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The study of St. George's Anglican Church, Winnipeg,
was an exploratory and descriptive one. An attempt was
made to discover what variasbles were associated with
the degree of involvement in church affiliation. A +two-—
fold typology was employed for this purpose. Those who
were more involved in the church were referred to as
Active members; those who were less involved were termed
Inactive., For both types, definition was based upon
the respondents! reported frequency of church attendance.

The thesis was based on an analysis of three hundred
and three questionnaires filled in during two services
on Sunday, April 28, 1963. In order to examine the subject
in greater detail, personal interviews were conducted
during the summer of 1963 with sixty-seven of the middle-
aged males on the church's parish list.

Age, sex, marital status, educational level, and
socloeconomic position were found to be associated with
the parishioners' degree of involvement in the church.
Among those interviewed, it was found that the Active
members displayed greater generational mobility, tended
towards the middle of the socioeconomic range represented
by the church's membership, and tended to maintain more
rigid stands on social and religious issues. Furthermore,
they exhibited more rigid behaviour patterns associated

with religious practices and, for example, with political



voting patterns.

In addition to the focus on the Active-Inactive
typoliogy, some attempt was made to comment upon the
general social characteristics of the parishioners of
St. George's,

In the lighti of the findings concerning, the Active
and the Inactive members it was suggested, in the final
chapter of the thesis, that further research, similar
to that undertaken at St. George's, might well prcve

fruitful in increasing the gociologist's understanding

of religious institutions.
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CHAPTER I

INTRODUCTION

Two themes have dominated the sociological analysis of
religious institutions. The first, and the one which has re-
celved the greater attention, is analysis from the point of
view of variables which affect church affiliation, the de-
gree of involvement in church activities, the frequency of
church attendance, the doctrinal tendencies of the individ-
ual, and the impact of religion on the individual, and, by
extension, on society. he second main area of endeavour has
been directed towards the understanding of the functions of
religion and of the church., While in the first case, the
various studies have yielded a substantial body of informa-
tion, our knowledge of the church's functions and of reli-
glon's functions generally, has not, as yet, been convince-
ingly demonstrated by empirical studies,-~

The major interest in the examination of the member-
ship of St. George's Anglican Church is in relating the de-
gree of participation in the church to other measurable

variables, American studies« have indicated that there are

T

Statements concerning the functions of religion appear
to have been arrived at through a process of intuition rather
than based on empirical evidence, For example see:



significant differences between those people who are close=
ly associated with a church as compared to those who are less
involved in on.e.,;z However, there are few, if any, studies
which relate this variable to particular churches,

Since there is virtually no literature in the specific
field, the present study is, by necessity, exploratory and
descriptive., It can only hope to discover what some of the
variables associated with the degree of church participation
might be: it is to be hoped that the conclusions arrived at
as a result of the research might be used as starting points

for other parish studies. Undoubtedly there will be some

David O. Moberg, The Church as a Social Institution (Hew
Jersey: Prentice-Hall, 1962), pp. 127-239; E.K.Nottingham,
Religion and Society (New York: Random House, 1954), pp.12-18.
Sociologists' failure to come to grips with the problem of
the functions of the church are, however, understandable
since ".,.(1) specification of eXpected functions of relie-
gious institutions--either on purely logical grounds or on
the basis of generalization from empirical evidence--is less
pecise and likely to be less readily accomplished than for
almost any other area of social organization (economic,
political, family, comnunicational, institutions), and that
(2) any attempt to apply most of the available functional
theories of religion to complex societies rather than primi-
tive ones is more likely to lead to frustration than to fruit-
ful understanding or insight.™ Allan W, Eister, “Religious
Institutions in Complex Societiess Difficulties in the
Theoretic Specification of Function," american Sociological
Review, 22:387-88, 1957,

2

Three examples which might be cited are: G,.E.Lenski
The Religious Factor (New Yorks Doubleday and Company,19613;
J.H. Fichter, Social Relations in the Urban Parish (Chicago:
The University of Chicago Press, 1954)% and Arthur Zlliott,
"A Sociological Study of One Hundred Active Church Members
and One Hundred Irregularly Attending Church Members in Five
Protestant Churches in Louisville, Kentucky,1953" (unpublished

Master's thesis, The University of Louisville, Louisville,1953),
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findings which will be peculiar to the church under investi-
gations hopefully, some of the findings, if verified by
future studies, will contribute to our knowledge about the
structure of parish life.

Essentially, the question posed in the research has
been: Are the more active participants in the church signifi-
cantly different from the less active participants? If there
_are differences, what are they? Who are the more likely to
be active: the young or the old, males or females, the single
or the married, the wealthy or the poor? Are views on
vpélitical and religious»questions in any way related to an
individual's degree of participation in a church? Of course--
~and this point must be vigorously emphasized--the reasons why
people participate in a church in varying degrees undoubtedly
depend on a whole complex of known and unknown variables
interacting with one another and influencing the individual,

The thesis also attempts to describe the character-
istics of the church's membership generally and, where
possible, to relate these to the population characteristics

of the geographical area in which the church operates.

Sociologists concerned with the analysis of religious
adherents have attempted to classify church members into
types. One typology is J.H. Fichter's, where, for Roman

Catholics, he distinguishes the "nuclear", the "modal,



the "marginal®, and the "“dormant: parishioner.3 Gerhard
Lenski has similarly divided the "actively involved! from the
“marginal" church member.)+ Since the present study was not
planned to deal with large numbers, a simple two-fold
typology was adopted.

While the terms Active and Inactive are not altogether
happy choices, they represent an attempt to label those
peopie who are the more active participants in the churchee
the Active-~ as distinct from those who are less active, the
Inactive. As an index of participation we have taken, as
Lenski did, the respondents' reported frequency of church
attendance. An Active church member is here defined =s one
w0 claims to attend church services, on average, four or
more times per month. The Inactive member, conversely, 1is

one who claims to attend church services, on average,
three or fewer times per month.

Admittedly the above typology is open to many criti-
cisms. It may be arguedthat any differences between the
two groups may be accounted for by factors of little moment,
Nevertheless, it may prove interesting--and indced provide
a few suggestions for further research-~ to discover what
sorts of people tend to be regular church attenders as

compared to those whose attendance is less regular,

[RC o — »

180

(Chicago: The University of Chicago Press, 195W),pp. 9-79

3J.H. Fichter, Social Relations in the Urban Parish
79

G.E. Lenski, The Religious Factor (Wew York:
Doubleday and Company, 1931‘, Pp. 21=22,
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St. George's Anglican Church was selected for several
reasons. First--and most important-—the thesis adviser
was able to obtain permission for the research to be done
there. In addition, the writer lived @onveniently close
to the church, and also had sonme knowledge of the religious
life exhibited %m it. Although St. George's is looked
upon as one of the wealthier Anglican parishes in Winnipeg,5
nevertheless in the matter of churchmanship and the attitudes
of its parishioners generally, St. George's can perhaps be

regarded as a typical urban Anglican parish.

Having noted why St. George's was selected for study,
let us briefly review its history. It divides itself
into two parts. The first is the history of a down~town
parish of the late nineteenth and early twentieth centuries.
The second phase is the history of a parish in the south
of Winnipeg, beginning during the first World War and
continuing up to the present day.

The first services in St. George's "were held in s
small school building on the N.E. corner of the Central

 in the fall of 1883. There were twenty

School grounds",
families supporting the parish. In the following year,
1884, the first St. George's Church was opened on the corner

of Lydia Street and William Avenue in down-town Winnipeg;

5The writer has ofter heard St. George's referred
to as "St. George's-and-all-Cadillacs".

6A.D. McElheran, "Parish of St. George's, Winnipeg,
Within the Diocese of Rupert's Land" (unpublished paper
on file at St. George's Anglican Church, Winnipeg, no date),
P. 2. I am indebted to Mr. McElheran's paper for the
brief history of St. George's presented here.



a financial statement of 1886 places the value of this
church at $1,745.75.

Probably due to increasing parishioners, a new church,
seating 350, and costing $12,000.00, was built on the corner
of Isabel Street and Bannatyne Avenue in 1894, By 1900,

150 families were on the parish.list.'

sccording to Mr. A.D, ¥cElheran, the second phase of
St. George's history--that of a south Winnipeg parishe=-
began because

as time went by the population of the centre

of Winnipeg began to change and the area of

the parish changed also from that of s

;gsiden?ial sectian TO0 a commercial and

industrial area.

Hence, in the spring of 1916 a decision was made to relocate
the parish in the south of Winnipeg--about three miles from
its original sites.

The transfer of the whole parish, it might be pointed

out, is unusual for the Anglican Church, which is organized

on a parish basis.8 Although parish boundaries are

7A.D. McElheran, "Parish of St.George's,Winnipeg,
Within the Diocese of Rupert's Land® (unpublished paper
on file at St.George's Anglican Church, Winnipeg), p. 9.

8An Anglican church is built to serve people living
within a geographical area, not, as for example with the
United Church, to serve a particular congregation.
Generally in the inglican Church, when new residential
areas build up, they are included in an old parish or
else a totally new parish is created to contain them.



7

frequently altered to accommodate shifting populations, it
1s contrary to the tradition of the Anglican Church for
parishes to be transferred entirely from one area to
anothern9 One of the consequences of St. George's leaving
its down-town site is that that area now has a scarcity of
Anglican churches.

e location selected for the new St. George's Church

SO

was on t.ae corner of Wilton Street and Grosvenor Lvenue, in
the Crescentwood area of Winnipeg. Services began in this
church on September 17, 1916. In 1924 g parish hall was
built, and in 1927, the church was enlarged to seat 520,

In the 1954 annual report, this church was valued at
936,500, In the vears 1947 to 1951, three campaigns were
carried out to raise funds for a new parish hall and chapel.
The VWells organization (a fund-raising organization) was
called in in 1952 and raised about $108,000; the previous
three campaigns together had raised about $8%,000, The
first part of the extension was completed in 1952, the

the remainder in 1954, The total cost of these improve-
ments was about @22090000 In 1954, it was decided to
rebulld the church and a campaign to raise $320,000 was
completed, again with the assistance of the Wells Organi-
zation. On March 31, 1958, the new church, seating 650,

) 9For example, see Guy Mayfield, The Church of England:
Lts Members ang Lts Business (London: Oxford University

Press; 1958), pp. 16-55.




and costing about $425,000, was opened.

