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BISHOP BUTLER'S ETHICAL THEORY.

Lp SCHEME.
i« MA}"‘-’W‘?"’«M;{?E; ' .

-~ TION.
L Qg INTRODUGTION

HISTORTCAL SKETCH.
I. TReference to Andient Philosophy.
(1) In Plato and Aristotle.
Effort to combine Reason and Passion.
(2) In Post Aristotelian philosbphy; opposition of these
(a) Stoics ~ Reason. |
(b) Epicureans - Passion.
II. Modern Ethical Philosophy - Chiefly anllsh.
(1) Hobbe's - Man's Nature - Selfish.
(2) Answers to Hohbes'. i
(a) Moral distinctions rooted in Reason.
(1) Lord Herbert. |
(1l) Cudworth.
(111) Clarke.
(b) Apveal to facts of Human Nature. |
(1) Shaftesbury - Natural affections- Moral Sense.

(11) Butler - Unselfish Instincts - Conscience.

------ BUTLERS DOCTRINE.------
Preliminary - Age of Butler - His main purpose- His writings-
The Analogy - The Sermons. |
I. The Three Sermons on Human Nature- Analysis.

II.Sermons on the Love of God - Analysis.

Preliminary-- Value of Butler's Hheory- moral tonic.

Defective: In its psychology -- Conscience an unexplained

element - No harmony reached of the various principles,

Wanted A Central Unity for the various elements of human
nature. |
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BUTLER'S ETHICAL THEQRY.
Distinctions in Ethical Thought.

From the earliest development of philosophic thought th
there have been two distinet theories as to the nature and -
basis of morals. On the one side it has been contended that
reason shall be the guide in life and on the other that passian

shall be the ruling element.

In Greek philosophy Plato and Aristotle tried to @et
beyond this one sidedness by combining the two. Still even
in their philosophy Plato went more to abstract reason while
Arisfotle was more of an observer and collector of facts, and
thls tendency was developed in the modern Inductive or
Mllltarlan School. ,

This distinction is more clearly seen in the philosophy
of the Stoics and Epicureans. Reason was the all important
element in the character of the Stoic. To live according
to nature meant the subordination of self to more general
interests and this subordination was virtue. The Epicuréan
on the other hand made pleasure the chief good. The sources
and tests of ethical t¥uth were the feelings. The cardinal
virtue was prudence and whatever brought quietude was eagerly
sought. '

But it is only in modern times that the distinction
between these two schools has beenkclearly brought out and
defined by such writers as Cudworth, Clarke and Butler on the
one side, and Hobbes, Bentham and Helvetius on the other.

The view held as to the grounds of morality, whether ideas

of duty are inherent in the nature of @am or whether they are
the result of experience and generalization form the ground
of combat for the opposing schools. Those who hold the
former view are termed intuitionists and those the latter
utilitarians. The intuitiondst claims that man has a faculty
placed within which plainly shows him his duty quite regard+
less of interest or pleasure and wvhich carries its own
obligation to obey. The utilitarian says he has no such
faculty naturally but that rules of right and wrong are
arrived at by'a'process of induction. Right is that which

has been found to be conducive to happiness and wrong that
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which is not. This question was discussed chiefly by English

writers, Hobbes.

The gfeat champion of the utilitarian school was Thomas
Hobbes, 1588-1679, and a study of his philosophy is necessary
to the proper understanding of subsequent ethical thought,
and also to the proper understanding of the place held by
Butler as a writer on ethical subjects. His views on the. 
rational and social nature of man are very startling. Man's
natural tendencies are altogether self regarding. A state
of nature is one in which might is right, where each has a
right to everything,and,consequently, one of war. In his
ain for self-gratification he finds this warlike state
detrimental to his interests and reason cameé?bo devise a plan
for self—preservatioﬁ. Experience teaches man that the best
means to furtﬁer his own interest is deference.to the wishes
of others. Every man ought to seek peace. The only means to
this peace lies in a strong government and each by mutual
congent surrenders his will to a supreme will whiich rules
absolutely. ’

; In this way is formed -the great Leviathan to which man
‘owes his power and security. Implicit obedience to this |
supreme will is the bounden duty of each under its protection.
0f course submission to this external authority leaves no
place for action according to interal motive so there is no
such thing as conscience in his theory. Right action is that
which is advantageous to self and wrong that which is mot.

