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PREFACE

The process of acculturation has always presented
a challenge for the students of anthropologj. it has
been studied and discussed in its multiple aspects by many
~a-scholar. They all sought to understand the factors
contributing to this process and how this process as a whole
works. The present work, too, is an atteﬁpt in this direction.
This paper deals with Canadian immigrants, but it is

not a 'study of immigration in general, nor is it a study of

~ 7 any particular community of immigrants in the province of
Manitoba. Further, this work is not concerned with the
problems created by the prejudices and racial conflicts be-

tween the majority group and any minérity groups. If this

problem is touched at all, it is only tangentially touched in

order to clarify some aspects of our subject.

0
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. The aim and scope of this work is a comparativeFStudy

of two groups of people -~ Hutterites and Romanians -* wh@
immigrated to Manitoba prior to 1930 from the agricultural
areas of their place of origin. It is an endeavour tdrsét

forth the course of acculturation underwent by these

*Thé author chose this spelling out of the three
existent spellings - Romanian, Rumanian, Roumanian.
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immigrants in Manitoba, and, more specifically, to

explain why these two groups differed dramatically in their
adjustment to Canadian society. It is hoped, also that this
work represents a significant addition to the explication
of the process of acculturation of immigrants in general.
But the primary intention of the author was to restrict his
description and analysis to certain specified immigrant
groups in their encounter with the new society, and to
identify the varisbles which seem to have determined the
accomplished, differential mode of response of these fwo
groups of immigrants in the acculturation process.

'+ The author chose three variables which he found most
helpful to his purpése, for they hot,only can be used to
serve as criteria for classifying various immigrant peoples
into distinet types, but, further, and in conjunction with
a fourth variable, viz., the structure and value system of
the 'new', or, receiving society, they are crucial, as we
see it, to a clearer understanding.df the entire process of
acculturation of the specific immigrant groups in question.

The introduction of this work sets forth the
theoretical framework that shall be used as a frame of

reference in our investigation of the two selected groups

of immigrants - Hutterites and Romanians.




Following the introduction there are two chapters,
each of which is divided into sections indicated by
appropriate headings according to the content of the section.
Chapter One is concerned with the acculturation of the
Hutterites, and Chapter Two is concerned with the accultura-
tion of the Romanian immigrants.

The study of Hutterite society in Manitobs was
facilitated by the literature available in this field. This
literature consists of a variety of works written on the
sociological, anthropological, geographical and historical
aspects of this group of immigrants. This rich and varied
written material did not, however, by itself, fulfill the
requirements demanded by such a task as this, i.e., to
analyze the process of acculturation of the Hutterite group.
Therefore, field work, i.e., first-hand observation of
persons and their institutions in their natural setting, was
deemed both necessary and desirable. & series of visits to
the Hutterite colonies in the vieinity of Winnipeg helped
the author to become acquainted first~hand with the people he
proposed to study and their mode of existence. However, the
written material was the primary source used for deSeribing
end analyzing the Hutterite group.

The study of the Romanian immigrants in Manitoba

presented a more difficult problem than did the study of the




Hutterite group. There is very little literature available

&

in this field. After an intensive search made by personal
contact, and letters,'research at different libraries both
private and public in Canada and the United States, only a
small number of publications was gathered. Field work,
therefore, played a major role in the study of the Romanian
group. The author chose the five largest groups of |
Romanians in Manitoba, i.e., those found in Winnipeg, Inglis,
Roblin, Lenard, and Shell Whlley, and he spent about &ix

months among them. He started his regular visits on

Pebruary lst, 1962 and finished them on July 27th, 1962.
The visits made by the author among the Romanians were not
formal, nor "official" in any sense of the word, but were

informal. The author visited them as a friend, and was thus

able to enter into the intimacy of their attitudes and
behaviour. |

It has been the author's purpose to select sufficiently
significant data to depict the personal aspect of the’

RS o

acculturation situation among the Romanians. Intimate

personal documents, such as letters, diaries, autobiographies,

and life histories ~ though somewhat limited in quantity =

|
.
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have been used as extensively as possible. It is also true

that such sources have serious limitations in quality as well.

For example, immigrant diaries were usually written by

G e
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sensitive, self-conscious individuals who are not
necessarily random samples of their group. Nevertheless,
such documents are closer to the actual life experience
of persons than elsborate statistiecal tables prepared by
those who treat immigrants as statistical units, and not as
persons. Diaries which are not meant for publication tend
to be closer to reality than published autobiographies of
literary persons. Personal letters are one of the better,
if not the best, sources of material on the immigrant.
Many letters have been seen, written by persohs who may
hardly be called literste. Nevertheless, they reveal much.
~+ Life histories, which were secured through personal

interviéws, are restricted to the'typical members of the
group and are thus representative of the group in question.

Most Romanians were quite eager to co40perate,'i.e.,
to tell their life history, their past and present
orientations, their satisfactions and dissatisfactions,
their hopes and disappointments. J

The eagerness of their co-operation may be explained
by the fact that the author himself is a Romanian immigrant.
Thus, they felt that they were telling their life hisfory
to another Romanian immigrant like themselves.

The results of theée investigations in the field

brought to light new information which caused the author

vii
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to change his initial hypothesis of the process of
acculturation among Romanian people.

Following these two chapters on the acculturation
of the Hutterites and Romanians, there is a final coné¢lusion
of the whole work.

The author's interest in this study has not been
motivated by scientific interest alone. His interest has
been motivated also by a personal interest in the Romanian
immigrants. It has been his purpose to understand the
factors which determine the speed and effectiveness of the
process of acculturation which varies from group to group.
He wanted to understand, in particular, the stages of
transition underwent by the Romanian people in Manitoba,
and compare them with his own<experiences. Thus, the interest
of the author in this study was motivated at once by
scientific curiosity, and a personal curiosity created by
his own contact with both the Canadian culture and the

Romanian immigrant in Manitoba.
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variables provide a broad classification of immigrants

into three types or categories, which are as follows:

1. Specialized category.
2. Compact.
3. Isolated.

This classification together with a fourth
variable, which is the structure of the receiving society,
enables one to understand the process of acculturation
underwent by the respective groups of immigrants. Xach
category or type of immigrants behaves in a manner peculiar
to itself in the new milieu, and reacts in a particular
way to the process of acculturation. Thus the behaviour
of a group of immigrants in a new milieu and its reaction
to the process of aceulturation are much more readily
understood if the category to which the group belongs is
known.

The process of acculturation underwent by the
Hutterite and Romanian peasants who immigrated to Manitoba

prior to 1930 is the subject of this study. These

particular groups of immigrants have been chosen because
they are clear-cut examples of two of our theoretical
immigrant types. The Hutterites represent the “specialized

category" type, and the Romanians represent the 'isolated!

immigrant type.
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The theoretical framework developed in the
introduction is used as the frame of reference in the
comparative study 6f our selected groups, and in the
analyéis of the process of acculturation underwent by
them. The changes that occurred and their mode of

occurrence, are shown in each case.
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INTRODUCTION
THE THEORETICAL FRAMEWORK

PART I - THE SCOPE OF SOCIAL ANTHROPOLOGY

For more than two decades now, anthroﬁological
science has sought continuously to enlarge its sphere of
research, directing its attention beyond the so~called
classical domain, i.e., the study of nonliterate
societies, and the analysis of all aspects and aectivities
épecific to human physical creation, to the study of
contemporary cultures.l

The scientific curiosity of anthropologists has
been growing contihuously and still is grpwing today so as
to embrace the diverse aspects of complex societies.
Present day anthropologists seek to underétand the con-
ditions that develop when two different cultures come into

contact and act, reciprocally, one on the other.

lA. L. Kroeber says . . . "The subject of
anthropology is limited only by men. It is not restricted
by time - it goes back into geology as far as man can

be traced. It is not restricted by region but is world-
wide in scope. It has specialized on the primitive because
no other science would deal seriously with them, but it

has never renounced its intent to understand the high -
civilizations also." 4. L. Kroeber (ed.), Anthropolo

Today (Chicago: University of Chicago Press, 1953), P. xiii.
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They endeavour to understand the structural forms and
the cultural characteristics of these social gréups.z
Moreover, a certain number of modern anthro-

pologists have directed their attention toward a series
of problems linked to specific situations regarding
contact amongst different groups, e.g., minority groups,
their conflicts within and without, and their mode of
adjustment to the changing social environment .’

| This extension of the anthropological field of
research need not be interpreted as a creed of scientific
omnipotence, rather it should be understood as g normal
impulse of a discipline on its way of development - a

discipline which ceaselessly enlarges its field and method

- 2J. W. Bennet and K. H. Wolff showed that,
"Anthropologists, like sociologists, have been caught up

in the scientific movement of the twentieth century.

With the rigorous classificatory emphasis of Boas, the
evolution of the idea of culture in the 1920's to a
'scientific! concept and the insistence of theorists

like Radeliffe-Brown on a 'systematic science!' of anthro-
pology (borrowed from Durkheim), the diseipline has
sought to clothe its findings in the language of scientific
method; this more consistently perhaps than in the case

of modern sociology, because anthropology has been

concerned with many societies - has meant a renewed emphasis
upon general statements or laws, upon concepts gpplicable

to human phenomena everywhere." W. L. Thomas (ed.), Current
Anthropology; A Supplement to Anthrovology Today - (Chicagos:
The University of Chicago Press, 195

JSee C. Wagley and M. Harris, Minorities in the New
World (New York: Columbia University Press, 1958). See

also E. C. Hughes and H. M. Hughes, Where Peoples Meet
(Glencoe, Illinois: The Free Press, 1952), p. 16.




of investigation or research, and which gives the
‘researcher freedom in his work, i.e., freedom from those
rules and regulations which create artificial barriers.
Speaking of the general scope of anthropology, Kroeber
says that -

"anthropology is certainly one of

the most centrifugal of the sciences
taking in an enormous territory.
Sometimes we are amicably laughed at
by people in fields with five or ten
times as many members working at a
much narrower range of problems . . .
our disposition to become concerned
with questions marginal to any sector
of the immense and variegated study
of man nevertheless mgkes anthropology
the freest and most explorative of the
sciences. I think that is a claim we
can justly make."a

G e

For quite a number of years now we have been

witnessing a continuous expansion of anthropological

\

science. New problems, new inquiries, new scientific

horizons are embraced by this discipline. Perhaps some
scientists are inclined to believe that the anthropologists'

are superseding their proper field of investigation. To

A B

a certain extent this criticism may be considered as valid.

The extent of its validity, however, is insignificant
when we consider the fact that anthropological science

always had and still has an original mode of interpretation

L

3. Tax, et al., An Appraisal of Anthropolo
Today (Chicagos University of Chicago ffess, 1953?,

p. 151.




and method of formulating its findings which is peculiar
to itself.

In discussing the proper range of anthropological

problems, R. Linton states that -

"Anthropology always has been
as broad in conception as it

is possible to be; in wandering
correspondingly widely for its
data and tools, it absorbs in
the tradition of the discipline
those new men with special ideas
who accept the breadth of
anthropology. Thus is provided
the growth in resources to cope
with the always deepening
questions."5

S. Tax, being much more definite says that -

"Anthropology is always heterogenous
and appears to have a problem of
bringing disparate interests

together until it is realized that
anthropology exists only because it
has already 'solved' this 'problem'."g

We did not'make.ﬁse of these qﬁotationé in order

to defend this work, or to protect its subject from the

criticism of its readers. We made use of the quotations

because we want to express beforehand the mode or style

in which we intend to treat our subject.
o The anthropological methods of research and

investigation vary somewhat according to the type of

s G e i R s s e e

5Thomas; op. cit., p. 319.

 6mpia., pp. 315-316.




subject or object under investigation. In the study of

nonliterate societies, the anthropologist uses the method

of participant-observation, supplementing it with
information obtained from personal interviews, and
otherwise, from the component members of the society
under study. In the study of literate people and complex

societies he uses not only observation and interviewing,

but also detailed research and study of the pertinent
written material. The information derived from this

written material is just as valuable as the information

derived from personal investigation or direct observation.

T

Thus, by using'these and other varied forms of research

on literate societies, the anthropologist is able to venture
into the analysis of problems which for a time belonged to
the domain of Sociology alone.

—

There is an immense number of theories formulated

and scores of treatises written in the field of immigration
and the immigrant. Many groups of immigrants that have

come to the New World have been closely analyzed by scholars

seeking to find out what their characteristics are and how

these groups have responded to the proeess‘of acculturation7'-

7"£ncu1turation comprehends those phenomena which
result when groups of individuals having different cultures
come into continuous first~hand contact, with subsequent
changes in the original cultural patterns of either or both
groups. _

To this definition a note is appended, which must
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a process ultimately eventuating in their complete

assimilation in the new environment.8 This subject

“has been a focus of study for many scholars of the New

World who have consumed all their energy in a minute
analysis of the subject in all its aspects, going as far
as to seemingly exhaust the subject. This fact confronts
the new researcher with the questions, "What more is
there to say about this subject?", and, "What can there
be added to the immense amount of information already

existent?"

be regarded as an integral part of it:

Under this definition, aceulturation is to be
distinguished from culture-change, of which it is but one
aspect, and assimilation, which is at times a phase of
acculturation. It is also to be differentiated from
diffusion, which, while occurring in all instances of
acculturation, is not only a phenomenon which frequently
takes place without the occurrence of the types of contact
between peoples specified in the definition given above,
but also constitutes only one aspect of the process of
acculturation.” M. J. Herskovits, Acculturation; The Stud
of Culture Contact (Gloucester, Mass.: Peter Smith, 195
p. 10. '

Lccording to the above definition, the process of
acculturation implies such aspects as; assimilation,
adaptation and integration. The term integration, however,
which is only one of several aspects of the acculturation
process, can be applied only to those immigrants who have
the ability to appreciate the meaning and implication of
elements in the new culture which differ from those in their
own, and who seek, consciously, to conform and to integrate
with the new milieu. The peasant immigrants, however, who
lack education, also lack the ability to meke an adjustment
in precisely this manner. Therefore, their model of con-
formity to a new culture takes the form of imitation. In
time they internalize the new patterns of behaviour,
assimilate the new culture, and consequently become absorbed
by the new milieu. '

8See Hughes and Hughes, op. cit., p. 17.
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Fortunately, all our western education possessed
and stilI possesses a scientific optimism, teaching and
showing us that no field of investigation may be exhausted,
that there is always room left for more research and
speculation, and comsequently for the growth and widening
of our knowledge in every field, evén when everything

seems to indicate that there is no room left for further

investigation.




PART II — THE METHOD OF INVESTIGATION

The methods of research or investigation used in
anthropology with regard to the study of cultural change
and the contacts between different cultures may well

serve us in the study or analysis of immigrants and their

adaptation to Canadian society. Such an analysis, from

the anthropological point of view, implies necessarily

the concentration of our attention on the process of

Sl e e

acculturation as it takes place within the immigrant
groups.

Prom empirical observations as well as from an
analysis of writings which deal with the problems of

adaptation of immigrants in the New World, it becomes

clear that in general the immigrants in the New World
adapt themselves more readily to the material aspect ef
Canadian culture than to the nonmaterial, e.g., aspects
of social organization. Changes take place more rapidly
where clothes, food, housing, and economic adjustment
are concerned. Most of these changes take place almost
involuntarily due to necessity (felt by the immigrants)

which impel them to adapt to the conditions existent in

the new environment. This, however, is not the case

where social organizational patterns prevalent in the
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New World are concerned. The reaction of immigrants to

the new social conditions varies from group to group and

is determined by a series of factors more or less peculiar
to the group. Since they'are of different nationalities,
come from different regions of the world, and consequently
have different cultures, they all have their own attitudes
and manner of reaction in their contact with the new social
environment. Due to the existence and acknowledgment of
this fact, we come to ask ourselves, what are the similari-
ties and differences which may help to classify all the
many different groups into representative types in
connection with their adaptation within the receiving
society? Obviously, it is impossible for me to undertake
such s fask in my present work, but I shall attempt,
hbwever, to outline in & general fgshion a classification
which shall serve as a point of departure and orientation
in the comparative analysis_of the two immigrant groups
which we propose to study.

One fact is generally accepted - this is that a

comparative stﬁdy of different groups may be satisfactory

only after a.classification’ of the several groups under

9see on this C. A. Dawson, Group Settlement; Ethnie
Communities in Western Canada, part of the series published
by A. W. MacKintosh and W. L. G. Joerg (eds.), "Canadian
Frontiers of Settlement", (Toronto, 1936) III.
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study has been made. In doing this, it gives us the
possibility of studying groups which are similar or
different, like and unlike, and at the same time, it
defines the cultural characteristics and social systems
which are peculiar to each gréup.

The value of such a study is quite important, for
it ensbles us to see almost simultaneously the similarities
and differences existent between or among two or more
separate groups of immigrants. By studying one culture
at a time, each in its ownAspecial'terms, we acquire
knowledge of each culture independently of one another.
But, by comparing different cultures, systematically, we

are able to make adequate generalizations which may well

~be applied to all immigrant groups.

Our larger duty, then, is to find the things common

| to all eultnres, and the differences.existent among the

cultures studied. In other words, .a common denominator
for. all cultures. and the differences between them can be

found only by a comparative study of the different groups.

E. K. Prancis, "Varigbles in the Formation of So-called
'Minority Groups'," The American Journal of Sociolo ’

IX (July, 1954-May, 1955), pp. 6-1k; G. B. Simpson and

Je M, Yinger, Racial and Cultural Minorities: An Analysis
of Prejudice and Diserimination New York: Harper and
Brothers, 1953); W. L. Warner and L. Srole, The Soeial
Systems of American Ethnic Groups (New Haven: Yale
University Press, 1945), 111, Yankee City Series.
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In a comparative study™ of different groups of

. immigrents, one must include a study of the way in which

the social organization;l of each group is interrelated

with its culture, in the sense of value orientations.
inﬁeed,'this idea is not new - it is a well accepted fact
that the organization of a social group}is interdependent
with its value system. But it is especially important to
be cognizant of this fact when a group of immigrants is

organizing itself in a new society where new factors come

- into play and act as potential threats to the continued

nexus of specific elements in the immigrant's socio-

cultural system.

1001 this, Radeliffe~Brown shows ". . . that

'if there is to be g natural science of human societies,

its method will be the method of comparing. In other
words, if we think that all social systems are analogous,
just as all ovals are analogous and wish to find out what
that analogy is - what it is that all social systems have
in common - we can do so only by comparing different
social systems and then making our generslizations."
A. R. Radcliffe-Brown, A Natural Science of Society
(Glencoe, Illinoist The Free Press, 1948), p. 38.
11"Social organization implies some degree of
unification, a putting together of diverse elements into

. common relation." R. PFirth, Elements of Soecial
Organization (London: Watts and Co., 1956), p. 40;




PART IIT
CRITERIA OF CLASSIFICATION - TYPES OF IMMIGRANTS

(Differential Mode of Reaction
to the Process of Acculturation)

The organization and preservation -~ or
disorganization and breskdown - of socio-cultural unity
of the groups of immigrants within the receiving society
have to be studied in relation to certain variables
which influence the relation between the value orientations
of a group of immigrants and its social organization in
the new milieu. These variables‘are important, for their
application provides us with a classification of immigrants;
and furthermore this classification enables us to understand
the process of acculturation underwent by the respective
groups.
| These variables are as follows:
’1. The mode of transplantation
or immigration, i.e., group
or individual migration.
2. The mode of existence in the
origingl milieu, i.e., the
mode of association with

the larger society prior to
migration.

3. Cultural and social
characteristics.
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The mode or manmner in which the immigrant or
group of immigrants migrated from the old geographic
location to the new one is very important. For
example,!there are cases in which the social structurel2
of the 1inmigra'nt group has not been disturbed at all by
the act of immigration. In such cases we have a complete
transplantation of an immigrant commuﬁity with its culture
and all its customs, associations, habits, likes, and ways
of living from its place of origin to another, new,
environment.

This type of immigrants is termed in our
classificatory system a "specialized cate’gory-",l3
possessing characteristics similar to that of an "integral

commnnity“ilb

lgﬁccording to Firth, social structure ". . . is

those soeial relations which seem to be of critical

- importance for the behaviour of members of the society,

so that if such relations were not in operation, the
society could not be said to exist in that form", Firth,

op. cit., p. 31.

"Specialized category" is a concentric social
organization in which the whole dominstes the parts and
in whieh all aspects of life are dominated by one
institution -~ the church. The term "speecizlized category"
is borrowed from Minorities in the New World by C. Wagley
and M. Harris. The meaning of the term, however, is not
as extensive as in the original work (above). Its
meaning here is restricted to those groups which are
dominated by the church.

"The integral small community, . . . is
structurally self-contained." Pirth, op. cit., p. 49,
second paragraph.
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Members of this type - "the specialized category"
immigrant group - functioned indepehdently and in isolation
from the larger social arrangement of the réspective
society (or country) in which they originally lived. In
the province of Manitoba such groups are exemplified by
the following:s Hutterites, Mennonites, and the whole
range of the so-called religion-dominated Utopian groups.

The second type in our theoretical scheme is the
‘?compact? type of immigrant.. This category of immigrants,
although having one factor in common with the "specialized
category" type, differs in many other respects. In
Manitoba, this type includes the Ukrainian immigrants who,
though they immigrated as an organized group (1ike the
“specialized" groups), neither formed self-contained éocial
groups, nor did they constitute a separate community in
their land of origin, but were rather tightly integrated
with the whole while in their homeland.>”

The third category is the 'isolated immigrant' who
left his homeland by himself - on his own - or with his
family, or with friends. "

Phis typological differentiation based upon the
mode of migration, constitutes an important tool for the
analysis of the process of adaptation of the immigrant to

the new medium. The gpplication of this typological tool

Lsee V. Tysenko, Men in Sheepskin (Toronto: The
Ryerson Press, 1947), p. 3&.
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may be demonstrated by considering the following research

problems:

1. To what degree does the individual
seek satisfaction and gratification
of his needs in terms of the new
society;

2. To what extent are the respective
groups of immigrants prepared to
accept the new values and roles;
and,

3. To what extent do the respective
groups seek to integrate in the
social structure of the receiving
society.

The first type, the "specialized category", has a
manner of behaviour peculiar to itself. Due to the fact
that the individual immigrant of this type makes contact
with the new cultural and social milieu within his
independent and ™specialized" group, his orientation is
toward his own group only. The individual continues to be
attached and closely linked to his group - and to it alone.
The'geographical change does not affeet in the least the
initial orientation of the individual; he continues to exist
or live in the same socio-cultural environment according
to pre-established patterns and positions. This fact is of
decisive importance in the attempt to understand the attitudes,
values, and life orientation of the individual immigrent in

the new setting. Due to the security offered by the group

~ to the individual members in the social and economic domain,

together with their indoetrination, the group maintains its
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essential unity and homogenity and is able in time to
resist the pressure to change generated by the outside
socio-cultural forces. These groups form compact and
closed colonies which retain the social structure pre-
viously held, and in time develop new colonies which are
similar to the initiating mother colony, i.e., the colony
that first migrated. (This problem shall be further

discussed in the chapters to come.)