The average annual receipts for the four years 1959
to 1962, exclusive of departmental funds and real estate
sold, were $94,448, This figure compares with approxi-
mately $29,000 in 1950 and $12,000 in 1940, In the ten
year period, 1940 to 1950, the receipts increased by over
140 per cent; in the following decade the increase was
about 225 per cent. Thc operating budget of the church in
196310 was $46,695. The estimated property assets of the
churcharc somewhere over the $700,000 mark,

It is estimated that 642 families are on the member—

L The three Sunday services

ship file at St. George's.,
(8:30 a.m., 11 &.iley and 7 p, M, --between 75 and 80 per
cent of the people who attend St. George's go to the
11 a.m. service) attracted an average of 533 people per
Sunday in 1963, Those confirmed numbered 1,086 in 1963:
there were 797 Zaster communicants in the Ssame year,

(Throughout the year ... on the first Sunday of the month,

12
the 11 a.an. service is Holy Communion.) The Sunday School

10815t Anmual Meeting, 1963," (amwal financial re-
port on file at St.George's Anglican Church,Winnipeg,1964),
11
This statistic, and the ones following,were kindly
provided by St. George's Church,

12
See Appendix F for a copy of a St.George's
Sunday programie, with a list of the various church
activities.



has seventeen teachers and 342 pupils. & youth group has
65 members. As well, there are nofowrye than six women's
organizations and seven children's activities operating
within tThe framework of St.George's. "~ From the breceding
statistics, it is clear that St.George's is a large, com-
plex, and "successfultt religious organigation,
1o casual observer present at a Sunday morning
service cannot excape the iupression that St. George's is
a church of the relatively wealthy. Part of this impression
is derived from the church itself which is perhaps best
described as tastefully luxurious. Tt has thickly carpeted
floors and padded bews, The people are well dressed. Many
of the wmen are known to be prominent in business and Pro-
fessional circles. If one were to judge from comments made
about the families belonging to the church built in 1894,
on Isabell and Bannatyne Avenue, then it would seem that
historically St.Georgeis is a church composed largely of
community leaders. Of the down-town St, George's (1894 -
1918) Mr. A,D. McElheran notedzs

The vestries and officials of the church and

departments were composed of leading business

men of Winnipeg and thei» yives and dcughters,

1t would be impossible to mention all of then

but some of the names which appear in the re-

cords fairly frequently are: Thomas W. Taylor,

one time Mayor of Winnipeg and also a member

of the Manitobas Legislature, James Taylor,

John N, Heuhn - J.M, Johnston - J.H. Brock,

who later founded the Great-West Life
Assurance Company - A. Jardine, who became
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secretary of the same company - the Birt
family - the Hickson family - the ?giggs
family - the Brundrett family .... :

About one-half of the houses in the present
St. George's parish area were built after 1945 and the
remainder were built prior to that dateolLf Two of the 1961

Canada Census tract areas roughly correspond to St.George's

parish boundaries;lg the median house vaiues {or these two
census areas are $19,61% and $13,735, which compare to a
median of $12,999 for homesin metropolitan Winnipeg,l6 In
terms of house values, the area itself is not therefore
markedly above the median for Winnipeg,l7 There are signs
to indicate that some of the older parts of the area are
starting to deteriorate, though, on the whole, the northern
part of it would still be considered a fashionable area in
which to live, having once been one of the more exclusive
parts of Winnipeg. Cheaper housing, mostly built after

1945, comprises the southern regions of St.George's parish.

1
3_!\_OD. McElheran, "Parish of St.George's, Winnipeg,
Within the Diocese of Rupert's Land® (unpublished paper on
file at St.George's Anglican Church,Winnipeg,no date),p.5,
lASee census tracts 43 and 44,Census of Canada(Ottawa:
Dominion Bureau of Statistics, Bulletin CT-17,1961), p. 15.
15See Appendix B for a map showing the parish bound-

aries of St,George's and the corresponding census tracts
(1961) used for comparative purposes.

6
Metropolitan Winnipeg's population passed the
one-half million mark in 1963,

17Unless otherwise stated, Winnipeg is to be taken
to mean metropolitan Winnipeg throughout this thesis.



CHAPTER II

ST, GEZORGE'S CONGREGATIONS OW A TYPICAT SUNDAY

As suggested in Chapter I, the major interest of the
present study is an analysis of those members who were faith-
ful church attenders as compared to those whose attendance
was less regularol A secondary interest is in relating the

characteristics of St. George's congregations2 to the

features of the populations of the geographical area in
which the church operates, and to the larger city of which
St. George's forms a part. An examination of the data re-
vealed that there were also important sociological varia-
tions between males and females, and between the morning

and the evening congregations; hence, where significant,

1
See the definitions of the Active and the Inactive
church members on page 4,

2
The use of the term "congregation throughout the

thesis 1s to be taken as synonymous with "those present
at the church during a service". The term is not used to
suggest that there are two distinct and unrelated
congregations meeting at St. George's,
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analysis was done according to these two additional
variables, In comparing St. George's membership with the
populations of the local area and with Winnipeg, analysis
will be made with a view to commenting on the probable

consequences it has for these two larger social units.3

The Methodology

In order to achieve a picture of the general socio=-
logical characteristics of St. George's congregations on
a ’cyl:v:i.caly+ Sunday, a short questionnaire was administered
on April 28, 1963. The following questions were included
on the form: sex, age, marital status, country of birth,
ethnic origin of both of the respondents! parents,
occupational status, occupation, education, income,
frequency of church attendance, whether or not the person
had always been an Anglican, and, finally, whether or not

the person lived within the parish boundaries of St.George’s.5

3There is little difficulty in considering metropoli-
tan Winnipeg as a social unit since its boundaries are rather
clear-cut, There is considerable difficulty, however, in
discussing the parish area as one, All that may be said is
that probably for most Anglicans living in the ares
St. George's would be considered their church. For com-
parative purposes the census areas which most closely approxie
mate the parish boundaries of St.George's have been con-
sidered to form a locse social unit, (See Appendix B for a map
showing the parish boundaries of the church and the corres-
ponding census areas.)

4. -
‘See footnote 4 p, 13,

53@@ footnote 5 p, 13,
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Permission for the study and, in particular, the
administration of the questionnaire was received from the
governing body of the church, the vestry. After gaining its
approval, a Sunday was selected which, it was felt, would
be representative of the church's congregations on an
average Sunday for the months between Uctober and June.

The questionnaire was not announced prior to the
morning service on April 28, No notification was given so
as to minimize possible bias caused by those people who
might avoid, or come especially for the questionndire.6

As the eleven o'clock congregation began to enter the
church on the surveyed Sunday, two assistants stood inside
the church's entrances and counted all those whom they
estimated to be 14 years of age and over. Needless to say,
inaccuracies occurred in the count due to guessing whether

or not some of the children were over or under 14 years of

"Typical™ in the sense that it would probably repre-
sent average congregations for the months October to June,
It should be recognized that there are marked seasonal varig-
tions just as there are variations between special Sundays.
The 8:30 a.m. congregation was not surveyed because few
People attend that service.

See Appendix A for a copy of the questionnaire,

The form of the questionnaire and the methodological
approach generally, was modeled after studies done in

Winnipeg by Dr. W.S.F, Pickering. Sze "The Inner-City Church,

Bulletin 187 (Toronto: The Council for Social Service, The
Anglican Church of Canada, 1963).




age. Moreover, there was considerable movement, especi-
ally among the sidesmen,7 into and out of an ante-room
which 1s one of the possible entrances to the church. At
best, then, the count was rough. From it it was estimated
that there were 247 people over the age of 14 present,

During the notice period8 the questionnaires, which
had been nlaced in envelones with pencils were handed out
by the sidesmen., In the meantime, the study director?
briefly told the congregation about the survey, solicited
their co-operation, and read through and exnlained the
questionnaire to them. The time taken for the handing out
and the filling in of the questionnaires was estimated to
be just under ten minutes. The sidesmen collected the
forms during the hymn which immediately followed, Question-
naires for the choir were distributed prior to the service
and were collected after it was over.

The congregation returned 246 completed forms plus 6
blanks, while the choir returned 11 of them. (One extra
questionnaire was returned at the evening service by a
woman who had taken an extra one for her son who was sick.

It was not considered in the analysis.) The total number of

-
/Sidesmen act as ushers and collect the offerings
from the congregation.

8, . .
The notice period consists of the various church
announcements,

“Dr. W.S.F. Pickering.
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guestionnaires accounted for at the morning service
numbered 264, (246 + 6 + 11 + 1 = 264)

The evening congregation and the choir were also
asked to fill in the questionnuire. The same procedures
were followed, and a total of 56 completed forms resulted.
Due to the small congregation a more accurate count of
those 1% years of age and over was obtained. There was
one refusalx (1.8 per cent of the total,).

At the two services a total‘of 320 (264 +56 = 320)
questionnaires were accounted fory and since of the 621
originally placed in envelopes, 287 remained, those not
accounted for tota:led 4. C 621 - (3204287) = 14 |

At worst the refusal rate was 6.3 per cent. (20 out
of 320.) But since there were numerous children in the
congregations it is possible thot some of them took
questionnaires, but on seeing they were only for people
14 years of age and over, either returned them blank
(6 blanks were returned) or took them home. There is, then,
good reason to believe that the refusal rate for people over
14 years of age was considerably lower than 6.3 per cent,
(4.4 per cent if the 4 blanks were considered to have
come from children under 14 years of age,)

On the whole, the response to the questionnaire was
cxccllent. On the completed forms there were few questions
not answercd. Even for the most sensitive questions, such’

as age for women and income for men, the completion rate was
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favorable. Anonymity, and the fact that the gquestionnaire
was filled in in a group situation, undoubtedly facilitated
co-operation.

For purposes of simplicity, the choir was considered
as part of the morning congregation. As it turned out, the
choir fell entirely within the aictive g:oupolo They were
ineluded in the analysis with the morning congregation be-
cause, on an inspection of the data, they fitted the
general pattern of that congregation,

The last question on the form was used to determine
whether or not individuals had been at St. George's
previously the same day. Again, for simplicity's sake,
those who attended both the morning and the evening service
were considered din tha analysis with the former group, This
simnlification would not affect the results significantly
since there were only ten "twicers", of whom seven were mem-
bers of the choir (who were considered as part of the mornirc
congregation anyway). Two males and one female made up the
remaining three "twicers®™. The reason they were excluded
from double consideration was that the sample would be

biased toward their characteristics. Since the object of

lOIt is to be recclled that the Active member is de-
fined as a person who claims to attend church services,on
average, four or more times per month. The Inactive member
is one who claims to attend church services,; on average,
three or fewer times per month.
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the study was to focus on different types of parishioners
and not on the number of people who attended St. George's |
it was thought best to exclude this small group from double
consideration.

According to the formulated definition of Active and
Inactive, siity-four males fell into tae Active category,
whilae Piftv-nine fell in*tn +ho Tnactive ans 77 OFf the women,
ninety-five were Active and seventy-four were Inactive,
Four men and seven women dig not respond to the duestion
which determined into which tategory they would be placed.
Hence, in those tables where Gthe analysis was in terms of
the Active-Inactive typology 169 women and 123 men formed
the total; in tables where this typology did not play a part,
the total for men was 127 and for women it was 176.

With the typology in mind, we may now proceced to a
consideration of some of the characteristics of the Congre-
gations on one Sunday, wnich was both thought and assumed
to be typical for that church in the months from October

to June.

11
Bee footnowe 10. », 14, Foy » T T2r discussion
of the Active and the Inactive wenber see Pe M.
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Jespondents and the Parish Boundaries

About two-thirds of the members of the two congre-
gations lived within St. George's parish boundaries. (See
Table 1.) There appeared to be a slightly greater tenden~
cy for the males to live outside the purish (37.0 per cent)
than for the females to do so (30.7 per cens). For both
males and females the Inactive group had a greater tendency
to live outside the parish boundaries. (See Tables 2 and 3.)