Answers to Hobbes.

The writings of later philosbphers are largely answers
to those of Hobbes. o |

There are two systems by which morals may be treated by»
the intuitionist. By the first, which was that of Herbert,
Cudworth and'Clarke the abstract relations of things is
considered. The second inquires into. the nature of man and
tries to find out what course of life is correspondent to. the
whole nature. This was the one followed by Butler and
Shaftesbury. By the first vice was contrary to the nature

and reason of things; by the second it was a violation of
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the nature of man.

(a). Distinctions rooted in reason.

I. Lord Herbert of Sherbury 1582-1678, precursor of the

Cambridge Platonists and parent of English Deism says:~ We

"have natural instinets, principles implanted within and sanc- °
tioned by nature. - If We.rebeilagainst these 1t is at our
own peril. Universality is the criterion by which they are
known. The existence of éod and the idea of virtue are
eternal and unlversal trutqs. Conscience is that ?aculty
which guldes us to practice these truths, and excites the
feeling of satisfaction in wel;—a01ng and dissatisfaction in
ill-doing. | | |
II. Cudworth. 1617-1688.

~ Cudworth, the most learned of the intuitionists states

his main position in his work on "BEternal and Immutable Mora-—
| lity." He chafges Hobbes with obscuring the distinctions of
right and wrong and asserts that this distinction is so
absolute and eternal that not even the will of God could
change it. Good and evil are immutable truths which we
apprehend by pure intellect and are far more real than the
phenomena of sense. He claims with Herbert that our ideas
of them are innate conceptions which the mind can draw out of
itself indépendent of teaching‘an& experience.'
~Clarke. 1675 - 172%;

Olarke's theory is much the same as Cudworth's.Things

(Beings ) stand. to one another in certain necessary and eternal
relations. We cannot conceive of anything except as in
relation to something else. There are such relations between
God and man; between.man and man. A fitness or unfitness
of action arises from these relations independent of and

prior to the command of God. An obligation resting in the
reason of'things alsb arises from this ix;l;ﬁ.' . Pitness and
the sanctions of reward or punishment are secondary to thls.
(b) Appeal to Pfacts of Human Nature.

I. Shaftesbury. 1671 - 1713.

Shaftesbury goes beyond the intuitionists just spoken of.

He speaks of a sense of right and wrong as natural as neinral
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affection. He finds in man an unselfish element and true
happiness consists in the full exercise of ouf benevolent
affections. ‘

A certain harmony pervadeé-the whole course of nature
resulting in a moral beauty.as discernible as physical beauty.
He asserts a moral sense by which we apprehend this. Con- |
science is looked upon as an emotion, a moral taste. He does
not admit that conscience carries with it any sense of
obligation because he dislikes the notion of virtue being
obligatoryﬁ while to holdout the prospects of reward and |
punishment appeals to the lowest motives. He does not go

to the Bible for proofs until he gets them by reason. He
'thought that what a cultivated taste would approve was ben—-
eficial to society. |
Butler. 1692 - 17562.

Butler saw that more was needed than some principle which

apprlies only to persons of cultivated taste. He saw that
Shaftesbury's moral taste, régarded as analogous to the sense
of beauty, was lacking in authority; and his philosophy is a
strenuous effort to establish the supremacy of conscience.
With him, it was a faculty having thé.right'to rule, supreme
over all the other principles and instincts in man.

Butler's Doctrine.

Thefage in which Butler lived was an: age of rationalism
and unbelief. The number of sceptics was large and increasiny
and they were most zealous against everything good and sacred.
Swift said there were but one or two in the whole army and
navy, who believed in Christianity. Morality and religion
wers separated; and scripture was no longer appsealed to in
questions of morals. Butler saw with deep sorrow this decay
of religion, and earnestly set to work to refute, as far as
was in his power, the arguments of Hobbes and his followers.

A man of sublime and consecrated genius; of fixity of purpose
and energy, he wielded a mighty influence against the scep-
ticism of his day. To meet these men on their own ground, he
endeavored to establish virtue on a reasonable baéis, rather

than on that of Revelation. Instead of Hobbes's state of-
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nature, where self is the chief object, he makes it a state
where every man would seek the good of others.