As for the immigrants that have come in a compact

group, like the one above, but have never functioned

independently of the larger society, the process of
adaptation follows a typical cycle. During the first
period of contact with the new milieu, there is a tendency
to form ethnic communities, through ecological segregation,

endogamy and mutual assistance. They also build up

religious communities with a national character. From

DT

the moment the process of acculturation begins, hoWever,

the unity of the group is altered, and tension is created
between the generations, the old and the young. The
tendency is toward a complete integration with the social
life of the receiving society, yet retaining certain
cultural characteristies which differentiate them from the

rest of the receiving society.

Then we have the immigrants who crossed the ocean

"individually", on their own. For these, contact with
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the new society ereated a long chain of problems.which

had to be confronted without the help of institutional

forms and social patterns which previously guided them in
their actions. In contrast'to the 'compact' type immigrants,
members of this category of immigrants had to solve their
problems by themselves and in their own way. Regardless of
their cultural background, regardless of their nationality
(German, Dutch, Romanian, Greek, etcetera), their participa-
tion in the new society always involved the desire of being

able, in time, to identify themselves with members of the

- receiving society. The orientation of these immigrants was

always outside themselves, toward the receiving society,
and they continuously sought to overcome the isolation in
which they found themselves when they arrived in the new |
surroundings.

O. Handlin considers such immigrants as -

"uprooted, dislocated from their
place of origin who, once they
proceed in their road to migration,
become foreigners and victims. of

the new forces, when they are
compelled to abandon their old
orientation and to create new
relations, new meanings to their
lives, often under harsh and hostile
circumstanees."16

160. Handlin, The Uprooted (Boston: Iittle, Brown.
and Co., 1952), p. 5.
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Further, Handlin shows that =
"emigration took these people
out of traditional sccustomed
environment and replanted them
in strange ground among
strangers, where strange manners
prevailed. The customary modes
of behaviour were no longer
adequate, for the problems of

life were new and different."l7

Handlin's description is appliecable to immigrants
of the last twoﬂcategories only, and cannot be universally
applied. His definition is not applicable to the immigrants
of the first category. Definitely, it does not apply to
those "specialized" groups which have functioned independently
of the larger society in their old environment. Here we
have a community with a social system fully functionable
which is scarcely affected by contact with the new environment;
Handlin'é description is particularly true of the
third category of immigrants - the tisolated' immigrants.
ﬂhé individual or isolated immigrant is indgéd greatly
affected by his migration. For him, migration results in
Wuprdbtiné“*him from his social structure in which he existed,
ieaving him temporarily outside of social control until he

is gradually absorbed within the new social structure. It is

-this period that we may truly call the period of crisis due

to the act of "uprooting".

1
7Ibid.
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In order to understand the process of change
which took place within all groups of immigrants
previously mentioned, we must consider one more variable
besides the two already discussed, i.e., the mode of
transplantation, and the mode of existence in the original
milieu. This is -

1. The cultural and social
character of the groups.

This variable - cultural and social character of the
group - must be considered, for it will show us why certain
changes took place, why certain groups were refractory,
and why other groups attempted to accelerate the process
of change. R. Redfield shows that -

"a culture is an organization

or integration of conventional

understandings. It is as well

the acts and the objeets, in-so-

far as they represent the type

characteristies of that society,

which express and mgintain these

un.derstandings."l8

If we are to accept Redfield's definition of

culture for our present purpose - a éomparative;
anthropological study of the proposed groups of immigrants
ﬁhen we shall have to inguire into the type of culture

and society represented by the groups of immigrants under

133. Redfield, "The Folk Society," The American
Journal of Sociology, LII (January, 19h75

s De 298,
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study, and into the type of culture of the receiving
society.

In his book Modern Nationslities, F. Znanieckil?
distinguishes four types of society, or four types of
cultures which are classified in two categories. The
first category is called "traditional" or "nonliterate"
and comprises two types, "tribal" and "folk", and the
second category is called "literéry" and is also
comprised of two types, "religious" and "national'.

This distinction is made in accordance with the funda-
mental values which maintain the solidarity of the
respective groups, and with the mode in which the values
are transmitted from one generation to another. For
him, "tribal societies" are independent, closed, and
self-sufficient social systems. These social systems
are in contrast with "folk societies" which are under ‘
the control of literary societies, being partly included
in them. As for the literary societies themselves, they
are divided according to their 'value-orientations?!; in
one, this orientation is based on "sacred books", in the

other, it is based on "secular literature".

| 199, Zneniecki, Modern Nationalities (Urbana,
Illinois: The University of Illinois Press, 1952),
pP. 9, see also p. 21.
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Therefore, regafding the cultural character of
the immigrants, an immediate distinction must be made on
the basis of the nature of the larger society from which
the immigrants have come. This will help us to understand
the specifié nature of their social system previous to
their migration. At the same time we will be able %o know
to what degree their previous social system is compatible
with the new medium, and if the values and aspirations of
the immigrants are compatible with the values and cultural
patterns existent within the receiving society.

Although all the groups under study came from
agricultural societies, we should not limit.our inquiry to
that society alone to which they directly belonged. Tﬁis
is because not all groups of peasants assumed or appro-
priated the same cultural values. Their orientation must
be looked at in comnmection with the cultural values of the
larger society in which they were embraced, and not only
in connection wifh those of the immediate, agricultural,
society.zo

This fact suggests a more generalized analysis of

these immigrant groups of peasants. However, a distinction

0 _

2 See R, Redfield, Peagant Society and Culture;
An Anthropological Approasch to Civilization Chicagos: The
University of Chicago Press, 1956). 4
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should be made between the two categories of agricultural
immigrants under study. PFirst there are the immigrants
who up to the time of migration had functioned in their
respective society as small isolated groups, largely
independent, and having an autonomous social system
distinet from the larger society which embraced them.

Due to this fact, their norms, regulations, and value

orientations have been left intact, while their material

culture has been largely shaped by that of the embracing
society.

On the other hand, there is the bulk of

gociety of their place of origin, thus absorbing the
cultural character of that soeiety; Obviously, therefore,
fhis cultural superstructure must be taken into
consideration, also, when we analyze the cultural and
social character of peasants who immigrated here.
Gonsequently,.we.must not consider in our snalysis the
universal values, only, which are characteristic of this
"eultural type". Indeed, the significant differences
between groups of immigrants from agricultural areas are
due to cultural differences which exist in different
regions of Europe which, in the course of history,

assimilated a variety of experiences, orientations, and

attachments, in spite of the fact.that the peasants in
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general have certgin attitudes and customs which are,
more or less, common to all. We may say, therefore,‘
that peasants, in general, form (or belong to) the same
cultural type, but, strictly speaking, their behaviour
is patterned by various cultures which profoundly
influenced their orientation. Iooking at the subject
from this point of view, we shall be able to understand
the similarities and differences in the attitudes of:
immigrants from different agricultural areas in the.
process of adaptation to Canadian society.

With techniecal developments in different fields -
transport, communication, industry, etcetera - significant
changes began to take place in the conditions of peasants
from different regions of Burope. Some of the rural
communities of Europe did not hold to their old aspects
of relative economic and soeial isolation; they began to
depend more and more on fhe larger society. In time,
such rural communities became more closely tied up with
urban life, industry, and commerce, which were greatiy
affected by the new technical developments. This change
in the rural communities produced a whole series of
transformations in their character, affecting deeply their
social patterns, norms, and values. So itvis that in

the course of time these rural communities have become

an integral part of the whole social system. This,
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according to P. Ténnies, means a change from g
"Gemeinschaft" type of society to a "Gesellschaft" type
of society. From this it follows that although the
peasant may be identified with a certain fecultural type',
the transformations that took place in his homeland
orientated him toward new values and desires which becanme
incompatible with the older, traditional patterns.

| - This fact suggests the formulation of a theory of
a wider scope regarding the adaptation of the agricultural
immigrants to the new milieu. PFirst of all, there is a
series of similarities in the attitude of the peasant
immigrant from Europe when he comes in contact with the
new- environment which may serve us as a basis for the
formulation of our hypothesis. While the peasant immigrants
represent a variety of nationalities, speak different
languages, belong to different religious communities,
efeetera, they react in similar fashion when the contact
with the new society is made. This similar attitude is
concretized in general by his desire for regrouping,Zl
anq the formation of different associations with an ethnie

character.

lfhe process of regrouping must be understood
as a reaction of immigrants, when they come in contact
with the new milieu, in which the insecurity which the
immigrant feels when he is faced with the new conditions,
tends to make him seek support, from members of his own
ethnic group. :
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Coming from the village in which he was born,
in which he has lived, and which constituted the whole
universe of his existence, the 'peasant immigrant' is
thrown in the whirl of the new environment. For him,
his village was something more than just a simple place
where he happened to be born and in which he lived his
life -~ it stood for the whole network of relations
between him and the rest of society, it was his whole
world in which he had his deep roots of his whole social
position. Handlin, himself, says that -

"always, the start was the V111age.
'I was born in such a village in
such a parish' - so the peasant
invariably began the account of
himself. Thereby he indicated the
importance of the village in his
being; this was the fixed point by -
which he knew his position in the
world and his relationship with
all humenity."

: 22

In the new society he feels as a ship abandoned
to the fﬁry of the sea, a ship which struggles to keep
itself afloat. This‘is indeed the dramstic period of the
immigrant when he seeks to reformulate his personal
image, when he is ready to accept new values and roles.
This is the period of his initiation in the patterns of
behaviour existent in the new 5001ety. The o0ld image
of his village begins to be veiled by the clouds of

oblivion, and the new conditions are not weighted any

22Handlin, op. cit., p. 8.
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longer according to his traditional patterns. This
period of crisis, of insecurity, of complete disorientation,
is parried by the process of regrouping. This regrouping
must be understood as a normal reaction of the natural law
of survival, of the "struggle for existence", within which
the individual feels safe or secure when he is faced with
the new conditions.
This strain of insecurity gradually diminishes as

the immigrant enters the period of re-socialization.23
The process of re-socialization is the basic factor in the
adaptation of the immigrant to the new milieu.
§. N. Eisenstadt seems to think that way too when he says
that - | '

"this process of learning and

re-formation of concepts is in

some ways not unlike the basic

process of an individual's

socialization in any society."zb

This period of re-socialization of the immigrant

must be looked upon in relation to the action of regrouping.

Not identified with the new society yet, the immigrant is

seeking a support, a support which is conecretized through

zibue to the process of re-socialization, the
immigrant begins to assimilate the new values and to
reformulate his behaviour in accordance with the norms
imposed by the new society.

2L"S. N. Eisenstadt, The ﬁbsorption of ITmmigrants;

A Comparative Study Based Mainly on the Jewish Community
in Palestine and the State of Israel (Glencoe, Illinois:
The Free Press, 1955), p. 7.
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his approach to his ethnic group. This fact must not

be interpreted as an aétion of resistance on the part of

the immigrant to the new medium, but as a factor of
transition, "a stepping stone" which helps the immigrant

to understand gradually the social and cultural implications
of the new milieu, and eventually to take a bigger step in
his social integration within the receiving society.

While this tendency of regrouping is true of a
large number of imﬁigrants from the agricultural areas, it
is not true of all. Other immigrants from the same
"eultural type" react in a different manner, i.e., instead
of regrouping themselves, they seek to integrate themselves_
directly with the receiving society. This attitude and
manner of reaction are due to the changes suffered in their
place of origin where they were quiteldependent on‘the
urban life, thus becoming closely associated with manners
and ways of the ™modern society“.25 |

In order to understand the process of acculturation
of the immigrant to the receiving society, i.e., Canadian
society, we have to gnalyze presently the social structure
Qf Canadian society itself. This is very important

because the institutionalization of the immigrant's

25See K. Boskoff, "Structure, Function and Folk
Society," The American Sociological Review, XIV (February,
1949), p. 753. See also Znaniecki, op. cit.
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behaviour must take place within the structure of the
receiving society. There are certain expectations and
demands which develop in the receiving society pertaining
to the immigrant. Thus, the process of acculturation of
the immigrant to the new society must be studied and
understood from two different aspects -

l. The degree of change desired
by the immigrant.

2. 7To what extent these changes
are limited by the social
structure of the Canadian
society.

Relevant to this point of view is Eisenstadt's theory
where he says - |

"that the immigrants want to

change in certain ways so as

to attain certain goals within

the new society is not enough;

the problem is always how far

within the new society these

aspirations are capable of being

realigzed. By this we mean:

(a) whether the roles opened up

to the immigrants and the

facilities offered to them for

realizing these roles will be of

a special kind (e.g., whether

there will be a tendency to any

deliberate segregation, monopolizing

of power-positions by the old

inhabitants, etc.); and, (b) whether

the absorbing social structure will

be content merely with those changes
- to which the immigrants aspire; e.g.,

whether pressure will be put upon

them to change some of the cultural

habits they wish to retain."é6 ’

26Eisenstadt; op. cit., p. 10.
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Furthermore, he says -

"only in very rare instances . . .
are the immigrants' expectations
and demands of the absorbing
social structure fully compatible
from the beginning. ",

On the other hand, we may affirm that irregardless
of the attitude of members of the receiving society, the
immigrants from the second and third category28 seek to
adapt themselves to the new environment. This, however,
does not imply that the process of a&aptation in itself
always takes place in complete harmony, i.e., without
certain conflicts. The process of adaptation is produced
through a permanent interaction between the culture dbrought
over by the immigrants and the new miliéu. This is true
mainly because the old cultural patterns are not any
ionger useful or satisfaﬁtory ﬁo the immigrant, while the
new cultural patterns are desirab1e._ The changes which
ocour modify the dominant cultural values of the immigrant,
producing within him a new outlook, a new mental attitude,
a2 new orientation. Even when the immiéfants regroup

themselves, seeking,fo;preserve their cultural traits, they

in fact bresk away to a great extent with their traditional

271p14.

28
See previous classification in this work.
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culture, with their o0ld "cake of custom", thus opening
the way toward further assimilation of the new culture.
Certainly this process does not take place in a smooth
mgnner. There is a struggle within the immigrant, a
struggle for predominance between the old cultural traits
which up to his migration regulated all his actions; and
the new patterns of behaviour existent in the new milieu.
This struggle is closely related to a process of
infiltration which occurs almost simultaneously. The old
culture gradually recedes until in time it is superseded
by the new.

Up to now we have discussed the three variables
which are related to the process of acculturation of an
immigrant in a new enviromment. These variables we found
to be the fellowing three:

l. How the immigrant lived in
his original environment, i.e.,
his gssociation with the rest
of society prior to migration.

2. The mode of transplantation,
i.e., group or individual
migration.

3. The influence that his previous
or original cultural traits
have in his behaviour and
reaction to the new milieu.

The three varigbles discussed up’to now helped us
to differentiatefbetween the various groups of immigrants,

thus classifying them into three broad categories. These

varisbles also play sn influential part in the mode of

P
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reaction of the immigrants toward the process of
acculturation and their final integration with Canadian
society.

Now it remains to look into another varigble which
is jﬁst as influential in the process of acculturation as
the other three already discussed. This fouith variable
consists of the conditions to which the immigrants had or
have to adapt themselves. In other words, we shall:
discuss in the next section the social structure and

culture of Canadian society and the part it plays in the

process of acculturation.




PART IV - CANADIAN SOCIETY

In this part or section we shall seek to

point out the_characterisfics of Canadian society and to
select and discuss only those which are directly related
to the process of adaptation of the immigrants to the
new environment. In this task the presentation by
K. D. Naegele, in his Canadian Soecietys Some Reflections,
is utilized as a basic guide. He makes -

", . . some speculations about

the ways in which a society

like Canada combines inner .

differentiation with a transcend-

ing sense of coherence, and a

sense of coherence with a pattern

of relations to other nations."29-
He accomplished this objective against the background of
a discussion of M. Weber?s sociological description of
the bureaucratic state. He arrived at the conclusion
that at the outset Canada is seen as a social system with
unigue patterns of morality and legitimacy, differentiation,
recruitment, conditions of membership and coherence.

In order to understand the present better we must

search into the past and find the factors and circumstances

29%. D. Naegele, Canadian Society; Sociological
Perspectives, ed. B, R. Blishen et al.,
Meemillan Co., 1961), p. 47.

/
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of history which contributed to the development of the
present Canadian society. Due to the fact that Canads
followed and continues to follow a special course of
development in her history, her characteristics are in
many ways unlike those of European nations. On the whole,
the European nations gre unified. Their populétions
belong more or less to a single ethnic group having a
‘common tongue and culture. This homogeny existent within
the 0ld nations, however, is not always a result of chance.
Its unity is at times achieved by means of legislation
and mass indoctrination by the powerful political
ingtitution existent within that nation.

With regard to Canada's own position, therefore,
one cannot say that she conforms to the above type of
nations. First of all; Canada is officially declared a
bilingual éountry; secondly, roughly thirty percent of
the total population is made up of people of Prench descent
who have a éulture distinet from that of English-speaking
Canadians. What helped the French Canadians to preserve
their cultural traits is the fact that they were not
immigrants come to an already established society, but
were the first colonists aﬁd colonizers of these lands.
By the time the English conquered them in 1763, the
Prench had beeﬁ firmly established here for over two

centuries. This fact had a profound influence on the
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development of Canadian society where the two major
groups - French and English - had to find a workable
way for an harmonious coexistence.

The relation between the o0ld inhabitants and the
new immigrants of the second half of the nineteenth and
beginning of twentieth century has been mainly
instrumental, i.e., to assure the necessary labour force
for development in agriculture and industry. Moreover,
the attitude of the British toward the aborigines had
been of an imperial nature, rather than national, i.e.,
territorial amnexation, and reservation confinement of
the natives, rather than integration.

To these conditions specific to Canada, we must
add the fact that Gaﬁada has been developed by the great
waves of immigrants who entered these lands. It is of no
importance, here, why these immigrants have come here;
what is important is their influence on the social structure
of this society which has been changed. The whole ﬁrocess
of change took place gradually, at a slow rate; and}this
fact has contributed greatly to thé preservation of
cuitural traits possessed by each group of immigrants.

It is important to stress the time element in this process
of change which took place in Canada, for it has a direct

bearing on the process of development which brought

about new institutional structures at the same time with
.
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the complete integration of the newly arrived.

Ks a consequence of these historical conditioms of
dévelopment, a social structure of a somewhat pluralistic
nature has been produced. In other words, a network of
sub-cultures appeared, i.e., different groups of immigrants
have preserved certain cultural characteristics, thus
retaining a certain degree of,identity. In his book
The Absorption of Immigrants, Eisenstadt seems to think
along the same line when he says that -

", . « out of the absorption of

a large-scale immigration there
usually develops a 'pluralistic!
structure or network of sub- .
cultures, i.e., a society composed
to some extent of different
sub-systems allocated to different
immigrant ('ethnic') groups =
groups maintaining some degree of
separate identity."Bo

At this particulsr juncture, an explanation seems
to be necessary in respect to the new term introduced above,
i.e., pluralistic society. For the sake of clarity and
simplicity, we shall use a modified version of R. Tinton's3l
nomenclatﬁre and mode of analysis. In many cultures we
may.distinguish cultural values which may be classified

in three categories; universals, specialities, and

0 .
B,Eisenstadt, op. _cit., p. 15.

_ BlR. Linton, The Study of Man‘(New York: JAppleton-
Century-Crofts, Inc., 1936), pp. 272-279. ~
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alternatives.

Universals are those cultural
values which are embraced
by all members of g
society.

Speciglities are those cultural
values which are held by
a certain category of
members only.

Alternatives are those cultural
values which are optional
to all members of a society.

The existence and preservation of this pluralistic
structure implies per force the idea that the immigrant
comes to accept the universals of Canadian society;
specialities are preserved; and alternatives are extended.

The clearest understanding of Canadian universal
values is best derived from a historical appreciation of
British rule in Canada. The effects of this is a
pronounced acceptance of inequality. This feeling does
not, however, necessarily lead to unfair use of force by
the elite, and the result is an attitude of relative
indifference by the British elite toward the immigrantsf
behaviour. This indifference is sufficiently diffused .
throughout the nation so that most groups do not feel
any pressure to assimilate into the dominant British

community.

This fact allows the great majority of immigrants

to maintain certain cultural: characteristics which
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distinguish them from the rest of society.

- A change in the immigrant's attitude occurs
simultaneously with the process of acculturation, when
the customs, pattern of behaviour, and the values
previously held by the immigrant cease'to exercise the
same function; instead of being universals, they become
speciglities or alternatives. In this process of change,
the immigrant comes to accept the prevalent universal
values, integrating himself with the institutional forms
and behavioural patterns typical of Canadian society.32
In this process of change, the sub-cultures have adapted
to each other, and each of them have adapted themselves
to thevCanadian social structure in such way that there
is no need for further modification of behaviour, and,
according to Iinton's theory and nomenclature, these
several customs andmpatterns of behaviours remain, then,
as specialities.33 In the course of time these specialities,
too, may changé their classification and become altefnatives,
i.e., optional to all members of the society, as well as to

34

the particular group which once held these values dearly.

32Thls, of course, is not the case with our flrst
type or category of immigrants - "specialized category".

33This is true as long aS’there are no clashes.
34R. Iinton seems to be in full agreement with this
concept when he says that "the first effect of this merging
is that the distinctive features of the sub-cultures cease
to be specialities and become alternatives, i.e., are

thrown open to individuwal choice.®" ILinton, op. cit., p. 272.
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The main element which compels them to change and adapt
is not intrinsic but extrinsic. This is the strong
incentive-preéented to them by the local society which
creates within them a strong desire for the betterment of
their material condition. The improvement of living
standards is an overriding sentiment in Canada, and is
based largely on the Protestant ideals of thrift and
industry.

In order to improve his condition, the immigrant
has to be accepted by the receiving society, and in Ordér
to accept him, the receiving society demands certain
changes of him. First, their activity must be geared to
the impersonal demands of big city industry and commerce
typified by Montreal, Toronto, Winnipeg and Vancouver.
Secondly, the immigrants must integrate with the patterns

representative of the local social organization.