Table 1. Church Attendance Survey: Number “ho Live Inside
ard Outside the Parish Reindaries, Male and Female

Male Female Total

No., % Mo, % o, %

Residence

Live within parish 79 (62.2) 121 (68.7) 200 (66.0)
Live outside parish 47 (37.0) 54 (30.7) 101 (33.4)
No response 1 ( 0.8) 1 (0.6) 2 ( 0.6)

127 (100.0) 176 (100,0) 303 (100.0)

A 1 o B . X g B A 1 ms e N A B D oA W e i nm g
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Table 2. Church Attendance Survey: Number Who Live
Inside and Outside the Parish Boundaries,
Active and Inactive, Males

Active Tnactive Total
Residence
Wo. % No. % o, %

et o o A ' b 5 . s e g et « O, et g A e o s o e

Live within parish 45 (70.3) 3% (57.6) 79 (64%,2)
Live outside parish 19 (29.7) 2% (40.7) 43 (35.0)

No response -~ 1 (1.7) 1 ( 0.8)
Total 6%  (7.00.0) 59 (100.0) 123 (100,0)

Table 3. Church Attendance Survey: Number Who Live
Inside and Outside the Parish Boundaries,
Active and Inactive, Females

Active Inactive Total
Residence
No., % o % Wo. %

Live within parish 70 (73.7) W9 (66.2) 119 (70.%)
Live outside parish 25 (26.3) 25 (33.8) 50 (29.6)

Total 95 (100.0) 7% (100.0) 169 (100, 0)

D e i E—— s
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One possible explanation for the less frequent
attendance of the non-parish worshippers is that distance
discourages them., However, since there was a good pro-
portion of the Active group who lived outside the parish
ares, there was no conclusive evidence to suggest that mere
distance necessarily decreases frequenc; of church attend-
ance. In fact, as studies of down-town Anglican churches
in Winnipeg have shown912 there are churches where eight:-
per cent of the congregations live outside the parish
boundaries., The present study would suggest that proximity
to the church is only one of many factors which help to

determine how often an individual attends church,

Change of Denomination

Just over thirty per cent of the St. George's con-
gregations had, at some time or another, been members of
other denominations. (See Table 4,) Men, slightly more
than women, tended to have always been Anglican. However,
this difference may only reflect the fact that, as will be
shown later, more young males were represented in St.Zeorgetls

congregations as compared o soung femalcc, and precumably

W.S.F, Pickering, "The Inner-City Church,™ Bulletin
187 (Toronto: The Council for Social Service, The Anglican
Church of Canada, 1963), p. 12,
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most of the young (14 to 19 years of age) had always been

Anglican,
Table !*. Church Attendance Surveys HNumber Who Have Always
Been Anglican, Male and Female
Male Female Total
Keligion
No. % Wo. % No. %
Always Anglican 91 (71.6) 117 (66.5) 208 (68,6)

Wot always Anglican 34 (26.8) 58 (32.9) 92 (30.4%)
No response 2 ( 1.6) 1 ( 0.6) 3 (1,0

Total 127 (100.0) 176 (100.0) 303 (100,01

For both men and women the Active‘group had a higher

proportion who had always been Anglican (78.1 per cent
compared to 62.7 per cent in the case of?men; and 69.5 per
cent compared to GL4.9 per cent in the ca§é of women) as
compared Lo the Tnactive group. (See Mables 5 and 6,)
Compared to the down-town Anglican churches,

P oy o
S

:
&

St. George's had a er percentage (30.4) who were not

9

brought up as Anglicans: in the down-town churches it was

found that just over one-guarter of the sampled congretations
, . , . 13

had been brought up & Anglicans, ™ It would seem that

elther there has heen a greater degree of evangelical

13
“See footnote 13 De 22,
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endeavour at St. George's, or else there are other factors
which attract people from various denominations into

St. George's. A question which might be further exemined is
whether or not there is a greater number of converts in the

suburban as opposed to the down-town churches. And if S0, Why?

Frequency of Church Attendance

According to the formulated definition of Active and
Inactive, 54.5 per cent of the people sampled fell into the
Active category. The remainder, by definition, fell into

the Inactive one,

Table 5. Church Attendance Survey: Number Who Have Always
Been Anglican, Active and Inactive, Males

e e s . o5

Active Inactive Total
Religion
ifo) % No. % No. %
Always Anglican 50 (78.1) 37 (62.7) 87 (70.7)
Not Always Anglican 14 (21.9) 20 (33.9) 3% (27.7)
No response - 2 (3.%) 2 (1.6)
Total 64 (100.0) 59 (100.,0) 123 (100.0)
13

Ibid., p. 12, It is to be noted, however, that
{getpeggentages in the down-town churches varied from
0 .
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Table 6. Church Attendance survey: Number Who Have Always
Been Anglican, Active and Inactive, Females

Active Inactive Total
Religion
No. % No. % o. %
Always Anglican 66 (69.5) 48 (6%.9) 11k (67.5)

Hot Always Anglican 29 (30.5) 26 (35.1) 55 (32.5)

— | a—ct——c . o,

Total 95 (100,0) 7% (100.0) 169 (100.0)

R T v D

A comparison of Tables 7 and 8 reveals that the
females demonstrated a slightly greater tendency than did
the males to say that they went to church services four or
more times a month,

It might be suggested, tentatively, that the evening
congregation was made up to a greater extent than the
morning congregation, of people who attended church more
regularly. (See Tables 7 and 8.) Larger samples, however,
would be necéssary before one could make any sound

generalizations on the subject.
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Table 7. Church attendance Survey: Frequency of Church
Attendance (on the Average per Month), Morning
and Evening, Males

. Morning Bvening Total
Frequency o. % Ho. A No. %
Once or fewer 7 (7.0) 2 (7.4 9 ( 7.1)
About twice 1 (14%,0) 3 (11.1) 17 (13.%)
About three 26  (26.0) 7 (25.9) 33 (26.0)
Four or more times 49 (49.0) 15 (55.6) 64 (50.4%)
No response and L (4,0) - b (3.1)
other

Total 100 (100.0) 27 (100.0) 127(100.0)

- e -

Table 8. Church Attendance Survey: Frequency of Church
Attendance (on the Average per Month), Morning
and Zvening, Females

——c - -

Frequency o, g qeoving IDotel
Once or fewer 10 ( 6.2) 10 ( 5.7)
About twice 19 (11.9) 2 (12.5) 21 (11.9)
About three times 43 (26.9) 2 (12.5) 45 (25.6)

Four or more times 82 (51.2) 12 (75,0) 94 (53.4%)
No response 6 ( 3.8) = 6 ( 3.4)

Total 160 (100.0) 16 (100,0) 176 (100,0)
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The Sex Ratio

The morning congregation represented 85.3 per cent
of the total sample, while the evening congregation made
up the remaining 1%.7 per cent. Table 9O indicates that
the men were almost equally represented at the morning and
evening services in terms of the Active-Inactive typology,
while a greater proportion of the Inactive females were
present at the morning service as compared to the evening

one.,

Table 9. Church Attendance Surveys Distribution at the
vorning and Evening Services, Active and
Inactive, Males and Females

2 b i St S Bt a ermwne .

Males Females Total
Service Active Inactive Active Inactive

Vo, %  No. % Wo. %  No. % Yo, %

Morning H9 (76.6) 47 (79.8) 83 (87.4) 70 (94.7)249(85.3)
Evening 15 (23.4) 12 (20.2) 12 (12.6) Y4 ¢ 5.3) W3(14.7)

-~ e e G ———. S ant— Soac

Total 64(100.0) 59(100.0) 95(100.,0 74(100.0)292(100.0)

A glance at Table 10 indicates that females out-
numbered the males in the congregations: for every 100
males there were over 116 females. Table 10 also indicates

that the morning service was by no means similar to the
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evening service in terms of its sex ratio. Roughly speaking,
four-tenths

the morning congregation was composed of/efewiiriand males,

while at the evening service two-thirds of the congregation

were male.

Table 10. Church Attendance Survey: Distribution By Sex,
Morning and Evening

Morning Evening Total
Sex
No. % No. % No. %
Male 929 (38.2) 28  (63.6) 127 (41.9)
Female 160 (61.8) 16 (36.4%) 176 (58.1)
Total 259 (100,0) Y (100.0) 303 (100,0)

Almost fifty-five per cent of the sample said that
they went to church four or more times per month on the
average. (See Table 11.) Women showed a slightly greater
tendency to fall into this category than did the men. Of
the women, 56.2 per cent reported that they went to church
four or more times per month, while 52,0 per cent of the

men claimed they went that often.
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Table 11. Church Attendance Survey: Active-Inactive
Typology, Distribution By Sex

Male Female Total
1
Hypotoey Wo. 4 No. %  No. &
Active 64 (52,0) 95 (56.2) 159 (54%.5)
Tnactive 59 (58.0) 0 (43.8) 133 (45.5)
Total 123 (100,0) 169 (100.0) 292 (100,0)

The sex ratio of St, George's appeared to be more
representative of the populations of its area and metro-
politan Winnipeg than were the down-town anglican churches
in Winnipeg. There a studylLF indicated that women formed
64 per cent of the congregations. Table 12 indicates that
St. George's had 56.9 per cent females, while Winnipeg and
the St. George's parish area had 51.4 and 53.8 per cent
respectively. (See Table 12.) If the congregations are
considered together, the females were not greatly over-
represented. However, it is to be remombered that at the
main service of the church (eleven o'clock), the females
accounted for over six out of every ten people surveyed.
(See Table 10;) The opposite tendency at the evening serve

ive helped to balance the sex ratio. In anticipation of
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the "Age-Structure" section of the present chapter, it
might be noted that the different sex ratio at the evening
service appearcd to be largely the result of a greater
tendency for the young males to attend church as compared

to the females of the sawme age group.

Table 12, The Sex Ratio of Metropolitan Winnipeg (1961),
St. George's Parish Area (1961), and the
5t. George's Congregations on the Surveyed
Sunday (1963), 15 Years of Age and Cver

Winﬁipegl Parish Areal St.George's

Sex
No. % No. % No, %
Males 161,590 (48.6) 5,013 (46.2) 119 (43.1)
Females 170,038 (51.%) 5,834 (53.8) 157 (56.9)
Total 331,628(100,0) 10,847(100.0) 276 (100,0)

lThese figures, and the ones in all subsequent tables
dealing with the Parish Area and Winnipeg, are based on the
Census of Canada, "Bulletin CT - 17" (Ottawa: The Dominion
Bureau of Statistics, 1963),

According to the reported frequer :y of church attend-
ance, women would appear to attend St. George's more regu-
larly than men. Since men said that they went to church
less frequently, they would nonetheless be almost as large

a group on the parish list as are the women. If an analysis

were to be made of the list, it is suspected that the sex
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ratio of the church would more closely parallel that of the
parish area and that of Winnipeg than was seen by the

analysis of typical congregations,

St. George's follows the typical pattern observed in

American churches where it has been noted that

« = o women attend worship services more
faithfully than men and express gf%ater
interest in religion than do men.