In his Analogy he shows, with convincing conclusiveness,
that'the.objéctiohs to revealed religion may'be applied to the
whole constitution of nature, and that the analogy between
the principles of Divine government, as given in Secripture,
and those shown in the course of nature, each point,to the
conclusion that they have a common Author. This was a much
more convincing argument than the demonstration of previous
writers, that God exists, and is all-powerful, and so must
be good, and act in such and such ways.

The main points of his ethical doctrine, may be found in
his three "Sermons on Human Nature" and in the sermons on
"The Love of God,"

Sermons on Human Nature.

Sermon I.
The first sermg? discusses the principles of human nature

in relation to self .to society.

Nature's claims to virtue.

The fact that we are God's dreatﬁrs, born under the
natural law of virtue, and the fact that our whole constitu-
tion is adapted to virtue are claims to right action, prior to
the.élaimsestablished by Christ's coming into the world bo
save it. This last fact was more dweld upon by Christians
at the time of Revelation.

Analogy between relations of members of ‘the body and those

of society..

Butler compares the relation of the members of the body
to each other to that of the relation of members of s001ety
to each other. Follow1ng the apostle, Butler, "instead of
the bodx and its me
man, and all the variety of internal principles which belong

to it." The comparison then is between the nature of man as

," substitutes "the whole nature of

respectwng self and private good, and his nature as respecting
society and tending to public good. These ends coincide asd
and mutually promote each other. |

"From this review and comparison of the nature of man as
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“respecting self and as respecting society it will plainly
appear that there afe as real and the same kind of indications
in human nature, that we were made for society and to do good
to our fellow-men; as that we wére’intended to take care of
our own life, and health and private good."

Natural principles in man.

I. There is a naﬁural principle of benevolence in man WhiCh
is the same to society‘asAéelf love is to the individual.
In however low degrée we find friendship, compassion, filial
affection in the human heart, it still points out what we

were intended for. The fact that benevolence promotes our

own happiness, and that self love promotes the good of society-

is also a proof that we were intended for both.
IT. There are several passions and affections, subh as desire
of esteem from others, contempt and esteem of them, love of
society, indignation against vice, etc, which regulate our
-conduct to others in such a way as will benefit them. Though
tending to gdod, both public and private, these are quite
distinet from benevolence and self-love.
ITI. "There is a principle of reflection in men, by which
they distinguish between, approve and disapprove their own
actions. We are plainly constituted sugh sort of creatures
as to reflect upon our own nature. The mind can take a view
. of what passes within itself, its propensions, aversions,
passions,'afféctiohs, as respecting such objects, and in such
degrees, and of the severai actions consequent thereupon. In
this survey it approves of one, disapproves of another, and
towards a third is affected ih neither of these ways, but is
- quite indifferent. This principle in man by which he appro-

Vves, or disapproves his heart, temper and actions is conscien—

ce; for this is the strict sense &f the word though sometimes

it is used so as to take in more. And that this faculty
tends to restrain men from doing mischief to each other, and
leads them to do good is too manifest to need being insisted
upon. " |

Proof that this princinle exists in man.

Butler compares two actions of the sanme persbn‘at diff-
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erent times;vone the relieving of an innocent person in
distress; the other the doing of mischief in a fit of anger
to an unoffending person, one who had been a friend and to
whom he was'under deep obligation. The fact that no common
person could approve or‘disapprove these adtions equally prdva;

the existence of this faculty of reflection in man. |

‘His view of Human Nature different to that of Hobbes.