The efficient and practical immigrant responds
effectively and begins to pursue eagerly the process of
adaptation, accepting gradually the loeal values which
are offered to him through the media of education,
language, and social,conditions.35 The acgeptance of

these values, however, does not necessarily involve a

35This reaction occurs only among the immigrants

of the second and third categories, according to our
previous classification. ’
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process of thorough assimilation, for the immigrant may
still retain values which he brought with him, but these
values are seldom exercised in the new enviromment where
everything is measufed with the local values which the
immigrant now has to adopt if he is to fit into the social
patterns of which he becomes a part. Thus, the process
of acculturation is not wholly unilateral - it is an
interaction between the already existent and the newly
arrived cultures, in which the o0ld and the new immigrant
contribute their shére respectively to the development
of one final culture - the Cénadian culture.
The final result therefore is a blending of traits

and characteristics, old and new, which combine to form
a distinet entity to which we refer now as - Canadian
culture.

| Today, Canadian society shares with other western,
national, indusitrial states an attitude of "active master
of the world",36 based, at least partially, on the'general
enhancement of the standards of life".>! The minimum
‘content of Ganadian consensus entails at least the belief
that uniform literacy and advanced technological training

are essential to the pursuit of both labour and leisure.

36

Naegele, op. cit., p.;7.
371pia.

—
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Accordingly,

"the very existence of science
and technology within Canadian
society assures, if not a2 host
of definite social patterns, a
series of issues that must
somehow be solved."38

Prom all that has been said up to now about the
adaptation and integration of the immigrant to the new
social enviromment, it follows that the indicators of
these processes are as follows: ‘

1. The extent to which the
immigrant accepts the
"universal" values prevalent
within the Canadian society.

2. The degree to which the
Muniversals" originally held
by the immigrant become
"glternatives™,

3. The extent to which the
"specialities" of the various
groups are in contradiction
with the norms accepted by

~the Canadian society.

From here on we shall concern ourselves with the
analysis of two particular groups of immigrants from
agricultural areas. The first of these groups is that
_category of immigrants that lived in separate groups in
their original place apart from the rest of society, and

immigrated in compact groups here to the New World where

381pia., p. 10. \
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they continued to live separately from the larger society.
The second of these groups is that category of immigrants
that were integrated in the larger society in their place
of origin, and immigrated individually into the New World
where they sought to assimilate the CGanadian values and in

time became integrated.
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ITHE HUTTERITES AND THE ROMANIANS

These two case studies, i.e., the Hutterites
and the Romanians, which shall be presented in the
following chapters of this work, present the same
general racial originvand, since their physical features
are a constant, it makes it easier for us to do a
comparative study with regards to the process of
acculturation in Canadian society. Moreover, these two
groups are of the same general racial stock as the
great majority of the Canadian population.

The analysis of these groups as they are involved
in the process of immigrant-adabtation to Canadian
surroundings is less encumbered than would be an
acculturation study of a group of Indians or of a group
of colored immigrants.

From the very beginning it should be remembered
that there are certain differences between the two groups
ﬁnder study, and between the two groups of immigrants
and the larger Canadian society. These differences are
based mainly on feligion, language, national origin, as
well as on cultural backgrounds in general. Since there

are differences in cultural background between the two
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groups of immigrants, it is only logical to expect a
different reaction from each group when in contact with

the same, new enviromnment. ZEach group was confronted

with special problems of a different nature in its contact
with the new society; and the manner in which each solved
these problems was different also, for their attitude and
methods were different, i.e., they were group-specific.
Dhe two groﬁps of immigrants selected as the
object of study for this work are, as we have seen, the
peasant Hutterites and Romanians, both of which are
established in the province of Manitoba. The selection

of these two groups was made in accordance with certain

ceriteria, which are as follows:

1. Both groups represent a strong
rural and agrarian tradition.

2. Both have suffered persecutions
in their historic past; the
Hutterites have suffered religious
persecution, and the Romanians
have suffered national persecution,
i.e., foreign occupation of their
land.

3. Both have a quasi-similar material
and educational standard.

L, Both groups belong to the newer
immigrants. Both Hutterites and
Romanians immigrated at the
opening of the twentieth century.

5« Both groups héée been placed upon
the same level in the social scale
of €anadian society (in comparison
with the colored immigrants, these
two groups have obtained a more
favourable position).




CHAPTER I

THE HUTTERITES

Historical Background - Formation of the Group

The study of the contact of a "specialized" group
of immigrants with the Canadian society in comnection with
the factors and variables introduced in the first part of
this work will help us to discover uniformities in
attitudes,‘behaviour, and orientations which are characteris-
tic of the respective groups. These findings in turn may
be applied, in general, in the study of other "specialized"
groups which are closely related to the first. The social
and cultural processes which take pléce following the
contact with the Canadian society and the mode of manner in
which these "specialized" groups seek to maintain their
identity and unity - and all these aspects - offer gbundant

material for study of cultural change and acculturation.

In general, these "specialized™ groups are commonly
known in the sociological and %nthropological field as
religious sects.

Due to certain special historical conditions,

including certain social and economic changes, combined
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with the circumstances created by the "folkmind" and
leaders of the time, these groups made their appearance.39
From the very begimming of their existence, these groups
possessed a strong religious orientétion. |

The question that now arises is, why did these
groups organiée themselves as a religious sect and not
‘under a different form which was much more common in
history? The answer to this question can be found only
if we search into the period of sectarian movements which
occurred during the period of the Protestant Reformation
in Western Europe. The Hutterites are only an expression
of a larger cultural and social movement, which has its
roots in the decline of the feudal>system which caused a
series of disturbances among the European peasantry. The
mediseval structure, isolation, and primary group control,
gradually began to disappear due to the pressure exercised
by the development-of commerce, and the widening of contact
among different nations and eultures.0

V. H. He Green gives an interesting characteriza-

tion of this period in his book Renaissance and Reformation.

-+

3901'-1 this see G. E. Chaffee, "Phe Isolated Religious
Sect as an Object for Social Research," The American Journal
of Sociology, XXXV (July, 1929-May, 1930), p. 619. ,

“Osee‘w. K. Perguson, and ¢. Bruun, 4 Survey of

Buropean Civilization (Boston: Houghton Mifflin Co., 1947).
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In it he says that -

"taken all in all what happened
between 1450 and 1660 was a
broadening of man's horizons.

The enclosed Mediterranean

world of the Middle Ages was
extended to embody vast new
territories in Americs and Asia
“which were brought within the
scope of Buropean civilization.
The spread of man's mind was
equally wide, the period which
began with the schoolmen ended
with the idea of Descartes.

There had been an astonishing
chaenge and to some extent an
impressive advance in every
sphere of human activity. But

a problem remained which the
modern world has never solved
satisfactorily. The Reformation
and the Renaissance had between
them shattered the mediaeval
synthesis. In the dissolution
of the synthesis . . . the
Renaissance distilled the classic
elements out of the synthesis and
the Reformation sought to free the
Biblical from the classical."ul

& little further on he adds -
"Neither religion nor culture
provided the new society with
a true focal point."uz
Humanism and heresy replaced scholasticism which
was the basic philosophy of the Middle Ages. On the other

hand, a national economy replaced the old economic

structure based on production by small regional communities.

“lv H. H. Green, Renaissance and Reformations
A Survey of European History Between 1450—1660 !London.

Edward Arnold Publishers Ltd., 1958); p. 29.
Y211,54,
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The ecclesiastical changes, therefore, were not the only
changes of the period, rather they represented only a
facet of the whole process of transformations. Nevertheless,
the religious movements of the period had a great influence
upon the thiﬁking of the peasantry.

As a result of this complex of changes, a series of
"Peasants' ﬁevolts" ensued; W. Tyler led a revolt in
England, J. Hus led one in Bohemia; while in Germeny the
peasants érganized themselves in a revolutionary group
called "Bundeschuh", the members of which, after fifty years
of insurrection, adhered to the Angbaptist movement.

The Hutterites may be considered as a somewhat
delagyed éxpréssion of the social, political, economic, and
religious changes of the mediaseval period. The congrega-
tion was formed in 1528, ’

Generally speéking,.the course taken by Humanism
in Germany may be,consideréd as one of the important
factors which contributed to the formation of this religious
sect. Huménism in Germany assumes a religious orientation
instead of assuming an esthetic character as it did in
other parts of 1@1;1rope.“'3 /

In Italy, Humanism was invigorated by the classical

spirit and took a more rational character based on the

43

On this see Chaffee, op. cit., p. 620.
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pagan but classical civilization of Greece and Rome,

while in Germany it was characteriged by the return to

the simple or primitive form of Christianity. Thus, in
Germany, Humanism did not succeed in replacing the feudal
vestiges but effected rather a compromise between the

0ld and the new. M. Luther, the most prominent advocate

of the religious reforms'combined in his philosophical
orientation the two currents of thought existent at the
time - Scholasticism and Humanism. He is the characteristic
figure of the time which demonstrates this curious
philosophical duality. Even in his attitude toward peasants,
he displays this philosophical compromise. In the first
period of social upheaval, Iuther pays particular attention
to the problems of the peaééntry; but when he realized that
the peasants! revolts jeopardized the success of the
religious re%olution, he supported the acts of suppression
taken by the princes of the time against the peasantry.

It follows,‘therefore, that the Protestant Reformation of
the sixteenth century did not attain its goal of bringing
about a radical change, but preseived a balance between

the two institutions - the 0ld and the new. The

compromise reached by the religious leaders cfeated a
'status quo' in which the old traits of feudal organization

éontinued t6 exist in spite of the new spiritual orientation.

The formation of these sectarian groups was
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partially a protest against this compromise. Their
return to "primitive Christianity" and to common
habitation, and their refusal to integrate with the
larger society which was controlled by the state, shows
their attitude toward the social order of the time - they
were seeking escape from that arrangement of a dualistic
nature.

To these cultural and social aspects we shall add
another which also contributed to the formation of this
sectarian group - this was the romantic orientation of
the time (Romanticism). Often, in periods of cultural
and social crisis, man develops a special mental attitude
which manifests itself in an exaggerated emotional
expression. Developing extremist tendencies,qb man seeks
to embrace or accept only certain aspects of an existent
situation, denying all others.  This emotional and
sentimental attitude may be seen in comnection with theif
mystical orientation and the formation of separate groups
in which they are able to maintain the condition of
religious exaltation. The separafion of these groups
from the rest of society may be considered as a new cultural

orientation sprung from the erisis of the period which

uaSée W. I. Thomas, and F. Znaniecki, The Polish

Peasant in Burope and America (New York: Dover Publica-
tions, Ine., 1958), Vol. I.
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denies the existent values. The Anabaptists, the
Moravians, the Labadists, the Quakers, the Dunkers, the
Pietists, the Wesleyites, and the Hutterites are groups
that belong to this movement of romantic orientation.
They have separated from the rest of society with the
intention of adopting new values for themselves.

Thus, the Hutterites are ome of the various groups
which bears the symbol of that historical period of social
disturbance when the circumstances forced them to break
away from the rest of society and organize themselves as
a religious sect. Once these groups came into existence,
they went through periods of crisis andvinternal
conflicts, a fact which in time forced them to formulate
a doctrine of beliefs, and a new manner of living, both
being necessary for a proper functioning of their
congregations.

| The history of the Hntteritesu5 fully demonstrates
this thesis. The Hutterites are a branch‘of the
Ansbaptist movement which had its spiritual roots in the
"Swiss Brethren" movement. The latter practiced adult
baptism, and was opposed to violence. The Hutterites

organized themselves as a separate group - as a Brotherhood -

_ 45Sfee V. J. Peters, "The Hutteriens of Manitoba,"
Unpublished Master of Arts/thesis, University of Manitoba,
1958. Pp. 1-34.
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seeking to differentiate themselves from the original
group and all others by adopting the practice of the
first "Bruderhof". They were refugees from a "Swiss
Brethren" group from southern Germany and Tyrol, and
fled to Moravia where they constituted a colony. Here -

"each and everyone laid down upon

a cloak spread upon the ground all

his earthly possessions unconstrained

and with willing mind according to

the teaching of the prophets and

apostles."46

Once this group was formed, certain members
assumed the role of leaders and the responsibility of
preserving the unity of the group so as to assure its
continnity.§7
One of these leaders, who possessed superior

intellectual, oratorical, and organizational gualities,
one J. Hutter, in 1533 took over the leadership of the
Hutterite community. In a very short period of time
this man cemented the unity of the group and gave it a

definite form of brotherhood, supplementing their needs

by a strong idéology.

46G. b. Booth, "Bruderhof Comes to Ontario,"
Ihe Saturday Night, IV (August 31, 1940), p. 25.

Iy |

7On this see H. H. Gerth, and C. W. Mills,
From Max Weber: Essays in Sociolo (New York:s Oxford
University Press, 1958), pp. 24521




52

"When Hutter became leader of the
group in 1533 it was held together
by little else than the external
pressure of persecution. Within

the year he persuaded his followers
that to prevent discord and achieve
ideal brotherhood they must adopt
full communism. Some of the cohesive-
loyalty which they gave to him was
able to transfer to his communal
ideology. It is significant for
Hutterites' survival that Hutter,
unlike many subsequent Utopian
community leaders, did not leave

the group organized around the
precarious stablllty of a
personality. It is also significant
that within three years he was gble
to fashion an institutional system
which worked.“us

Following the process of ideological crystalliza-
tion, which came in response to the desire for preservation
of unity and integrity of the group,>their tendency of
isolation grew stronger. As they began to live in isolation,

the society within which they lived began to persecute
them, and this forced them to migrate from place to place.
A&s a result of this isolation they were able to preserve
their "culturally preseribed" ways of life, and in time
isolation became a tenet of the group.

Persecution scatfered the Hutterite communities
to different parts of Europe. Some of them found refuge

in lands under Turkish suzerainty, from where they moved

L8 :
L. E. Deets, The Hutterites; A Study of Social

Cohe31on (Gettysburg, Pennsylvania, 1939), p.

A\
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to Russia in 1770. Here they remained for over a
century, and then emigrated to the United States where

they remained for about fifty years prior to moving on

to Canada.




The Hutterites in Canads

The vast territorial extension of Canada with
a scattered population and many undeveloped afeas
attracted the‘Hutterites. Thus, even before the end of
World War I the Hutterites contacted the Canadian
government’asking»permission to migrate here. For a
time the Canadian government did not answer, for they
were keenly interested in the course of the war. With

the war over, the Canadian government, aware of the

nation's shortage of manpower favoured the immigration
of a gfoup of productive agriculturists and granted them
the permission asked for three years before. The
Hutterites arrived in Canada in 1918 and settled in
Manitoba and Alberta.

The Hutterite immigration into Canada was nothing

more than a territorial change or a change of geographical
location. The following quotation demonstrates quite
clearly this fact about the Hutterite mode of migration:

"On coming to Canada the Hutterites

set up colonies in their traditional
manner. The leaders arrived first

to negotiate the purchase of land

and when possible to acquire temporary
shelter for the large advance party
that soon followed. The advance party
usually built four or five large, plain,
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wooden structures; communal
dwellings; a dining hall, which
also housed the kitchen, laundry
and bakery; & barn; and machine
sheds and work sheds as required.
When the work has progressed
sufficiently, the rear guard
would follow, having wound up
the affairs of the 0ld colony in
the meantime. In a very short
time the new colony was function- : ‘
ing as a new unit; it would
prosper and grow in population
until in about fifteen years or
so it would split up and found
another colony.“#9

¥y . Willms, "The Brethren Known as

Hutterians," The Canadian/Journal of Economics and

Political Science, XXIV (February, 1956-November,
1958), pe 394.




Pactors Contributing to Group Unity and Continuity

From this it follows, therefore, that their mode

of migration is a central element in the preservation of

their group unity. It is also obvious that the process

of fiésion prevents a Hutterite colony from growing

beyond the size consistent with ecological and social

feasibility.

it divides,

When s colony grows beyond the desired size,

and by so doing it is able to maintain social

and economic equilibrium in the enviromment in which it

happens to be.

C. M. Arensberg says that -

"in biology, students of
paleontological evolution, as
well as geneticists, have had

to invent the concept of the
gene-pool. In nature, the
gene-pool may be a territorially
delineable breeding unit of the
members of the animal species who
in using a terrain, can find one
another for mate selection and
continuance of the species on a
wider than merely familial basis.
Now gene-pools are not communities;
the biological point is that some
minimal population supports a
species."so '

%, u, Arensberg, "The Community as Object and

American Anthropologist, IXIII, No. 2
(&pril, 19617, p. 249, - ‘

as Sample,"
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Applying the idea contained in the foregoing
quotation to our case, we may say that the preservation
and perpetuation of a social system is possible only
when there is a sufficient number of people available to
occupy all of the vital, traditional roles. It is this
element, i.e., a sufficient number of people, which
insures continuity of the social system of a group. The
continuity.of a social system is possible, for in man
reproduction is not only biological but also cultural.
Man transmits his culture, i.e., learned patterns of
behaviour, as well as genes, to his successors.

Analyzing the Hutterite mode of migration, we
notice that they have, by observing this factor of
preservihg a sufficient number of people, assured the
perpetuation of their social species. Moreover, their

colony includes a special organizationsl system in which

the constituent members coexist in a certain prescribed

manner which further assures the continuity of this

socigl system.




Type of Society

The kind of society established by the
Hutterites has to be considered from the social aspect
in which the individual is caught in the organization-
web expressed through the patterns of social relations

established by the group in conformity to their cultural

orientation. Their colony points up the whole drama
of life in whick the group coexist in conformity with
their traditional culture. It expresses the distinctive
way.of life which was transmitted from generation to
generation. Authoritarian organization is characteristic
to a religious sect, and usually it develops to extremes.
In order to preserve such a'system unadulterated -

"all the forces of the community

are to be directed against

deviations, which might threaten

the venerated central cluster of

beliefs and practices.?5l
The community, therefore, is everything, the individual
is considered good as long as he is an integral part of

the community. Their system of unity is such that all

parts are dependent upon the whole. Moreover, since the

51 ]
Deets, op. cit., p. 7e
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Hutterite community has a religious character, every
social aspect is dependent upon, and has to give
priority to this religious orientation. The church
community includes the economic system, the school, the
political organization; and it affects every aspect of
life of the community. AHAccording to Deets, their -

"economic activity is a function
of community government. Those
who have governing authority also,
by virtue of their authoritative
position, administer economic
affairs. There is no economic
system which may be thought of
as separate from govermment. It
is a system only in the limited
sense of being an organization of
means of making a living in-sa
communal community where economic
activity and governing activity
are merged. Education as directed
by the Hutterites is almost wholly
an institution of the community
government. It consists of
indoctrination and habituation
directed toward diseiplining the
individual so that he will conform.
Moreover, all sectioned activity
within the community is regarded
~as religious . . o there is no
distinction within the community
between sacred and secular. The
concept of the secular applies only
to society outside."52

it is plain, therefore, that the Hutterites

have developed a concentric social organization53 in

521pid., pp. 16=17.

53this is type one of our group classification.
See page twelve of this work.




60

which the whole dominates the parts, and in which all
aspects of life are dominated by a single institution -
the church. In such an organization there is no room for
interstitial relationships or activities, there is little
individual freedom of choice. The individual is completely
integrated and his personality is determined by the whole
social and cultural core. He is subjected to the moral

and ethical codes of the group, and the group itself is
directed by the rules and laws established by the whole
community or colony. Put in E. Durkheim's words, a form

of "mechsnistic solidarity"’’ prevails, in which there
exists a minute regulation of the details of action. The
manner or mode in which the Hutterites preserve their unity
and cultural characteristics depends largely on the fact
that they have successfully reduced contact with the larger
society fo 2 minimum. This in turn was possible only
because the colony dictates the wishes, aims and goals of
its members to such an extent that the members do not seek
gratifieation and satisfaction of their needs outside the

colony.

54

See P. Sorokiﬁ, Contempor Sociological

Theories (New York: Harper and Brothers, 1928),
Pp. L67-471.




Cultural and Social Character

It remains’now to discuss in detail the major
elements which help constitute the cultural characteris—
tics of the Hutterite'group{ These elements are as
follows: family ties, rate of reproduction, language,
education, and faith. These elements shall be discussed
according to their importance, this is, the more important

ones shall be treated in more detail, while the less

important shall be discussed only briefly.




Religion

Religion congtitutes one of the fundamental
elements contributing to the preservation of the unity of
this group. 'It is very important for the colony to keep
in its members a permanent feeling of identification with
its:religious life, and to perpetuate this holy state
which is expressed in its religious meetings through
different rituals which keep the religious sentiment aglive
and sober. Writing in another context - but applicable
here - Radecliffe-Brown states that -

". . . the social function of the
rites is obvious; by g1v1ng solemn
~and collective expression to them,
.the rites reaffirm, renew and
strengthen those sentiments on
- which the soecial solidarity
depends.“55

Religion with them is a way of life and therefore

is incorporated in their daily activities.
"Religious services are held daily
as well as twice on Sunday and are
quite stereotyped. They consist of

singing, praying and a sermon. The
latter consists of reading from a

55A. R. Radeliffe-~-Brown, Sitructure and Function

in Primitive Societ (London. Cohen and West Litd., 1959),
p. 164,
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book of sermons compiled in the

sixteenth and seventeenth centuries.

Prayers are made each day at meals

and before bedtime."56

The religious values such as brotherliness,
sélf—renunciation, passivity in the face of aggression,
etcefera, are fundamental elements in their ethical
attitude, and is expressed in their acceptance of human
salvation through sufference. it is not quite clear yet
whether or not sufference is necessary to salvation, this
idea has not been expressed as such. ILooking back in their
history, however, there seems to be a connection between
the two elements - sufference and salvation. Several times
in their historic past they have been persecuted by the
larger societies within which they existed as a unit, and
each time they have emphasized salvation; the higher the
degree of persecution was, and its consequent sufference,
the stronger they emphasized salvation. This religious
orientation'found expression in their social and economic
organiéation; it strengthened their unity and gave them the
feeliﬁg‘of differentiation from the rest of society.
' "The Hutterites consider themselves to -

be a people chosen by God to live the

only true form of Christianity, one

which entails communal sharing of

property and co-operative production
and distribution of goods."57.