Perhaps the following quotation hints at one of the reasons

for the over-representation of women in the church:

The church's traditional "extra® activities
as well as worship services may be more
apbropriate for females than males. The
roles of women are chiefly family—centered,
with a tendency to depend largely upon
bersonal influences. Religion, dealing
largely with bersonality, is perhaps morg
easily appreciated by them than by men.,l

The Age-Structure

Similar to the sex ratio, the age-structure of

St. George's follows the general pattern of the down-town

.

15 .
- - G.B. Lonski, The Relifious Factor, (Nlew Yorks:
Doubleday and Company, 1981 s Pe 312,

16 : : .
B D.0. Moberg, The Church as a Social Lnstitution,
(Fow Jersey: Prentice—Hall"Inc., 1952), P. 399,
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Anglican churches in Winnipeg. The age-structure parallels
neither the parish area's nor metropolitan Winnipeg's.

Comparison of Figures 1, 2 and 3 reveals disparitics
between the age-structures of the various bodies. It shows,
for one thing, that the parish area itself does not reflect
the age-structure of Winnipeg, One of the suspected
reasons for the striking gap of people in the 20 to 3
year age groups at St. George's was that, for the most part,
people from these age groups cannot afford to live in the
parishvarea As Figures 2 and 3 illustrate, the parish
area had about six per cent fewer people in these age groups
than dld the population of Winnipog., The parish area's
age~structure, on the whole, tended to be slightly older.
The congregations! age~structures more closely approximated
that of thekparish area than it did Winnipeg's.,

Although the age-structure of the congregations was
closer to that of the parish area than to that of Winnioeg,
it was nevertheless strikingly different from it., The age
group 15 to 19 was ovér«represented in the church's congre-
- gations by about ten per cent in the case of'males, and by
about three-and-one~half bper cent in the case of females,
The greatest;yariation between the age-structure of the
parish area and St.George's congregations appeared in the
age group 25 to 34, Here the females were under~represented
by 13.2 per‘cent, while the males were undermrepresentod

by 9.5 per cent, In the age group 35 to 44 both the males
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Figure 1. Age-Pyramid of St. George's Congregations,
15 Years of Age and Over, Per Cent
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Figure 2. Age-Pyramid of St. George's Parish Area,
15 Years of Age and Over, Per Cent
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Age~Pyramid of Metropolitan
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and the females were slightly under-represented in the
church's congregations on a typical sunday. Femeles, in
the age group 45 to 54 were over-representsd by 11.0 per
cent. The males in this age group were under-represcented
by 2.2 per cent. In the next age group, 55 to 64, the
males were over-represented by about six per cent, while
the females were under-represented by less than onc per
cent. Both males and females were slightly under~repre-
sented in the 65 to 69 age group. In the 70 and over cate-
gory, the men were under-represented by 3.0 per cent; the
females werc ~wer reprecented by Just 0.7 per cent,

The elderly were not pariicularly over-represented
in St. George's congregations. In the down-town Anglican
churches in Winnipeg a survcyl7 showed that of those over
65 yvears of age the females were nireper cent over-repre-
sented while the males were seven per cent over-represented
when compared to the city of Winnipeg. In St. George's,
the men over 65 were under-represented from between three
to four per cent of the parish arca's and metropolitan
Winnipeg's men over 65 years of age. The women werc under-

represented by less than one per cent when compared to the

17

W.S.F, Pickering, "The Inner-City Church, "
Bulletin 187 (Toronto: The Council for Social Service,
The &nglican Church of Canada, 1963), p. 7.
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parish area's population, and over-represented by over two
per cent when compared to the percentage of women in metro-
politan Winnipeg who are over 65 years of age. If anything,
St. George's would appear to follow the American pattern
of church attendance where it has been observed that

» » o in all of the | religious| groups

there is evidence that the rate of church

attendance declines appreciably amigg the

elderly (over 75 years of age) ...

For the females, the strongest representation occurred
in the 45 to 54 year age group. The men of St George's
displayed a different pattcrr. hose over 55 years of age
represented 28.4% per cent of the male congregations while
in the parish area 26.4% per cent of the males fell into this
category. The most active period for the males was in the
age groups 15 to 19, and 55 to 64 where they were over-
represented in terms of the male parish area population
by 10.5 and 6.1 per cent respectively.

The morning congregation's age-~structure varied
markedly from that of the evening congregation. For the
males, the mean age of those present at the morning service
was 45,0 years, while for the evening congregation the mean
age was 23,0 years. Similarly, the mean female age of

those at the morning service was #6.7 years, while at the

18 .
G.E. Lenski, The Religious Factor, (New York:
Doubleday and Company, 1961), Pp. 32415,
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evening scrvice the mean female age was 29.1 years, There
can be little doubt that the two serviccs attract different
groups: the morning scrvice drew the middle~aged, the
evening congregation was dominated by the young.

Both males and femalcs exhibited little variation in
mean age in terms of the Lctive-Inactive typology. They
did, however, present somewhat different distributions. An
c¢xamination of Table 13 reveals, for example, that, at the
morning service, the Active males had a greater proportion
of their members in the over- ~thirty-five age groups, while
the Inactive tended to have a greater percentage in the
under-~thirty-five age groups. Thc same genecral tendeney
oceurred among the females (sec Table 14), except for them,
the division ocecurred at the age of forty-five rather than
thirty~five.

At the evening service, the Active males all fell into
age groups below 34 years of age, and yieclded a mean age
of 19.5 years. The Inactive males at the evening service
bPresented a greater range and hence yielded a mean age of
27.4% years. Females, at the evening service, demonstrated
little variation in age in terms of the Aetive-Inactive
typology. However7 Nno conclusion may safely be made about
them due to the small female representation at the evening

serv:me.
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Table 13. Church Attendance Survey: Agc Structurc,
Active and Inactive, Morning and Evening,

Males

Active Inactive Total

e forming froming  Moming  mveming
14 years old - 2 (13.3) 2 ( w2y - L( 3.2)
15-19 years 6 (12.2) 7 (46.7) 8 (17.0) 6 (50.0) 27(21.9)
20-24 years 2 ( 4.1) 4 (26.7) - - 6( 4.9)
25-3% years B (8.2) 2 (13.3) 4 ( 8.4) 2 (16.7) 12( 9.8)
35-4l years 10 (20.4) - 8 (17.0) 3 (25.0) 21(17.1;
45-5% years 10 (20.4%) - 10 (21.3) 1 ( 8.3) 21(17.1)
55-6% yoars 11 (22.%) - 10 (21.3) - 21(17.1)
65-69 years 2 ( k.1) - 2 (4.3) - 4( 3.2)
70 and over L ( 8,2) - 3 (6.4) - 70 5.7)
Total 49(100.0) 15(100.0) 47(100.0) 12(100. 011230100, o

Mean ages<T 46,4 19.5 43,5 27 .4 40,2

L - - e P .

1Other mean ages are as follows:
(a) 411 morning congregation... 45.0 yonre
(b) 411 cvening congre ation.,.. 23,0 years
(c) All Active resvondents .... 40,1 yvears
(d) A1l Inactive respondents.., 40.2 years
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Table 14, Church Attendance Survey: Age Structurc,
Active and Inactive, Morning and Evening,
Females
Activenm*mNW‘ Inactive
Age %g?nin% gg?nin% ﬁg?nin% %X?ning gg?al%
14 years old 2 ( 2.4%) 2 (16.7) - ~ H( 2.4
15-19 years 6 ( 7.2) 5 (41.7) 11 (15.7) - 22(13.0)
20-24 years - - 3 (k3) 2 (50,00 5( 3,0)
25-3% years 6 ( 7.2) 1 ( 8.3) 3 ( 4.3) - 10 509)
35-4h years 1k (16.9) 1 ¢ 8.3) 17 (24,3)"2 (50.0) 3%(20.1)
45-5% years 26 (31.3) 2 (16;7) 17 (24.3).~ 45(26.6)
55-6% years 10 (12.1) 1 ( 8.3) 6 ( 8.6) - 17(10.1)
65-69 years Y ( %,8) - 2 ( 2;9) - 6( 3:5)
70 and over 10 (12,1) - 8 (11.%) - 18(10.6)
No response 5 ( 6,0) - 3 (%.3) - 8( 4%.7)
Total 55(100.0)12(100.0) ;5(100,1) 2?100.0) 169(99.9)
Mean ages1 28.6 45,0 30.8 W, 9

48,2

IOther mean

ages arc as follows:
(a) ALl morning congregations.., 46.7 years

(b) All evening congregations...
(c) 411 Active respondents .,..
(d) A1l Inactive respondents....

29.1 years
45,6 years
.1 years
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On the whole, thc females had a slightly higher mean
age than the males. (40,2 years for thec males as compared
to Y4.9 years for the females.) This difference was due not
S0 much to the greater number of elderly women, but rather
it was more the result of a weak representation in the 15 to
34 year age groups. The women dominat:d the 35 to 54 age
groups while the men, when compared to the parish area's
age structure, dominated the 55 to 6L year age group and the
15 to 19 year age groub. Their lower mean age appeared to
‘be primarily due to this generous representation in the 15
to 19 age group.

It is indeed difficust to predict tne probable consc-
quences of St., George's age-structure for the future of the
church., To the naive it might appear that St, George's is
in serious trouble beocausc of its glaring weaknesses in the
20 to 34 year &ge group. However, it is probably the case
viat individual parishioners go through what might be termed
"attendance cycles, and hence one might well expect that a
good proportion of the non-attenders in the 20 to 34 year
age group will cappear in the church's congregations some-
where between 30 and 45 years of age. 411 that one can
legitimatelv conclude fror the available data is that
St. George's does not draw a representative proportion of
the parish arca's population in the various age groups. Of
those who atteng church, at least occasionally, there is no

doubt that the evening service attracts younger people than
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does the morning service. In fact, as it will be shown
later, the evening service attracts an entirely different
social group.

The suggested implications of St. George's for the
parish area, in terms of the age groups it appears to
attract, arc that the church fulfils & role for the young
(15 to 19 years of age) and For the middle-aged, and, to a
lesser extent, for the elderly. Because of the paucity of
those in the 20 to 3% year age group, it would appear that

St. George's has less influcnce on this age group.