 Mankind are so constituted thét there is an attraction
between man and man. - The slightest circumstance such as |
being born in the same district may serve as the occasion by
which a bond may be established between different personse
"Men are so much one body that they feel‘for each other
shame,isuddenvdanger, resentment, honour,'prosperity, distress,
one or another, or all of these, from the social nature in
general, from benevolence, upon the occasion of natural rela-
tion, acquaintance, protection, dependence;, each of these
being distinct cements o?'soeiety." To the question "Has not
man disbos1tlons and principles within whioh lead him to do
evil to others as well as to do good?"  the answer comes "Has
‘he not dispositions and principles within which lead him to
do evil to himself? The truth is man has ungovernsad passions
which will be gratified at any cost,'but as there is no such
thing as self-hatred so there is no such thing as ill-will
in one man towards another.
Sermon II. | ,
The second sermon sets forth the strong point in Butler's
doctrine, the supremacy of consciencs. ' |
If ihe nature of any constitution is adapted to certain
purposes the inference is that this end was designed; and the
more complex the constitution the more reason for the inference.
RULE OF ACTION. | |
Religion requires that the whole character be formed upon

‘thought and reflection. Every action should be directed

towards some rule, other than the strength and prevalence of

any principle or passion.

Sign that this was intended bv its Author.

"It may indeed be absurd and unnatural for men to'actﬁ




-8
without any reflection; nay without regard to that particular
kind of reflection which you call conscience; because this
does belong to our nature: For, as there nevef was a man but

“who approved one place, prospect, bulldlng, before another so
does it not appear that there Bver was a man who would not
have approved an action of humanity rather than of cruelty;

- interest and passion being quite out of the case. But
interest and passion do come in, and are of'ten t00 strong for,
and prevail over reflection and conscience." |

What is meant by acting according to Nature.

Butler s maxim was "follow nature," and here he was a

follower of the Stoics. There are thrpe senses in whleh we
may be said to follow nature.
(1) Any passibn or affection which prevails widely among man-
. kind such as anger, or affection of parents to children, is
said to be "natural." Bul as man has contrary passions, he
might both contradict néture and follow it by a certain action
in this sense of the word. A | |
(2) The second sense is that in which St. Paul used the word
when he spoke of the Gentiles as béing "by nature" the child-
ren of»wrath.v  In this sense he meant acting according to the
passion or principle which was strongest at the time.
(3) To follow nature according‘to Butler is to do the thingé
" contained in the law. |

"What that is in man by which he is naturally a law to
himself 1s explained in the following words; which shows the
work of 1aw written in their hearts, their consciences also
"bearlng w;tness, and their thoughts the meanwhile accusing or
else excusing one anothef." | There is he says this principle
in every man which&distinguishes between the internal prin-
ciples of the heart and external actions. It passes judge-
ment on man's actions pronouncing some good and some evil and
either approving or condemning the man. It is this faculty
which makes man a moral agent and makes him a law to himself.

Actions Natural and Unnatural.

If a man act according to that principle which is strong-

est, and rush to foreseen ruin, he is acting in a way -




-9~
disproportionate to his nature. To act according to nature,

reasonable self-love must govern; -so we see that without
particular consideration of conscience one inward principle
is superior to another.

Power and Authorigzé

Passion rushes towards ends without considering means.
In cases where objects cannot be obtained without injury to
others conscience comes in to stop the pursuit of such objects.

Every instance in which passion prevails over réflection is

usurpation, and violates the constitution of man. This
principle which épproves or disapproves our own heart, temper
and actions cannot be considered as having X influence along
with other principles but as claiming superiority over all
others. Judgement, direction, superintendency are necessary
ideas in a proper conception of it. "To preside and govern
from the very constitution of man belongs to it.' Had it
strength as it has right: had it power as it has manifest
authority it would absolutely fovern the world."

This givés a view of the nature of man, and shows us what

course of life we were made for, and in what degree we were to

be influenced by rpflebtion. No matter how often men violate

and refuse to submit to con3019noe authority is no less its
natural right and office.

Sermon IIT.

In the third sermon, he shows that by virtue is meant
the following of nature, and by vice the deviating from it.

Comparison between a Civil Constitution and the nature of man.

Just as the complete idea of a civil constltutlon includes

that of the combined strength of the members under the direc—
tion of a supreme authority, so a complete idea of human nature

includes that of all the principles and passions being sub-
ordinate to the one supérior principle of conscience.or
reflection. And just as in the eivil government the constltuf
tion is broken in upon by power prevailing over authority, so
in human nature thp constitutional man is broken in upon by

the lower prln@lples or faculties prevailing over that which
should by naturs be supreme over all. Man, excluszve of

Revelation, cannot be considered as left by his makm maker to
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act as passion dictates "but that, from his make, constitutdon,

or nature, he is in the strictest and most proper sense, a law
to himself. He hath the rule of right within; what is want-
ing is only that he honestly attend to it."