56B, Kaplan, and T. F. £. Plant, Personality in a
Communal Society; An Analysis of the Mental Health of the

Hutterites (Lawrence, Kansas: University of Kansas Publica-
tions, 1956), p. 12. — :

571pi4.
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Their attitude toward this idea of differentiation,
i.e., being different from the rest of society, being better,
is further evidenced by the following quotations:

"Everything should be arranged for
the good of the saints of God in
the Church of the Lord according
to time, place, property, and
opportunity, for one cannot set

up a specific instruetion for
everything. The hearts which are
free, willing, unhampered, patient,
ready to serve zll the children of
God, to have everything in common
w1th them, yea, to preserve loyally
and constantly in their service,
shall remain always in the Lord.
Where such hearts of grace exist,
everything is soon ordered in the
Lord.“58

The Hutterites have established a sort of theocratic
democracy in which equality of the members is recognized,
together with their complete subordination to the religious
life imposed by the group.

It is not easy to make the distinction between
community and congregation in a Hutterite society, for they
themselves seem to identify one with the other. Each
aspect of life has a religious orientation, and the whole
community is integrated within one institution - their

church.

58U. Stadler, Cherished Instruction on Sin,

Excommunlcatlon, and the Community of Goods, ca. 1537.
Reprinted in V., J. Peters, o0p. cit., pD. 83-84

—
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"Complete dedication in the work

for the aims and objects of the
Church is expected from all members
thereof. The capitsl and surplus
produce and surplus funds of each
individual congregation or community
of the Church is to be used by such
community for social work to which
the Church is constantly dedicated,
healing poor, weak znd sickly persons
who need, ask for and accept this
help, especially children, and for
the purchase of lands, stock and
equipment for the use of such
congregation or community in order
that the members thereof may
maintain themselves and acquire funds
for the purpose of carrying out the
aims of the Ghureh."59

59Constitution of the Hubtterian Brethren.




Economic and Socio-Political Organization

The economic system of the Hutterites is based
mainly on a production of self~sufficiency in which a
balance can be fairly well maintained by reducing consump-
tion to a minimum and increasing production to a maximum.
Any difference between production and consumption is sold
to the larger‘sneiety at the established price. ILand,
machinery, buildings, the produce of the fields, and all
other articles or goods produced by the members of the
community belong to the colony. The income from the sale
of products goes into the common fund of the colony, which
is used or spent for the good of all members of the
community, for the development and improvement of the
colony as a whole; and for the establishment of new colonies -
which result from the division of an older snd fully grown
colony.

in the political sphere they do not extend
ungualified equality to all members alike. The whole
administration of the colony is in the hands of the adult
male members who receiéed baptism. The'colony is governed

by a council whose members are elected by popular vote

for life terms. The Minister, the colony manager, and the




farm foreman, are traditionally members of the council.
The most respected person in the colony is the Minister.
He is the spiritual and temporal head of the community,
and his status is exceptional. His advice is sought on
many occasions, and he seeks to provide leadership as
well as he can. He works hard at the same level with
the rest, and lives an exemplary life which he believes
brings forth good disciples; The next important member
in the colony is the "colony manager" who shates
responsibility with the Minister. He is elected by the
colony's adult male congregation by ballot. The colony
managefs, toé, must lead exemplary lives, and must

show no fevouritism. They keep the colony's financial
records, and check the work in various depértments. The
third in rank in the administrative field is the farm
foreman. This man, too, is elected by the adult manhood
of the colony. He is in charge of agriculturé and the
colony's manpower. He acts as a connecting link between
the manager and the various departments in the colony.

| There is no finaneial compensation for the
lzbour done by the members of the colony. However, the
colony takes care of all their basic needs, material

and spirituai. Moreover, from time to time the members

— .
receive small amounts of money from the manager on

certain'occasions, especiglly when they are allowed to
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leave the colony for a short visit in the neighbouring
towns.

This special kind of socio-political and
economic organization is well illustrated in one of the
0ld Hutterite writings in which their sociai order is
deseribed.

“"No one among them is idle - just

as in a colony of bees in the common
hive, one part prepares the honey,
another the wax, another furnishes
‘mates and another does something else
80 that the precious sweet honey may
finally be produced and that in an
amount not just sufficient for their
own needs but enough that man may
also be supplied, so is it asmong them.
It is by thorough organization slone -
that a good work may be established
and maintained, especially in the -
House of God who Himself is a God of
order and Master Wi‘orkman."60

69Reprinted in "Bruderhof Comes to Ontario,®
by G, D. Booth, The Saturday Night, IV (August 31,




Family and Bducation

In the domain of family relations, we find certain
arrangements which are peculiar to Hutterite communities.
Bach and every family occupies & separate apartment which
belongs to one common building.61 Family structure is
based on a strong patriarchal character. Procreation is
very much encourasged among the Hutterites, and as a result
each family has a large number of children - there is‘an
average of ten to twelve children per family. They have
"the highest rate of inerease of any known population".62
The attitude of the parents toward their children is
characterized by the two elements of "permissiveness and

63

rigorous discipline". The children are well trained
- and indoctrinated from an early age, and "self-will must
be broken to the narrow path early and forcefully, but in

love, not in anger".éu’ Regarding formal education, the

: 6lIf a colony is small there is one common
building only; if the colony is large, then there may be

two or more common buildings.

' 62J. W. Baton, and £. J. Mayér, Man's Capacity
to Reproduction (Glencoe, Illinois: The Free Press,
195%), p.- 25. e :

63Kap1an, and Plant, op. ecit., p; 15.

641bid.
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Hutterites enjoyed full liberty for a while, until the
Canadian government negociated an agreement with the
colony pertaining to primary and elementary instruction.
Finaily, the Department of Education of the province of
Manitoba set up schools in each colony; The schools are
administered by the trustees elected from the colony and
no outside children attend these schools, but they have
to conform to the program of study of the province of
Manitoba. ~The teacher instructing the children who atitend
the primary and elementary grades in the colony school
must receive proper training in an institution recognized
by the Department of Education. The Hutterite children
receive instruction in the German language and religion.
These two subjects are taught before or after the regular
school hours by teachers provided by the cblony. 'The
children are strictly supervised by the adult members of
the colony who feel responsible for the education of their
children and the preservation of discipline. Generally
speaking, their education is limited. Hutterite children
go to school only +till théy have reached the age required
by the "School Act".

"After children reach fifteen years

of age, when it is no longer mandatory

to attend school, they go to work in
communal farms."65

65pye Winnipes Free Press, Monday, May 21, 1962.
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Hutterites are against higher education, for they
believe that it corrupts the morals and attitudes of
the}members toward communal life. Here, as in every
other field, the whole apparatus of check and control

is directed toward one aim - to indoctrinate the children

in such a way so as to preserve intact the orthodox

Hutterite way of life.




Life in the Colony

Value - Orientation and Other Characteristics

Religion, tradition, customs and education are
thus the primary meéhanisms which regulates the whole of
Hutterite social life. Clothes, the beard (which indicates
baptism), the mode of life of the family, marriage, common
meals, the strict education of the children, all these
demonstrate a determination to follow the specific way of
life established by their ancestors and passed unaltered
from generation to generation. The life in a colony is
systematized in such a way that the individual is no longer
able to distinguish between his personal will and desire, »
and the will and desire of the commumity. Personal attitudes
in a Hutterite colony are no more than reflections of the
cultural core of the group. The entire life of the
individual is controlled and directed to the smallest detail
by religious precepts and other traditional customs. This,
together with the ceremonies practiced at the time of
baptism are quite comparable with the ways of life and
rituals practiced or observed by primitive tribes in which

each individual observes all eustoms, and manifests or

expresses on specific days, his attachment or loyalty to
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the group ang his devotion to the ideals of the tribe.

Due to the existence of these sacred values and
their application to the entire social system, the
Hutterites feel no need for, and have no ambition or
desire to excel at individual distinction. Individualism
as a value or as a mode of action is unknown fo them.

They have no desire of obtaining distinétive social
positions, or of amassing personal material wealth. All
these thingé show clearly that religion may become a
formidable force when it appropriates an economic system
based on a collective method of production and.distribution
in an agricultural society.

In conclusion, the most important cultural and
social characteristics of the Hutterites may be summarized
aé follows:66

1. The Hutterites have a value-
system completely integrated

with a powerful religious
.orientation.

66011 this see Kaplan, and Plant, op. cit.;

J. We Eaton, "Controlled Acculturation: A Survival
Technique of the Hutterites," American Sociological Review,
XVII (February, 1952), p. 331; B. L. Pitt, "The Hutterian
Brethren in Alberta," Unpublished Master of Arts thesis,
University of Alberta, 1949; B. W. Clark, "The Hutterian
Communities," Journal of Political Economy, XXXII (June,
1924), pp. 357-37%, (August, 192F), pp. 8-1+86;

R. Friedmann, "Hutterite Studies," Essays by Robert
Friedmann, collected and published in honor of his seven-
tieth amniversary. Ed. H. S. Bender (Goshen, Indiannas
Mennonite Historical Society, 1961), p. 338.
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A rigid mechanism of social
control which functions
extremely well, and all
members accept the existent
social values of the group.

A completely commungl life,
based on communal property,
production and distribution.

A lack of class differentia-
tion, i.e., social stratifica-
tion.

All social relations take
place within the primary group.

No tendency toward individualistic
orientation.

The Hutterite family has a
patriarchal character, a high
degree of procreation, and a
strict control over offspring.

The group offers a distinective
social and economic security to
members, from birth till death.

They have inherited an
authoritarian culture based on
Anabaptist principles. No
deviation from the code of rules
is allowed. The members are
strongly indoctrinated in one
direction - obedience and
perpetuation of the traditional
faith and social system.

A complete subordination of the
individual to the needs and
interests of the group.




The Process of Acculturation

In 211 important aspects, their traditional culture
and social system have been pfeserved by the Hutterites in
their essential totality for over four hundred years, during
which time the pressures from outside influences have not
been able to alter the fundamental character of the
Hutterite culture. |

The probiem which confronts us now is to see to
what extent the process of acéulturation has forced certain
’ changes to take place within the culture; and to see whether
or not these changes are significant for the future
orientation of this immigrant group. Is it possible that
in time these immigrants may become an integral part of
Canadian society?

What has been said up to now it demonstrates that
the changes thatvhave taken place in Hutterite groups has
not severely altered their basic cultural and value
orientations. The historical factors which operated to
cause the initial Hutterite group to break away from the
larger society still exist today. Thus, it does not seem
likély that the Hutterite groups of today will have reason

to abandon their self-imposed isolation and join the larger

society in full membershipe.
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The process of adaptation to the new milieu,
and the eventual assimilation of the universal values of
Canadian society will involve necessarily not only a
rational understanding of the Canadian system of living,
but also a break with or a departure from the old culturd
practices and values. However, the Hntterité groups have
not followed this course, i;e., they have not abandoned
their traditional ways of living in the past and are not
doing so at present. They continue tovbe bound by their
traditionsl cultural values. Their adaptation to the new
milieu usually occurs only in the area of material culture,
where the existent conditions force or entice these
immigrants to accept the material benefits of the host
society. In order to be gble to survive in a society with
a high technical development in agriculture, they must be
advanced in their agricultural technology. This is to say
that they have to make use of the tools and mechanieal
devices possesséd by Cansdian society in order to improve
their economic condition and thus bring prosperity to the
colony. They cannot prosper unless they are able to
compete with the market existent outside their colony. The
Canadians use modern methods and thﬁs increése their
production. Inecrease of production at a low cost means

lower prices of the produce. Thus, the Hutterites have to

meet this competition in the market or else suffer the
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consequences of inefficiency which brings economic

disaster. It is plain, therefore, that while the Hutterites
seek to maintain the old policy of cultural isolation as
much as possible, they are forced by economic cireumstances
to make certain adjustments to the larger sbciety. Indeed,
they believe themselves to be the chosen pecple of God,
"Gottes Kleine Herde" (God's ILittle Flock), and they strive
to follow to the letter the Christian precepts expressed in
the Bible. It is for this, religious, reason that they
have chosen to remain isolated, for contact with the larger
society to them means contamination, i.e., corruption of
fheir pure, Christian principleé. Thus, isolation ié
strongly sought, yet they cannot afford to remain in complete
isolation. &s has been mentioned above, economically
speaking, at least, they cannot afford isolation which would
bring then poverty{

In their contact with the larger society they
attempt to remain unaffected by it. It is part of their
indoctrination, indeed, to learn how to come in contact with
the outside culture and yet not be affected by it. They
have sought, then, to prevent internal change from occuring
in response to outside forces. The effect of continual
contact, however, has been so strong that they havevbeen

‘forced, in spite of themselves, to give in to some changes.

The recent attitude of the Manitoba Hntterites has now
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changed. Since they could not fight any longer the
necessary changes, they have adopted them in such a way
as not to disrupt the traditional forms of living. This
new orientation developed in response to developments in
the field of communication and transportation within
Manitoba. As the roads increased in number and improved
in condition, and as electricity, radio, and telephone
became available to all, the Hutterites found it more and
more difficult to keep themselves in isolation. As .
contacts thus increased, the pressure of change became
more and more unbearable.

Confronted with such conditions, the Hutterite
groups coﬁld react in one or other of the following two
ways:

1. To repress completely the
tendency of deviation from
the established norms, oOr,

2. To widen the scope of
toleration, and to allow
the individual some freedom
of choice.67 :

In either case, the result will be gquasi-similar,
for in bdth cases the attitude of the individual will tend

toward deviation - deviation from the traditional system

of life. In the first case, if the deviant attitude and

67Thomas and Znaniecki, op. cit., p. Wb
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behaviour of the individual is severely sanctioned,
discontent and even animosity may follow. in the second
case, if freedom of choice is given to the individual, he
will gradually depart from the traditional forms and will
end by adopting the surrounding cultural values. Cbviously,
then, in either case, the result will be a gradual
acculturation which will end in the ihtegration of the
individual into the larger society.

For quite some time now, the Hutterites in Manitoba
have been facing sueh problems as those expounded above.
ihe process of acculturation is slowly but continuously
going on. The colonies are anxiously seeking for new ways
of meintaining intact the unity of the group. In a close
sociological study of the American Hutterites, Baton found
that -

"Hutterltes, particularly those
in the younger age groups are
internalizing some of the values
and expectations of their
American neighbours. They want
more individual initiative and
choice and they consider things
regarded as luxuries by their
elders to be necessities."68
Here is the confession of a young Hutterite who

came in contact with certain devices presented by the

outside society -

68Eaton, op._cit., p. 333.
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"I am overfloated with happiness
when I can listen to a radio . . .
last year the teacher had one, I
came here every chance I got %o
learn old-time songs,"

and again,

T had once a phonograph, just a
liddle box it was with Golden
Slibbers and Beautiful Brown Eyes
and all damnize records, . . o 1
played it to myself in my room
and one time I took it out in the
fields and played it for a couple
of girls but my mother told the

prayer on me and he made me sell
it."69

These, of course, are only two of many such
cases occuring in Hutterite communities. Two cases,
however, are enough for our purpose, i.e., to demonstrate
that the Hutterites are faced with the problem of change
originating from without. The question now is, how are
they going to handle this problem? What are they going
to do about it? To try to stop such outside influences
has proven to be useless. Therefore, they have decided
to take a different course of aetion, i.e., to accept
the fact that change is bound to occure. But, by so doing,
they have still not solved the problem, for the gquestion now

is, in what manner are they to accept change?

69Reproduced from E. Stoebler, "The Lord Will Take
Care of Us," Maclean's Magazine, IXV, pDp. 14-15.
N.B.: The misspelled words in this gquotation are not mine.
This is an accurate reproduction of the quotation.




81

If the change is accepted freely and fully, then
the unity of the group will be shattered, and the old
tradition thrown aside by the younger generations. In
order to explain the manner in whieh the Hutterite
colonies are attempting to solve their problem of change
and deviation, we shall make use again of Baton's findings.

"The rules among the Schmiedenleut
Hutterites are usually proposed ab
an inter-colony meeting of elected
lay preachers, and are intended to
combat a specific immovation in
personal behaviour of some members
which some of the preachers regard
as 8 violgtion of the unwritten
mores. The new practice must be
more than an isolated deviation of
the sort whieh is controlled
effectively through the normal
process of community diseipline -~
punishment of the offender by
admonition, standing up in Church,
and temporary ritual excommunica-

. \ tion. Only when a deviation becomes
widespread in one or more colonies
are the leaders likely to appeal for
a formal statement of the unwritten
community code . . « « o When the
pressure for change becomes strong
enough among the members to threaten
harmony and unity, the rule ceases
to be enforced. In time a new rule
will be passed to give formal
recognition that a new practice is
now authorized."7o

It is obvious that the Hutterites are struggling
nard to maintain a proper balance between internal and

external forces. The outside forces press hard against

70

Eaton, op. cit., p. 334,
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the shield of the group, seeking to come in, while the
inside forces seek to keep them out. What is worse is
the fact that there seem to exist antagonistic tendencies
within the group, i.e., there are members who hold
opinions which are at variance with those of the group as
a whole. Young members, like the one gquoted above, are
quite willing to meet the outside forces half way. The
conflicts from Qithin, therefore, are between the two
existing conditions, that of a‘desire for maintaining
stability based on the o0ld tradition, and that of change
based on the new orientation which is eqnditioned by the
contact with the larger society. Such being the case, the
inevitable result - acculturation - will arrive some day.
At present, however, the pressure for change, and its
results, are still controlled to a large extent by the
group, which is yet able to preserve a proper balance
between the o0ld and .the new. This process of controlled
change is called "controlled acculturation" by Eaton who
defines it as followsse

"It is the process by which one

culture accepts a practice from

another culture, but integrates

the new practice into its own

existing value system. It does

not surrender its sutonomy or

separate identity, although the

change may involve a modification
of the degree of antonomy."7l

71Eaton, op. cite., pe 338.
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The intense control from within creates a very
uncomfortable situation for the individual Hutterite
who is caught between two forces, the forces of change
from the outside, and the rigorous control from the
inside exercised by the group with the intention of main-
taining the desired stability. This double process, i.e.,
on the one hand, the tendency toward acculturation; and
on the other, the way in which the individual seeks to
Justify and rationalize his existence within the group,
in which the individual is caught, opens an entire field
of investigation for the students of psychology.

A close investigation into the attitudes of the
individual Hutterite toward the forces of change from
without will enable us to understand the effectiveness of
the Hutterite culture which has been able to mould and
shépe the personality of the individuwal until it is
brought to a level which is common to all. The personsglity
of the Hutterite is so shaped that the individual is not
prepared to live in another society, to face new environ-
ments, in spite of an inner desire, created by curiosity,
to do so. Many a Hutterite has ventured to cross the
border into the larger society, but has returned willingly
to his colony due to his unpreparedness. The following

Passages illustrate this unpreparedness of the individual

Hutterite, this barrier which he finds so difficult to
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cross. One of them once said -

"T left the colony once as some
fellows do when they're young and
unquiet and want to know what it's
like to be out in the world. I
found out. I got around. I
dressed in suits with padded
shoulders, I talked to a lot of
guys and women. I came back.“72

And gnother tells us his reasoning regarding
life on the other side -

"T never was tempted yet to go
away. If we leave the colony
‘we got nothing but the clothes
we walk out in and when I figger
how it would be if I had to look
for a job and maybe not get one,
I'm scared already . . « « S0
far I got only three kits but if
I was in the world and had more,
the money I'd make would have to
stretch thinner and thinner for
all, on the colony each kit gets
what it needs no matter how many
we have."73

From the above quotations, it follows that the
Hutterite has discovered for himself his inability to cross
the line of demarcation between his cultural values and
those of the larger society. Until now, very few Hutterites
have been able to successfully cross this line or barrier.
Their inability to cross this barrier is conditioned by the
culture developed within their colonies. 4s has been

mentioned previously-in this work, the Hutterite individual

723$0eb1er, op. cit., p. 42.
"31pia.
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receives from an early age an education which prepares

him for a Hutterite way of life. The individual is thus
not prepared to face Canadian conditions, since he does
not possess the educational background necessary for
orientation in an independent economy. £11 these elements
and forces hold the individual within the boundaries of

the group in which he was born and reared. The Hutterite
system creates a type of personality which can function
well only within the socisl frame established by this social
species - the Hutterite people. The Hutterite individual
is a type formed by a society based on the principle of
colleetivity, a society in which the personality of the
individual is subdued to such a degree that it cannot act
independently. This explains their ability as a group to
mgintain unity and stability. The forces of change from
outside, therefore, did not have such a great effect on the
psychological state of the individual Hutterite.

These aspects of Hutterite soeiety have been brought
forth with one purpose in mind - to understand the complex
of phenomena which is involved in the preservation of unity
of a social group, and the nature of contact of this culture
with another culture which differs from it in cultural
values. In other words, we wished to see what enabled the

Hutterites to preserve their system unaltered, what the

nature of the contact with the Canadian culture was, and
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what the final result of this contact will be. The
soeio-cultural elements discussed in the body of this
chapter are -as followss origins, tendency towards
isolation, social relations within the group, the position
6f the individual Hutterite in his soeciety, organizational
patterns, and religious orientation. All these elements
of Hutterite culture are in their turn strongly influenced
by a collectivistic economic structure which helps them to
preserve their unity and isolation. |

In comparison with this culture, Canadian society
is very different and contact has resulted in eultural
antagonism which kept them apart ever since they came in
contact with one another. The barrier between the two
cultures was ereated at the moment of first contact. 4s a
matter of fact, contact between the two cultures has taken
place along this barrier all the time, but very little
crossing has been done by either side. Crossing has not
teken place, due to the many conditions already discussed,
which may berummarized as followst: +the Hutterite crossed
it on occasion but found that he was not prepared to live
on the other side of the barrier; elements of Canadian
culture have crossed the barrier several times but their
influence was staved off. The two forces are continuously

at play, the one force pushing from the outside, the other

force pushing back to keep it out. The gquestion that now
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arises is, for how long will the inner force remain
capable of resisting the outside force? To answer this
question accurately, now, is not possible, only time will
tell.

There is another aspect to this problem, however,
which if properly understood may give us a clue to the
desired answer. Iooking back in history at the whole course
of existence of Hutterite society, a certain pattern appears,
which, if'correctly interpreted, may tell us something. The
pattern referred to here is an historical cycle followed by
the Hutterites, from the time of their formation until today.
In the sixteenth century they broke away from the larger
society of which they were a part. After their separation,
there followed a period of internal conflict and confusion.
This period of confusion was followed by a sober period of
social organization and crystallization of ideals. Once
their internal structure had been established, they were
and have been able to exist in isolation according to this
established order. When the pressure of change from the
outside became unbearable, thej closed their ranks, and
acted effectively by going to another area where the
pressure was less. According to this eyclical theory, they
attained a golden age at the turn of the present century.