Marital Status

The preceding discussion on age-structure must be kept
in mind when dealing with tho marital status of the surveyecd
congregations, For in the case of the evening congregation,
its scemingly "unmarried" condition merely reflects its
youthfulness,

Of the total surveyed, 27.8 per cent were single as
compared to 24.6 per cent for tho parish area and 24,2 per
cent for Winnipeg. (Sec Table 15.) Married people repre-
sented 63.5 per cent of St. George's congregations as com-
pered to 66.9 per cent for the ares and 68.4 per cent for
Winnipeg. Widowad people were slightly over-represented in
St. George's (0.2 per cent) when compared to the parish
area's population. Compared to Winnipeg, St, George'ts was

over-represented by widows by 1.3 per cent,



Table 15, Marital Status of Metropolitan Winnipeg (1961),
St. George's Parish Arca (1961), and the
St. George's Congregations on the Surveyed
Sunday (1963), Male and Female, 15 Years of Age

and Over
Winnipeg Parish Area St. George's
Marital Status
o, % o. % No., %
Single 80,119 (24.2) 2,677 (24.6) 77 (27.8)
Married 226,000 (68.%) 7,206 (66.9) 176 (63.5)
Widowed 24,419 ( 7.W) 913 ( 8.5) 24 ( 8.7)
Totals 330,538(100,0) 10,796(100,0) 277(100.0)

In order to reduce the effect the young members had
on the marital status Tigures, Tablesv16 and 17 were con=
structed. They deal only with those pcople born prior to
1940, Although this division was arbitrary, it may be
Justified in terms of the contemporary ethos (primarily
middle-class) which normally expects a person to be marriage::
able, if not marricd, between 21 and 25 years of age, Since
there were cases of unmarried university students in the
congregations, it was felt that a later cut-off point might
once again reflect youthfulness rather than drawing atten-
tion to those people who are single for reasons other than

youth or having the status of student.
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Table 16 reveals that of the women over 23 years of
age, who were present at the éhurch on April 28, 68.6 per
cent were married, 16.8 per cent widowed, while the
remainder were scparated, divorced, or did not respond to
the question. Table 16 also suggests that frequency of
church attendance, as measured by the l.ctive-Inactive typol-
o0gv., was not significantly related to marital status, No
generalizations werc possible concerning the evening female
congregation since the sample was not sufficiently large.

Table 16. Church Attendance Survey: Marital Status, Those
Born Before 1940, Active and Inactive,

Females
Varital Status Active Inactive Total
No. % To, % No. %

Single 8 (10.1) 5 ( 8,6) 13 ( 9.5)
Marricd 53 (67.1) %1 (70.7) 94 (68.6)
Widowed 1 (17.7) 9 (15.5) 23 (16.8)
Separated 2 ( 2.5) 2 ( 3.5) L ( 2.9)
Divorced 1 (1.3) - 1(0.7)
No response 1 ( 1,3) 1C1.7) 2 (1.5

a— e i it L e S

Total 79(100.,0) 58(100.0) 137(100,0)
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Compared to women, single and widowed men would
appear to avoid the church., Of the men over 23 years of
age, 95.3 per cent were marricd while the small remainder
were single or widowed: only 68,6 percent of the women over

23 years of age were married. (Sec Tables 16 and 17,)

Table 17. Church Attendance Survey: Marital Status, Those
Born Before 1940, Active and Inactive,
Males

—

Active Inactive Total
Marital Status
No. % No, % No, %
Single - 3 ( 6.8) 3 (3.5
Married L2 (97.7) 40 (93.2) 82 (95.3)
Widowed 1 (2.3) - 1(1.2)
Total 43(100,0) 43(100,0) 86(100,0)

Unfortunately, the census data available do not break
marital status into male-female categories: only combined
figures arc available. Comparisons with the parish area
and Winnipeg were therefore not casily made, It is suspected
that widowed end single men over 23 years of age were under-
represented in St. George's congregations, On this point,

it might be suggested that one of the factors affecting =
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man's attendance at church is his marital status. He appears
to avoid the church if he is not married. Women, on the
other hand, attend St. George's whether they are single,
separated, divorced, or widowed. As it has beon pointed out,
widowed people of both sexes were slightly over~represented
in St. George's congregations; however, it would probably

be true to say that women were markedly over~represented
while men were under-represented in terms of the parish
arca's distribution of widowed people, since of the twenty-
four such pecople in the church's congregations, twenty-three

of them were females. (See Tablos 16 and 17,)

Country of Birth

Over eighty per cent of the members of the two con-
gregations reported their birth place as Canada. (Sce
Table 18.) Of the males, 99.2 per cent (all but one ro-
spondent) were born in Canada or in one of the British
Commonwealth countrics, (See Table 19,) A1l but 5.6 per
cent of the women were born in British Commonwealth
countries. The only comparative figures available for the
barish arca and Winnipeg simply give raw figures as to the
number of people born in Canada as compared to those born
outside her boundarics, The data on St. George's deal only
with those people 14 years of age and over: the census data
deal with all ages. Despite thesc difficulties, it is

probably safe to assume that if all the age groups of the
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church had been considered, undoubtedly well over eighty
per cent--and most likely ninety odd per cent of the child-
ren--would have been born in Canada. The probability there-
fore is that over 80.9 per cent of the total St. George's
congregations who were at the church on the surveyed Sunday
were born in Canada. For the parish area the figure was
79.9 per cent born in Canada, while for winnipeg the figure
was 76.2 per cent. (Sec Table 18.) These figures suggest
that the congregations are composed of the older, more
established elements both in the community and in Winnipeg.
Table 18. Distribution by Country of Birth for Metro-
politan Winnipeg (A1l Ages, 1961), St.George's
Parish Area (411 Lges, 1961), and the St.George's

Congregations on the surveyed Sunday (14 Years
of fLge and Over, 1963), Male and Femalc

Country of Birth Winnipeg Parish Area St. George's

Born in Canada 362,951 (76.2) 12,296 (79.9) 245 (80,9)

Born outside 113,038 (23.8) 3,085 (20.1) 57 (18.8)

Canada

No Response - - 1( 0.3)
Total 475,989(100.0) 15,381 (100.0) 303(100,0)

Although the Anglican Church is traditionally Anglo-
Saxon, the astounding fact that 96.3 per cent of the mem-

bers of st, George's congregations were born in British
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Commonweal th countries suggests that St. George's is rather
introverted in terms of its relations with non-Anglo-Saxon
Peoples. While it may be true that over thirty per cent
of the congregations were converts to Anglicanism (see
Table 6), it would appear that these converts came almost
exclusively from Anglo-Saxon backgrounds. Indeed, the
figure of 96.3 per cent may even be low, since six of the
respondents reported their place of birth as the United
States. (See Table 19.) It is quite possible that some of
these people would trace their ancestry back to England,

Scotland, Wales, or Ireland.

Table 19. Country of Birth,

Church Attendance Survey:
Male and Female

' Male Female Total

Country of Birth o p Yo. p No.’ y
Canada 105 (82.6) 140 (79.6) 245 (80.8)
United Kingdom 18 (14.2) 23 (13.1) 41 (13.5)
Other Commonwealth 3 ( 2.4) 3 (1.7) 6 ( 2.0)
Other Buropean 1 (0.8 2 (1.1) 3 (1.0)
U. S. A. - 6 ( 3.4) 6 ( 2,0)
No response - 2 (1.1) 2 ( 0.7)

Total 127(100.0)  176(100.0)  303(100.0)
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There appeared to be @& greater tendency for the
Inactive to have been born in Canada as compared to the
Active members. This tendency was particularly noticeable
among the females of the congregations. (See Tables 20

and 21.)

Table 20. Church Attendance Survey: Country of Birth,
Active and Inactive, Males

Agtive Inactive Total
Country of Birth No. % No. % No. %
Canada 51 (79.7) 51 (86.4) 102 (83.0)
United Kingdom 10 (15.6) 7 (11.9) 17 (13.8)
Other Commonwealth 2 ( 3.1) 1 (1.7) 3 ( 2.4)
U. S. A, 1 (.1.6) - 1 ( 0.8)
Total  64(100.0)  59(100.0)  123(100.0)

Table 21. Church Attendance Survey: Country of Birth,
Active and Inactive, Temales

Country of Birth Active Inactive Total
No. % No. % No. %
Canada T4 (77.9) 62 (83.9) 136 (80.4)
United Kingdom 13 (13.7) 9 (12.2) 22 (13.0)
Other Commonwealth 2 ( 2,1) 1 ( 1.3) 3(1.8)
Other Buropean 2 ( 2,1) - 2 (1.2)
U. S. A. 4 ( 4.2) 1 ( 1.3) 5 ( 3.0)
No response ~ 1 ( 1.3) 1 ( 0.6)

Total 5?(100.0) 74(100,0) 169(100.0)
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St. George's is an Anglo-Saxon church. It therefore
would play a role for the /Anglo-Saxon group in the area in
which it operates, While it may be true that members of
non-fiinglo~Saxon origin are on the parish list, it appears
nevertheless, that the dynamics of the church operate so as
to discourage such pcople from regularly crossing its

portals,

Ethnic Origin of Parcnts

Similer to the findings on "Country of Birth", the
ethnic origin of the respondents! parents pointed to an
inglo-Saxon domination of St. George's. In every category
except British Isles, St. George's was under-represented
in terms of the ethnic composition of the parish area's and
Winnipeg's populations. (See Table 22.) Dircct comparisons
with these two larger populations were difficult, however,
because the data collected at St. George's only considered
those people over thirteen years of age, Another difficul-
ty was that some of the respondents reported their parents!
ethnic origin as "Canadian' and no similar classificetion
was used in the federal census data. Although there were
difficulties in precise comparisons, it is suspected that
the general tendencies obscrved would hold true even if

more precisc comparisons were possible,
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Table 22. Ethnic Group Composition of Metropolitan
Winnipeg (411 Ages, 1961), St. Ceorge's
Parish drea (A11 fges, 1961), and the
St. George's Congregations on the Surveyed
Sunday (Based on Ethnic Origin of Respondents!
Mothers and Fathers, Respondents 14 Years of
Lge and Over, 1963), Both Sexes

Winnipeg Parish l\rea St. George’;I
Ethnic Group /
No. % No., % No. %

British Isles 231,964 (45.0) 9,740 (63.4) 546 (93.2)

French 39,777 ( 8.4) 709 ( 4.6) 5 ( 0.8)
German 50,206 (10.5) 1,097 ( 7.1) 8 (1.W)
Italian 5,785 ( 1,2) 145 ( 1,0) -
Netherlands 14,881 ¢ 3.1) 381 ( 2.5) 9 ( 1.5)
Polish 24,904 ( 5,2) 500 ( 3.2) 1 ( 0.2)
Russian 4,102 ( 0.9) 115 ( 0.7) 1(0.2)
Scandinavian 17,83% ( 3,7) 583 ( 3.8) -
Ukranian 53,918 {11.3) 779 ( 5.1) 2 ( 0.3)
Other European 40,934 ( 8.6) 1,15% ( 7.5) 6 ( 1.0)
Lsiatic 3,198 ( 0.7) 48 ( 0.3) -
Other and not
stated 6,486 ( 1.4) 130 ( 0.8) 8 ( 1.4)
Total 475,989 (100.0) 15,381(100,0) 586(100.0)

AL e e i o v e L e i, g v s s o —

IIhe figurcs for St, George's have been rounded off
for simpiification, It mist be remembercd that the figures
for St. George's arec for both parents and are therefore
double the number of respondents, For cxample, thc "onet
Polish person in St. George's means that onz of the
respondents had one parent who was of Pdolish ancestry;
the respondent himself would only be "half" Polish,
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Perhaps the most striking feature about St. George's
congregations was the paucity of members who do not draw
at least some of their national background from United
Kingdom countries. Among the malces of the congregation,
every onc listed at least onc United XKingdom country as the
national origin of one of his parents. The females had only
cight members who do not list some United Kingdom country
in their background. And perhaps one of the reasons for
the representation of females from non-United Kingdom
countrics in the congregations was that they married people
who had somec such background, and who joined their husbands
in the Jinglican Church.

s one obscrver of American religious life has
noted:

Our religious institutions have tended to be

the last strongholds of the foreign language

cultures or for that matter the various early

American cultures, such as that of New England

or that of the pre-Civil War South. 19
Indeced, St. George's would appear to be one of the “strong-
holds" of English culture in the Crescentwood area of
Winnipeg.