Butler thinks that any plain hénest man asking himself if
a_certain course of action were right or wrong would decide
in favor of the rigﬁt. The only exceptions to this would be
‘cases of superstitionmor'?artiality to ourselves. The first
might be pardonable, but the latter is plain vice.
Obligations to obey this Law.

The obligation to obey this law.lies in the Pfact that it
is a law of your nature. That your conscience approves
of such a course of‘agtion is alone an obligation.

"Conscience does not only offer itself to show us the way
we should walk in, but it likewise carries its own authority
with it, that it is our natural guide, the guide assigned us
by the Author of our ﬁature."

Duty and Self-love coincident.

In the common course of life there is seldom any inconsis-
tency between duty and interest. Self-love perfectly coinci-
des with virtue. Whatever exceptions there may be to this,

will be made right at one final distribution of things.
SEPNONS XIII and XIV on the LOVE OF GOD.

Butler's sermons on the Love of God portiray a grand

conception of a true christian character, that in which the
will of man is one with that ofGod. By the Love of God
Butler means all those affections of mind which are due
immediately to Him from such = creature as ﬁan, and whiéh rest
in Him as their end. Reverence, ambition of His love, and
approbation, come into Butler's definition, while all fear
is not excluded for God's displeasure is the proper object of
- fear.

The notion of affection implies resting in its object
as an end. _ |

‘In the présence of a'gbod person one Woulé feel reverence
and love forh and desire of his approbation, and surely all
these affections may be brought to the Being who is much more

than an adequate obgect fov them..
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To be a good man, implies a love for goodness. Superior

excellence in a friend is the bbject of awe and admiration;
but when we consider that this friend is our Guardian and
Governor, that His scheme of geovernment is past our com-
prehension and that he possessss wisdom, power, goodness in
an infinite degree, we would east ourselves entirely upon Him
with love, joy and gratitude.

God hath placed within us certain affections of mind
which correspond to wisdom, power, goodness, so He who has -
these attributes in an infinite degree must be the object of
them, raised to the highest pitch. 4

We must considef ourselves as more or less the objects
of His approbation: From His invariableness, if He approve
what is good, He cannot approve what is evil.

Butler says there is a frame of mind madé up of fear,
love, hope, one or other of these prevailing &ccording to dur
character, which ought to be the habitual temper of mind of
each of us. This frame of mind is resignation to the will
of God, and ought to be more distinctly exercised at some
"times than others in acts of devotion. ,

"Resignation to the will of God is the whole of piety:
it includes in it all that is good and is a souree of the most
settled quiet, and cdmposure of mind."

. Nature, itself would teach us submission but when we
consider that the unalterable course.of nature is appointed by
our Maker how entire should be our submission! Bhis state of
mind would take away all cares not properly our own, and would
open the mind to every gratification. Our resignation is-
perfect when our will is lost in that of God, when.we rest in
His will as our end. It would be produced by our having %S
right concebtlons of God, and a sense of His presence with us.
"This temper we owe km our Creator and it is paftlcularly
suitable to our mortal conditions and what we should endeavor
after for our own sakes in our passage through such a world
as this. Thus we might acquaint ourselves with God and be at
peace."

Yhen this resignation of heart, mind and soul becomes &

habit we are said to walk with God.




Devotion is this tempsr ;xe;ted‘intdﬁactioﬁ. It is a
withdrawal of self from things of time and sense to commune
with God in spirit.

’ Happiness consists in a faculty's having its proper
object. God is capable of becoming a proper ObJPCt to our
faculties, and so filling all our capa01tles of happiness to
an extent infinitely more than anything else can fill them.

-Ih this world we but see the effects of His wisdom, power and

- goodness, but it is quiﬁe.possible that in the next life we
will be able to contemplate thevDivine mind in itself.
Estimate.

Value of Buller's Writings.

