
of individuals encouraged them to reconsider. One of them was from
David P. Neufeld, Vice—chairperson of the HPCCC and chairperson of
the Board of Christian Service. In the latter role, Neufeld had
opposed merging the Board and MCRC in 1958 because he felt that the
creation of a broader base including CMRC and NRRO would have been
the proper move;13 he was now happy that HPCCC was opening the way to
such an amalgamation.14 But he did not hesitate to assure Thiessen
that the purpose of the meeting was only to begin discussions on the
possibility of unifying the various committees, and that there was no
intention of bypassing the conferences on this matter.15 C. J. Rempel
wrote to B. B. Janz in a similar vein. In confiding that he personally
did not think a united effort would iesqlt, Rempel probably went a
long way toward assuaging any fears that Janz may have harboured.16

Because NRRO records are incomplete for this period, it is
difficult to determine how the Ontario relief organization reacted
to the purpose of the proposed conference. No doubt Henry Epp
favoured discussing the possibility of a national relief and service
agency; for he had assured CMRC members; when present at their July

meeting; that he would support their request of HPCCC.17 But at

least one NRRO member; Fred Nighswander of the Waterloo-Markham
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conference, had indicated that he saw no advantage in the amalgamation
of the relief organizations.18 Evidently this opposition was’not
strong enough for the organization as a whole to question partici-
pating in the discussions.

The HPCCC-sponsored meeting was held on 25 and 26 September in
Winnipeg. It was attended by representatives of the provincial
Mennonite Disaster Service organizations, the four existing relief
committees (Board, MCRC, NRRO; and CMRC), and members of CHPC and
HPCCC. The first day was devoted to Mennonite Disaster Service
matters. C. Wilbert Loewen of Manitoba MDS reported on a recent
investigation of MDS units throughout North America, and Harvey
Taves, secretary of Ontario MDS, spoke on recent CD legislation and
how it might affect Mennonites. The discussion which followed
revealed some of the organizational problems that the provincial
units had encountered; a general consensus was that a national commit-
tee providing a liaison bétween the provincial committees would
help to eliminate some of these difficulties. Upon motion by

Harvey Taves, it was resolved that the HPCCC be asked to form a

committee composed of representatives from each of the provincial

MDS organizations and the HPCCC itself to provide for the coordination
of Mennonite Disaster Service throughout Canada.19
The second day of the conference was allotted to the issue
raised by CMRC, namely, the possibility of creating a structure that
would unify existing activities in such areas as relief and peace.

It began with reports from each of the four relief committees and

was followed by a discussion that quickly turned to the desirability
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of unifying these committees. A number of opinions; both positive
and negative, were recorded in the minutes.20 One person wondered
if the dissolution of what were essentially provincial committees
(NRRO and CMRC) would not mean that constituencies would lose their
interest in relief work. But another noted that the present multi-
plicity of organizations was detrimental to the enfire relief effort,
and another, in obvious reference to the Manitoba situation, commented
that the reason for such a multiplicity had largely been removed.
One individual felt that caution should be exercised so as to ensure
that a new structure would be more effective than the old ones,
and another argued that concern for maintaining présent organizational
identities should not stand in the wayvof "a system which will serve
all of us in a better God-glorifying way.”

E. J. Swalm, Brethren in Christ bishop and chairperson of the
CHPC, opened the afternoon session with an address entitled "The
Christian Witness in Relief.”" Although he focused mainly on relief
as a Christign duty, he did close his address by expressing the hope
that an amalgamation of relief efforts could be effected.z1 Harvey
Taves had encouraged him to speak to this issue prior to the confer-
ence,22 but Swalm was undoubtedly speaking from his heart. His
words and the spirit of unity felt by the conference participants
led fo a resolution recommending further study in the field of relief
and related programs "in the hope of establishing a more unified
effort.” To facilitate such study, it was agreed that minutes of the
meeting be sent to the various Mennonite conferences and relief and
service organizations with the request that they be studied and acfed

upon within six months. (The vagueness of this latter resolution
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would lead to problems later.) The HPCCC would take the matter from
there.z3
Press reaction to the outcome of the conference was very

favourable. The Canadian Mennonite called on its readers to support

HPCCC in carrying out its direc’t,ivei,zl+ and the Mennonitische Rundschau

noted that only a Canadian MCC; such as had been suggested at the
conference, would in the future be able to retain the interest of

youth.25 The Mennonite Observer did not comment editorially, but it

devoted a large amount of space to conference coverage and even
published a number of the reports that had been presen’ced.z6 If this
did not indicate approval of either the conference or the decisions
made, 1t nevertheless implied that they were considered important.

If anyone expected the sudden blossoming of a Canadian McC,
they wére to be disappointed. Once again charged with the task of
encouraging various groups to take action, CG. J. Rempel soon found
himself in a situation that was reminiscent of the protracted process
by which HPCCC was created. After the initial round of enthusiasm
had dissipated, responses to the September résolution were less
favourable than might have been expected. Minutes of a CMRC meeting
during which the conference was discussed are unavailable, therefore
it is impossible to determine whether or not that committee took
action. Presumably it expressed itself in favour of further unifi-
catlon efforts. The annual meeting of the CHPC in November approved
further study in the field of united peace and service tgstimony,27
and the following spring the NRRO gave its executive a similar go-

28

ahead. The Board and MCRC in joint session, however, expressed

the view that HPCCC should stick to peace and disaster service activity.29
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Evidently they felt threatened by the council's initiatives.
Conferences were much more negligent in passing on their
reactions to the September resolution. Only two written responses,
one from the Evangelical Mennonite Church and one from the Waterloo-
Maxrkham conference; were preserved in the files of HPCCC. The former
indicated that it would support a central organization if the individ-
uval committees would be allowed to retaln their identities.Bo The
latter expressed itself in favour of a greater degree of cooperation

31

but preferred to maintain the present structures. Other responses
may not have been preserved; and some may have been transmitted
verbally, but they certainly did not provide the HPCCC with enough
incentive to forge ahead.32

From mid-1960, therefore, until 1962 the HPCCC took no further
steps to pursue a nation-wide relief and service agency. The matter
arose at a meeting of HPCCC members in May 1961, but after some dis-
cussion it was tabled until the next meeting.33 Whether there were
any additional meetings in the next year is unclear. But it is
evident that, when the matter was again raised in 1962, it was not
because of HPCCC's own efforts. Once again the impetus would come
from external sources.

One of the reasons why the Canadian MCC did not receive more
of a thrust between 1959 ané 1962 was related to the CMRIC's pursuit
of a Canada-wide relief organigzation. The CMRIc; it will be recalled,
had been created out of the merger of the Mennoﬁite Central Relief
Committee and the Canadian Mennonite Board of Colonization, with the

hope that the other two relief organizations, CMRC and NRRO, would

eventually join as well. Ted Friesen and Henry H. Epp; of the CMRC
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and NRRO respectively, may have been receptive to the idea of their
organizations becoming part of the CMRIC, at least as an intermediate
step, but they certainly did not have the suPport of thelr committees
in this matter. As early as 1958 William M. Enns; then chairperson
of CMRC, had indicated to David P. Neufeld that his committee would
Jjoin the MCRC and Board with great reluctance; at that time he could
not foresee it happening at all.34 In 1960 when the lssue was raised
at the NRRO annual meeting; the response was also generally negative.35
A year later the NRRO executive committee agreed to send two observers
to future CMRIC meetings for an initial two year period, but nothing
further was done in following up CMRIC's invitation.36
Since both CMRC and NRRO had reacted to the HPCCC-sponsored
meeting in September 1959 with mild approbation, their response to
CMRIC overtures may seem puzzling and somewhat contradictory. This,
however, is not really the case. While the two committees could see
the benefit of creating an organization that would provide Canada-
wide coordination for the various peace and relief programs of the
Mennonites, they were not prepared to be swallowed up by the CMRIC.
The broader view of a Canadian MCC, described at the outset of this
chapter, was much more appealing to them than the narrow view. If
there was to be a major realignment, all the existing organizations
would have to defer equally to the new one.37 It is quite possible
that Ted Friesen approached the HPCCC rather than the Bpard/MCRG in
1959 precisely because he felt that the CMRIC route lacked promise.
That the majority‘of people perceived that in fact two different

models of a Canadian MCC were being expounded is; however, gquestion-

able. To many in either CMRC or NRRO constituencies it undoubtedly
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appeared that the HPCCC meeting's decision was merely helping to
promote an expanded CMRIC, something they did not really want to
be part of. Indeed; perhaps this is why conference reaction to the
September meeting was less favourable than expected; and why
virtually no progress was made toward realizing either the narrow or
broad view of a Canadian MCC.