In terms of the lctive -Inactive typology a feow notable

differences appeared, Jamong both the males and the females

19David W. Barry, "The Fellowship of Class®,
The City Church, 636, 1955,
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there was a marked tendency for those of Scottish back-
ground to fall into the Active category. (17.9 per cent of
the Active males werc of Scottish background as compared to
9.2 per cent for the Inactive group; among the females 18.1
per cent of the Active were of Scottish background while
12.5 per cent of the Inactive females fell into this
category.) The Inactive group for both males and females
demonstrated a tendency to be of English background as com-
pared to the ictive group which, for both sexes, denons
strated a tendency to have come from more and varied cthnic
background. (See Tables 23 and 24.) On the gquestion of
ethnic background and church attendance, it is interesting
to note that church affiliation is more frequent in Scote
land than in England.go

If it is true than an individual's socioceconomic
status is correclated with ethnic similarity with the major-
ity group in the arca, thon the data would suggest that the
Inactive group probably tends to come from higher social
strata.

Since St. Goorge's was almost exclusively ~nglo-Saxon,
the consequences of the operation of such an organization
within the parish area particularly, and Winnipeg generally,
would bc to provide n focus for Anglo«Sagon pecople of the

20 . , Cs .
Sou John Highct, 'Church Going in Scotland®, lcy
Society, December, 1963, p. 13,
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Table 23. Church Attendance Survey: National Origin of
Respondents! Mothers and Fathers, Active and
Inactive, Males

Letive Inactive Total

National Origin No. 7 o 7 Yo 4
English 70 (54.6) 69,00 (58.4) 139,00 (56.5)
Scotch 23 (17.9)  10.8% ( 9,2) 33.8% (13.8)
Irish 10 ( 7.8)  13.00 (11.1) 23.00 ( 9.4%)
Welsh 2 (1.6) 0.50 ( 0.4) 2.50 ( 1.0)
Canadian® 18 (14.1)  19.00 (16.7)  37.00 (15.0)
American - 1.00 ( 0.8) 1.00 ( O.4)
Scandinavian 3 ( 2.4%) 2.33 ( 2,0) 5.33 ( 2.2)
Other European 2 (1.6) 2.33 ( 2,0) 4.33 ( 1.7)
Total 128(100.0) 118.00(100,0)  246.00(100,0)

In some cases respondents gave more than orenational origin
for either one or both of their parcentss; in such cases
halves and thirds were used in compiling the frequency
distribution.

2If "Canadian" responses are assumed to contain some inglo-
Saxon background, then there were no rcspondents who fell
entirely outside the Linglo~Saxon group: cvery male responde
ent had somec Anglo-Saxon background be it from his mother
or his Tather,
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Table 24, Church Lttendance Survey: National Origin of
Responsdents' Mothers and Fathers, ictive and
Inactive, Females

Wational Originl Lctive Inactive Total
No, % No. % No. %

English 92.0 (48.2) 86.5 (58.4) 178.5 (52,8)
Scotch 3%.5 (18.1) 18,5 (12.5) 53.0 (15.7)
Irish 27.0 (14+.2) 19.5 (13,2) 46.5 (13.7)
Welsh 2,0 ( 1.1) 2.0 ( 1.%) 4.0 ( 1.2)
Canadian® 15.0 ( 7.9) 11.0 ( 7.%) 26.0 ( 7.7)
Jimerican 2.5 ( 1.3) 0.5 ( 0.3) 3.0 ( 0,9)
Scandinavian 2.0 ( 1.1) 1.5 ( 1,0) 3.5 ( 1.0)
Other European 13.0 ( 7.0) 5.5 ( 3.8) 18.5 ( 5.5)
No Response 2.0 ( 1.1) 3.0 ( 2.0) 5.0 ( 1.5)

Total 190.0(100.0) 148,0(100,0) 338.0(100,0)

1

In some cases the respondents gave two national origins
for one parent; in such cases 0.5 was scored in each of
the categories, This scoring technique accounts for the
decimal points in the frequency distriovutions.

2If one considers "Canadian" responscs as having some Anglo-

Saxon background, then six of the Active members came
entirely from non-inglo-Saxon parentage, while two of the
Inactivc members came from non-inglo-Saxon parentage,
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area. /nd since St. George's brings together a similar
cthnic group it probably functions to reinforcec a group
consciousness, in this case, an Lnglo-Saxon group conscious-—
ness. In a sense, then, St, George's operates to integrate
the /nglo-Saxon cloment within the areaj in a sense, too,
it would function to divide the community into Lnglo=-Saxons
and non-.nglo-Saxons. It may well be true thats

From the ethnic standpoint, the church has

been the supreme ingtrumcnt for maintaining
cultural diversity,<l

Level of Education

The mecubers of the congregations exhibited a rcla-
tively high level of education. Well over forty (43.5) per
cent of those who werc not students had spent some time in
a university, while in the parish area and in Winnipeg the
corresponding bercentages wore 23.1 and 8.4 respectively.
Those who had no formal education or who had ended theirp
education at the elementary level accounted for 4,5 per
cent of the members of the congregations, 13,2 ber cent of
the parish area's bopulation, and 34,1 per cent of Winnipeg's

bopulation, Excluding students, the estimated mean number

21 . . .
C. L. Wilson, "A Social Picture of a Congregation",
American Sociological Review, 10:418, 1945,
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of years spent at school by members of the congregations
was 12.1 yearss; this compares to figurcs of 10.6 and 8.3
years for the parish arca's and Winnipeg's populations.
(Sec Table 25,)

Striking differences appearecd between the .ctive and
the Inactive groups for both the males and the females.

The Active females had spent, on the average, slightly more
years in school than their Inactive counterparts. (Sce
Table 26.) This average is, however, misleading. For, if
only those who had spent some time at a university are con=
sidered, then one sees that 33.7 per cent of the Active
females fell into this category, while 41,2 per cent of the
Inactive did,. Combined, the two groups were represented

by 37.1 who had spent some time at university. The differ-
énce in mean years at school would appear to be largely
caused by the greater percentage of the Inactive members
who had not graduated from high school. The breceding
statistics suggest that the Inactive females tend to
dominate the extremes of the cducational continum presented
by females in the congregations,

For males other than students, the pattern was much
clearer. The Inactive group had spent more years on the
average at school, and represented a significantly higher
proportion of the church's university graduates than the

sctive group. While it was made up of 29,6 per cent
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Table 25, Highest Grade of School Attended For Non-Students
in Metropolitan Winnipeg (1961), St. George's
Parish Area (1961), and the St. George's
Congregations on the Surveyed Sunday (1963),
Both Sexes

Winnipeg Par’sh Area St, George's
Education

No, % o, % o, %
None 13,653 ( %.3) 197 ( 2.0) 2 ( 0,9)
Elementary ok, 45 (29,8) 1,095 (11,2) 8 ( 3.6)
High School
1 to 2 years 76,435 (24.1) 1,660 (17,0) 25 (11.1)
High School
3 0 5 years 105,275 (33.4) 4,575 (46.7) 92 (40.9)

Some University 26,475 ( 8.%) 2,260 (23.1) 98 (43.5)

Total 316,282(100.0)  9,787(100.0) 225(100.0)

1
Estimated Mean
years at school 8.3 years 10.6 years 12.1 years

The estimated mean years at school was computed by

considering the census categorics as ha—-ing the following
averages:

None ...00vus.., %000 a0 cccn0aoa e esccso O years
Elementary ~ 1 or MOTC years ,...00., 4 years
High School -~ 1 to 2 NACE:N o - I .« 9 years

High School -~ 3 to 5 years secssasesoll Vears
Some University - 1 or more years ..,,15 years
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vniversity graduates, the Inactive group had 41.9 per cent
with university degreces. (Sece Table 27,) The Lictive group
had spent an cstimated 11.9 years at school, whilec the
Inactive group had spent 13,1 years in educational insti-
tutions, The estimated mean time spent at school for all

the males was 12,5 years,

Table 26. Church Attendance Survey: Education Levels
of Non~Students, Active and Inactive,
Females

Active Inactive Total
Education Vo, q Vo p No. %
No formal education - 1(1.6) 1 (‘0075“
1 to 8 years 1 (1.3) 3 (4.8) L ( 2.8)
9 to 10 years 8 (10.0) 10 (15.9) 18 (12.6)
High School graduate Lo (52.5) 21 (33.3) 63 (44.0)
Some University 12 (15.0) 13 (20.6) 25 (17.5)

University graduate 15 (18.7) 13 (20.6) 28 (19.6)
No response and other 2 (2.5 2 ( 3.2) 4 ( 2.8)

i ot A R e U ———

Total 80(100.0) 63(100.0) 1%3(100,0)

Estimated Meansl 12,0 years 11.6 years 11.8 years

lSee footnote on Table 27,
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Table 27. Church Attendance surveys Educat;on Levels
of Non-Students, Lctive and Inactive,
Males
Active Inactive Total
Education N
No. % No, % No, %
No formal education 1 ( 2.3) - 1 (1.2)
1 to 8 years Y (9,1) - b ( 4,6)
9 to 10 years 2 (4.5 5 (11.6) 7 ( 8,0)
High School graduates 15 (3%.0) 1% (32.6) 29 (33.3)
Some University 8 (18.2) 6 (13.9) 14 (16.1)
University graduate 13 (29.6) 18 (%1.9) 31 (35.6)
No response 1(2.3) - 1(1.2)
Total Y4 (100.0) 43(100. 0) 87(100,0)
Estimated Meansl 11.9 years 13.1 years 12.5 years

—.

l"Estimated Means™ have beon
education categorics as h
No formal edy
1 to 8 yea
9 to 10 years ..

High School graduate

Some University oo
University graduate ..,

arrived at b
aving the foll w
cation .,
TS cevvoos

ooooooooooo
® 0000080 0 4

® 0 o

© 8 e 00600 ¢

© 0 0 0 o

o 2 0o

S

Y considering the
ing averages:
»o O years
years
cecee 9 years
«oll years
ccrecscossooll years
years
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In terms of the Winnipeg and the parish arca popula-
tions, it is clear that St. George's draws the majority of
the members of its congregations from the bettor educrted
segments. On the whole, the less educated people were not
represented in the congregations in proportion to the number
of such people found in the parish area. For the males, the
Asetive group appeared to have significantly less cducation
than the Inactive group, (The reasons for this differen—
tial will be dealt with in the second part of the thesis.)
For females a slight tendency in the Opposite dircction
was observed, although more Inactive females had university

degrees than had i.ctive ones.