But where can they go from here? History shows us that

every society is subject to chaﬁge -~ therefore, their
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society, too, is subject to change. Now, interaction of
the factors or elements discussed up to now has created
the already discussed situation which is directing a
change in their society along the path of acculturation,
and finally, integration. How long this will take is
difficult to say. But it would appear that it will not
take very long.

is a final conclusion, therefore, we are safe in
believing that the Hutterites have already entered the
road to change. And, as has been pointed out previously,
this change is toward integration. Unless new elements
are brought into the field, such as moving out of Manitoba,
as it stands now, the Hutterite society shall gradually be
assimilated by Canadian society. Time has brought changes
within both societies. There are only two things, outside
gctually moving, that the Hutterites may do now - change
with the time, or keep the time from changing. it is

obvious that they cannot stop the time, therefore, there

is one alternative left to them - to change with the time.




CHAPTER 1II

THE ROMANIANS

}There is very little known about the Romanian
immigrants in Canada, in particular about those who
have established themselves in Manitoba. It is the aim
of this work to contribute to the understanding of the.
process of acculturation and the resulting assimilation
of the Romanian immigrants into Canadian society.

In a presentation related to the establishment
of Romanian immigrents in Manitoba, the first step will
be to present their cultural characteristics. This will
enable us to understand more easily the process of
acculturation underwent by these immigrants and their
assimilation.

No doubt, it is quite obvious that the writer
has sought to avoid throughout this work the problem of
acceptance or non-acceptance of certain immigrants, and

a discussion of "restrictions" as presented by certain

biologists and nationalists who contend that certain
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groups of immigrants gre inferior by nature'?L’ and
therefore cannot adapt to and assimilate a culture superior
to their own. The writer chose to disregard such ideas,
due to their invalidity, and followed the sciemtific
approach offered by the anthropological discipline, giving
priority to the cultural orientation of immigrants.

As has been pointed out previously, most immigrants
who emigrant as "individuals" have similar responses in |
their contact with the new medium.. This response is mainly
manifested through the process of regrouping and through
an orientation which is directed toward the larger society.

The Romanians, too, being transplanted individually
from their.homeland, possessed those characteristies which
are‘eommon to this eategory of immigrants.75

The problem which presently demands our attention
is to see what those stages of adaptation were that the
Romanian peasant went through; to what extent fhese immigrants
in the process of acculturation have lost their cultural
traits; and how the Romaniaﬁs from Manitoba may be considered

as a group which has integrated completely into Canadian

culture.

ThSee C. Wittke, We Who Built America; The Saga of
the ITmmigrant (New York: The Press of Western Reserve
University, 1939), p. 407.

~ ">See the classification of immigrants made in the
Introduction of this work, pp. 12-14.




The Romanian Immigrant

. His Original Enviromment

In order to delineate the local cultural
differences which characterize the different groups of
Romanian peasants who migrated to the New World - and
thereby to avoid confusion - we shall first describe
those immigrants who came from different provinces, and
who have‘different»cultural characteristies. |

The Romanians who migrated to the New World may
be divided into three groups according to their place
of origin from within Romania. This classification is
important becéuse the immigrants have regrouped here
according to the cultural ties which existed in their
place of origin. These three groups are as follows:

1. Romanians from the 014 Kingdom.76
(Vechiul Regat.)

2. Romanians from Transylvania.(’
(Transilvania. )

3. Romanians from Bucovina.’’

76
77

This was a separate’and independent Kingdom.

These two provinces were part of the Austro-

Hungarian Empire.




92

It is very difficult to understand the effect
of the new milieu upon the Romanian immigrant, and his
attitude toward identification with the new culture,
unless we compare the two environments, i.é., the
enviromment in his homeland, snd the Canadian envi-
romment. It is necessary to knbw and understand the
conditions in which he previously lived if we want to
understand the nature of his reaction to the new
environment.

Generally speaking, the two most important
elements which caused the Romanian peasant to migrate
to the New World were the following: |

l. The hardships and dissatisfaction
which he encountered at every step
in his homeland.

2. The attractive image of economic
prosperity in the New World.

V. P. Pairchild, in his study on movements of migration,

considers migrations as an essentially economic phenomenon.

"The EBuropean peasant comes to
America because he can - or believes
he can - secure a greater return in
material welfare for the amount of
labor expended in this country than
in his homeland."78

78V. P, Fairchild, Immigration; A World Movement
and its American Significance (New Yorks The MacMillan

Co., 1913), p. 145,
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Moreover, Pairchild considers the fluctuation of
prosperity between the 0ld and the New Worlds as the
most important factor which regulated the process of
migration.

"A period of good times in this

country attracts large numbers

of immigrants by promising large

rewards for labor; an industrial

depression checks the incoming

current, and sends away many of

those who are here."79

In the case of the Romanian immigrants, however,
this particular point of view does not apply, for there
were some other factors existent in their homeland which
caused them to abandon their place of origin.

Although there were certain fundamental cultural
elements present in all parts of Romania, each of the
three provinces had its own peculiar local conditions
which differentiated it from all others. According to
our previous elassification, there were three broad
categories of Romanians, each of which differed from the
other two according to soeial, economie, and political
factors which naturally affected the lives of the local
inhebitants.

From every point of view, the condition of the

peasant in the 014 Kingdom was more favourable than the

"91piq.




9k

conditions present in the other two provinces which were
constantly under foreign control and influence.

Since the Romanian immigrants established in
Manitoba come mostly from these two foreign-controlled
Romanian provinces, i.e., Bucovina and Transylvania, we.
shall investigate the conditions which existed there.
These two provinces were under direct control of the
Lustrian Empire which was highly centralized: all orders
came from the central government in Vienna.80 The
Austrian Empire, however, was not unitary; rather, it was
highly heterogenous, composed of lands inhabited by peoples
of different backgrounds and culture. All these different
cultural groups therefore existed side by side in the same
empire and were controlled from one capital. But each
unit or group retained a certain degree of cultural
autonomy, in terms of language, customs, and national
aspirations. The central govermment from Viemna tolerated
some of those localisms because. of the large number of
people that held them (Hungarians and Bohemians), but were
unwilling to put up with the rest of them who were held or

practiced by a relatively small number of people

800; Daicoviciu et _al., Din istoria Transilvaniei

(From Transylvanian History), Bditura Academiel RereRe,
1961, 2 vols.; N. Iorga, Histoire de Romgins (Bucharest:
L'Academie Roumaine, 1937), 3 vols.; K. Horedt,
Contributii la Istorig Transilvaniei (Contribution to the

History of Transylvania), Bditura Academiei R.P.R., 1958,
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(Romaﬁians, Ruthenians, Serbians, Slovenes, etcetera).

The Austrians strove for conformity within the boundaries
of their empire and passed harsh rules for the oppression
of thoée.minorities whose national aspirations they
considered dangerous to the unity of the empire as a whole.
On the other hand, the minorities resisted with all their
might this process of forced integration, organizing
themselves from time to time in local underground movements.
It is this continuous physical and emotional struggle that
gave the final touch to their distinetive attitudes and
orientation. The heart of the Romanians was always over
the boundary of the Austrian Empire with the other
Romanians who were not dominated,by the same stern master,
while physicélly they remained part of the Austrian Empire
which continually sought their assimilation. Following 1867,
the condition of the Romanians in Transylvania was even
worse than before, for now they had two masters. In that
year the Austrians gave to Hungary a status of autonomy
and entrusted that country with the direct control of
certain minorities along“the.eastern.bordervof the Empire.
Often the orders sent from Vienna were modified in .
Budgpest to serve Hungarian interests. vThe Hungarians
were a cruel lot, haughty and intolerant. As a result of

this change, Romanisn discontent often grew to the point of

national uprising only to be each time cruelly suppressed
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by the Mégyars.Bl
Toward the end of the nineteenth century, the

82 of

Romanian lot became unbearable., Sixty-one percent
the total Romanian population had very little land -

only enough for a meagre existence, and as for the rest,
they were virtually landless. As their means of existence
began to lessen, the Romanians began to abandon their
homes, seeking a new beginning.

The Romanian peasant is closely tied to his
culture - he did not seek to emigrate to foreign lands,
primarily, but to his brethren outside the boundaries of
the Austro-Hungarisn Empire. Thus, in 1870 from a number
of‘16,b58 passports issued by.the local authorities, only
591 were for foreign lands, the rest were all for the Old
Kingdom.83

The soecial posifion of the Romanian peasant in the
occupied provinces may be likened to a system of caste,
i.e., all rights were reserved to a small minority and
social mobiiity was forbidden. The Romanian peasant was

kept at the lowest social level and no promotion to higher

81The great majority of the populations in these

two provinces were Romanians; only the ruling class were
of Magyar or German stock.

Daicoviciu et al., op. cit., Vol. I, p. 207.

. %33, Hints, Das Wandernde Siebemburgen (Kromstadt,
1876), p. 32. |
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offices was allowed to him.

And politically speaking, they were no better off
either. The governments were formed by Magyar or German
personnel., A1l appointments to the various departments of
state were made following a careful selection of desired
people. In Bucovina the official languwage was German, in
Transylvania it was the Magyar language. Thus, the Romanians
could not enter the governing caste. Moreover, the great
majority of the peasants could not even understand the
language of their rulers.

A1l these factors - social, economic, and political -
created conditions unbearable for the Romanian peasant, many
of whom decided to take the road of migration. Between 1883
and 1892 over fifty thousand peasants emigrated to the 014
Kingdom.84 Following these dates, however, two new elements
came into,ﬁlay which developed new conditions. News came
from across the,border,-.from the 01d Kingdom - that it
could not successfully accommodate any additional large
number of immigrants and at about the same time posters
were sent from the Laurier Government in Canada to the Empire,
shoWing the economiec opportunities there. As a result of
these two developments, many Romanians decided to start a

new life in the "land of opportunity". Thus, between 1899

8l -
Daicovieiu et al., op. cit., Vol. I, p. 217.
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and 1900, over fifteen thousands5 peasants migrated to
the New World, i.e., to the United States of America and
Canada. From this group of immigrants, about six families
reached the distriet of Assiniboine, which, in 1905, was
incorporated in the province of Saskatchewan. A few years
later they moved from Saskatchewan to Manitoba. These
were the first Romanian immigrants to reach this province.
The pathetic conditions whieh caused the migration

of the Romanian peasants, and their feelings about those
conditions, are very well expressed by some Romanians who
returned home after World War I.86 The following interview
of a returned Romanisn immigrant was made by D. J. Hall,
who travelled in those provinces under foreign occupation,
and talked to the inhabitants.

"You Ehglish have always been

free, you don't know what is to

have some one_ trampling on you.

e« o o Suppose you were a

Rumanian, and loved your country

every inch of it. 4nd then you

were told it wasn't yours and

never had been, that the children

of your own body were Magyars,

that to teach them their own

tongue was s crime. Suppose you
were told all the time that you

851pid., p. 218.

86The Romasnisns who made these statements

immigrated to the United.States at the turn of the
present century and remained there until the great war.
After World War I, their provinces were given to Romania
by the Treaty of Versailles in 1919, and quite a few of
them returned home.
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were a foreign scum, when your
people had been in the country
before Magyar ever came to

Europe. Do anything sbout it?

of course we tried to. But what

we could do against an army? We
were watched all the time; one

sign of life and we were crushed.
Why even if one of the few Rumanian
newspapers asked for the smgllest
thing the editor was thrown in
Jail. It was hopeless. Do you
think a man could live in a country
like that, even if it was his own?"87

87D. d. Hall, Rumanian Furrow (London: Methnen
and Co. Ltd., 1933), p. 139,




Conditions in the New Milieu

The conditions the Romanians found in Canada were
not by any means easy, but they satisfied their strong
desire fof holding property. They were given homesteads
in the northern part of Manitoba - in Lenard and Shell
Valley. There they cut down the bush, built cottages for
themselves, and cleared the land for agriculture. All this
was not easy when one has to start with nothing, i.e.,
without financial assistance or implements.

They struggled hard agéinst many odds and were able
to build a shelter and clear small areas of land necessary
for crops. Thus they began subsistence farming in their
new land. The hard pioneering conditions here made them
think often of their homelsnd where the land was better,
but unobtainable due to lack of cash. Many sought to
accunulate some money and return home, and after a while,
the motto‘wés "to make a thousand and the fare, and then
return".88 A few returned home successfully, but the great
majority remained, and kept on hoping until they realized

that it was impossible. When the "returning home" idea

88J. Kosa in his study of the Hungarian immigrants
noted this attitude of the Romanian immigrants. J. Kosa,
Land of Choice (Toronto: University of Toronto Press,
19577, p. 19.
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could no longer be entertained, they decided to call
over here the other members of their families, or other
relatives, so that they might be together under the new
sky. PFollowing the first decade of the twentieth
century a World War seemed inevitable and the Romanians
began to change their outlook on life. They began to
accept the idea of permanently staying on in Canada. They
did not like war, and to return home meant to partake in
it.89 As az matter of faet, it was in this period, just
before World War I, that they called over to Canada most
of their young male relatives. The reason was plaing to
prevent them from going to battle.

The young people who arrived here, too, for a while,
entertained thoughts of returning; but with the war over
and prosperity returned to Canada, they began to look for
a future here.

In time, they all married and raised children, and
the idea of "returning home" remained only a bedtime story
for the young ones.

To better understand the process of adaptation of

the Romanian peasant to. the new milieu, we shall refer

89}§‘o:r' them to return home would have meant to be
drafted in the Austro-Hungarian army and fight the enemy
of the Empire, even if it meant fighting against their
own brethren from the 014 Kingdom. It is for this reason
that they were so reluctant to return home just before
the war started.
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back, as often as necessary, to the conditions in his
homeland. In other words, his response here has to be
studied in relation to the orientation he held at home.
Being dispossessed, in the historical past, of
the privilege of owning land, he blamed all his hardships
and misery on that fact, for he was convinced that "with
the earth there is no hunger". All he wished for,
therefore, was to have a piece of land of his own, and to
enjoy the freedom to work it and to emjoy its produce.
Moreover, due to the circumstances present in Romania, he
had had a very low standard of living. This fact made him
very thrifty and able to subsist on little. These
orientations were brought here with him. Thus, after a
time of hard work and frugal existence, the immigrant was
able to save rather large amounts of money with which he
bought more land. It is plain, therefore, that Canada
offered him something which he had been denied at home.
The new economic element was not the only thing he found
here. He found here, also, the freedom to work the land
and to enjoy its produce, and more. In other words, he
came in contact with the values of democracy which stresses
individual freedom. As a matter of fact, he found in this
democracy more than he had expected to find. He found

that democracy -

"stresses the conditions for
putting within the reach of the
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ordinary man the opportunities

of education and the msking of

a living, regardless of his

confessional faith, his ethnic

group, and his social level."9o

These democratic values constituted the

fundamental factors in the process of acculturation of
these Romanian immigrants. Due to the close parallels
between the aspirations held by the Romanian immigrants
and the values prevalent in Canadian society, there
existed great possibilities for the individual immigrant

to find gratification and satisfaction in the new milieu.

90M. Lerner, America as a Civilization; Iife and
Thought in the United States Today (New York: Simon and
Schuster, 1957), pp. 362-363.




Number of Romanisn Immigrants in Canada

The exact number of immigrants of Romanian descent
and their descendants is not precisely known. The Dominion
Bureau of Statistics in Ottawa classifies immigrants accord-
ing to their countries of origin. This is disadvantageous
to the Romanians because, as we mentioned earlier, parts of
Romania belonged to the Austro-Hungarian Empire until 1918,
and since most Romanians migrated here before World War I
they were classified as members of that Empire without
mention df their true nationality. On the othér hand, many
people of German, Hungarian, and Jewish origin immigrated
from these occupied Romanian provinces, and, on their arrival
here, declared themselves Romanians.

The Dominion Bureau of Statistics began to record

the Romanian figures in 1901. Following is a table of those

records up to 1951:
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TABLE I

POPULATION OF ROMANIAN ORIGIN AT EACH CENSUS
FROM 1901 TO 1951

Year

1901
1911
1921
1931
1941
1951

e o6 e o o o
* & o & ¢ o
e & & o ¢
L4 L] L L] L] *

*® & o & o o

Population

354 *

5,883 *
13,470
29,056
24,684
23,601

L 4 L L] L 2 L] *
® & © ° @ o
¢ & ¢ o o o
* & o o + B
*® & @& & ¢ o
® @& o ¢ & o
¢ & o o ¢ o

* The Canadian census of 1901 and 1911
enumerated the Romanians together with
Bulgarians, and the latter group cannot be

extracted now.

Accurate data on the number

of Romanians is available only from 1921 on.
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Out of the total of 23,601 Romanians in
Canada, only 1,326 are found in Manitoba.

TABLE 2

ROMANIAN POPULATION BY SEX
FOR THE PROVINCE OF MANITOBA 1951

Total Male Female
1,326 696 630
TABIE 3

POPULATION OF THE LARGEST ROMANIAN CENTERS
IN THE PROVINCE OF MANITOBA

Place Number
Shell Valley 115
Lenard 88
Inglis 25
Roblin 32

Winnipeg 328




The Process of Regrouping
Amo Romanian Immigrants

The most important role in the process of
regrouping was played by certain socio-cultural forces.
These forces brought them together in small informal

groups in order to be able to spesk their language, sing

their songs, pray in their own fashion, and share many
91

other experiences with regional charscter.
In the first period of regrouping, group life was
characterized by reeciprocal visits, sporadic meetings,
"different chores bee",92 and the joint observance or
celebration of different religious festivities. In all
these visits or meetings they sang,_played games, told
stories, or informed each other sbout the news received
from their homeland. Together they discussed their plans,
their successes and failures, and shared their‘longing

for their homeland. During the first decade, they did

91p1most all Romanian immigrants in Manitoba came
from that region of Romania that was occupied by the
Austro-Hungarians. Thus, all their patterns of behaviour
were the same. It was a pleasant experience, almost a
necessity, for them, therefore, to act, speak, and pray in
their habitusal manner.

92"Differenx chores bee" is a custom in Romania
which is known as "claca". It consigts in voluntary
collective work among the peasants, usually accompanied by
games, sing-song, etcetera.
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not develop any formal organization. This was due to the
fact that for the first ten years they had no intention
of permanent settlement. Their thoughts were always in
the old country. Moreover, in the beginning they were
quite poor, and the number guite small. Although their
religious orientation was quite strong, they were not able
to build a church during the first years. In an interview
taken by the writer on one of his visits in Shell Valley,
Manitoba, one of the peasants made the following statement:

"In the first few years, we used to

hold religious services in private

homes every Sunday. We had no priest

and the service used to be made by one

of our older people, as he knew best.

After the service we used to gather in

one place, hgve a common meal, and talk

in sweet words about the things learned

from our ancestors. This is how we used

to spend our Sundays and Holy Days of

the year."®

When it came to baptism, marriage, and burial, a
priest was necessary, for according to the Orthodox faith
no lgyman can perform such duties. When there was no
ﬁomanian priest available, they appealed to the Ukrainian
priest for such services, for the Ukrainians in that
district had the same religion as themselves, i.e.,
Orthodox Christianity.
As the first and most difficult years passed, and

as the clouds of war were gathering over the European sky,

the Romanians in Manitobs began to change their attitudes.
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They realized that to return home would be most
inconvenient for them; first, because they had accom-
plished something here; and secondly, because returning
home would have meant taking part in war. Then, too, as
the time passed their numbers grew, and their condition
improved. In other words, they began to like it here.
With this change of attitude came the necessity to solve
a series of problems which followed their decision to
make their settlement permanent in Manitoba. These simple
bpeasants, endowed with exceptional ability, sought to
organize themselves effectively so as to meet the new |
conditions created by their decision to remain here
permanently. Around 1906 they formed their first formal
organization, of a distinetive cultural character, in
which they were able to express themselves in their
traditional way, as well as to help each other whenever
neeessary. They drafted a charter and established member-
ship criteria. There were regular meetings during which
they discussed common interests and decided on the various
common activities which they found desirsgble.

"In those meetings we had the

chance to get together, talk to

each other. We used to organize

different artistical programmes;

we were able to find out if any-

one from among us needed a help-

ing hand; we were discussing the
grain and the cattle prices. We
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discussed what there could be

done to improve our production,

and we were helping with money

anyone from our group that needed

such a help." '

93
Economically speaking, this approach was quite

effective, for only in this way could a small group of
peasants improve their material conditions. Socially,
too, this was an effective means of bringing these
immigrants together in an organized whole which could
exercise social control over the component individuals.
Due to this social control over the group, the Romanian
immigrants of that remote region were protected against
developing any types of anti-social vehaviour.?*¥ Thrown
into the midst of a strange milieu, not knowing the legal
system present in this society, the customs of land
ownership, or language, the Romanian immigrant might well

have become an individusl outside the control of the

social mechanisms of coereion (to conformity).95

93From an interview taken by the writer in one of
his visits to Shell Valley, Manitoba.

94From an investigation made by the writer into
the criminal records of the province, he found that there
are no criminal offenses committed by the Romanian immigrants
of this particular region. There were only a few of them,
who were fined for the illegal making of distilled alcohol.

95See M. B. Trendley, "Formal Organization and the
Americanization Process; With Special Reference to the Greeks
of Boston," The American Sociological Review, XIV (February,
1949), p. 47,
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This situation, however, was avoided due to the
regrouping process. Through this process of regrouping,
the group was able to exercise social control over the
individual, thus keeping him in line. This social control
exercised by the Romanian group over individual members
constituted an important factor in the orientation of
individuals and the process of resocialization within the
new milieu. The effect that group sanctions of the
behaviour of the individual member may have is plainly
described by Radcliffe-Brown in one of his studies on
illiterate societies.

"They are effective; first, through
the desire of the individual to
obtain the approbation of his fellows,
to win such rewards or to avoid such
punishments as the community offers
or threatens; and secondly, through
the fact that the individual learns
to react to particular modes of
behaviour with judgements of approval
and disapproval in the same way as do
his fellows, and therefore measures
his own behaviour both in anticipa-
tion and in retrospect by standards
which conform more or less to those
prevalent in the community to which
he belongs."96

Along with their cultural and economic organization

96 }
Radeliffe-Brown, op. cit., p. 205.
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came the organigzation of their church ~ the Romanian
Orthodox Church.?? Gathering their resources together, the
Manitoba Romanians were sble, by 1908, to build their first

98 Tnis was St. Elias Romanian Orthodox

church in Lienard.
Church. ILater, churches were built in other communities
where Romanians resided - many ofvthem-in the province of
Saskatchewan close to the Manitoban border. Since most
Romanians in Cgnadsa live in the rural areas, their churches

are neither elsborate nor large. They are small country

churches, usually built by the faithful themselves.”?