Another reason for the virtual standstill of the_development of
a Canadian MCC between 1959 and 1962 was that the HPCCC did not really
know what was expected of it. The 1957 peace conference which had
agreed to its formation had outlined the purpose of the council as
being to represent the Canadian Mennonites in nationally significant
peace-related issues. The HPCCC had accordingly spoken to Prime
Minister Diefenbaker on the peace position of the Mennonites, and
clarified the relationship of Mennonite Disaster Service to the new
Emergency Measures Organization. Upon request it had intervened
on behalf of a number of young men who had been denied citizenship
because they had taken a stance as conscientious objectors. By the
end of 1961 it would also have helped to create a national coordin-
ating committee for Mennonite Disaster Service in Canada, as 1t had
been directed to do by the September 1959 meeting. |

While some considered the HPCCC to be doing its Job well,
others were disappointed that it was not forging ahead into new areas
of peace witness. These divergent evaluations were rooted in differ-
ent perceptions of the nature of the HPCCC, The majority of HPCCC
members felt that the council was to act within the mandates agreed

upon at the 1957 conference; and in other areas only upon the request
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of one or more of the member conferences. This view was described by
Elven Shantz, HPCCC treasurer; as follows:
It is my own opinion and I thought the opinion of the executive
of the HPCCC that we are not a policy-making body nor do we
necessarily foresee or try to foresee problems that arise, or
try in any way to direct any of the numerous groups of Mennonites
in their way of doing things but we are an organization function-
ing between groups, and between groups and government, trying to
accomplish what they want done after the policy has been decided.
In other words, to put it more crudely, we are a tool to be used
by any group or organization.3
Others felt that the HPCCC should play a more aggressive role
in pioheering new avenues of service and witness. One member who
subscribed to this school of thought was vice-chairperson David P.
Neufeld. Neufeld had written to J. B. Martin just months after the
council had come to life, suggesting that HPCCC should go beyond the
more traditional issues and speak to some of the larger concerns of
society, concerns such as nuclear testing, alcoholism, capital
punishment, agricultural surpluses, and Sunday observance.39
Neufeld's views were.shared by a number of individuals outside
the council. One of them was his o0ld friend and co-worker in the
Board of Christian Service, Frank Epp. Even before the HPCCC had
been duly formed, Epp had written that its task would be to witness
against the evils of war, not only when "the emergency becomes 'hot'
for ourselves,” that is, when conscription became a real possibility,
but before the bombs started falling and before the résults of war
were evident.ao Evidently; he understood peace-making to be more
than negotiating alternative service.
Given these two very divergent views of the nature of the

HPC00; it is not surprising that different interpretations arose as

to the role of the council in promoting the creation of a Canadian
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MCC. Those who believed that the council should work only within

| prescribed guidelines felt that it had done its duty-simply‘by
soliciting the responses of conferences and organizations. Since
those responses had not been exceptionally positive, and since the
council had been given no mandate to take the matter beyond the stage
of enquiry; it was understood that any further activity would be
beyond its scopé.

Those who felt that HPCCC should blaze trails for the Mennonite
groups, however, hoped that it would pursue the creation of a
Canadian MCC further. David P. Neufeld was of this opinion. When a
council meeting was proposed for the fall of 1962, he wrote to J. B.
Martin that one of the items for discussion might be: "What have we

done by way of uniting the relief efforts since the 1959 mee‘c,:'Lng'?"L,'2
Ted Friesen of the CMRC also felt that the issue shéuld not be dropped.
After speaking to Neufeld; he notified the HPCCC executive that the
November meeting would be an opportune time to "begin exploring ways
and meang of moving in the direction of national organization of

relief and other related activities.” He wrote:

I understand the concern of the Council not to move beyond the

mandate of the constituency. But I also believe that the

Council has an obligation to provide leadership in shaping the

future role of Christian service and witness in the Mennonite

tradition in Canada.?3

A number of events in 1962 made it possible for the whole

issue of a Canadian MCC to become an active concern once again. One
of these was the decision of the Canadian Mennonite Relief and

Immigration Council to hire an executive secretary. Since 1960

J. J. Thiessen had served as chairperson and C. A. DeFehr as vice-
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chairperson of the council. Both men>were now well over seventy and
ready to pass the work on to others. Because the CMRIC had failed

to recruit younger people in the past decade; however, there was no
one within the council who was really capable of assuming the task.
CMRIC officers believed that a full-time director might be able to
breathe some new 1life into the aging organization, and they therefore
agreed to invite Jacob M. Klassen to accept the position of executive
secretary.

Klassen was a good choice for a number of reasons. As a native
of Manitoba he had a good understanding of the Cahadian west, and as
former MCC director in Korea, and presently assistant director of
Foreign Relief and Service at Akron, he had a thorough grasp of
relief administration. Moreover, as a Mennonite Brethren, his
acceptance could allay fears within his own conference that the
Conference of Mennonites in Canada wanted to dominate the organigzation.

Klassen did not immediately accept the offer. For one thing,
he enjoyed his work in Akron and in mid-1962 had only completed the
first year of a three year commitment. For another, he did not find
the prospect of working for CMRIC very aﬁc‘l:ractive.LLLP Since the
government had largely removed voluntary agencies from the immi-
gration process; that part of the council's functions amounted to
little more than servicing the old records. Moreover, although
funds allocated for MCC now surpassed those for direct aid to Para-
suay, the latter operation still dominated CMRIC's program. To
Klassen; and to a growing number of younger people, this represented
a narrow understanding of what Christian charity was all about.

Despite his hesitation, Klassen did, however, write to a
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number of Canadian Mennonite leaders asking for their opinion on the
future of CMRIC and the advisability of his accepting the position.
The responses he received altered his thinking on the entire matter
considerably. Almost without exception they expressed the view that
CMRIC} and indeed Canadian Mennonite organizations in general, were
poorly equipped to face the future.45 The answer, virtually all of
the respondents felt; lay in the direction of a Canadian MCC. There
were slight differences of opinion as to the role of CMRIC in building
the Canadian MCC; some felt that it could provide the basis for the
new orgamization,LP6 others indicated that it would be an obstacle
to the creation of such an organization.47 There was nevertheless
agreement that the times demanded a major changé in the existing
organizational structure.

\ Convinced that the future held some distinct possibilities for
CMRIC and other relief, service, and peace organizatibns, and
heartened by the encouragement to pursue a reorganization, J. M.
Klassen accepted the CMRIC position in late August. He would commence
his duties the following summer in conjunction with the transfer
of the CMRIC office from Saskatoon to Wiﬁnipeg. Just how deeply he too
had become committed to the conclusion that major changes were
necessary was revealed in the condition which he attached %o his
acceptance. He wrote to C. A} DeFehf:

While strengthening the work as [sic] CMRIC as such, I would
also like to promote a closer working relationship between
CMRIC, CMRC, and NRRO, working towards, hopefully, an all
Canadian MCC which could carry on its own domestic program

of immigration, perhaps mental hospitals and Mennonite church-
government relations as concerns the matter of non-resistance

and alternate service, and its foreign service in cooperation
with and through the Mennonite Central Committee . . . 48
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It is evident by the statement that the organization which
Klassen hoped to work toward resembled the HPCCC model more than it
did the CMRIC model, at least in terms of the scope of its functions.
That Klassen also beliéved CMRIC would hold no special place in the

Canadian MCC was confirmed by an article written for The Canadian

Mennonite early the next year. In describing his vision of the
future of inter-Mennonite relations in Canada, he wrote:

Perhaps the only way real cooperation can be achieved is by
complete dissolution of former relief and related committees
and the birth of a totally new organization.49

Surprisingly, J. J. Thiessen and C. A. DeFehr did not object
to Klassen's plan to work toward a major reorganization. This may
be because they did not expect a reorganization to occur. Had they
not tried a number of times in the past few years to draw the NRRO
and CMRC into the CMRIC fold? And had they not been unsuccessful
in the attempt?EO On the other hand, Klassen's‘conditional accep-
tance may well have been the element which finally led CMRIC leaders
to embrace the broader concept of a Canadian MCC. Cognizant of
their own failure to expand the CMRIC, they may have come to the
realization that their council would have to make way for a more
comprehensive agency.

The first indication that there had been a change in CMRIC
policy regarding a Canadian MCC surfaced at the October annual
meeting. In his report J. J. Thiessen recommended that the council
once again give serious consideration to the possibility of creating
a Canada-wide inter-Mennonite relief drganization; This time, however,

he spoke about CMRIC merging "with other organizations,” rather than

inviting the CMRC and NRRO to join CMRlc; and he also suggested that;
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in addition to relief work, the new organization's functions include
"peace service, disaster service, MTS (Menno Travel Service), voluntary

"51

service, mutual aid and other lines of service. In Thiessen's mind
the broader view of the Canadian MCC had replaced the narrower view.

CMRIC members accepted their chairperson's recommendation and
suggested that a conference involving representatives of the existing
organizations be held in order to pursue the matter. They also called
upon their executive to meet with the CMRC executive in the near
future "den allgemeinen Zusammenschluss herbeifuehren zu helfen."52
From this point on, CMRIC would be in the forefront of the campaign
to create a Canadian MCC.

The CMRIC's change of tune boded well for relations with the
Canadian Mennonite Relief Committee of Manitoba. Somewhat fearful of
being swallowed up in an expanded CMRIC, CMRC members were ready to
support a new organization into which existing bodies entered on an
equal.basis. Thus, when J. J. Thiessen invited the CMRC executive
to a Joint mgeting, Ted Friesen was ready with a preliminary outline
of the structure of the Canadian MCC--a structure patterned after
MCC and assuming the functions of CMRIC, NRRO, CMRC, and HPCCC.

The j&int CMRIC/CMRC meeting was held on 9 November 1962 and
was devoted largely to a consideration of Friesen's outline. Evidently
thé seven participants were impressed with the proposal, for they
agreed that it represented the goal toward which they should strive.53
Friesen then drew attention to the fact that HPCCC had planned a meet-
ing for the end of the month and that its tentative agenda called

for a discussion of the "role and working policy of the council.”

He suggested and the others concurred that this might be an
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appropriate time to resurrect the issue of amalgamating the relief
and peace organizations.54
Friesen wasted no time in informing both NRRO and HPCCC of what
had taken place and encouraging the latter to add the subject of
amalgamation to the agenda of its upcoming meeting. (No doubt he
took to heart Frank Epp's statement at the previous CMRC annual
meeting that CMRC should feel a special call to initiate reorganization
since it had separated from other Canadian organizations in 1940.)55
NRRO secretary Wilfred Ulrich called a spécial meeting to deal
specifically with the issue ralised in Friesen's letter. After some
discussion, NRRO's executive committee agreed that there could be
" merit in greater cooperation among the various agencies. It therefore
seconded the CMRIC/CMRC request that the HPCCC open the way for
further discussions.56
The HPCCC was less favourably disposed to the western request.
Secretary C. J. Rempel was rather taken aback that Friesen had inter-
preted the agenda item "the role and working policy of the HPCCC" to
be related to the issue of organizational amalgamation. He
acknowledged that an amalgamation was something for which to strive,
but he felt that taking concrete steps to effect such a move at
the upcoming HPCCC meeting would be 11l advised.57 For one thing,
such a delicatevmatter.needed time; to discuss it at the forthcoming
meeting would be premature. Secondly; the council needed a mandate
to proceed with such an amalgamation. ZRempel noted that the HPCCC
would be habpy to proceed further if it was asked to do so by the

meeting;.but not before.