Occupational Status and Occupational Rating

It is commonly known that education is closely related

to occupetional rating. It was no surprise, therefore, that

the less educateqd Letive group also had a lower occupational
rating than the better educated Inactive group,

Table 28 indicates, however, that there was no signi-

ficant relation between the males! occupational status and
the Active-Inactive typology. Both groups had just over
seventy per cent who worked for alliving° Analysis of the
females, on the contrary, tend to support the thesis that
those who arc most involved in the church (as mcasured by
the Active~Inactive typology) are more likely than not

to be non-earning housewives. (Sece Tablec 29.) More of
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the female students fell into the Inactive category than
into the Active one: the same held truc for the males who
were students. Further, it should be noted, that over
seventy per cent of the evening congregation was made up
of students as compared to Just over sixtcen per cent in
the morning congregation: females exhibitcd somewhat the
samec pattern as did the males so far as the number of
students at the two services was concerned,

Table 28, Church Attendance Survey: Occupational Status,
Morning and Bvening, Active and Inactive,

Males
Active Inactive
Status - Morning Evening Morning Evening Total
No, % Ho. % To. 4% No. % o, %

Work for a '

living 37 (75.5) 2 (13.3) 33 (70.2) 6 (50.0) 78 (63.4)
Student 6 (12.2) 13 (86.7) 10 (21.3) 6 (50.0) 35 (28.5)
Unemployed 2 ( 4,1) - - - 2 ( 1.6)
Retired Y ( 8.2) - L ( 8.5) - 8 ( 6.5)

——— g . — s

Total 49(100,0) 15(100,0) 47(100,0) 12(100.0)123(100,0)




Table 29. Church fttendence Survey: Occupational Status,

Morning and Evening, Active and Inactive,

Females

Active Inactive
Status Morning Evening Morning Evening Total
No. % Wo. % TWo. % ©No. 4 io. %
Non-earning 61 (73.5) 3 (25.0) W4 (62.8) o2 (50.0) 110 (65.0)
housewife
Work for a 10 (12.10 2 (16.7) 10 (14.3) 1 (25.0) 23 (13.6)
living
Student 8 ( 9.6) 7 (58.3) 1% (20.0) 1 (25.,0) 30 (17.7)
Retired 3 (3.6) - 2 (2,9 - 5 ( 3.0)
Unemployed 1 (1,2 - - - 1 ( 0.6)
Total 83(100.0) 12(100.0) 70(100,0) 4(100.0)169(100.0)

O0f those males present at the evening service who

worked for a living, the mean Warncr Sca1022

rating was

3.00 as comparced to 1.96 for the morning congregation,

(8ee footnote to Table 30.)

The fctive males hed =

lower

occupational roting than the Inactive by 0.23 on the scvene

point Warner Scalec (scc Table 307, supporting the results

22

W. Lloyd Werner's scale for ro
& seven point onc where a higher score

pational ra

ting.

ting occupations is
means

a lower occue

In the highest catcegory, with a rating of 1Y, come
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obtained in a somewhat similar study of five Protestant

churches in Louisville, Kentucky, where it was found that:

such professionals as lawyers, doctors, engineers, and
other people with post graduate training; owners of busie
nesses valued at §795,000 or over are placed in the highest
category; regional and divisional managers of large
financial and industrial enterprisces also fall into the
top category, as do certified public accountants.

In category #2" are thosc professionals such as
high school teachers, nurses, librarians, and generally
those who have university or equivalent training; owners
of businesses valued between %20, 000 and $75,000 fall
into this category; assistant managers and office and
department managers fall into this category as do
accountants, real estate and insurance salesmen.

Those occupations given a rating of "3" include:
social workers, grade school teachers, librarians
(no degree); owners of businesses valued between $5,000
and $20,000, and all minor officials of business; auto
salesmen, bank clerks, secretaries to executives, and
contractors fall into this category.

Those occupations assigned a rating of 4" include
owners of businesscs valued between $2,000 and %5, 0005
bookkeepers, mail clerks, factory foremen, electricians,
plumbers, carpenters, railroad engincers and conductors,

Those occupations rated as "5 include some of the
following: telephone operators; apprentice carpenters,
plumbers, and electricians; barbers, firemen, policemen,
and bartenders,

Rated as "6" arc: assistants to skilled tradesmen,
night watchmen, taxi and truck drivers, and gas station
attendants,

Rated as "7" are odd-job men, janitors, and
laborers.

For a discussion of his scale sce Social Class in
America (New York: Harper Torchbooks, 1960). Sce
Appendix C for a reproduction of the scale,
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The occupational rating average of the

total active group is somewhat lower
than that of the total irregular group,
the differcence being 4 on a seven point
LWarneﬁ] scale,?

In the present study it was found that if only the
morning congregation was considerced, then the ‘ctive group
was lower by .50 on the Warner scale, However, the distri-
bution into the various categories indicated a slight
tendency for the Inactive group to gravitate toward the
extrcmes of the ratings of the members! occupations,

(While 28.2 per cont of the Active group fell into category
onc, 41,0 per cent of the Inactive did soj; in catcgories
four to seven the Inactive had 10.3 per cent while the
Active had 5.2 per cent in these categories,) The observed
tendeney for the Inactive to dominate the extremes is noted
at this time because, as will become particularly clear in
the analysis of the interviews, the tendency is an impdrn
tant one, While it is true that there is this slight tene
dency for the Inactive to gravitate toward the extremes,

it is to be remembered that the vast majority (91.0 per

cent) of the males of St. George's who work for a living

2

3Arthur Elliott, A Sociological Study of One Hundred
Active Church Members and One Hundred Irregular Lttending
Church Members in Five Protestant Churches in Louisville,
Kentucky, 1953," (unpublished Master!'s thesis, The Univere
sity of Louisville, Louisville, 1953), p. 29.
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fell into one of the top three Warner Scale categories,

(See Table 30.)

Table 30. Church Attendance Survey: Occupational
Rating (Warner Scale), Those Who Work for
a Living, fLctive and Inactive, Male
Active Inactive Total
Rating
No, % No., % No. %
One 11 (28.2) 16 (41.0) 27 (34.6)
Two 16 (%1.0) 1% (35.9) 30 (38.4)
Three 10 (25.6) % (10,2) 14 (18.0)
Four 1( 2.6) 2 ( 5.1) 3 ( 3.8)
Five - 1 2.6) 1(1.3)
Six - 1 ( 2.6) 1(1.3)
Seven 1( 2,6) - 1(1.3)
No answer - 1( 2.6) 1(1.3)
Total 39(100.0)  39(100.0) 78(100.0)
1
Mean 2.15 1.97 2,06

Other means:
Morning congregations 1,9
Evening congregation: 3.0
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Judging from thc occupational rating of those males
who work for a living, the evening congregation would appear
to be made up of a lower sociocconomic group than the
morning congrcgation, Moreover, the evening congregation
tended to be madec up of people with the status of student
to a greater c¢xtent than the morning congregation. Llthough
there were only slight differences between the ‘etive and
Inactive males in terms of occupational status, the Active
females tended to a greater extent then the Inactive to be
non-carning housewives, The occupational ratings of the
males indicated that the Inactive group, on the avcrage,
tended to come from higher occupational lovels. However,
they also had a tendency to dominate the lower cxtreme as
well, (See Table 30,) Hence, one might cxpect that onc of
the factors which plays a part in detcrmining the frequency
of church attendance is the occupational level from which
one comes. The regular attenders tended to come from the

middle of the range representcd by the congregations.

dincome

The high level of education and the concentration
of St. George's members into thec top three categories of
the Warner Scale both suggest that the prescnt study is

dealing with a relatively high socioeconomic group,
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Incomes were found to be well over double that of
the incomes of those who work for a living in the St,
George's parish, and triple that of the incomes for
Winnipeg. (Sec Table 31l.) For all the malcs of St., Gecorge's
Church who worked for a living, the mean income was $11,421;
for the St. George's parish area it was $4,900; and for
Winnipeg the mean was $3,907. It is also noteworthy that
over fifty per cent of the males of St. George's Church who
reported their incomes, made over $10,000 per year. Deomone
strating the same pattern as tho males, the females of
St. George's Church who worked for a living had mean in-
comes of $6,139; the parish mean was $2,200; and the mean
for females in Winnipeg was $1,961. (Secc Table 32.) It
would appear, indeced, that the congregations are composed
of the wealthier elements within the area.2L+

Examination of the footnotes to Tables 33 and 3%
lends strong support to the notion that the evening service
attracts a different socioeconomic class than docs the
morning service, The mean income at the evening service
for the melcs who worked for o living was $6,314% as come

pared to @11,993 for the males at the morning service,

Similar findings have been made in the United States;
for cxample, sec Arthur Elliott, "4 Sociological Study of One
Hundred Active Church Members and One Hundrod Irregularly
~ttending Church Members in Five Protestant Churches in
Louisville, Kentucky, 1953," (unpublished Master's thesis,
The University of Louisville, Louisville, 1953), p. 27,
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Table 31. Income of Those who Work for a Living in
Metropolitan Winnipeg (1961), St. George's
Parish Area (1961), and thc St. George's
Congregations on the Surveyed Sunday (1963),

Males
Winnipeg Parish /rea St. Ceorge's
Income
No. % No. % No., %

Under $1,000 75752 ( 6.8) 252 ( 7.5) -

$1,000~-1,999 8,888 ( 7.9) 220 ( 6.6) -

$2,000-2,999 16,217 (1.%) 302 ( 9.0) 1 ( 1.5)
$35000-3,999 29,319 (26.0) 633 (18.9) 1 ( 1.5)
%4, 000~5,999 35,506 (31.6) 1,042 (31.1) 5 ( 7.6)
$6,000-9,999 12,150 (10.8) 606 (18.1) 25 (37.9)
$10,000 and 2,793 ( 2.5)  29% ( 8.8) 34 (51.5)

over

Total 112,625(100.0) 3,349(100,0)  66(100,0)

1
Mecan $3,907 $4, 900 $11,421

A, S, o - v oms 8

The mean for Winnipeg was taken from Census of Canada,
"Bulletin CT-17", (Ottawa: Dominion Bureau of Statistics,
1961), p. 20. The Parish area mean was computed by
averaging the means given for census tract areas 43 and
Y.  The mean for St. George's was computed by using the
raw figurcs collected from the church attcndance Survey,
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Table 32, Income of Thosec who Work for a Living in
Metropolitan Winnipog (1961), St. George's
Parish Area (1961), and the 8t. George's
Congregations on the Surveyed Sunday (1963),
Femalcs
Winnipeg Parishﬁ)&%gfl’ St. Gedgéc‘s
Income
No. % No. % No, %
Under $1,000 13,751 (23.4%) 447 (24,7) -
$1,000-1,999 15,79% (27.0) 399 (22.0) -
$2,000~2,999 17,506 (30.0) 439 (24,2) ~
$3,000~3, 999 7,828 (13.3) 296 (16.3) 5 (27.8)
&', 000-5,999 3,129 ( 5.3) 168 ( 9.3) 6 (33.3)
$6,000 -and over 600 ( 1.0) 63 ( 3.5) 7 (38.9)
Total 58,608(100,0) 1,812(100,0)  18(100.0)
Moant 41,961 $2,200 46,139

1

The mean for Winni
"Bulletin CT-17%,
1961(, p. 20,
averaging the means for census tract areas

pecg was taken from Census of Canada,

(Ottawa: Dominion Burcau of Statistics,

The Parish areca  mean was coin

E3 ana .