97The first Romanisn church in Canada was built in
1902. They organized a parish in Regina, Saskatchewan, and
in 1902 petitioned Metropolitan Partenie of Moldova to send
them a priest. Following their request, the Metropolitan
sent Archimendrite Evghenie Ungureanu from Neamt (pronounced
Namtz) Monastery. He returned to Moldova for a visit in
1905, and on his return here brought along with him another
monk, Father Silvestru Ionescu, who later formed an
independent parish.

98Lenard is only five miles south of Shell Valley.
Lenard was the initial settlement of the Romanian
immigrants, and most of them remain in this village. Only
later have they divided due to land sectioning. In the
beginning, some of them had farms in Shell Valley and
residence in Lenard. Iater they moved on their new lands,
but still belonged to the parish and cultural organization
in Lenard. ILigter still, in 1920, those from Shell Valley
have built their own church.

Tnere always has been a shortage of Romanian
priests in Canada. Because of this shortage, one priest
usually administers more than one parish. The congregation
goes to that church where the priest is serving on that
particular Sunday. Sometimes they go to as many as four
different churches in a month, all with the sszme priest
offieiating.
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It must be clearly understood from the beginning
that these Romanian churches were independent, i.e., there
was no central organization anywhere in North America
which regulated their functions.loo Due to this fact,
many difficulties arose between the parishioners and the
parish priest. The priest usually came from Romsnia and
attempted to conduct the affairs of the church according
to the rules and regulations existent in Romania. The
beople here, on the other hand, felt that they alone were
entitled to decide how things should be done, for the
church was theirs, and the priest their employee. This
fact shows that the Romanians in Manitoba had.already
abandoned some of their traditional religious values, while
moving toward g Canadian orientation of local control,101
i.e., each congregation or group has the right to decide
for itself its mode of action in religious matters.

This new orientation brought dissension among the
members of the group from time to time, or discord.between

two factions. One faction would side with the priest, the

10034 om the organizational point of view, the
Romanian church in Canada was unlike that of Romgnia. In
Romania, each province had its own Episcopate, and all the
Episcopates belonged to the central core of the Romanian
Patriarchy. The rules and regulations for the good govern-
ment of the church were passed by the Holy Synod, in
Bucharest, which consisted of a number of high clergymen
presided over by the Patriarch himself.

101lThis new orientation of the Romanian immigrants
is discussed at length in the chapters to come.
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other against him. This sort of disagreement was some-
times weak, other times very strong. In one such case, a
disagreement kept the group split for the lifetime of a
priest, on whose account the discord started.loz

All the Romanian churches in Manitoba have
established Sunday Schools with the intention of preserving
and passing to poéterity the traditional culture of Romanian
society and their language. The quality and number of
qualified instructors, however, is very limited and the
objective of such schools is not always successfully attained.
The priest is the only person qualified for such a task and
he does not have the necessary time, for a priest has,
usually, two or three parishes st some distance from each
other. Very few young people are skilled and willing to
help in this field. Moreover, the children do not seem to
be eager to attend Sunday School, and often only a small
percentage shows up. Recently, the greatest difficulty in
getting children interested in Sunday School is linguistic.
Very few Romanian children today speak Romanian. To get

them interested, priests have introduced the English

lozThis atmosphere of tension did not end in

Manitoba until 1932 when an Episcopate was established in
the United States under whose jurisdiction fell all the
Romanian churches in Canada. This peace was broken again
in 1952 when two Bishops were appointed in America. PFrom
1952 to this day, some Romanisn Canadian parishes recognigze
one Bishop and others recognize the other.
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language as the language of instruction. The result is
not more fruitful than before, for by introducing English,
the priest has defeated the initial purpose of the school.
That is to say, the initial motive which brought sbout

the creation of Sunday School was lost, and with this, the
group lost its interest. This faect - an important element

in the process of acculturation - shall be discussed in

the appropriate place.




The Cultural and Socizl Charscter
of the Romanian Peasant Before Migration

This section will concern itself with the study of
the principal elements which characterized the culture
and social relations of the Romanian peasants in Romanisg.
By so doing, we shall be able to understand more readily
the changes in cultural values the Romanisan immigrant
underwent in Canada.

A comparison between the culture possessed by the
Romanian immigrants and Canadian culture may be made only
in a broad sense, i.e., in the sense that both cultures
spring from one broad source - the cultursl tradition of
Europe. It was much easier for the Romanisn immigrant to
adapt to Canadian culture than it was for the Hutterite
immigrant. This was due to very good reasons, for the
Hutterites withdrew themselves centuries ago in isolation
where they developed new cultural values, different, and,
at times, opposed to the current values of the larger
society.. The Romanians, on the other hand, have always
‘remained in the midst of a larger society which held

certain universal values based on a "secular Literature"lo3

103S~’ee Introduction, p. 20 - the classification of
society according to Thomas and Znsniecki.
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common to all societies of Europe. However, there is
little point in discussing, here, the similarities of the
two cultures. Our object at present is to stress the
differences between them, and point out how these
differences were reconciled. In other words, we want to
see how the Romanian immigrant succeeded in substituting
for his original values, Canadian values which were
different from his own, and'how he changed the direction
of his original orientation, coming closer and closer %o
that new orientation present in Canads.

The dominant values held by the Romanian peasant
in Romania are as follows:lO |

l.. £ strong external religious
orientation.

2. Domesticl% orientation in
family relations.

3. Employment and appreciation
of nature.

L. Family prestige.
5. Hospitality and generosity.

1OL"S'ome of these values were characteristic only
of Romanian peasantry, and not of the whole Romsnian
society., Romanian peasantry belongs to that distinect
cultural type which charscterizes the peasantry of Europe.

10
5The term "domestie" here refers to

C. C. Zimmerman's classification of familys trustee,
domestie, and atomistic types. See C. C. Zimmerman,

Pamily and Civilization (New York:s Harper and Brothers,
1947).
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6. Indifference to politics and
obedience to law.

7. Indifference to social status.

8. Individual freedom and
initiative.

9. DNationalism and patriotism.
10. Practicality and symbolism.
11. Superstifition.

12, Thrift and desire for material
security.

13. Work and leisure, i.e., group
recreation.

These values will now be discussed in an order
different from the one ziven above. They will be discussed
according to their extensiveness and intensity. The more
important ones will be discussed in detail, the less
important shall be mentioned only briefly. Moreover, they

will not be discussed under separate headings; one heading

will cover several values.




Religion and Superstitition

To the Romanian peasant, religion is "the law",
and his attachment to it, and respect for it, is so strong
that he seeks with all his might to live by, preserve, and
transmit intact to his successors, the religion he
inherited from his predecessors.
"He who does not know the
Christian 'law' and live by
it, is not a human being."106
This is a well-known saying among the Romanian
peasantry. This saying, no doubt, gives us a clue to their
religious orientation.
In spite of his attachment to his religion, hbwever,
the Romanian peasant had no rational explanation for it.
It would have been almost impossible for him to explain
his religious conviction in theological terms. He was not
concerned with the rational explanation of his faith - he
was satisfied with his religion as it was handed down to

him by his ancestors. In other words, he was not concerned

with those specific theological principles which underlay

10853 nce Orthodox Christianity is the State

religion in Romania, the so-called "Christian law"
mentioned here refers to this particular religious
denomination.
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his religious behaviour. He was rather concerned with
and attached to the external expressions of his inherited
faith. He desired to observe the correct manner of
crossing himself on varioué ceremonial occasions; to know
how many days a year he had to keep Lent and how to keep
it; to know the manner in which a priest should dress and
act; to know what the external aspect of his church should
be like, and the ways in which he might participate in the
services held by the priest.

The religion held by the Romanian peasant, his
faith, ethics and philosophy, must be viewed as a cultural
product adapted to his daily needs, and only secondarily
viewed as a theological doctrine stripped of its environ~
mental eiements. According to this view, Romanian clergy-
menl®7 were not considered to constitute a separate caste
above the masses.lo8 The personality and character of the
priest, however, played o very important part in his social
relations with the faithful. Thus, some were more respected
than others. In order to protect the social dignity of

those priests who d4id not live according to what was expected

107The Orthodox priests were allowed to marry if
they wished. If they chose celibacy, they had to withdraw
to a monastary. 411 parish priests had to be married.

losThe road to priesthood was open to anyone who
possessed the desire and ability to receive the long and
difficult training. When the training was completed, he
was consecrated a priest by a bishop. From that moment on,
a priest was expected to live an exemplary life.
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of them, the saying was that "one has to do what the

priest says, not what the priest does". This illustrates
the secular view of the priesthood held by the peasants.
Moreover, the Romanian peasant was not a so-called
"ehurch-goer", he contacted the priest on certain occasions
only, such as birth, baptism, marriage, sickness, and
death. As for the regular routine of going to church on
Sundays and holidays, this task was left to the elders, and
to those who desired special favours from the Divine Power.

The Romanian peasant considered God as omnipotent,
the Creator of Man and of everything else visible and
invisible. The Romanian peasant dared not to criticize the
order of creation, for God made everything - the good and
the bad - and man must accept everything that comes from
God. For, according to the Bible:

' "Naked came I out of my mother's womb,
and naked shall I return thither: the
Lord gave, and the ILord hath taken
aways; blessed be the name of the ILord."
Job, 1, 21.

This particular attitude cannot be explained by
the word of the Bible alone. Its explanation can be found
in the historical past of the Romanian peasant, who sought
to maintain a proper balance between the misfortunes

which fell upon him, coupled with the faith as taught by

his church.

The religion of the Romanian peasant was veiled
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in superstition. He feared the power of the unclean or
e§11 spirits which in his vivid imagination were represented
by the devil. "Great is God, but clever is the devil", was
a view shared by the majority. According to their
superstition, the devil had behind him a whole army of evil
spirits such as "strigoi", "vampiri", "pricoliei,
"varcolici", and witches.199 |

Another important aspect of their religious
orientation was the way the peasant family celebrated
\ religious holidays. Thése holidays were met with prepara-
tions of all sorts. When the festive days arrived, the
whole village joined in celebration, first in the church and
later at home. Many villagers assembled in one house where
there was feasting and dancing until late in the evening.
Although drinking was an integral part of their celebrations,
alcoholism was almost non-existent among the Romanian
peasantry. ‘

During the Christmas season, in particular, there
was an atmosphere of joy, gladness and optimism expressed
through different traditional customs such as food giving,

feasting, caroling, etcetera.

9"Str1goi“ and "vampiri" are ghosts who leave
the tomb on particular nights., "Pricolici" are the
werwolves. '"Varcolici®" are a kind of animal which ate
up the moon and so caused the eclipses.
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Most carols were of a religious character describing
certain scenes from Christian history, or describing the
greatness of Christmas. Here are a few lines from two of
these carols:

"The star is shining bright in the sky,
Like a great mystery,
The star is shining,
Bringing us good tidings,
That Virgin Mary gives birth to Messigh."
And,
"This evening is a great evening,
The great evening of Christmas,
Get up, get up, great Lords,
For the carollers are coming to you
To bring you good tidings."
Practically all carols end with the following lines:

"For the next year, and many to come,
Health and happiness to you."

In general, the Orthodox church was gracefully and
artistically decorated with icons and biblical scenes, some
of which were framed in silver and gold which, together
with the burning of candles ahd electric lights, gave an
atmosphere of splendour. The priest, who was richly dressed
in silvery and golden robes, added the final touch to the
impressive atmosphere found in an Orthodox church. This
atmosphere, further strengthened by the rituals of the
service, made a strong impression on the minds of the
faithful. All these rich adormments and rituals impressed

the peasants. The mind of the peasant, however, was too

simple to understand the symbolism involved. They
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interpreted it all literally and were overcome by awe and
reverence.

But these were not the only religious feelings that
the Romanian peasant experienced. They retained many
vestiges of the old pagan myths which still appealed to
their imagination. These myths were more important to them
than the highly theological concepts which underlay their
Christian religion. For this reason, the Romgnian peasant
wasuable to combine his religious tenets with the current
folk-pagan mythé whieh he continued to preserve. The
result was a very practical religion which gave him a high
degree of freedom of action. All the myths which he
retained.in connection with the sun, rain, and the seasons
of the year, and which were closely related to the fertility
of his lands and, thus, his well-being, were rocoted in his
beliefs, and were full of significance. He believed in the
duality of human nature - matter and spirit. Thus, he
sought to keep the soul clean for the Creator, while, at
the same time, felt free to gratify his physical desires.
In other words, he sought the gratification of all his
passions. The spiritual passions he satisfied in a
spiritual’or religious manner, and the physical passions
in a physical or secular manner. Due to this orientation

he was able to remain faithful to his church, while living

his 1life to its full extent.
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This orientation explains also how it was
possible for the Orthodox church to have g firm grip

on his mind, at the same being unable to change his

view with respect to life in this world.




Economic Life

The economic conditions under which the Romanian
peasant lived at home differed in many respects from those
he had found in the New World.

We must consider first the standard of living
possessed by the Romanian peasant at home. As previously
noted, a large number of Romanian peasants were landless,
and fhoée who had land had only small plots which did not
produce enough for the need of their family. Due to lack
of land, they had to go to work for those who had land -
the landlords - where they worked long hours, and were paid
small wages. If a man could not bring enough money home
to make ends meet, his wife went to work with him. In
some cases, the whole family wbrked long hours for one and
the same 1andlord, only to earn a meager existence. This
low standard in which the Romanian peasant lived cannot be
blamed on him. He was a victim of circumstances. He was
a hard worker, possessed initiative, and developed a high
domestic industry, but he could not control the social,
economic, and political factors which were introduced by

a foreign power against his will and desire.

The Romanian rural family produced all they needed
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at home. They made their own clothes, shoes, tools, and
all other domestic articles necessary to them. Father,
mother and children all worked in and out of the house
from morning until night. The work was usually divided
between the members of the family. The boys worked
together with their father on the field, and at home they
made new tools, repaired old ones, cut wood, built wagons,
put shoes on horses, and so on. The girls remained with
their mother to work around the house when there was not
immediate need of their help on the field. They were
spinning and weaving the thread or yarn into cloths or
linen and from it made their clothes, blankets, rugs,
drapes, etcetera. They were also experts at needlework
or embroidéry, and their national costumes were richly
embroidered with thread of specific colors.

Tilling the land was the main and most desirable
occupation for the Romanian peasant. In his economic
orientation land had supreme value, for the whole economy
was based on agriculture. Agrieulture, thus, was his mode
of existenee. Each household was almost, but not
completely self-sufficient, for they produced all their
basic requirements, buying at the local market what they
did not produce in the home.

The Romanian peasant was very much attached to

his land. Some families lived for generations on the same
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property. Each generation, however, inherited less, for
the custom was that each father should divide his land
among his children in equal shares. For this reason,
after two or three generations the inheritance became so
small that it could not provide the means of existence
for one whole family, unless the inheritor was able to
add more land to his inherited plot. This custom of
dividing the land among children in equal shares was the

determining factor in their impoverishmemt.ti®

110

There were very few nations in Europe at the
time who practiced this custom of property division.
Almost all European nations practiced the custom of leaving
the whole inheritance to the first-born or primogeniture.




Soeizl Position

The social position held by the Romanian peasant
was quite low. Romanian peasantry, together with other
peasants, formed the lowest rank in the sociél hierarchy in
~the provincés of the Austro-Hungarian Empire. Class
mobility was very limited for them,111 and they very seldom
attempted to climb the social scale. They took pride in
and gave status for hard work, honesty, and initiative.-
Their attitude toward social position is quite well

illustrated in the favourite saying of the time -

"The pearl lies at the bottom of the seas;
While the corpse floats on the surface."

Although all Romanian peasants belong to the same
social class, certain distinctions were made among them-

selves. The factors of differentiation'l?

were few, such
as family reputation, standard of living and education, but

the most important was property (1and).113 The distinction

11;AAchange in their social status was possible
only through long years of education, and some protection
from a2 powerful family. '

112p.mily reputation, standard of living, and

education could have been attained even by a landless but
ambitious, honest, hard-working family. Land could be
obtained by few families only, and high status wentwith it
regaidless of their education or previous conditions of
existence.

llB?roperty in general (house, cattle, horses,
etcetera) was indeed an element of distinction, but land
was the most valued.
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among themselves was generally manifested only on certain
occasions, such as baptisms, weddings, and other socisgl
events of this sort, when those better off had to
contribute more. In other occasions, the better off had

to lend money, seed, or farming equipment to the less
fortunate from whom they received, in turn, their apprecia-
tion and respect.

The most important element of their social
orientation consisted in their values pertinent to wealth;
The orientation of the Romanian peasant was such that he
did not attach ény moral value to his success at wealth
accumulation. In other words, he did not strive for wealth
in order to appear successful. The saying was that "wealth
doeé not make one s better man". They attached a greater
value to ?ersonal qualities and integrity. They did not

consider that "what is successful must be good", they rather

thought that "what is good must eventually be successful'.




Family and Marrigse

114 family was & rule among the Romanian

A large
Peasantry. This attitude toward large families was
created by economic necessity, for they wanted to have
many able-bodied children for labour. Added to this was
also the attitude thaf "a chilad ié g2 blessing in a man's
house'",

The family structure was more or less of the
domesticlls type in which the father was the dominant
figure. The authority of the father over his children
was absolute until the time of their marriage. Once
married, the children esfablished an independent family,
but still maintained close relations with their relatives
on the paternal line.

The parents were very anxious for their children
to grow up so that they might get some help from them.

The children began to help on different occasions from an

114A.1arge family among the Romanian péasantry

meant a family composed of five to seven members. They
could not very well support a larger one.

115The term “"domestic" here refers to Zimmerman's
classification of family: trustee, domestic, atomistiec,
See Zimmerman, op. eit.
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early age ~ ten years old. Maturity was recognized in
boys at the age of eighteen and in girls at the age of
sixteen.116 Socizl recognition of their maturity was
given from the moment he or she was allowed to partake

~in the communsl dances of the village. This event, however,
did not pass unnoticed - it was almost a social rite. The
parents would bring the child to the dance and appoint
someone 6lder than the child to supervise and teach the
child the right manner of behaving at a dance. This event
was known as "scos la hora"1l? (brought to the dance).

Once the young people passed from one status to another,
i.e., from adolescence to adulthood, they began td think of
marriage.

Marrisge was based on love, for love played a very
important role in the life of the Romanian peasant. There
were many songs which were sung by lovers to their loved
ones. The following is a rough translation of one of these
songss

"He who has no love in the vale
Knows not when the moon rise,

116There were almost no cases when a boy would
marry before eighteen. With the girl, however, was a
different story. There were exceptions to this rule and

some of them married at fifteen and even fourteen.

L7ugorat is a traditional Romanisn dance. 411
the dancers hold hands in a cirele and move gracefully .
from left to the right and back, according to the music.




133

Neither how long is the night.
He who did not love in the meadow
Does not know when the moon sets,
Nor how lengthy the night is."

Marriage was considered as the most important
event in one's life, for they believed that marriage
should last a lifetime. Because of its importance, there
were many procedures one had to follow previous to the
wedding. The young people had the right and liberty to
choose their mate. After some time of courtship the
youngsters would agree to marriage and went home to tell
their respective parents so. Then it was the duty of the
parents to meet among themselves and discuss the marriage-
to-be. First of all, they had to make sure that they were
not closely related by blood. Secondly, they discussed
the dowry, and where and how the young couple were going
to live. And thirdly, they discussed the wedding, how big
it was to be and who was going to finance it. |

Usually there was agreement, for most parents were
willing to give handsome dowries to their children.. This
was so because a large dowry gave the donor some social
recognition, for it symboliged goo@will and prestige.

With the contact concluded and sll the preparations
made, the wedding took place on the appointed date. The
wedding had to follow certain cultural traditions. When

the civil and religious ceremonies were over, the newlyweds

went home where the celebrations went on in traditional
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fashion for three to four days. As the enthusiasm wore
out and the celebration ended, the newlyweds went to their
new home, where they established the foundations of a new
and independent household. in the new household, as in
the o0ld, the husband has full authority over the wife and
children. The wife was consulted in major deciéions, but
the husband had the final word. In other words, the wife
had the obligation to advise, but the husband was not
obligated to follow her advice.

The popular attitude was that a husband should
impose his authority on the wife by force if necessary.
Because of this orientation, many husbands took advantage

of authority.ll8

In general, however, they 1ived in
harmony, for the wives were aware of their social status
and were willing to play their part well with obedience
and faithfulness. As a matter of faet, they accepted their
role so well that they would not have anything to do with
a man of weak character who would not be able to assume
the role of the leader of the household.

The members of a Romanian family passed most of the

time together - at work and play. The children spent,
thus, most of the time together with their elders. This

118There were cases when a husband would beat a

disobedient wife.
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social apprenticeship gave the children a sound orienta-
tion which helped them to internalize the cultural values
at an early age;119 The dominant values of the family
were freedom and individual initiative, but the totagl
orientation was closely related to honour, integrity, and
prestige of the family unit. The family was a unit in
which the duty of the constituent members was to contribute
all they could toward the well-being of the whole. Mutual
help or close co-operation between the members of one

familyl?0

was something that was understood, accepted, and
expected by all. The orientation toward the unity and
well-being of the extended family was so strong that it
became almost a moral principle. ZEach nuclear family felt
bound by this preseribed value and sought eagerly to
preserve their unity and independence. They endeavoured

to organize and conduct their household affsirs effectively
80 as not to put his family to shame or even to lower the

already acquired prestige ("sa nu-si faca neamul de ras").121l

Due to this orientation, the stratification within the

l19Ju,venile delinquency was apparently totally
absent among the Romanian peasantry.
lonhe term "family" here does not refer to the
"nuclear family", but to the "extended family", i.e., a
wide range of kinsmen related by blood and marriage.

121
Not to put his people or relatives to shame.
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family was such that it did not give rise to rivalries

and disruptive conditions. If any one member of an

extended family was gble to climb the social scale, every
other member of his family was proud of him. For this
reason, quite often there were cases when one family put

its resources together in order to send one member for
higher education. The able and fortunate member who climbed
the social ladder did not forget his family,lzz respectfully
paid his dues to them, and often attempted to help other
members of his family to improve their conditions.