The HPCCC meeﬁing was held in Winnipeg on 30 November and 1
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December. Most of the sessions were for members only, but a number
were opened to the public. The most important public meeting heard
David Schroeder, now a professor at Canadian Mennonite Bible College,
speak on the topic "The Historic Peace Church Council Seives the

Mennonite Constituency."58

Apparently C. J. Rempel had not been
aware of the content of Schroeder's address prior to the meeting, for
it spoke exactly to the issue that Friesen, and undoubtedly many
others, hoped to raise.

Schroeder's thesis was that the HPCCC, and indeed the entire
realm of inter-Mennonite organizations in Canada, were not adequately
serving the needs of Canadian Mennonites. The HPCCC lacked the
support base and the mandate to act beyond certain well-defined areas.
The relief and service agencies were similarly bound to designated
functions, and, since several committees were in existence, dupli-
cation in these fields was as much a problem as inactivity was in
others. Schroeder advocated a realignment that would bring a’
holistic approach to inter-Mennonite activity and that would provide
the flexibility and the leadership necessary to pioneer in new fields.
Although he noted that HPCCC could supply the.basis for such an
alignment because of its broad representation; he felt that the surest
footing would be provided by creating- something completely new.
Members of the new organization would be appointed directly by the
conferences rather than by existing organizations.

No doubt Schroeder's words struck responsive chords for many
of the CMRIC and CMRC representatives in attendance at the meeting.

Indeed, they provided Jjust the opportunity for some concrete action.
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After some discussion, the following resolution was passed:
That we request the Historic Peace Church Council of Canada to call
a representative meeting of all existing inter-Mennonite relief
and service organizations and of representatives of all Mennonite
relief and service organizations and of representatives of all
Mennonite Brethren in Christ conferences or churches in Canada
for the purpose of studying and exploring the establishment of an
inter-Mennonite Canadian Organization that would include and
coordinate the work of all existing inter-Mennonite organizations
and related functions.

It was significant that the motion was introduced by Frank Epp
and J. J. Thiessen. Epp had been one of the first persons to promote
systematically the concept of a Canadian MCC in the 1950s. Although
he had been more reticent in recent years, at least editorially, his
recently published history of the Canadian Mennonite Board of
Colonization reiterated this passion.60 Thiessen had also been one
to encourage greater cooperation among the various branches of
Canadian Mennonitism. His vision of a new organization had occasion-
ally been at variance with that which now gained the upper hand, but
his support of the motion illustrated conclusively his willingness
to put aside personal considerations.

Exactly how the various committees reacted to the decision of the
HPCCC meeting is somewhat unclear. It can be assumed that CMRIC and
CMRC were genérally happy about it; though a letter which William

M. Enns wrote td The Canadién”Ménhéhiteél indicated that at least

one member of CMRC still harboured misgivings about an amalgamation.
An organization that waé somewhat dublous about what the resolution
might lead to was NRRO. It had endorsed the CMRIC/CMRC request

of HPCCC in November because it favoured a greater level of
cooperation among the organizations, not because it was anxious to

initiate a major reorganization. The minutes of a 12 February
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executive committee meeting record a degree of concern over the
resolution that had been passed at the HPCGC meeting. Evidently these
concerns were considered to be of a serious nature, for a decision was
made to ask the Conference of Histofic Peace Churches to convene a
special meeting to discuss them.62

The CHPC complied with NRRO's request and called a meeting for
23 February. A special committee was assigned the task of summarizing
the discussion. Its report sheds light on what some of NRRO's concerns
were. The report noted, among other things; that any new structure
should recognize the Mennonite Central Committee as iég Mennonite
relief agency (the implication was that there should be no attempt to
supplant MCC), that it should provide for the existence of provincial
branches, and that it should therefore look upon itself as serving a
coordinative function in exclusively national issues such as immigra-
tion.63 Because these concerns were very important to some of the
Ontario Mennonites (primarily those of Swiss-German descent), and.
because they_would surface on a number of occasions within the next
few years, they merit some examination.

Asvindicated in Chapter IV, both NRRO and CHPC had developed
close ties with MCC over the years because of their proximity to
MCC's Pennsylvania headquarters; a region which represented the
ancestral homeland for many; and because of the presenceyof MCC's
Kitchener office in their midst. The Ontario organizations did not
want to lose this intimacy; and they reacted negatively when they
learned that a Canadian parallel to MCC was in the making. Although

they favoured greater cooperation with other Canadian organizations;

they did not want to gain it at the expense of destroying their
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fellowship with MCC. 1In theif minds the‘notion of a Canadian MCC
was motivated by a narrow nationalism. Only as they became convinced
that such an organization would work together with rather than
independently of MCC would they become more receptive to the entire
idea.64

The Ontario organizations were also anxious about maintaining
their provincial level of activity. In the NRRO in particular the
inter-Mennonite experience had been a very meaningful and happy one.
Almost every Mennonite and Brethren in Christ group in the province
had participated, and because representation was on an equal basis,
even the small and generally more conservative groups had played a
significant role. A high degree of trust and sensitivity, the envy
of many western Mennonites, had developed as a result. Many Ontario
Mennonites felt that an organization constituted like MCC, with only
a national level of administration, posed a real threat to this
experience. For one thing, the intimacy of working at a grass roots
level would be lost, and, for another, the role of small groups
located in only one province, such as many in Ontario were, would be
severely downgraded.65 Many felt that most groups would lose interest
in inter-Mennonite acfivity éltogether if they could not do it at |
the provincial level. In this area as well Ontario would need a
great deal of reassurance before agreeing to support a major reorgani-
zation.

In keeping with the directive received at the November meeting,

HPCCC invited members of CMRIC, CMRC, NRRO, CHPC, MDS, and itself;

as well as representatives of the various Mennonite and Brethren in
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Christ conferences in Canada to a meeting in Winnipeg on 19 and 20
April. Some members of CMRIC objected to the scheme of representation
because they felt that Ontarians would dominate. In the first place,
they noted that no provision had been made for members of the CMRIC
provincial branches to be present or to report on their work.66
Secondly; they were convinced that Ontario controlled four of the six
organizations that were to be rep:resented.67 B, B. Janz; who was no
longer active in CMRIC but who maintained a keen interest in its
affairs; and for whom adequate western representation had always been
a passion; wroté; "Bedenkt das vor der Trauung, denn ein Brautpaar
musz zu einénder ebenbuertig stehen."68 C. J. Rempel, secretary of
HFCCC, was able to avert any major difficulties by including CMRIC
provincial committee reports on the meeting's agenda and by pointing
out that two of the organizations CMRIC had interpreted as being
Ontario organizations, namely HPCCC and MDS, enjoyed the participation
of both Ontario and western Mennonite groups.69 Nevertheless, the
incident pointed out that east/west tensions would be an obstacle to
overcome in the process of creating the Canadian MCC.

The meeting was attended by twelve different Mennonite and
Brethren in Christ groups. It began much like the second day éf the
September meeting almost four years earlier with reports from the
various participating organizations. Most of these reports outlined
the history and activities of the respective organizations. The one
given by Wilfred Ulrich; secretary of NRRo; differed‘from the others

in that it articulated some of the particular concerns of the Ontario

organizations in the development of an organization like MCC.7O Like"
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those raised at the joint CHPC/NRRO meeting in February, these
concerns attested to the fear that some of the very desirable
features characterizing the workings of NRRO would be lost in a
Canadian MCC. Ulrich therefore insisted that the new organization
should supplement rather than counteract the work of MCC, that it
shouid strengthen rather than fragment the fellowship With American
counterparts, that it should encourage activity on the provincial
level, and that it should work through the existing MCC Kitchener
office.

The remainder of the two day meeting was devoted to discussions
on the structure of the new organization and the process of forming
it. A resolutions committee consisting of J. J. Thiessen of CMRIC,
Harvey Plett of CMRC, Fred Nighswander of NRRO, Elven Shantz of
CHPC, and E. J. Swalm of HPCCC was appointed to draw up and present
a proposal on these issues., The committee, reporting on the second
morning of the meeting, made a number of key recommendations that
would eventually define the nature of the Canadian MCC.71 Calling for
the creation of a new national organization that would be "the
administrative agency for peace education, relief, voluntary service,
government contact, immigration and any other matter that would
normally be the responsibility of a national body for the Mennonite
Brotherhood .of Canada,"” it recommended the new organization be named
"Canadian Mennonite Council;“72 that it provide for strong and auto-
nomous provincial counterparts; and that it maintain a vital relation-
ship with the Mennonite Central Committee; MCC remaining the agency
of international inter-Mennonite activity. The committee also advised

that a constitution and by-laws be drafted for ratification by the



176

various Canadian Mennonite conferences at an early date and that
HPCCC continue to direct the process of reorganization until Canadian
‘Mennonite Council had been consummated. Its recommendations were
accepted by a vote of 44 to 8.

Following the meeting HPCCC delegated six persons with the
responsibility of drawing up the constitution for the Canadian
Mennonite Council. Three of them--David P. Neufeld, David Schroeder,
and Jacob Quiring--were from the western provinces, and the other
three--Nick Dick, Newton Gingerich, and J. B. Martin--were from
Ontario. Each of these two sub-committees was to produce a preliminary
draft. Both drafts would then be utilized to draw up a constitution.