In making an estimate of the worth of Butler's writings
we must consider his influence on his contenporaries and on
succeeding thought. |

He deserves great credit for the fearless and impressive
way‘in which he upheld the claims of conscience. KIn an age
of immorality by his unfaltering belief in this faculty, by
his consistent example, by his foroeful utterances and by his
writings, he impressed the truth of what he believed upon the
hearts of those who seemed deaf to all entreaties to a wonder-
ful degree. His name will ever stand as that of one who has
done more than perhaps aﬁy other since the time of the apos-
tles to place conscience in the high place it deserves to hold.

The high moral tone of his writings cannot be too highly
spoken of, and they are an inspiration to all readers. |

Then again his deep sense of God's presence with him
stands as a testimony against unbelief. It is clearly shown
in such passages as these in His sermon on the Love of God.

"He is not to be discerned by any of our senses, but we
know asurediy that He is with us" "We are moved towards those
absebt as present and must He who is so much more intimately
with us that in Him we live, and move and have our being be

thought too distant to be the object of our affections?"

Defective in his Psychology.

When we ask the question: "Were Butler's writings satis-

factory as ethical theory we aze obliged to say they are not.
Consnience is an inexplicable faculty within by which laws are
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laid down; actions are referred to it for judgement, and its

verdict is final. Now when we refer to it as a fundamental
principle of morals we cannot think of it as the conscience

of a particular individual for the standard of right and wrong
differs among persons. A person might act according to
conscience and yet be acting wrongly. Janet solves the
problem in this way. . The judgement pronounced by conscience,
he says is really two judgements. |

'I. Such an action is your duty.

II. Do this action because it is your duty. In the first of
these, conscience may be mistaken, but in the second it cannot.
If in a judgement of cohscience, we leave out the matter of
the act, and regard only the form, there will evidently remain
only the will to do one's duty which is necessarily infallible.
To will to do one's duty is to do one's duty, and there-isjno
other duty. As there is nn nroper doctrine of the will in
Butler, his theory would fall here. Conscience is a faculty,
which speaks with authority, but is unable to enforce its
authority. | | | o

His thieory would also do away with the idea of the
enlightenment of the conscience. With him it is a faculty
placed ready to pronounce éur actions godd or bad. Kant .
makes the distinction between intellect and conscience.
Intellect tells us that such a thing is right, and conscience
says do it because it is right. . This is the proper view. Ve
cannot regard conscience as an independent and self-suffieient
authority. We must learn what we ought to do by observing
how God reveals His mind to us. )

Again hisvprinciple of benevolencs is laéking in moral
quality. He makes it a haturalgprinciple so that from a
moral point of view a benevolent action would have no more
claim to virtue than the following of any of the other natural
instincts. There is a lack of harmomy among the three
principles, behevolence, self-love and conscience. Benevolen-

ce he makes superior to sélf—love. If self-love led us to
pursue an object which the pursuit of was hurtful to others,
Bhen conscience would come in and stop that pursuit. Then

again he makes self-love and conscience coincident, boti .. .~
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leading the same way, so that to act conscientiously would be

to act in the interest of self and yvice versa. A central
.unity to harmonize these various principles is needed in the
philosophy of Butler.

THRE CHRISTIAN VIEW.

This unifying principle we find in the christian view of

conscience.

Butler indeed reached the proper view of our relations
to God in his sermon® on the "Love of God ," butias-he never
subordinated his doctrine of conscience nor his views of
benevolence and self-love to this standpoint, we are rather
confused than enlightened by these writings.

Had he taken this idea of the will of man being one with
that of God as a necessary starting point, and then made
conscience the faculty of apprehénding this will of God, or
the Good, instead of making it an independent faculty, we
could have had no grounds for finding’fault with him as an
ethical writer. We must think of conscience as that faculty
which shows us the will of God as revealed through Scripture
and through the spirit of God speaking to our souls.

 "Conscience is the witness in and to the Divine Will
which is supreme throushout the whole sphere of spiritual
being, Conscience is the faculty by which we apprehend what
is good or right when presented tb us as a possible end of
action; and this when we Pursue\it with deliberate intent
secures the satisfaction and harmony of our being."
(%ishqp Butler's Three Sermons'
Hani-Books for Bible Classes,
| ‘7. & T. Clark)