This strong orientation toward mutual help or close
co—operation, based on the cultural value of family unity
and prestige, constituted an important factor in the
emigration of the Romanian peasant. When the conditions
at home became so bad that they could no longer maintain a
balanced economy within the family, and when they could no
longer maintain the prestige in which they all took pride,
they decided toemigrate. In emigration they savw a solution
to their problem. By coming to the New World they sought
to acquire land and material prosperity so that they might
maintain the social status of the family at home. Indeed,

most of the Romenian immigrants who came to Canada at the

12zThere were a few cases when a social-climber
forgot his obligation to the family. In such a case, for
all practical purposes he was treated as a renegade by
his family.
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beginning of this century were young, most of them were
single. They came here with one purpose: to work hard,
acquire material prosperity, convert it into cash agnd
return home where the family was anxiously waiting for
them. Most 5f them gttempted to do so,lz3 but just before
the beginning of World War I they changed their orienta-
tion. Why they changed their orientation and what

happened to them here is discussed elsewhere in this work.124

123Many of the young Romanigns sent money and
parcels home to help those who were left there. They often
wrote home saying that they would return home as soon as
their aims here were reached. See Appendix for letters
showing this.

lzque the Process of Regrouping in this work,

p. 107.




Recreation

The manner in which the Romanian peasant spent
his leisure time was quite different from that of the
Canadian; Hunting, béating, fishing and hiking did not
cénstitute a way of recreation for the Romanian peasant.
His mode of recreation and amusement was basically of
social character, i.e., group activities. No individuals
or family would spend their leisure time in isolated
places where they would be by themselves. On the contrary,
this was the time when they could get together, exchange
experiences or opinions, and sing, dance, drink, snd eat
together. They spent the Sundays and holidays throughout
the year "la joec"™ (at a dance), i.e., it was a specially
appointed place where young and old could mix. In the
summer, the place for the "joc" was usually in the open -
within the village or just outside of it. In the winter
it would be in some hall or saloon, usually built by the
storekeeper or the tavern owner of the village. There
music was played and youngsters danced, while the elders
sat around long tables consuming food and wine, discussing

energetically among themselves, or just watch the

youngsters dancing. There was a great variety of dances,
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but the two most popular were the "hora®™ and "sarba".
Both these dances were danced almost in the same fashion
with only one difference - the "sarba" was faster in
tempo and more vigorous in action than the "hora'". All
dances were open for everybody - young and old - and they
all had fun. During the dance there was a variety of
shouts and calls coming from the male members. Some of
these callsl?5 were instructions according to which the
dancers moved, others were just well-known or popular
expressions which produced laughter in the audience.
Singing was another important mode of recreation
or amusement. There was a large vafiety of songs among
the Romanian peasants. Their songs may be classified in
three different types: the gay, the amusing, and the sad
or melancholic. Each type of song produces its correspond-
ing type of mood in the people who sing them. TFrom the
last type of songs the most important is the "Doina". This
type of song may be analogically compared with the poetical
"Elegy" - in it the peasant put all he had - poetical
imagination, feelings or passions, and philosophy. In his
"Doina" the peasant combined the whole drama of his

existence - his wants and desires, his hardships and

125These calls were similar to the ones used in

@anada at a square dance party.
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misfortunes, his loves and frustrations.

It is important here to emphasize the social
significance of this mode of recreation, for indeed it
constituted an important function in the socizl system
of Romanian peasantry. This form of recreation acted as
a social catharsis in which the individual could freely
give vent to his bottled-up feelings and emotions. There
he could talk, sing, shout, criticize, boast, laugh and
cry without attracting public sanction or even disapproval.
This collective or communal mode of recreation may
.analogically be compared with Roman Saturnalia during
which the citigens were allowed to express themselves
freely in any mamner. They were allowed to use profane
language and manners for the duration of the festival.

The Romanian mode of recreation, therefore, acted
as a safety valve on the social boiler. It gave the
individual the chance to move outside the coercive social
mechanism from time to time. This is to say that the
mechanism for social coercion ceased to funetion from time
to time so that the individual might be free to release
his inner tensions. This may be considered as a social
device against inhibition or frustration which help the

Romanian peasant to remgin calm, mentally and emotionally

balanced, despite the strain and misery he underwent.




The Process of Acculturation

What differentiated the Romanian immigrants
from the Cansdian people was not race but culture, i.e.,
language, religion, social habits and attitudes,'
institutions, and values. 4nd since these traits are
subject to human intervention and therefore, can be
changed, there is no question as to their ultimate
assimilability.

The topic of this chapter, therefore, is not to
discuss whether or not the Romanians can be assimilated,
but rather to point out how the Romanians are being
assimilated. In other words, we shall follow closely the
process of acculturation of the Romanian immigrants and
indicate the steps taken by both the immigrants themselves
and the receiving society.

The contact between the Romanian immigrants and
the Canadians must not be imagined as a contact between
two compact groups, each representing its own culture,
for the Romanians have contacted the Canadian culture
individually, not as a group. Realizing that his settle-

ment in Canada was to be permanent, the Romanisn immigrant

began to approsch the Canadian culture and adopt its




142

values one by one, while discarding his traditional
values in the same proportion. One of the informants told
the author -

"When I realized that I have to

live in this part of the world,

I thought it better to seek to

live like the others around me",

then pulling his watch out of his

pocket continued, "When I came to

Canada my watch was a few hours

behind, then I set my watch by

the local watch. From this I

started thinking that so we are to

do with everything else. I mean

to change our ways after the ways

!

they had here. 126
The Romaniasn immigrant was exposed to a continuous process
of change, due to the strong influence the environment
exercised on him. The local environment was the stage upon
which the Romanian immigrant acted in response to the
audience, i.e., local society. The relation between the
immigrant and the receiving society was of different natures:
such as individual to individual; individual to group, i.e.,
the relation between the Romanian immigrant with or within
different orgasnizations; and group to group, i.e., relations
had by the Romanisn community with different groups from
the receiving society. This web of relations brought the
Romenian immigrant into close contact with the Canadian

culture, and with the whole system of Canadian life. This

126ppis is the statement of an informent from
Tenard, Manitoba, made on one of the author's visits there.
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variety of continuing contacts constituted the

fundamental factors in the process of acculturation

of the Romanian immigrants.




Transition and Conflicts

The period of transition from one culture to
another was not without difficulties. There were several
cdnflicts within and without the individual concerning
the 01ld and the new cultures. In the first period of
settlement in Manitoba, the Romanian immigrants began to
feel the struggle within themselves, created by the
encounter of a new culture. The Romanian immigrant was
aware things were different here and felt the uncertainty
of not being able to adjust to new order of things.
Canada was not his home, the people here behaved
differently, he could not see things in the same light he
saw them in the o0ld country. ZEverything here was new
and foreign to him, he felt lonely and unwanted.

After some time of isolation, he realized that he
could not stay outside the local culture for long. While
clinging to his traditional culture, he reluctantly began
to make contacts with the new culture. As time went on,
he felt more at ease during his contacts with the
Canadian culture and began to develop an interest in it.
Gradually, he began_to borrow new social attitudes and
new manners of behaviour. As he began to change his.

orientation he felt more accepted by the Canadian society,
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and as he felt more accepted, he felt more secure in his
pursuit of life and happiness. With the new acceptance,

he found employment, credit, and help more readily. The
assimilation of the new values and institutions thus

gave him a feeling of achievement and satisfaction,'although
from time to time, he still looked back and longed for his
traditional culture. In the midst of his people, he
discussed the present and the future. As more individual
immigrants acted in this way, the process of conformation
and acculturation toock on a competitive aspect. Those who
were able to conform more adequately and were accepted by
the receiving society more readily were considered more able
than the bthers who were travelling the road of aceulturation
slower. Soon they began. to accept the Canadian culture as

a matter of course, and kept in the background old-country

traditions which did not fit in the new milieu.




The Romenian Immigrant and Conformity

In order to be more accepted, to be able to act
more effectively and feel more comfortable in the new milieu,
the Romanian immigrant felt the necessity of practicing a
close external conformity to the Canadian patterns of
behaviour. The first step taken in this direction was to
change his costume or clothes. The national costume brought
by the immigrants: could no longer be worn, for it aroused
the curiosity of the Canadians, who began to ridicule the
Romanians. MOrebver, wearing the national costume created
a certain confusion, i.e., the Romanians were confused with
some other ethnic groups which apparently did not enjoy
much esteem among the Canadisns. One of the informants
related the followings:

"The inhgbitants of this country

used to call us Galitians if we wore

our national costumes, and this meant

that we could not find jobs, or be

received in their ranks. In vain we

tried to explain to them that we were
- Romanigns not Galitians. Wearing our

national costume, we were branded as
Galitians and therefore unacceptable."127

127prom an interview with the Romanians of
Shell Valley, Manitoba.
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v Their reason for discontinuing to wear their
national costumes is obvious and therefore needs no further
explanation. The costume characteristic of Romanian
peasantry exists today only in the memory of the elders,
i.e., the first generation here, who remember it with pride
and sadness. As the time passed, however, the Canadian
society became more lenient. They began to appreciate the
national costumes of the different ethnic groups, who were
allowed to wear them on certain occasions. M. J. Gibbon
shows in his book, entitled Canadian Mosszic, that -

"at the New Canadian Folksong and

Folkdance Festival organized by the

Canadian Pacific Railway at Regina

in 1929, nearly a hundred Romanian

singers and dancers took part, with

colorful costumes which added greatly

to the charm of their performance."lzs

In generai, Ganadian'society demands of immigrants

to conform at least externally to the established norms and
regulations. An immigrant is not accepted by the Canadian
society as one of its full member until he internalizes
the values and social attitudes dominant in this society.
When he conforms and internalizes the dominant values of

the Canadian society, he is fully accepted and is entitled

to all rights and privileges of this society. These become

128M. J. Gibbon, Canadian Mogaic; The Making of a
Northern Nation (Toronto: McClelland and Stewart Ltd.,

1938), p. 336.
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goals for the immigrant and the means to attain these

goals is confqrmity. .In spite of the willingness to
conform, however, the act of conformity is not always

easy for a peasant immigrant. When a person says "I want
tobconform", the question that follows such a statement

is "Conform to what?" The act of conformity, thus, implies
the knowledge of the object to be conformed to. An educated
person can analyze the society to which he wishes to conform.
He discovers the elements characteristic of that society
which differentiate it from his own and then conforms to
them. A peasant, however, who lacks education, lacks the
ability to make this analysis and consequently does‘not have
the ability to conform readily to a new culture. The model
for conformity desired by the Romgnian immigrant in the
beginning took the form of imitation. They sought to
imitate the Canadian society as well as they were able. It
was only later, beginning really with the second generation,
that they began to understand the things they wished to
conform to. Once they understood this, they conformed
totally, accepting every element of the new culture, for
their desire now was to be Canadian, i.e., not to be

associated with their traditional culture which gave them

the status of foreigners.




guage

The Romsnian language belongs to the ILatin family
of language and has many similarities with all other
languages belonging to this family. The modern English
language, too, has more than thirty-five percent of its
content derived from a Neo-Latin language or directly from
Latin. Hence, a well-educated Romanian may easily read
and write English.l?? The Romanians who came here were not
well-educated and, therefore, their language did not help
them. However, they had another advantage. Since they
were Qriginally from that Romanian province which was under
Austrian occupation, they all had some knowledge of German.
And since English and German have many similarities, the
Romanian immigrants accepted English quite rapidly.
Nevertheless, since language was one of the strongest
elements in their culture, they could not easily replace
it with English.

The opening of the First World War brought to - the

Canadian scene some factors which forced the Romanian

129To speak English is more difficult, for although
the words are spelled the same and convey the same meaning
as in Romanian, they are pronounced differently.
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immigrants to look more to English than.to Romanian as
their daily language. First, the Romanian congregations
here lost contaect with the old country and could not
import well-trained priests ftom their homeland. This
produced g vacuuﬁ in the religious and cultural life of
the Romanians, for it meant no Sunday School for the
children, and no cultural activities for the whole
community. Secondly, public opinion in Canada was against
public use of any foreign tongue. Moreover, the Canadian
public was suspicious of German immigrants énd any other
immigrants who had affiliation with Germany. Since all
the Romanians came from the Austro-Hungarian Empire, they
too'were suspected and closely watched. It was then that
the Romanians sought to speak and act Ganadian in order
to clear themselves of the suspicion fallen upon them. It
was quite early, therefore, that the Romanian felt the
necéssity of learning English. With the war over, the
hostile conditions ceased to exist here, but the Romanians
retained English as their second everyday language.

Later on, as most of them had daily business with
the larger society, and as others went away from their
community looking for work, Ehglish,becéme theéir sole
language of communication. Only when they returned to

their community did they turn to Romanian. Gradually,

however, their native language began to deteriorate, for
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they had no Romanian schools or books, and, as they
began to forget certain terms, they did not take the pain
to look for them. For the sake of convenience, they
utilized the corresponding Ehglish terms to express their
thoughts. Thus, in time they formed a different Romanian
from the one they brought from their European homeland.
Today, their language which they speak among themselves
130

is a mixture of English and Romanian. Below are a few
sentences of the current Romanian language spoken among
the Romanian immigrants in Manitoba.l3l

"Dute la store si cumpara niste milk."
(Go to the store and buy some milk.)

"El este good man.'
(He is a good man.)

"Mother unde este al meu sweater?"
(Mother, where is my sweater?)

Other times, they took English eipressions and
Latinized them by adding Romanian suffixes to them, i.e.,

"Nu pot sa te understanduesc."
(I cannot understand you.

"Mergi mai slow cZei un pot 80 te followesec.™
(Walk slower because I cannot follow you.) .

130This process of language integration is quite
common among all the immigrants in Canads, especially
among the peasant immigrants. ‘

131These sentences were recorded on my tape

recorder in order to study them closely and see to what
degree hgve they altered their own language.




152

"L'am fooluit pe al meu brother."
(I fooled my brother.)

This "integration" or mixing of language makes

for an important field of study for students of philology
or semantics. Anthropologically, it shows the changes in
attitudes of the Romanian immigrant. He was not only
accepting English, but also was finding it necessary for
the expression of new thoughts or ideas which were

different from those of the 0ld world.

The second generation of Romanians in Canada have
adopted English as their sole language. This can be easily
understood when the circumstances under which they grew up
are considered. At home, as children, they have learned
corrupt Romahian. Latér, when they went to school they
learned English, and from then on they used English in all
their relations within the society. Some of them refused

to speak Romanisn even with their parents, for they said

that "it is half English anyway, so what is the use of
using it."132 They could not, apparently, see any
advantages in using their maternal language any longer.l3

132
Manitoba.

From an interview with the Romanians in Inglis,

13310day there are many Romanian adults from the
second generation who do not speak Romanian. Their
children have no knowledge of Romanian whatsoever.
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This gradual corruption of the Romanian language
illustrates clearly the process of acculturstion which
penetrated all aspects of their life. This linguistic
qorruption is an important factor which must be considered
closely if we are to understand the process of accultura-
tion, for language and religion were the strongest elements
in their culture.

There was a close interaction between these two
cultural elements - language and religion. The prayers,
the songs, the service, and all the rites of the Romanian
Orthodox church were written in Romanian. On the other
hand, only the Romanian language could adequately express
the ceremonial invocations of the Orthodox rites. With
the change in language, therefore, we should expect a
change also in the religion, for a change in one element
entails a change in the other. This is of course true at
least in the case of the Romanians. We should not conceive
this as a universal principle which could be applied to all

134

cases under consideration.

134

& change in language does not necessarily entail
a. change in religion. There are cases where the language
has changed but the religion remained intact.




Religion and the Church

The Romanian church continued to perform unchanged
its social function in Manitobé for a number of years
after the arrival of immigrants here. But as the process
of acculturation progressed, the church, too, was affected
and changes began to occur within it. The religious
vaiues of the Romanian immigrants began to change, and as
the values of the faithful changed, their attitude toward
their church followed the same course.

The change in religious values, beliefs, and
superstitions of these immigrants is due to the influence
that Protestantism exercised on these immigrants.
Protestantism -

", . . emphasized an active, not a
contemplative or ritualistic attitude
and contained a prominent element of
rationglity, both in its deep aversion
to traditionalism (especially toward
anything suggesting idolatry, magic,
ritual or mysticism), and its attempt
to make a rational system of ethics
as a whole." -
135
Changing his social and economic conditions which

he had at home, the Romanian peasant in Canada began to

135g, M. williem, Jr.,, American Society; A

Sociological Interpretation (New York: Alfred A. Knopf,
1951), p. 312. v . )
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embrace new values which corresponded td the new economic
and social conditions here. The 0ld values and orienta-
tions could no longer serve them, for they did not fit the
institutional forms of the Canadian society; thus a series
of changes took place. The o0ld superstitions and mythicsl
beliefs, which in the o0ld country presented some importance
in their life, began to disappear, in their place arising
a new orientation which jusfified a "worldly prosperity on
religious grounds, encouraging an intensive economic |
activity.w136

Since the Romanian peasant at home was very faithful
to his church, he continued to remain faithful to it in the
new enviromment. But the new enviromment presented him with
new conditions, and these new conditions compelled the
immigrant to adopt. new values and change his orientation.
The new values and orientation demanded a new pattern of
behaviour consistent with them. Some of these newly acquired
habits were inconsistent with the Orthodox teaching. And
when the church frowned at his actions, the Romanian peasant
felt compelled to justify his actions. The most convenient
way out was to introduce Protestant values in his own
fraditional religious orientation. Thus, the internaliza-
tion of Protestant‘values.gave him not only the freedoﬁ

to act in accordance with the new conditions, but also

1361pid., p. 313.
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provided a moral Jjustification for these actions.

"Broadly speaking, ascetic
Protestantism attempted to make
every man God's agent (spiritually
superior individual)) and a

labourer for the literal establish-
ment of the Kingdom of God on earth -
in short, an ascetic living in the
world rather than in the cloister.
The organized church tended to be a
disciplinary agent rather than a
sacramental order; the individual
was thought to have direct access to
God, and his ethiecal responsibility
was total; he was saved or damned

as a whole; there was no avenue for
relaxation of discipline.“lB?

The Romanian peasant, who at home did not view
religion;stas a matter for daily concern, here began to
direct his daily actions in accordance with the teachings
of the Bible. Due to this Protestant influence which
changed their religious orientation, Bible reading is now
quite frequent among the Romanian descendants. It must be

remembered that Bible reading is inconsistent with the

general Orthodox attitude which assigned this task to the
priests and theologians only. According to the Orthodox
attitude, Bible reading by all may be dangerous, for not

everyone has the ability to interpret correctly the .

137
Ibid., p. 312.

138The Romanian peasants at home d4id not read the
Bible, and did mot justify their actions by faith alone.
Por their religious orientation at home, see p. 119
of this work.
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teachings of the Bible. The Protestant orientation,
however, is that each individual should have access to
the "Divine Truth" which is expressed in the Bible.

In one of his visits among the Romanigns of
Manitoba, the writer asked one woman why she reads the
Bible. She answered -

"Here everybody reads the Bible,
and is therefore natural that we
should read it too. In our
contact with the other members
of society we often discuss the
Bible, and how should we be able
to discuss it if we would not
read it." '

For other Boﬁanians, reading the Bible means
keeping in line with the Orthodox faith.12?

"Reading the Bible, I know that

I am following the true religion
established by the Orthodox

church. There are quite a few

things done today by the Orthodox
congregation which are not

prescribed by the Orthodox church." 1q

Interesting in this case is the fact that they
are not aware of the change in their religious orientatiomn.
They are firmly convinced that their religious orientation

has remained unchanged, yet many of their attitudes are

139This shows how much the religious orientation
changed among the Romanians. They do not know about the
attitude of the Orthodox church which discourages Bible
reading by the lsity.

lqurom an interview taken by the writer among
the Romanians of Inglis, Manitoba.
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Protestant in nature. As a matter of fact, the conflicts

among the Romenians today are the result of this change
141

in their religious orientation. Their present priest
seeks to impose the norms and values held by the Orthodox
church in Romania, and the Romanisns of Manitoba, who no
longer hold them, are reluctant to follow these values
and norms. A group of Romanian Canadians approached the
priest shortly after his arrival here and advised him to

make certain changes in the traditional procedures. One

of the demands was to replace the Romanian language with

English, for the new generation, they contended, cannot

follow the liturgy in Romanian. There is another group

of Romanians which also demands changes, but the changes
demanded by the latter group are different from those
demanded by the first group. Moreover, the changes desired

by one group are not consistent with those desired by the

other. The priest, thus, is put in a very difficult
position - to change or not to change, and if to change,
what changes are to be made.

The fact that the priest is not able to impose the
traditional norms of procedure on the parishioners

illustrates that the priest has no longer guthority over

lqlTheir present priest left Romania shortly after
the Second World War, and after some time spent with the
Romsnian congregation in Paris, France, came to Canada at
the beginning of the past decade.
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his parishioners. Here, once more, the process of
acculturation is clearly visible, for according teo the \
Orthodox teachings, the priest alone knows how the affairs
of the church should be conducted. If the parishioners
have any doubt about his conduct, then, they should contact
another priest or preferably a bishop and discuss their
doubt with him. But in no case should they directly
interfere with the duties of a priest, for to do so is
sacrilege.]-'L"2 If they, therefore, no longer admit clerical
authority, it means that they are prepared to deny
ecclesiastical authority over them. This seems to indicate
that the Romanians in Manitobs are travelling the road to
religious independence, i.e., freedom to decide for them-
selves the mode of action in religious matters. Such a
tendency would have been inconceivable for them while in
their homeland. It was after a long contact with the

Protestant tenets that they embraced such an attitude.

142Priesthcod is one of the seven sacraments
recognized by the Orthodox church.



Pamily and Marriage

Due to the fact that the Romanian peasants
immigrated individually, a great majority of them were
single males, for no single girl would dare to venture on
such a trip. The large families, too, could notvleave
everything behind and come to a new world of which they
knew nothing about. They were not sufficiently well-off
at home to have enough savings with them so that they all
might have a good start. Thus, only the young men dared
to venture into the unknown and strive to make a new life
for themselves. They were ready to face hardships and
work hard. In other words, they alone were willing to
chance such an undertsking without any promises of help.