The two sub-committees met near the end of May. There does
not appear to have been any disagreement on the basic plan they had
been instructed to follow, namely the one David Schroeder had first
outlined in November and recently elaborated upon in an article for

The Canadian Mennoni’c,e.73 Where the two committees evidently disagreed

was With_respgct to the matters of provincial councils and the relation-
ship of CMC to MCC, precisely the areas over which NRRO had expressed
concern. The western committee's draft had mentioned the provincial
councils only in relation to how many members they might name to CMC

and had summed up the relationship to MCC with the short statement

that CMC would "work together with Mennonite Central Committee in

74

international relations.” The Ontario committee's draft is unavail-
able; but certain discernible differences between the western draft
and the final proposal indicate that the Ontario committee insisted on

further clarification in these two areas. The final proposal therefore

included two major additions to the section defining the purposes of



177

CMC; one of them gave greater emphasis to the role of the provincial
councils; and the other defined more carefully and closely the
relationship of CMC to MCC.”

Evidently the changes were enough to satisfy some of the
Qntario Swiss Mennonites' concerns; for the Mennonite Conference of
Ontario; which represented the largest of the NRRO groups; endorsed

76 It was in fact the

the proposed constitution at the end of June.
first conference to do so. The two largest Canadian conferences,

the Conference of Mennonites in Canada and the Canadian Conference of
Mennonite Brethren Churches, gave thelr approval in early July. A
number of smaller conferences suggested minor changes while approving
the constitution in principle.

It is not clear whether it was necessary for the various
organizations to ratify the CMC constitution. The CMRC did so at a
meeting in November.77 But there is no indication that CMRIC, NRRO,
or CHPC did likewise. That these latter organizations were happy
with the arrangement is, however, attested to by a number of events.
First of all, the two Canadian conferences had accepted the concept of
a major reorganization and the proposed CMC constitution on CMRIC's
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recommendation. CMRIC would hardly recommend something that it

found unacceptable. Secondly, NRRO had unanimously endorsed a motion
calling for cooperation with the Ontario Mennonite Relief and Tmmi-
gration Committee as a step toward the realization of CMC only a

79

week after the April meeting. This motion had been introduced

following a report on the meeting by C. J. Rempel, a report which
emphasized that NRRO's concerns regarding the preservation of both

provincial activity and the MCC connection would be attended to.8o
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One can infer that the CMC constitution would thus have met with
NRRO's approval.

If anyone was amazed at the smoothness with which the entire
process of reorganization had been carried out thus far; they could
rest assured that not all the obstacles had as yet been overcome. An
incident in late summer threatened td nip the creation of the Canadian
Mennonite Council in the bud. It grew out of a resolution that was
Passed by the annual meeting of the CMRIC and was forwarded to HPCCC.
It read as follows:

1, We favour and strongly encourage the early organization of
the Canadian Mennonite Council according to the constitution
recently ratified by the major participating conferences, and
assure the HPCCC of our fullest cooperation in the implementation
of the re-organigzation.

2, We reaffirm our concern that there eventually be one Canadian
office or headquarters for CMC and that this office perform all
the functions carried on by the MCC office in Kitchener, as a
part of its total service to CMC,

3. As soon as the CMC is organized and prepared to assume
administrative responsibilitiesi we will take the necessary

steps to dissolve and disband.S

The resolution was meant to encourage the HPCCC in its fask of
organizing the Canadian Mennonite Council as well as to express some
of CMRIC's particular concerns about the MCC Kitchener office. In
the minds of CMRIC members, the creation of CMC would make MCC's
Canadian headquarters superfluous. The CMC headquarters could easily
carry on its own functions and assume those of the Kitchener office.
It would therefore become the point of contact between MCC and the
Canadian constituency. Maintaining the Kitchener office, CMRIC felt,
could be detrimental to CMC in the long run because it would encourage

eastern Mennonites to preserve their loyalties,to that office rather

than transferring them to the CMC office.82



179

It appears that these thoughts and the resolution they produced
were triggered by the recent decision of NRRO, CHPC, and MCC to
construct Jjointly a new building for the Kitchener office. For
one thing, J. J. Thiessen's opening remarks to the annual meeting
noted that the new Kitchener office facility would become meaningless
once the reorganization had taken place.83 For another, the meeting's
minutes record a general consensus that the new building would nega-
tively influence the formation of the Canadian Mennonite Council.

How could Canadian Mennonites hope to develop successfully a new
institution if they continued to buttress the 0ld ones?

Intended to incite the HPCCC to early action, the CMRIC
resolution had an opposite effect. It caused so much consternation
within the NRRO and CHPC that C. J. Rempel told his HPCCC colleagues
there could be no further moves until there had been some clarifi-
ca.tion.85 What was most disturbing to the Ontario organizations was
that the resolution attempted to define what tﬁe relationship of
CMC to MCC would be.86 There they felt that GMRIC had stepped out of
line. In the first place, it was the job of the conferences to
decide exactly what this relationship would be; CMC was in reality
to be the creation of the conferences rather than the dissolving
organizations. Secondly, it seemed to members of NRRO and CHPC that,
by advocating that the Kitchener office be cldsed, CMRIC was violating
the April decision to maintain close ties with MCC. Though they
were probably over-reacting on this score, their response is under-
standable given the close bond that had developed between their
two organizations and the Kitchener office. Since CMRIC had never

experienced this bond, it could foresee a close relationship between
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CMC and MCC without the Kitchener office. NRRO and CHPC, at least at
this point, could not.

What exacerbated the entire matter was the transfer of the
CMRIC office from Saskatoon to Winnipeg at the same time that the
CMRIC resolution was being considered in Ontario. To many it undoub-
tedly appeared that CMRIC was trying to predetermine the location
of the CMC office.87 Although a letter from recently installed
executive secretary, J. M. Klassen, explained that this was not at
all the Case,88 there were a number of indications that CMRIC would
lobby for a Winnipeg location for CMC. At a February meeting,
CMRIC executive members had agreed that Winnipeg ﬁould be the most
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approrriate place for the CMC office, and in his annual report to

the two conferences, J. J. Thiessen had remarked that the council
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would support a Winnipeg location. It is quite conceivable that
these incidents were known to Ontario people.
A letter from J. M. Klassen went a long way to mitigating the

fears of NRRO and CHPC.91

The emphasis it placed on cooperation
with MCC was enough to assure them that there was no intention of
supplanting MCC as the internatlonal relief agency of North American
Mennonites; Klassen could foresee CMC taking on responsibility for
certain overseas projects only in such areas as, say China and Cuba,
where it would be impossible for a United States-based agency to
gain entry. The letter also apparently convinced the Ontario
organizations that, for reasons of economy, it would not be feasible
to maintain both the MCC Kitchener office and a CMC headquarters--
though this may have been the point at which they decided to bid for
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an Ontario location for CMC. In any case, HPCCC felt that the
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situation had been adequately clarified and that enough conferences
had ratified the constitution for it to proceed with the Canadian
Mennonite Council organizational meeting.

The meeting was held in Winnipeg from 12 to 14 December 1963.
In accordance with the CMC constitution, representation was primarily
through the various conferences, although one representative was
allowed for each of the inter-Mennonite organizations. This meeting
differed markedly from previous ones in that it was basically a
business meeting. Delegates had come to create the Canadian
Mennonite Council and put it to work.

Before the meeting could proceed with the election of the CMC
executive, however, it was necessary to deal with a number of problems
of a more general nature. One of these issues, though not new by any
means, appears to have arisen out of several major addresses presented
in the early sessions of the three day meeting. It had to do with
the relationship of the Canadian Mennonite Council to the Mennonite
Central Committee. More specifically, the question was, would CMC
do all of ité overseas relief work through MCC or would it also |
administer a number of projects on its own, as CMRIC had done in
South America? |

J. M. Klassen's September letter to the CHPC executive had
emphasized that the former would be the case; separate proJjects would
be undertaken only in an area where it was politically impossible for
MCC to operate. Xlassen now reiterated this point in a report out-
lining possible program areas for the new c:ouncil.93 Elven Shantgz,
treasurer of the HPCCC and a member of the CHPC executive, implied

as much in his remarks on what he hoped would characterize the
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relationship between CMC and MGC.94

A different view, however, was
expressed by David P. Neufeld, vice-chairperson of the HPCCC,
Neufeld, in describing his long-nurtured dreams about CMC, claimed
that the new organization needed an independent relief program, if
only a limited one, in order to serve particular interests to which
MCC might not direct itself.95

Probably as a result of the different opinions expressed here,
a motion was introduced stating that in all overseas relief work

CMC would work through MCC.96

Tt was carried. Though one would
expect this resolution to appeal most directly to the Swiss
Mennonites of Ontario, and undoubtedly it did, it was in fact
introduced by two Russian Mennonites. That it was seconded by J. J.
Thiessen says a great deal about CMRIC's changing attitude toward MCC.
Another major issue of concern was the name of the new
organization. The Aprii meeting had agreed upon "Canadian Mennonite
Council," but it now became evident that this name was unsatisfactory

to a number of delegates. Many found themselves supporting the

arguments advanced by the Mennonitische Rundschau several months

earlier. The German weekly, in reporting on the April meeting, had

commented that a completely new name would simply enhance the con-

fusion that people hbped an amalgamation of the various inter-

- Mennonite organizations would overcome. It advocated instead a name

that would associate the new organization with the familiar MCC.97
After some discussion, the delegates unanimously agreed to

adopt the name "Mennonite Central Committee (Canada)" (MCCC).98 Tt

seemed an appropriate choice because it was one with which constituents

could readily identify, and because it signified that a close
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relationship with MCC would characterize its ope;ations. Immediately
a telegram was dispatched to MCC asking for permission to use the
name. When no reply was forthcoming, MCC's silence was interpreted
as approva1.99
A final major issue to be dealt with at the meeting was the
location of the MCCC headquarters. A news release issued at the
close of the meeting called it "the most controversial item on the
agenda."loo Whether Ontario representatives made a strong bid to
have the office in Ontario, as Harvey Taves had predicted in a letter
to William Snyder,io1 is unclear. At the outset of the meeting one
of them did send a memo to the "Architects of the Canadian Mennonite

Council” indicating that an eastern office would be desira,ble.io2

Another similarly disposed brief may also have been circulated. >
In any case, the Ontario representatives had legitimate
arguments. For one thing, an Ontario office would facilitate communi-
cation with MCC because éf its proximity to Akron. For another, it
would be able to utilize the recently completed centre in Kitchener.
Thirdly, it ﬁould be in a better position to gain the loyalties of
all Mennonite groups because of the province's healthy mixture of
Russian and Swiss Mennonites of various stripes. Proponents of an
Ontario location hastened to add that Winnipeg could still host the
larger meetings; after all, MCC held many of its annual meetings in
Chicago even though its headquarters'remained in Akron, Pennsylvania.
Despite the validity of these considerations, however, Winnipeg's
centrality proved to be a stronger drawing card. That only one nega-

tive vote was recorded in the decision suggests that the Ontario

Swiss Mennonites were elther ready to accept the Winnipeg office at
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this point, or that they were under—represented at the meeting.

After they had thus resolved the major problems, the delegates
busied themselves with the mechanics of making MCCC a reality. A
seven-member executive was elected, consisting of David P. Neufeld as
chairperson, Newton Gingerich as vice-chairperson, C. J. Rempel as
secretary, Ted Friesen, E. J. Swalm, Harvey Plett, and J. J. Thiessen.
This executive was empowered to appoint personnel to carry on
necessary work until MCCC became fully operational, to set the date
for the annual meeting, and, presumably, to discuss with the MCC
executive a new pattern of Canadian representation on MCC. The
delegates also approved an operating budget of $13,750 which was to
be raised by CMRIC, NRRO, and CMRC according to the ratio of 3/5,
1/5, and 1/5, respectively, and they agreed that the matter of
transferring the functions of the various existing organizations to
MCCC should be completed by 30 November 1964. One of the last
decisions made by the gathering was to dissolve the HPCCC.

Undoubtedly the delegates returned to their homes with a sense
of having pafticipated in an historic event. For many a dream had
come true. For the first time in Canadian Mennonite history an
organization had been created which could represent all the Canadian
Mennonites in issues affecting them collectively as Canadian
citizens, as well as coordinate all thoée activities which they
wished to do Jjointly. Whereas previous inter-Mennonite organizations
had been limited in representation and/or purpose, there was now an
institution which accepted, in fact encouraged, membership from all

groups, and which possessed a wide-ranging mandate. The Canadian

Mennonite, which had been one of the chief promoters of a Canadian
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MCC from the beginning, called the emergence of MCCC the finest
Christmas present that could have been conceived by the Canadian
Mennonites.105

But if Mennonite Central Committee (Canada) had finally become
a reality through the actions of the December meeting, reorganization
procedures had not been completed. On the contrary, the major
portion was still to come. Each province had to undergo some changes.
~In British Columbia, Alberta, and Saskatchewan this was a relatively
simple matter. Since only one inter-Mennonite relief committee
existed in each of them, the only alterations necessary included
changing the name of fhe committee, appointing a provincial repre-
sentative to the MCCC board, and providing for other Mennonite
groups to become members. Where an entirely new organization had
been created at the national level, the existing CMRIC branches
in the three westermmost provinces provided the basis upon which
MCC (British Columbia), MCC (Alberta), and MCC (Saskatchewan) were
built. By February of 1965 the reorganization process had generally
been completed, and, if not all non-participating groups had yet
Jjoined, they were certainly free to do so.

The éxistence of more than one organization in both Manitoba
and Ontario made reorganization more complicated in those two
provinces. Yet in Manitoba the process proceeded smoothly. This was
largely because of the increased contact between the Canadian
Mennonite Relief Committee and the Manitoba Mennonite Relief and
Immigration Committee over the past few years. Although the Jjoint
clothing program agreed upon in 1959 had noi ﬁaterialized effectively,

there had been other joint projects of a short-term nature and a
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number of combined meetings. Therefore, when MCCC emerged in late
1963, the two Manitoba committees were prepared to amalgamate.

CMRC took the initiative in this process. Upon the encourage-
ment of the CMRC executive, Ted Friesen contacted J. J. Wall, secre-
tary of MMRIC, and arranged for a meeting of the two committees in
the near future.106 Held on 28 January 1964, the meeting produced
an interim arrangement whereby the two committees would merge into
one, with members of their respective executives comprising a new
executive.io? Details for future amalgamation would be worked out
by the combined board, and a proposed constitution would be sent to
all Mennonite groups for ratification. By autumn all the major
groups had approved the constitution and either elected or appointed
their designated number of representatives. These representatives
met on 20 November and, with the election of an executive, MCC
(Manitoba) was duly formed.108 After twenty-four years of organi-
zational disunity, Manitoba Mennonites were reunited.

The process of creating MCC (Ontario) was beset by many more
difficulties. The problem here was not, however, one of integrating
the NRRO and the Ontario Mennonite Relief aﬁd Immigration Committee.
That was in fact achieved quite easily. In February members of the
two committees prepared a Joint budget,109 and in April the NRRO
annual meeting approved of combining the two executives until such a
time as the new provinecial organization would become operational.ilo
Rather, the difficulty lay in transforming the Conference of Historic
Peace Churches and its four affiliated organigzations, NRRO, Mennonite
Disaster Service of Ontario; Ailsa Craig Boys Farm Advisory Council,

and Military Problems Committee; into something new without losing
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the ingredients that had made for their success.

A special CHPC-sponsored meeting held at Waterloo on 24
February revealed that considerable confusion and apprehension still
existed in the minds of Ontario Swiss Mennonites 111 concerning MCCC
and its meaning for Ontario. Reports from each of the affiliated
organizations intimated the fear that MCCC was attempting to assume
control of a number of provincial projects.112 Perhaps this concern
had been unearthed once again by J. M. Klassen's address to the
December meeting, for, in proJjecting what he believed MCCC's program
should be, Klassen had suggested that both Ailsa Craig Boys Farm and
the newly constructed Kitchener clothing depot come under MCCC's
purview.ll3 For the CHPC constituency, these suggestions struck at
the very root of what had made the inter-Mennonite experience in
Ontario such a meaningful one, namely, its provincial orientation.
It simply would not do, Harvey Taves wrote to J. M. Klassen, to
"achieve a paper unity on the top by destroying unity in the geo-
graphic area out here."114

What tﬂese Ontario Mennonltes wanted was a strong provincial
organization that would, through the creation of several departments
or sections and with the assistance of a full—tiﬁe execufive
director, retain control of the inter-Mennonite activities that had
developed under CHPC and its affiliated organizations.ll5 In many
ways it seemed they desired what Frank Epp had been advocating for
some time in The Canadian Mennonite, namely, a regioﬁal MCCC office

in Kitchener.116 Whereas British Columbia, Alberta, Saskatchewan,

and Manitoba did not have need of such a strong office, Epp felt

that the historical development of inter-Mennonitism in Ontario made
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it necessary for that province. If the actual MCC (Ontario) office
did not develop as fully as Epp might have hoped, it is quite likely
that his views sensitized MCCC to Ontario's concerns.117

Even so, any alarm on the part of Ontario Mennonites was
unnecessary. Prior to the February meeting, J. M. Klassen, now
executive secretary of MCCC, had written a letter to the secretaries
of CHPC, NRRO, and Ontario Mennonite Relief and Immigration Committee
in which he indicated that some of his thinking had changed since he
had addressed the December meeting.118 He now acknowledged that
Ailsa Craig should probably be the responsibility of MCC (Ontario),
and he was open to considering joint MCCG/MCG (Ontario) directorship
of the Kitchener clothing depot. Moreover, in reférence to a recent
CM editorial, he intimated that a full-time executive director for
MoC (Ontario) was a real possibility. Had this letter been read to
the participants of the meeting, Harvey Taves speculated, many fears
vcould have been allayed.119

If misgivings had once again surfaced, however, MCCC officials
made a concerted attempt in the next few months to mitigate them.
J. M. Klassen and D. P. Neufeld made a special trip to Ontario to
assure the Mennonites that MCCC had no intention of usurping control
of any activities that they wished %o retain., In response to an
article by Frank Epp entitled "MCC (Canada) Must Not Overlook
Ontario,"lzo Klassen wrote that Ontario was being given ever&
opportunity to make suggestions on inter-office relationships and
administrafive patterns and that its decision to participate in the

national organization was to be made volunta,rily.121 Undoubtedly

more personal letters expressing similar sentiments went directly
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to Ontario leaders.

Evidently these assurances were helpful, for MCC (Ontario)
emerged at a November meeting under a plan that was satisfactory to
both Ontario Mennonites and MCCC. The former were now convinced
that the future would mean a continuation of rather than a break with
the past. Not only would they retain control of virtually all the
projects and programs previously carried out under the auspices of
CHPC and its affiliated organizations, but, through the purchase of
the Kitchenér office facilities, and the hiring of an executive
director, they would provide a focus for provincial inter-Mennonite
activity that had previously been supplied by MCC. MCCC, on the
other hand, could now depend on Ontario Mennonites and Brethren in
Christ to assist it in supporting the various programs of MCC and in
meeting the uniquely Canadian needs of its constituency. |

If reorganizing the provincial structures in order to accomodate
them to the MCCC pattern took some time, so did the process of
transferring the programs of the existing committees to MCCC or its
provincial counterparts. The first to make the transition was the
HPCCC. It had been dissolved by the December organizational meeting
with the understanding that MCCC would thereupon assume its responsi-
bilities. CMRIC transferred its program in June 1964.7%% A liquida-
tion committee continued to exist until 1968, concérning itself with
the publication of a number of manuscripts, the administration of
debts owed by the Paraguay colonies, and the organization of
archival records of the Canadian Mennonite Board of Colonization, but

for all intents and purposes CMRIC ceased to exist in mid-1964.

CMRC followed CMRIC's decision by a month,123 even though MCC (Manitoba)
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did not come into official existence until November. The Ontario
organizations continued to function as previously until after their
November organizational meeting. By the time of MCC (Ontario)'s

annual meeting in Janugry 1965, however, they had also completed the
changeover.lzu

The case of recently created Canadian Mennonite Disaster
Service was different. Rather than being entirely subsumed by MCCC
or one of its provincial counterparts, MDS maintained its separate
identity. It did, however, recognize MCCC as its parent organization
in terms of representation to govermment and overall policy, and
therefore transferred its treasury to the new organization.125 Thus
the relationship bore a close resemblance to that existing between
MDS and MCC in the United States. Eventually this relationship
would be duplicated at the provincial level as well.