After an initial period of hard work, they usually
had built a dwelling for themselves and cleared some land
for crops. When all this was done, they began to think of
marriagé. Some of them brought over girls from home, but
most of them began to look for girls here. And the only
girls available here were outside their group. To mate
outside their group, however, was not an easy matter, for
the larger society expected certain things of them. In

order to be accepted by the larger society at least two
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things were demanded of them. First they had to improve
their economic conditions; and secondly, they had %o
éhange their pattern of behaviour, and learn English; It
was primarily because of their mating difficulties that
the Romanian peasants accepted without much resistance the
values of the new culture.

| Once the marriage took place, certain adjustments
had to be made. It usually resulted in some sort of
compromise depending on the Strength 0f character of both
husband and wife. In general, the husband demanded that
the wife should learn Romanian and adopt his religion.
Most wives insisted on equality within the family, and a
Canadian orientation in family life.

Even those who had the opportunity to marry within
their own group had in time to change their orientation
regarding family life because the majority of families
within the Romanisn groups were mixed mérriages which held
Cahadian values. Since Canadian families are based on
equality and individual freedom, this orientation became
quite attractive to other Romanian families of ummixed
IILaJ:'I'ia,gca.lL"3 Mdreover,‘since there was a constant‘contact
between the two types of families,.i;e., mixed and unmixed

marriage, it was impossible for the family of unmixed

143ﬁn unmixed marriage is one in which both husband
and wife are Romanian.
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marriage to follow the traditional values any longer.

The Romanian wife made occasional visits to Canadian
homes where she was impressed by their orientation. The
Romanian wife did not necessarily consider, at the time,
the Canadian orientation to be better, but it was a
novelty to her. She began, thus, to change her traditional
attitudes regarding family life. What she imitated in the
beginning, she assimilated in the end. Once the new values
were accepted and assimilated, she could no longer come
back to her previous orientétion, for she was not aware of
the degree of change she underwent.

Asked why she had changed,her traditional ways in
the beginning, an elderly woman from Shell Valley, Manitoba,
said -

"We had to change. We had to
live like the other families
around us, even though their-
ways might have been wrong."
When the writer asked her why she does not go back to her
traditional way today, she. answered -
"Now we like it this way. We
would not know how to get back
to the o0ld country life. We
. came here young, and we have
learned a new way. It is too
late to change now. As for our
‘children, they only know one
way - the Canadian way."
is a result of this new orientation, the Romanian

peasant did not have many difficulties with his children

later on. The children of the Romanian family, unlike the
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children of many other ethnie groups, grew up in a

Canadian atmosphere. They wére not brought up in the
traditions of the Romanian culture. The Romanian children
learned the Canadian values at home and later strengthened
their orientation when they came in contact with the

larger society. Thus, the Romanian child was not confronted
with the conflict of two cultures. For this reason, the
relationship among the members of a Romanian family is guite
harmonious, for the child felt that his orientation is
similar to those outside his group, and is therefore fully

Lk in other words, the Romanisn child

accepted by them.
did not have to discover that outside his group was another
culture different from his own. PFrom the very first time

he went out, he was able to do things as Canadians do.

lhuThis is not the case with the children of some

other ethnie groups, such as Italians, Polish, Ukrainian,
and Hungarians. Their children are brought up in their
traditional culture, and the child, thus, is taught the
values held by their parents who did not assimilate
Canadian values. When these children go out of their group,
they feel out of place, and began to wonder which values are
more valuable. They are disoriented and confused and blame
their parents for their condition. Confliet and discord is
always present in such families. Por this see L. I. Child,
Italian or American? The Second Generation in Conflict

(New Haven: Yale University Press, 19537; Warner, and Srole,
op. cit.; H. R. Schermerhorn, These Our People; Minorities
in American Culture (Boston: D. C. Heath and Co., 1949).
Thomas, and Znaniecki, The Polish Peasant in Europe and
America, op. cit. .
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This does not mean, however, that there were no
conflicts between the Romanian immigrants and their
children. There were a few minor ones, of which the follow-
ing two are noteworthy. The first was about education, and
the second about religion. One of the o0ld values of the
‘Romanian peasant was to give his child, if conditions
permitted it, an education superior to his own. This value
he did not change in the course of acculturation, and now
he wanted to put it into practice. He wanted to see his
children climbing the social ladder, and he knew that this
was possible only through education.145 On the other hand,
his children were not too enthusiastic about edueation.

In this respect they have absorbed the values prevalent in
rural Manitoba, this is, to leave school, go to work and
magke money in as short a time as possible.

The second relates to religion, for again there was
a difference in their attitudes. The Romanian peasant
remained faithful to his church in spite of the changes he
146

introduced in it. He would have liked very much to

1450his was the same old oriemtation held in his
homeland, where he sought to raise the prestige of his
family through education, the only way open to him.

146

As has been mentioned earlier, the Romanian
peasant in Manitoba is convinced that his religious
orientation remasined unchanged. He is not aware of the
new religious values he has adopted or developed since
he came here,
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transmit this tenacious faithfulness attached to the
Orthodox church to his children. Thus, when his children
grew‘up he ad#ised them to choose a mate who was Orthodox
or who was willing to become one.147

The children, on the other hand, felt as the
Canadian do, that they should be free to marry anyone
regardless of his or hers, as the case may be, religious
beliefs.

This differentiation in their oriemtation brought
about a tension whieh resulted in the breaking up of the -
unity of the family. The children were eager to leave
their homes as soon as they were allowed to in order to
avoid pressure exercised by the parents. They went away,
most of them in large cities, where they found work, where
they married whom they liked. In other words, they followed

their own orientation. Due to this fact, there are only a

few Romanians who acquired a University education. As for
marriage, about eighty-six percent of the members of the
second and third generation are married with members

outside their group;148 and the life they lead today is

lLWThey wanted their children to choose Orthodox
mates, but not necessarily Romanian.

148The percentage was calculated by the author
accordlng to samples taken from the five largest Romgnian
centres earlier mentioned. The author worked out & chart
which established the above given percentage.
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strictly Caﬁadian. There are only a few unimportant
vestiges of the Romanian culture in their lives.

Because of the process of acculturation which
started quite early with the Romanian immigrants, their
patriarchal form of family changed steadily until it
reached the Canadisn form of family which resembles the
atomistic. Once the Romanian family lost its original
structure and changed its values, it consequently changed

also its function. Once it changed its function, the

family could no longer be a factor in the preservétion of

unity of the Romanian group and its eulture.149
Thus, the Romanians from the province of Manitoba

have become, in time, undifferentiated from the rest of

the members of the Canadian society;

149See M. L. Barron, American Minorities (New York:
Alfred A. Knopf, 1951). See also W. C. Smith, Americans

in the Making; The National History of the Assimilation of
Immigrants iNew,York: P. Appleton, Century Co., 1939).




Past and Present

From what has been presented in the body of this
dissertation, one thing becomes evident, viz., that the
changes which took place within the Romanian immigrant
were not superfieial, were not only an external conforma-
tion. He had internalized the values and norms present in
the Canadian society, changing as a result his whole
cultural orientation. He abandoned his costume, his soecial
attitudes, his language, and in the end even changed the
structure of his family, He did all this because he wanted
not ohly to resemble the members of the larger society, but
to be one himself. He absorbed the Canadian culture in all
its details, and after a time he began to feel the ebllga-
tions and privileges which belong to a Canadian.

In conclusion, to illustrate the changes underwent
by the Romanian immigrant during his process of accultura-
tion, a coneise table would be quite helpful. In this way,
we may have the past and present at once under our eyes, and
thus be able to see what has changed into what.

The following is a table showing the changes which
have occurred among the Romanian group of immigrants,

following their contaet with the Canadian culture.
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changes which took place within the Romanian immigrant
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tion, a coneise table would be quite helpful. 'In this way,
we may have the past and present at once under our eyes, and
thus be able to see what has changed into what.

The following is a table showing the changes which
have occurred among the‘Romanian group of immigrants,

‘following their contact with the Canadian culture.
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TABLE 4

maw

The 014 Culture Held by the
Romgnian Immigrants at Home

The Cultural Changes Occurred
Within the PFirst Generation
of Immigrants

The Cultural Changes Occurred
Within the Second Genergtion

of Immigrants

Folk Pegsant

FParmer of Canadisn Type

Urban and Modern

Unreserved‘préServation of
traditional values.

Paithful and obedient to the
Orthodox church.
Superstition and practicality.

Indifference to social
] St atus .

Agriculture regarded, or
thought of as a way of life.

Group solidarity based on
culture and nationalism.

FPamily of domestic nature.

Gradual change in the old
values. Acceptance of new
values.

Gradual shift in religious

orientation.

Struggle for agricultural
excellence - acquisition
of land.

Agriculture regarded as a
means of existence -
enterprise.

Group solidarity based on
common interest and
promotion.

Transition in the structure
and function of family from
g domestic to an atomistic
nature.

' Complete internalization of

Canadian ecultural values.

Acceptance of Protestant
values in their religious
orientation.

Strong tendency toward
material prosperity in order
to change his social status.

Departure from agriculture
toward trade, commerce, and
industry - urbanistic attitudes.

Lack of group solidarity -

- development of individuglity.

Attaimment of gtomistic
family.
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TABLE L4 - Continued

Rural orientation with
respect to size of family.
Six to seven children average
due to lack of means of
support.

Family prestige very
important. It was attached
to the "extended family".

Choice of mate based on love,
but the actual contract of
marriage was a concern of the
whole family.

Marriage acceptable only
within their own culture
and national group.

Divorce not allowed.
Unitary and stable rural
family life. They worked
and lived together. Little
privacy.

Group recreation.

Rural orientation with
respect to size of family.
Nine to ten children average -
means of support favourable.

Pamily prestige not too
important. It was attached
to the "nuclear family".

| Marriage based on love, and

economic interests. It was
no longer a concern of the
whole family.

Marriage acceptable outside
their own group but on
certain conditions.

Divorce not desirable.
Stable rural life.

Privacy allowed to
individual members.

" Family recreation.

Urbanistic orientation with
respeet to family size.
Three to five children
average.

Family prestige unimportant.
Acceptance of the idea that
all families are important.

Marriage based on personal

choice and consent of the
parties concerned.

Marriage outside the group,
and unconditioned.

Divorce takes place.

Urban orientation in family

life. Individuality
recognized to each member.

Individual recregtion. -




Conclusion

The analysis of the process of acculturation
underwent by the Hutterites and Romanians, made in relation
to the variables introduced in our theoretical framework,
gave us the possibility to understand why the process of
change underwent by each group of iﬁmigrants developed
differently. We have traced the changes, and their mode
of occurrence, in each case. We know now why the Hutterites
were, and continue to be, refractory with respect to change,
and why the Romanians were so absorbant in their new
environment.

Both groups -~ Hutterites and Romanisns - belonged
to the same general cultural type, i.e., Buropean peasantry,
yet each group reacted differently when it came in contact
with Canadian culture. This is to say that the reaction of
each group was of a different nature.

In order to understand this differential reaction,
we had to become acquainted with a series of factors
relevant to these groups, such as their historical back-
ground, their culture, the contact had with the larger
society from within which they came, the mode in which they

immigrafed, and the eculture and social structure of the
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receiving society.

Both Hutterites and Romanians belonged historically

to the typieal social class 6f Buropean peasantry which
developed certain cultural characteristics peculiar to
&f itself. Both these peasant groups were persecuted in history

by the ruling cliques of the time with one difference; the

Hutterites were persecuted for religious reasons, the

Romanians were persecuted for political reasons.

The culture of the Huttefite group was based on
sacred values, while the culture of the Romanian group was
based on seecular values.

The Hutterites lived in isolation from the larger
society and this fact ensbled them to develop a culture of
their own different from.that of the larger society, i.e.,
one based on a”colleotivistic-agrafian économy and sacred
values.

The Romanians. lived.in the midst of the iarger
| ' society of which they were a part and thus internalized
‘ many of the same cultural values of the larger society, as

if well as retaining certain eultural characteristics peculiar

to Buropean peasantry.
The Hutterites migrated in compact, organized
groups and thus were able to preserve their social system

and culture. The Romanians migrated individually and thus

could not preserve their strueture due to the lack of a
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sufficient number of people necessary for filling all
the various roles in their social system.

The social structure of the receiving society
played a very important role in the process of accultura-
tion of these two groups. of immigrants. The Canadian
structure is based on individualism, while the social
structure of the Hutterites is based on collectivism. Thus,
for among other reasons, the two social structures were
incompatible with each other. The Romanian social structure,
on the other hand, was based on individualism and therefore
the Romanians could adapt more easily to the new milieu.
Anslyzing these factors, we were able to comprehend the
whole vista of the process of acculturation, and the response
of these immigrants to. this process.

In spite of the faet that the Hutterites sought
stubbornly to maintain their traditionsl cultural values,
following their.contact‘with'Ganadian eulture, they had to
accept some. changes. . This fact indicates that in time the
integration of this group into the larger scciety is not
only possible but also plausible.

L truism often accepted by those scholars who
concerned themselves with the process of acculturation is
that in spite of the resistence offered by a small group

within a larger group, the smaller group cannot maintain

itself indefinitely outside the larger group of society,
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i.e., the smaller group camnot preserve the integrity of

its traditional culture indefinitely, The preservation

and perpetuation of culture in any group is based on its
ability to transmit its culture from one generation to
another. For when a smaller group is located within the
influence of a larger group, the first cannot transmit its
culture to the next generation completely unaltered, i.e.,v

each time the culture of the smaller group is passed on to

the next generation, it hands it down together with some
changes produced by the influence of the larger societyQ

Thus, each succeeding generation within the smaller group

receives or inherits also the changes in their original
%A culture assimilated by the previous generation. Gradually,

therefore, the dominant values of the traditional culture,

as "specialities" to one generation, become, later,

"glternatives" to another. Once these values are considered
"alternatives", they lose their original significance, while
the members of the group feel free to choose other values
which are prevalent in the larger society.

In closing, therefore, we may say that man is an
adaptable being who is able not only to condition but also
to be conditioned. "Human nature far from being fixed and
predetermined is plastic, just as the cultures which mold

humen nature are elastic and adaptable."jgo

1504, P, Walter, Jr., Race and Gulture Relations

(New Yorks McGraw-Hill Book Co., Inc., 1952), D. 456,
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TABIE 5

POPULATION OF HUTTERITE COLONIES IN MANITOBA

1941
Colony Population
Manitoba 1,727

Rhineland Municipality
Blumengart 104

Cartier Municipality

Barrickman 190
Huron v 132
Ibverville 104
James Valley 151
Maxwell 123
Milltown - 143
Poplar Point 107
Rosedale 155
Waldheim : 9L

Portage la Prairie Municigalitz
Bon Homme ’ 152
" Elm River 110

Rosser Municipality
Sturgeon €reek 83

Lansdowne Munieipality

Riverside 79

*Tables 5 through 9 are taken from the records of
the Dominion Bureau of Statistics.
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TABLE 6

HUTTERITE COLONIES, 1956 CENSUS

Division, Municipality Population
and Colony 1951 1956
Manitoba (27 colonies 2,096 2,828

Division No. 2

De Salaberry, Mun.

Crystal Springs Colony. - 83
Montealm,; Mun.

Oakbluff Colony - 91
Rhineland, Mun

Blumengart Colony 83 105

Division No, 5

~ Lac du Bomnet, Mum. '
Maxwell Colony - 8

Hutterite Golony - , 3
St. Clements, Mun.

Greenwzld Colony - 8L
Springfield, Mun. )

Springfield Colony 4 82 116

Division No, 6

Cartier, Mun.

Poplar Point Colony 101 134
Wgldheim Colony 128 158
James Valley Colony : 137 167
Iberville Colony 101 123
Lakeside Colony 114 119
Barickman Colony - 152 112
Maxwell Colony . 100 123
Rosedale Colony 140 190
Huron Colony oL 117
Milltown Colony 58 78

Dufferin, Mun.
Hutterite Colony - 15
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TABLE 6 - Continued

Portage la Prairie, Mun.
Bon Homme Colony
Sunnyside Colony
Elm River Colony
New Rose Dale Colony

Division No. 9

Rosser, Mun.

Sturgeon Creek Colony
Woodlands, Mun.

Crosse Isle Colony

Division No. 10

Lansdowne, Mun.

_ Riverside Colony

Westbourne, Mun.
Bloomfield Colony
Riverdale Colony

113

160
93

126

112

103

3

125
162

97
115

7

60
133
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TABIE 7

ROMANIAN IMMIGRANTS ADMITTED TO CANADA
BETWEEN THE YEARS OF
1906 AND 1925

Date Number

1906 06 0c 0000080000000 000000 431
1907 6080000000000 00c00 08000 949
1908 .....l...QOCOOOO..-.Q...r 368
1909 e P9 00000000000000e0000 307
1910 @20 0009000008008 000s00000 442
1911 0 0000 0600 000000 0e00v0 e 761
1912 0.00000000.0‘0000.0.’.0 11136
1913 080 0006000060000 000800006000 1,530
1914 S0 0600000000000 000080000 442
1915 ®5 5000000000000 c0e0s00s 5
1916 s 000 s0e0steseresosrnse b

1917 00 5060000080000 000000046- -

1918 $0e00000020000000000000 —

1919 2008060006000 000s0008000 10
1920 éocaoooioaoooooo-oooooo 702
1921 0...».’».':'.1.........'...0 952
1922 ¢80 0000000000000 000000 440
1923 ®S 0000000000000 00000sse ——
192# @G 0000000000000 sreS 2,471
1925 SO0 s r0PC0OPPOIOELYTOCENIOIOSIOIEOGETS 338
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TABLE 8

ROMANIAN IMMIGRANTS ADMITTED TO CANADA
AND PROVINCE OF DESTINATION

BETWEEN THE YEARS OF 1926 AND 1935

Province

Nunber

Prince Edward Island
Nova Scotis

New Brunswick

Quebec

Ontario

Manitoba
Saskatchewén
Alberta

British Columbig

Yukon and Northwest
Territories

RS
334
710
247
80
15

N .
Por the period of 1926 to 1935, the
distribution by year is not available.
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TABLE 9

ROMANTIAN IMMIGRANTS ADMITTED TO
BETWEEN THE YEARS OF 1936 AND

CANADA
1945

Year Number
1936 TR I O B R B B W IR KRR B Y AE IR R AR B N DN 59

1937 EENEREN I I A I I R I I I B A N N
1938 TR I I I A R B RN N B R SRR R A 2N R N
1939 ® O 5 6 00 008 PO SO eSS LSO S EDS
1940 6 0 9 60 000 890 GO 0L IOB e NS SE
191"’1 2 5 0 56 0060800060 6600 00080000
1942 I EEE XX I NE IR B BN A I AN B AN
1943 P 6 8 6 & 5 6 2 P S OGO PHOES OSSN SS
1944 'EEEEEREEX RN NI I I A I BRI B I BN J

1914’5 R R RN I WA I I I )
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Pollowing are some letters written by the

Romanian peasants from Romania to Canada.

November 17, 1905.

Our dear Son,

It is so good you wrote to us. You should have
written sooner, we were quite worried about you. We
hope all goes well with you.

How much land have you received, and how much do
you have to pay for it? TForest 1énd means virgin land,
when cleaned it is rich soil and yields good crops. Did
all of you receive land or just you alone? Are your
cousins able to help you? . . . .« & Your uncle John
neéds some support, for his crops was poor last fall. See
what you can do sbout it. . . . . Mary said that she will
wait for you as long as necessary . . . . . We are all
missing you around here. Tell us when to expect you home.
« s« o « o« Receive thg best wishes for health and good
luck from us.

Your brothers, . . . . . and the rest of the family.

Your loving parents.




182

May 1908.
Dear grandson,

We thought that o0ld as we are, we should write
to you personally and tell you how we are, and how
things are around here. We hope that you are in good
health and are doing well in that strange country.

The assessors came this year as usual and raised
the tax on our property. . » . . « Since we are 0ld and
cannot work as much as before, we thought that you would
want to send us some money to pay the difference. You
know that the land will be yours after our death. We
could have sold some land and pay for the rest, but we
know that you would not like this. . . « « «

Write to us as soon as possible and tell us your

decision.

Yours grandparents who
love you very much.
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November 1912.
Dear son, |
We write to you again to tell you that we are
in good health and are doing welle o+ o o +
Things are getting to be quite bad around here.
Many young and old from our village went into the army.
They were taken into the army. BEverybody is talking
sbout a war. We are so glad that you are theré, far,
far, from hefe. We think that you should stay there for
a while yet your cousin John thinks to go to Canada too,
if they will take him. . . . . .
We will write to you again and tell you about
this horrible thing. .« + . . .

Your parents who
love you very much.

*
"Horrible thing" here means war.
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The following letters have been taken from a
memoir kept by one Romanian family in Manitoba. These
are concepts which were copied and sent out. This

particular family keeps records of all their correspondence.

August 12, 1905.
Dear PFolks,

The time has come for me to write to you a few
lines about my life or our life here. I work hard the
whole day, but I am healthy. We received some land but it
is forest, s0 we have to cut down the trees and make room
for a small house in which to take shelter, and to clear
some land for little agriculture. If I cannot do much on
this land, I will go to work to someone else and‘make some
money. I do not know yet how things are going to work
out, but do not worry sbout me.

How are you doing? . . . . . Keep everything in
order there until my return. . . . . . Write to me as
soon as possible and tell me about yourselves. ‘

Tell Mary to wait for me, tell her that I will
keep my promises o o o o .

I hope that this letter will find in the best of
your health.

Your humble son.

*
Your'-refers to gll Romanians known to him in
Manitoba. :
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January 25, 1907.

Dear parents,

I was not able to wrife any sooner, for I was
very busy. There is a lot to do around here. I worked
hard until just before Christmas and I was able to save
a lot of money.

The people here do not celebrate Christmas as
we used to do at home. . . . . We do not have a church
here yet, but then if we did not built one up to now, I
do not know if we should built one from now on. . « . .

I and cousin Ted have some money up to now and we
hope that soon we should be able to return home. « « .

Tell aunt Joanne not to worry about Mike. We here
decided to support him in school as long as'he wants to
8Os ¢ o o

Your son who longs for you.
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December 1920.
Dear Parents, |
Prom far away where I am now, I am writing to
you, s0 that you may know that I am healthy and doing
well. ' 5
I thank Almighty God to have saved you from
the great battle that I heard that you had there . . . . .
Many people went from here to that war, but we
could not for the thought that we are Austrians . . « -
I want to tell you dear parents thatvI have
decided to stay here now. i pray you to understand and
not to mind it. In fact I am not alone who thinks so. I
do not think that there are many who wants to return now. . .
We may come to visit you sometime and maybe get
some wives for ourselves. We do not know when, we will
write you.
Love and kisses to all éur

relgtives,
Your loving son.
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