This chapter cannot conclude without some reference to MCC's
response to the formation of MCCC. Evidently William Snyder, MCC
executive secretary, viewed the entire development with some
trepidation.. He feared that Canadian Mennonites, now possessing their
own national agency, would want to withdraw their support from MCC,
create their own parallel programs, and thus end a meaningful
era of cooperation with American Mennonites.126 For that reason he
was less than enthusiastic when some Canadians began to speak seriously
about an MCC organization for Canada. It has been suggested that the
decision, on the part of MCCC's founding fathers, to continue to do
all overseas relief work through MCC, was meant to allay the fears of
Snyder and his colleagues as much as those of the Ontario Swiss
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Mennonites.
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But if individuals within MCC may have harboured doubts about
the idea of a Canadian MCC, they did not stand in its way. Their
official policy was one of non—interferehce, and they generally stuck
to it. Priér to the HPCCC's December 1962 meeting; William Snyder
said to Harvey Taves that MCC would work together with "whatever
grouping the Canadian Mennonites wished to make;"128 and he meant it.
When the time came to renegotiate Canadian representation on MCC,
and to determine the fate of the Kitchener office; MCC officers were
prepared to take such action as recommended by MCCC.129

For Harvey Taves, director of MCC's Kitchener office, the
development of MCCC was an unsettling experience. Taves's initial
reaction to the 1958 discussions concerning the amalgamation of the

130

various relief committees in Canada was favourable. But he became
more skeptical as perceptions of the new organization gained clarity.
Like Snyder, he was afraid that Canadian Mennonites wanted to do
independently what MCC was already doing for them. To him, such an
arrangement would mean adding a new and costly layer of administration
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where it was not needed. Then-too; he was concerned that the

promotion of relief activity would lose its personal touch if not
.imparted by more localized organiza’cions.132
Taves saw the entire development in a more positive light when
it became evident that the new Canadian organization would cooperate
with rather than replace MCC; and that provincial components would
have an important role to play;133 but personal considerations later

revived his misgivings. After it had been established that the

Kitchener office functions would be assumed by the Canadian Mennonite
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Council, he wondered how he would fit into the new organization. Many
Ontarians hoped that the CMC headquarters would be in the east and
that Taves would become CMC executive secretar;yl,j'BLP and it is quite
likely that he shared those expectations.135 When it was decided
that Winnipeg would be the office location and J. M. Klassen the
executive secretary; Taves was thus left in a real predicament.
Evidently the experience was difficult for him. At several points
he offered to resign fiom hig job136 and suggested beginning a new
assignment elsewhere.137 He was encouraged to remain in Kitchener,

however, and eventually he became director of MGG (Ontario). With

time he became an ardent supporter of MCCC.
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CONCLUSION

The purpose of this thesls has been to show how MCCC evolved
from certain inter-Mennonite organizational developments that were
in turn precipitated by World Wars I and II and the Cold War. Two
basic factors contributed to making MCCC and its organizational predece-
gsors a reality. One of them was a renewed awareness of the peace
and service witness of the church. The other was an increased
spirit of inter-group cooperation. Without these two elements the
developments described in the preceding chapters could hardly have
been possible.

The Anabaptist conviction that nonresistance and service were
simply two sides of the same coin has remained a major component of
Mennonite faith. Long periods of peace and isolation, however, have
generally allowed it to lose much of its vitality. For Canadiaﬁ
Mennonites before World War I this was no exception. It is true
that the vast majority still called themselves nonresistant and that
they were ready to help each other in times of need. But for the
most part very few argued that nonresistance might have a deeper
meaning than simply refusing to enlist or that it should be manifested
by an ongoing service effort.

Prior to World War I Canadian Mennonites were also only
beginning to test the waters of inter-group cooperation. The
founding of the Conference of Mennonites in Central Canada in 1903

was one example of a recent achievement in this area. But in general
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the entire subject was still a delicate one. It was not easy for
many to contemplate cooperating with groups with which they had such
basic disagreements. Recent divisions such as those between the
Bergthaler and Sommerfelder in Manitoba and the (01d) Mennonites,
01d Order Mennonites and Mennonite Brethren in Christ in Ontario
only made it more difficult.

The events which prompted a renewal of the peace and service
witness were ones that originated beyond the immediate realm of
Canadian Mennonite experience, namely; World Wars I and ITI and the
Cold War. There were essentially two reasons for this. In the
first place, the spectacle of suffering raised by the two wars, and
the threat of even greater suffering posed by the Cold War led the
Mennonites to consider more seriously the implications of some of the
tenets of belief they had held for over four centuries. They came to
recognize that, even if they could not participate in war, they were
not absolved of trying either to alleviate its effects wherever these
might be felt or averting new confliéts. To talk about peace and do
nothing to méke it more of a reality in the world was hypocrisy. A
nonresistant stance had to be accompanied by an active relief and
service ministry.

A second reason was related to the pressure of public opinion.
Anxious to escape the accusations that they were shirking their
duty to country; the Mennonites acted in ways which they hoped would
express thelir loyalty to the government and their desire to promote
the nation's general welfare: The purchase of special war bonds, the
organization of memorial relief funds; and the negotiation of

alternative service were largely intended to mitigate the criticism
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that came their way. But these actions in turn evoked among the
Mennonites a greater comprehension of the obligations of citizenship
and a realization that serving one's country could be a form of
Christian service as well., The establishment of Mennonite Disaster
Service and the voluntary service programs in the 1950s suggest that
motives of expediency were no longer the major ones at work.

The internal element of soul-searching and the external element
of public pressure prompted by the war experience were also responsible
for the increased level of inter-Mennonite cooperation through this
period. In the first place, the Mennonites recognized that their
professions of being a peace-loving people meant little if they
could not get along with each other; and that a united relief and
service ministry could be a much greater witness to the world than if
each group pursued 1ts own independent course. But they also knew
that cooperation enhanced thelr image in the eyes of government
officials and fellow-Canadians. Mindful of the fact that a united
front would mean greater bargaining power in the negotiations for
military exeﬁption, they also realized that relief efforts would gain
greater public recognition if they were carried out on a broad inter-
"Mennonite basis.

The organizations developed by the Canadian Mennonites in
response to the major crises of this century were thus based on these
two important elements. Whether they were concerned with negotiating
a form of alternative service or encouraging relief contributions for
a needy world; they expressed a broadened understanding of the ethic
of Christian service; They also represented an increased willingness

on the part of different Mennonite groups to work together in a
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common cause.

If the trauma of war, either real or anticipated, was thus
responsible for the creation of these inter-Mennonite organizations,
the emergence of MCCC at a time of relative peace and stability may
seem to contradict one of the major points of this thesis. This,
however, is not the case. Rather; it suggests that some of the
lessons learned during more trying times had finally taken hold.

The creation of MCCC symbolized the Mennonites' determinafion to do
voluntarily in peacetime what they had been required to do in wartime.

The formation of MCCC also meant that some of the organizational
patterns of antecedent bodies had been taken to their logical
conclus:‘Lon.1 In drawing together virtually all Canadian Mennonite
and Brethren in Christ groups and in pursuing a whole host of
activities, MCCC may have seemed like something radically new. But
in reality the pattern had been present, if only in embryo form, in
the earlier organizations. From its beginnings the Non-resistant
Relief Organization, for example; had enjoyed the participation of
almost all Oﬁtario Mennonite and Brethren in Christ groups, and
during World War I it had combined the functions of a relief
committee with those of a peace organization. The Conference of
Historic Peace Churches could also boast a wide-ranging membership.
Moreover; through its affiliated organizations; it probably provided
the foundefs of MCCC with the best structural model; other than Mce
itself; for administering a broad scope of activity.

The MCCC pattern was also present in the Canadian Mennonite
Board of Colonization. In later years membership on the Board

dwindled to two conferences and the organization's realm of activity
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became more limited. But at certain points its members represented
six different Mennonite groups; and, following the 1934 reorganization,
its field of involvement ranged from immigration to publication. Its
provincial branches similarly undertook such diverse projects as
establishing mental hospitals and providing insurance schemes.

MCCC was thus built upon past experience to a greater degree than

most probably realized.

One of the founding fathers of MCCC called the idea which gave
birth to the organization as one that was right for its time.2 His
assessment was undoubtedly an accurate one; for MCCC has enjoyed
wide support and a level of growth that few could have imagined. In
its sixteen year histoiy its headquarters office staff has increased

3 * o $7.5

from two to twenty-one,” and its receipts from $290,000
million.5 Its program has expanded to include nine separate depart-
ments working in such areas as, for example, overseas relief and
development, offender ministries, peace and social concerns, and
‘native cbnce:ns. If in 1979 actual membership in MCCC had not
expanded beyond the original eleven groups, the organization never-
theless received contributions from eighteen groups; one of these
being the Hutterites.6

But growth and maturity have been accompanied by growing pains
as well. Probably the most significant of these is that involving the
relationship of MCCC to MCC. 1In recent years a growing number of
Canadians have demanded that MCC be restructured so as to enable
Canadian and American Mennonites to cooperate as equals.? Their

demand is based on the presupposition that; Canadian representatives

notwithstanding; MCC is in reality an American rather than an inter-
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national agency. The answer, many Canadians feel, lies in recognizing
MCC as an American institution and reorganizing it accordingly; thus
opening the way for the creation of a truly international MCC.

The first phase of this process means filtering exclusively
American concerns out of MCC's agenda and creating MCC (United States).
It is well underway. The second phase; that of creating a binational
MCC, is Just beginning. A specially appointed committee consisting
of MCC and MCCC members recently suggested equalizing the number of
Americans and Canadians on MCC's plenary board and executive committee
and possibly locating MCC (United States) offices in a place other
than Akron; Pennsylvania. The recommendations have been received
guite favourably, but at least-éne Canadian has argued that, as long
as MCC's international aid program continues to be administered from
a single centre in the United States, the agency will not become
truly binationa1.8

Not surprisingly, the continuous process of reorganization has’
produced considerable tension; not only between Canadian and American
Mennonites, but between Canadian Mennonites of different persuasions.
Whereas some are apt to call MCC an agent of Aﬁerican imperialism,
others insist that Christians should be able to transcend the narrow
concerns of nationalism. How the entire matter will be resolved
remains to be seen.

It is evident that the evolutionary process of adapting organi-
zations to serve the needs and interests of Canadian Mennonites best
did not end with the formation of MCCC in 1963. Indeed; the process
may be far from complete. The reason that this thesis ends with

that event is not because it neatly concludes a story, but because



the limits of space preclude further study. If one can justify
terminating the discussion at this point, it is because the creation
of MCCC marked the culmination of nearly fifty years of organizational

development.



Notes

1Th'ls idea has been expressed by Frank Epp in a letter to C.
Wilbert Loewen, T. E. Friesen, J. J. Thiessen, Harvey W. Taves,
€. J. Rempel, David P. Neufeld, Henry H. Epp, 16 September 1959,
HPCCC, XV-12.2, File: 1959-61, CGCA and in Mennonite Exodus, p. 482.

2T. E. Friesen; interview held at Altona; Manitoba, 24 October
1979.

3Ré§bfté 1979 to the Sixteenth Annual Meeting of Mennonite
Central Committee (Canada), January 18-19, 1980, Vineland, Ontario.

QCM, 9 February 1965, p. 2.

51t should be noted that only $2.9 million was received from
the constituency. Another $3.2 million came from the Canadian
International Development Agency (CIDA) through a matching program
that has been in operation for several years. Self-help and voluntary
service projects, as well as provincial grants, generated the balance
of MCCC's total recelipts.

6Reports 1979.

ZFrank Epp has been one of the proponents of this. His thoughts
are probably best outlined in chapter seven ("North American Relations")
of Mennonite Peoplehood: A Plea for New Initiatives (Waterloo, Ont.:
Conrad Press, 1977), pp. 63-74.

8Mennonite Reporter, 12 November 1979, p. 13.
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APPENDIX A:

A SUMMARY OF INTER-MENNONITE ORGANIZATIONS IN CANADA

Name Date Founded

NRRO 1918
CCcc - 1920
Board 1922
ZMIK c. 1926
MCRC 1940
CHPC 1940
Aeltesten- 1940
komitee
Western Ser- 1942
vice Committee
CMRC 1940
HPCCC 1959
CMRIC 1960
MDS 1961
MeCC 1963

Constituency Type of Organization

Ontario Mennonites Relief
and Brethren in Christ

Western Canadian Relief
Mennonites
Various Mennonite Immigration

groups from Ontario

and west at first; later
only Mennonite Brethren
and Conference Mennonites

Russian Mennonites of Immigrant.
1920s immigration in Needs
all 5 provinces and Interests
Western Mennonites Relief

excluding Manitoba

Kanadier; later also

Ontario Russlaender

Ontario Mennonites Peace
and Brethren in Christ

Manitoba Kanadier Peace

Western Mennonites Peace

excluding Manitoba

Kanadier

Manitoba Kanadier Relief
Cross-section of Peace

Canadian Mennonitism

Conference Mennonites, Relief and
Mennonite Brethren Immigration
Cross-section of Disaster Service

Canadian Mennonitism

Cross-section of Peace, Relief
Canadian Mennonitism Service, etc.
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APPENDIX B:

A BRIEF DESCRIPTION OF MENNONITE GROUPS IN CANADA

The approximately 175,000 Mennonites in Canada trace their
origins to basically two areas of Europe, namely, Switzerland-South
Germany and Holland-North Germany. The Swiss-South German Mennonites
(herein known as Swiss).came to Upper Canada from Pennsylvania after
the American Revolution, their Amish relatives arriving directly from
Europe in the 1820s. The Dutch-North German (herein known as Russian)
migrated to Canada from Russia, where their presence dated back to
1789, in three major movements.

Bach of these two branches possesses numerous sub-groups. They
are described very briefly here to assist the reader in understanding
the content of the thesis. The information is based primarily upon
C. J. Dyck, ed., Introduction to Mennonite History: A Popular History
of the Anabaptists and the Mennonites (Scottdale, Pa.: Herald Press,
1967) and Harold S. Bender and C. Henry Smith, eds., The Mennonite
Encyclopedia: A Comprehensive Reference Work on the Anabaptist-
Mennonite Movement, 4 vols. (Hillsboro, Ks.: Mennonite Brethren
Publishing House; Newton, Ks.: Mennonite Publication Office; Scottdale,
Pa.: Mennonite Publishing House, 1955-59). Where a comprehensive
examination of a specific group exists, it has been mentioned.

(01d) Mennonites. This group could be termed the mainstream of the
Swiss Mennonite branch. It is the largest group in North America and
the third largest in Canada. Most (01d) Mennonites are organized
into the Mennonite General Conference (not to be confused with the
General Conference Mennonite Church of North America). A loose
affiliation of some eighteen separate conferences, three are found in
Canada: the Mennonite Conference of Ontario, the Western Ontario
Mennonite Conference, and the Alberta-Saskatchewan Mennonite Conference.
The adjective (01d) is being used less and less; it is utilized here
in order to differentiate this group from others. See J. C. Wenger,
The Mennonite Church in America, Sometimes Called 01ld Mennonites
(Scottdale, Pa.: Herald Press, 1966).

01d Order Mennonites. There are actually several 01d Order groups

in existence, so it is somewhat erroneous to discuss them under one
heading. What unites them is the fact that they all broke away from
the (01d) Mennonite mainstream in the last decades of the previous
century because they disapproved of such modern innovations as Sunday
schools, prayer meetings, new dress styles, and the use of English,
innovations that were increasingly making their way into (01d) Mennonite
circles. Not organized formally into conferences, the 014 Order
Mennonites probably remain the most conservative of Canadian Mennonite

groups.

Waterloo-Markham Mennonites. This group was formed when a number of
more progressive Mennonites broke away from the Ontario 01d Orders
in the late 1920s. In terms of accomodation to the ways of the
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world, Waterloo-Markhamers represent a medium between the (014)

and the 0ld Orders. If 0ld Orders can be distinguished by their
horses and buggies, Waterloo-Markham Mennonites are known for their
black cars.

Amish Mennonites. The Amish emerged as a distinct group in late
seventeenth century Europe when Jacob Amman and his sympathizers yere
excommunicated from their church because they felt that the ban (the
Practice of shunning those who sinned repeatedly) was not being applied
adequately. Marked by a conservative lifestyle in the past, the Amish
have increasingly moved closer to the more accomodating (01d) Mennonites
in recent years. In 1959 the Ontario Amish affiliated with the '
Mennonite General Conference, and in 1963 they changed their official
name to Western Ontario Mennonite Conference. At present, discussions
regarding a merger of the two Ontario conferences are underway. See
Orla?d Gingerich, The Amish of Canada (Waterloo, Ont.: Conrad Press,
1972).

0ld Order Amish. The 01d Order Amish are to the Amish what the 014
Order Mennonites are to the (01d) Mennonites. The particular issue
which appears to have fomented the Amish division in the last century
was the decision of some congregations to build meeting houses. Prior
to this, meetings had always been in homes. 014 Order Amish continue
to practice a lifestyle of another era. In Canada their small numbers
are found only in Ontario. See Gingerich, The Amish of Canada.

Brethren in Christ. Also known as Tunkers, the River Brethren
originated in 1770 in Pennsylvania as the result of a revival move-
ment involving Lutheran, Baptist, and Mennonite communities. Thus
their theology combines an emphasis on a radical conversion
experience with an Anabaptist understanding of the church and its
relationship to the world. They adopted their present name in 1863.
See Arthur W. Climenhaga, History of the Brethren in Christ Church
(Nappanee, Ind.: Evangelical Publishing House, 1942).

Mennonite Brethren in Christ. This group originated in 1883 in Ohio
and spread to parts of Canada through missionary activity. ILike the
Brethren in Christ Church, it embraces aspects of Wesleyan theology.
Where the former seems to have moved closer to the related Mennonite
groups both theologically and organizationally, however, the latter
has done the opposite. After World War 1T, the Mennonite Brethren
in Christ officially dropped nonresistance from their catechism and
changed their name to United Missionary Church. See Everek Richard
Storms, History of the United Missionary Church (Elkhart, Ind.:
Bethel Publishing Co., 1958).

Stirling Avenue Mennonite Church. Not representing a separate
Mennonite group, the Stirling Avenue Church was, for a time, free of
all conference affiliations, and for that reason had its own
representatives on some of the Ontario inter-Mennonite organizations.
It was formed in 1924 when certain members of the Kitchener First
Mennonite Church (01d) had a falling out with their congregation. In
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1947 it joined the General Conference Mennonite Church, and in 1970
it rejoined the Mennonite Conference of Ontario.

014 Colony Mennonites. 01d Colony is the name given to descendants of
Chortitza, the first of the Mennonite colonies to be established in
Russia. Almost all of the 0l1d Colony Mennonites migrated to Manitoba
beginning in 1874, some of them moving on to Saskatchewan at the

turn of the century. The most conservative of the Russian Mennonites,
a good portion migrated to Mexico and Paraguay in the 1920s in an
attempt to escape the school legislation of their respective

provinces. See Calvin Wall Redekop, The 01d Colony Mennonites:
Dilemmas of Ethnic Minority Life (Baltimore: Johns Hopkins Press, 1969).

Kleinegemeinde. Another of the original groups to migrate from
Russia to Manitoba in the 1870s, the Xleinegemeinde had been formed in
1812 in reaction to the spiritual and ethical laxity present in the
larger church. Historically it has emphasized strict moral behaviour
while at the same time encouraging higher education and economic
innovation. In 1952 its name was changed to Evangelical Mennonite
Church; in 1959 this became Evangelical Mennonite Conference. See

P. J. B. Reimer, ed., The Sesquicentennial Jubilee: The Evangelical
Mennonite Conference 1812-1962. '

Church of God in Christ Mennonite. This group originated among

the (01d) Mennonites of Ohio in 1859 for much the same reason that
the Kleinegemeinde was born in Russia. Perhaps this is why Church
of God missionaries were so successful in converting members of the
Kleinegemeinde in Manitoba in the 1880s. (The result of this effort
was that the group came to embrace both Swiss and Russian Mennonite
streams to a greater extent than any other.) Sometimes referred to as
the Holdeman Mennonites, after their founding elder, members of this
group stress the importance of discipleship and missions. BSee
Clarence Hiebert, The Holdeman People: The Church of God in Christ
Mennonite, 1859-1969 (South Pasadena, Calif.: William Carey Library,

1973).

Bergthaler. The Bergthaler Mennonites were the third of the original
groups to settle in Manitoba in the 1870s. They owed their name to
their home colony of Bergthal, a daughter colony of Chortitza. Soon
after arriving in Manitoba, the issues of public schools and
individual settlement patterns split them into two groups, with the
more progressive minority retaining the Bergthaler name. See Henry
G. Gerbrandt, Adventure in Faith: The Background in Europe and the
Development in Canada of the Bergthaler Mennonite Church in Manitoba
(Altona, Man.: D. W. Friesen & Sons for the Bergthaler Mennonite
Church of Manitoba, 1970). :

Sommerfelder. The Sommerfelder Mennonites were those of Bergthaler
origin who opposed establishing public schools and abandoning the
0ld village settlements and who lived west of the Red River. They
took their name from the name of the village in which their elder
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resided. Resembling the 014 Colony in degree of conservatism, a good
portion of them left Canada for South America in the late 1920s and
1940s. ’

Chortitzer. Chortitzer is the name that was chosen by the conservative
Bergthaler living east of the Red River. As in the case of the
Sommerfelder, it came from the elder's home village. Resembling

the Sommerfelder in theology and lifestyle, the two groups remain
virtually indistinguishable.

General Conference Mennonites. This is the popular designation given
to members of the General Conference Mennonite Church of North America.
This conference was formed in Ohio in 1860 by a number of groups that
had either become dissatisfied with the traditionalism of the (014)
Mennonite Church, or that had recently immigrated from Europe. ILater
it attracted a large number of Russian Mennonite immigrants; by

1964 they made up two thirds of the Ceneral Conference membership.
Created with the hope that it would become the institution uniting
all North American Mennonites, the General Conference has more or less
become a denominational branch of the Mennonite faith, even though it
encourages diversity. See Samuel Floyd Pannabecker, Open Doors: The
History of the General Conference Mennonite Church (Newton, Ks.:

Faith and Life Press, 1975).

Conference Mennonites. Not a commonly used name, this designation is
utilized in this thesis to describe members of the Conference of
Mennonites in Canada. Formed in 1903 as the Conference of Mennonites
in Central Canada, it was also known as the General Conference of
Mennonites in Canada between 1932 and 1940 before adopting the present
name. Its charter members were the Bergthaler Church of Manitoba
and the Rosenort Church of Saskatchewan (a church of several
congregations including progressive Mennonites from Russia, Prussia,
the United States, and Manitoba). Buttressed by the immigrations of
this century, it has become almost exclusively a Russian Mennonite
conference, :

Although an autonomous body, the Conference of Mennonites in
Canada has become something of a district of the General Conference.
In fact, most members of the former refer to themselves as General
Conference Mennonites more than anything else. It should be remembered,
however, that churches having membership in the Canadian conference
are not automatically members of the General Conference. (For this
Treason the more popular designation has been avoided here.) While the
Rosenort Church joined the North American conference almost immediately,
the Manitoba Bergthaler Church did not follow suit until 1968,

Rudnerweider Mennonites. The Rudnerweide Church was created in 1936

by a group of dissident Sommerfelder Mennonites unhappy with the
traditionalism and conservatism of the Sommerfelder Church. It

Places a strong emphasis on mission, as evidenced by its change of

name in 1961 to Evangelical Mennonite Mission Conference. See

[J. D. Adrian], Die Entstehung der Rudnerweider Gemeinde 1936 [Winnipeg]:
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By the Author, n. d.).

Bruderthaler Mennonites. This group began in 1889 in Minnesota as
the result of a revival movement among some of the recent Russian
Mennonite immigrants. It spread to Manitoba and Saskatchewan

through mission outreach and resettlement. In keeping with its
origins, it stresses the experience of a new birth, nonconformity,
and church discipline. In 1937 the official name Evangelical
Mennonite Brethren replaced the popular epithet. See G. S. Rempel,
ed., A Historical Sketch of the Churches of the Evangelical Mennonite
Brethren (Rosthern, Sask.: D. H. Epp, n. d.).

Mennonite Brethren. The Mennonite Brethren trace their beginnings
to a revival movement that swept the Mennonite colonies in the
Ukraine in the late 1850s. Like so many of the groups mentioned
above, the Mennonite Brethren were dismayed that so 1little evidence
of spirituality and personal conversion could be found in the church.
The mainstream group, or Kirchengemeinde, found the accusations of
the Mennonite Brethren unjustified, and the entire episode left
relationships between the two groups strained. More than a century
later, vestiges of this tension still persist.

Some Mennonite Brethren migrated to the United States in the
1870s. Through extension efforts, a number of MB churches were
established in western Canada. In 1909 the General Conference of
Mennonite Brethren Churches (established in 1879) was divided into
districts, Canada becoming the northern district. The immigration of
the 1920s necessitated the establishment of an Ontario district
conference. In 1946 these two conferences merged and became the
Canadian Conference of Mennonite Brethren Churches. See John A,
Toews, A History of the Mennonite Brethren Church: Pioneers and
Pilerims, ed. A. J. Klassen (Fresno, Calif.: Board of Christian
Literature of the General Conference of Mennonite Brethren Churches,

1975).

United Mennonites. United Mennonites are members of churches in
Ontario that belong to the Conference of Mennonites in Canadaj as
such, they are Conference Mennonites. Formed by the Russian Mennonite
immigrants of the 1920s who settled in Ontario, the United Mennonite
Conference corresponds to the Conference of Mennonites in Manitoba.




APPENDIX C:
A LIST OF EXECUTIVE OFFICERS OF SEVERAL

INTER-MENNONITE ORGANIZATTONS

I Officers of Non-Resistant Relief Organization (1918-1964)

Chairperson Vice-Chalrperson

Secretary-Treasurer

L. J. Burkholder S. Goudie
(1918-1923) (1918-1923)
S. Goudie S. Goudie

(1923-1924) (1937-1941)

Secretary

D. W. Heise
(1924-1937)

L. J. Burkholder
(1937-1941)

S. F. Coffman
(1939-1950)

Oscar Burkholder

(1941-1944)

P. G. Lehman

(1944-1955) (1950-1955)

S. Goudie Fred Nighswander Wilfred Ulrich

(1941-1944) (1955-1961) (1955-1963)
Oscar Burkholder C. J. Rempel Gordon 3. Weber

(1944-1955) (1961-1962) (1963-1964)

P. G. Lehman Vernon Zehr

(1955-1959) (1962-1964)

Henry H.

P
(1959-1961

Fred Nighswander
(1961-1964)

Freeman Gingerich

D. W. Heise
(1918-1920)

S. B, Coffman
(1920-1929)

Treasurer

N. M. Bearinger

(1939-1944)

J. C. Hallman

(1944-1956)

M. R. Good
(1956-1959)

Etril Snyder
(1959-1964)

IT Officers of Canadian Mennonite Board of Colonization (1922-1960)

Vice-Chairperson

Chairperson

Secretary-Treasurer

David Toews _ ?

(1922-19L6)

J. J. Thiessen B. B. Jang Jacob Gerbrandt
(1946-1960) (1946-1959) (1946-1960)
C. A. DeFehr

(1959-1960)
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Daniel P. Enng

(1924-1946)
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III Officers of Conference of Historic Peace Churches (1940-1964)

Chairperson Secretary
E. J. Swalm J. Harold Sherk
(1940-1964) (1940-19144)

C. J. Rempel
(1944-1964)

IV Officers of Mennonite Central Relief Committee (1940-1960)

Chalirperson Vice-Chairperson Secretary—Treésurer
David Toews B. B. Janz C. F. Klassen
(1940-1946) (1940-1946) (1940-1946)

B. B. Janz J. J. Thiessen C. A. DeFehr
(1946-1959) (1946-1960) (1946-1960)
C. A, DeFehr

(1959-1960)

V Officers of Canadian Mennonite Relief Committee (1940~1964)

Chairperson Vice-Chairperson Secretary-Treasurer

J. S. Rempel ? ‘Julius G. Toews

(1940-1947) (1940-1946)

G. S. Rempel George S. Fast J. Unrau

(1947- 2 ) ( 7 -1961) (1946~ 7 )
William M. Enns William M. Enns F. E. Dueck

( 7 -1959) (1961-1962) (7 - 2)

G. S. Rempel K. R. Barkman G. S. Rempel
(1959-1962) (1962-1964) ( ?-1957)
George S. Fast T. B. Friesen
(1962-1964) (1957-1964)

VI Officers of Historic Peace Church Council of Canada (1959-1963)

Chairperson Vice-Chairperson Secretary
J. B. Martin David P. Neufeld C. J. Rempel

(1959-1963) (1959-1963) - (1959-1963)
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VII Officers of Canadian Mennonite Relief and Immigration Council

(1960-1964 )
Chairperson Vice-Chalirperson Secretary
J. J. Thiessen C. A, DeFehr A. A, Wiens

(1960-1964) (1960-1964) (1960-1964)
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