The mean for St. George's was computced by using thc raw
figurcs collccted from the church attendance SUTrVCYe
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(Seec footnote to Table 33.) Similarly, the females present
at the evening service who worked for a living avceraged
lower incomes than did their working sisters who were pre-
sent at the morning service., ($3,767 as compared to the
morning service mean of $6,6133 scc footnote to Table 34,)

The incomes of the sctive-Inactive male groups also
rcflected that, on the average, the Inactive group came from
a slightly higher socloecononic level, The mean income of
the morning congregation's Inactive males was $12,733 whilec
at the same service the Active males averaged $11,369, a
differcnce of $1,364%, If median incomes are considered,
then the gap grows to over two thousand dollars, (See
footnote to Table 33.)

Just as the Active females had a slightly higher
educational level than the Inactive, so too, they had a
higher mean income (Inactives H4,5255 Actives $7,430), at
the morning service the Letive females who worked for a
living had a mean income of $8,250; the Tnactive St 743,
(Sce Table 3k4,)

Three significant generalizations cmerge from the
bPreceding discussion, First, it is clecar that the Active
male tends to be from = lower socioeconomic stratum than
his Inactive fellow member,  Second, in addition to attrace
ting the youth, the evening scrvice tends to draw pcople of

a lower social strata than does the morning service,



Table 33. Church ,ttendance Survey: Income, Those who
Work for a Living, Active and Inactive,
Malecs
Acetive Inactive Total
Income
No. % No. % No. %
Under $3, 000 - 1 ( 2,6) 1 (¢ 1.3)
3,000~%,999 1 ( 2.6) 1 ( 2.6) 2 ( 2.6)
5, 000-6,999 7 (18.0) 6 (15.3) 13 (16.7)
7,000~9,999 10 (25.6) 6 (15.3) 16 (20.5)
10,000~14%,999 9 (23.1) 9 (23,.1) 18 (23.0)
15,000-2%,999 5 (12,8) 6 (15.3) 11 (14%.1)
Over 325,000 2 (5.1) 3 (C7.7) 5 ( 6.4)
Not disclosed 5 (12.8) 7 (18.1) 12 (15.4)
Total 39(100.0)  39(100,0) 78(100,0)
Mean Incomes~™ $11,170.59 $11,625.00 $11,390.91

Lother Figures, which have,
calculated from raw figures

Mean Incomes:

Morning
Bvening
Morning
Morning

congregation,
congregation,
congregation,
congregation,

Median Incomess

Morning congregation,
Morning congregation,

as the table above, been

given by the respondents, arcs

Lctive
letive
Lictive

‘ctive respondents:s § 9,850.00
Inactive respondents: $12,000,00

and Inactives $11,993.22
and Inactives
respondents:

Inactive respondents: $12,733.33

% 6,314,29
$11,368.75
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Table 34. Church ‘ttendance survey: Income, Those who
Work for a Living, Active and Inactive

Females

Active Inactive Total
Income

No. % Mo, % No, %
$3, 000k, 999 4 (33.3) L (36.4) 8 (3%.8)
5, 000-6,999 2 (16.7) 4 (36.4%) 6 (26.1)
75000~9,999 2 (16.7) - 2 ( 8.7)
10, 000-1%,999 1 ( 8.3) ~ 1 ( %,3)
Over $15,000 1 ( 8.3) - 1 (¢ %.3)
Not discloscd
and other 2 (16.7) 3 (27.2) 5 (21,8)

Total 12(100,0) 11(100, 0) 23(100,0)

Mean Incomesl $7,430.00 5k, 525,00 $6,139,00

W s e . S—-— s -

1Other figures, calculated from the raw figures supplicd
by the respondents, arc:

Mean Incomess:

Morning congregation, ictive and Tnactives $6,613.33(n=15)

Evening congregation, Active and Inactives $3,766,66(n=

3)

Morning congregation, Active respendents:  §$8,250,00(n=8)
Morning congregation, Inactive respondentss i, 742,86(n = 7)

Median Incomes:

Morning congregation, ictive respondonts: $7,000.00(n=8)
Morning congregation, Inactive respondents:$5, 000, 00(n = 7)
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And third, the typical congregation is composcd of the
wealthier elements in the parish area, and in Winnipeg,
Also worthy of commont is the sociocconomic homo-
genelity of the congregations. Only three of the males had
incomes bclow @S,OOO per ycar, and two of them were prescnt

at the lower prestige cevening service,

Conclusion

The preceding discussion of the St. George's CONETre=—
gations was intended to provide a picturc of the kinds of
bcople who attend thaot church by using a few simple vari-
ables and relating them to the morning and the evening con-
gregations, male-fomale differences, and to the Letivew
Inactive typology. Duc to the sinplicity and brevity of
the questionntire,only superficial data were obtained;
however, since the analysis of the congrecgations was intended
to provide a foil against which a morc detailed examination
of one group within the church might be compared, the brief
quostlonalrﬁ fulfilled its intended purpose. Presented
alone it would Justifiably be open to charges of abstracted
empiricism., It ig hoped that some of the dynamics of
St. George's Church will crerge when the results of the
interviews with the mlddle-~aged male members are comparad
with the results of the church attendance survey,

What, bric cfly, are some of the salient features or
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typical St. George's congrcgations? Perhaps their most
striking feature is their class homogeheity, ~1lthough,
drawing pcople from slightly differcnt social strata, the
morning and the evening scrvices are both almost exclusive-
1y composed of white collar workers and those from the
professional and managerial classes. Tho congregations

as a wnole draw their members from the middle and upper
sociocconomic groups within the parish arca,

Because of the elass homogeneity of the congregations,
it is suspected that the one~third of the mombers who live
outside the parish boundaries, go to St, George's partly
becausc of socioeconomic simileritics; or perhaps, as has
often been observed,; becausc "religious affiliation functions
28 an indicator of class".25

Perhaps, too, the thirty-odd per cent of the members
of the congregations who are converts to ‘nglicanisnm may
be interpreted, in part, as a group of pecople who, on
having reached the professions or the higher echeclons of
the business world, feclt more at their own level in
St. George's Church which is predominantly middle-class,
Morcover, one of the Seeming sociological requisites for

having
Joining St. George's is fee-dwmeme some inglo-Saxon background.

Hence, one might suspect that the rising Ukranian, if he

25Poter L. Berger, Thec loise of thc Solemn Lssemblics,

(New York: Doubleday and Company, 19617, p, 75,




felt so ineclined, would probably join a United Church
(wvhich, it appears, is more amenable to ethnic diversity,
yet is to the rising non-inglo-Saxon, a satisfactorily
middlc~class church). For the inglican Church generally,
and St. George's in particular, it would appear that
membership is not sociologically probable if one is of
non-.rnglo-Saxon background., Perhaps it might be said of
St. George's that it

has scrved as a principel rallying point

for an ethnic group, and that through this

group or otherwisc, it has become, unwit-

tingly perhaps, an organ of the group or

of & sccial class in the community.?2
Lilthough the above evaluation may have certain elements
of truth in it, onc must kcep in mind the wisdom of
statements such as the followings:

Though it is clearly evidcocnt that church

cople tend to group themscelves in

churches and denominations according to

certain social traits, it is probablec

that we find more heterogencity in classe

status in the average church than in ang
other large voluntary social grouping.?2

26C,J. Nuesse and T.J. Harte (cds.), The Sociology
of the Parish, (Milwaukee: The Bruce Publishing Company,
1951), p. 11.

7Louis Bultena, "Church Mcmbership and Church
~ttendance in Madison, Wisconsin", American Sociological
Review, 14:387, 1949,

74
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Typical of most churches, St. Gecorge's has a greater
proportion of females present on a typicel Sunday, than onc
would expect from a knowlcdge of the sex ratio of the areca
in which the church operates., The present study indicated
that women were more likely than men to attend church more
regularly and, consequently, more likely to fall into the
Lctive group than men were,

Both the morning and the evening congregations were
relatively homogencous in terms of their age-structures.
Once again, this homogeneity may perhaps best be inter-
preted as a tendency towards similarity in class-structure.
With the exception of young people 14 to 19 years of age
(who, perhaps, were at church with their parents), the
age~structure of the morning congregation, when considered
along with the occupational ratings and incomes, indicates
that the congrecgation is made up of people who are at an
age where they have reached a relatively high social and
economic stratum, It would secm that the majority of the
fLinglicans in the area who are in the age group 20 to 34
either do not go to church or clse they go to one where they
feel more at their own social and cconomic level.

St. George's homogeneity appecars to be a good example of

David W. Barry's statement that:
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Our Protestant churches in the city are

on the whole not community-oriented.or o8

neighborhood~oriented, but group-oriented,

Indesd, the fact that the males at the morning congrc-
gation have a mean income of almost twelve thousand dollars
points not only to the fact that their incomes are well
above the level of the parish arca's, but also to the fact
that St. George's is composced of a group whosce income is
high.,

Of the males of the congregations, if the 1% to 22
age group is climinated, 95,3 per cent werc mearricd as
compared to 68.6 per cent of femalos in the same age groups.
The males, it might thercforec be suggcested, go to church
partly because of thoir wives or for the sakc of their
children; the females, in contrast, attend church regarde
less of their marital status.

L few notable differences appeared between the Active
and Inactive parishioners. The ‘ctive non-student males,
for example, had less formal education, while, on average,
the Inactive females had spent fewer years at school, In
contrast to the females, who worked for a living, the
Active male tended to come from a slightly lower occupa-

tional stratum than his Inactive fellow church member, The

28
David W. Barry, "The Fellowship of Class"; The City

Church, 6:5, 1955,
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Lictive members had a greater tendency to have always been
inglican, to have been born outside Canada, and to have a
slightly older average age than the Inactive.

In bricf, then, St. Georgc's is attendcd by people
of fAnglo-Saxon background who have reached the higher
cchelons of the economic, and presumably, the social world,
However, the reference to the church as "St. George! s-and-
all~-Cadillacs" is misleading; a truer evaluation would be
1St. George's-and-all~lato~model~€hevrolets", since, as
will be shown in the forthcoming discussion of the inter-
views, the “Cadillac" people of St. George's do not show

a propensity for regular church attendance.



CHAPTER IIX

THE INTERVIEWED SAMPLE: THE METHODOLOGY AND A BRIEF
CONSIDERATION OF SOME OF THE FEATURES OF THE
ACTIVE AND INACTIVE MIDDLE-AGED MALES

Introduction

No adequate description of the .lctive and the Inactive
church member is possible from a simple church attendance
survey. At best, information collected in such a fashion
is superficial. Hopefully it provided a simplified yet
accurate picture of those who attend St. George's Church.
One of its difficulties, however, was that it could not
hope to provide a cross=section of the membership of the
church in terms of the whole range of degrecs of partici-
pation in the church. Those people who attend St. George's
infrequently, or not at all, were undcr-represented in re-
lation to the number of such people on the parish list. In
order to get a morc reprcsentative sample and, at the same
time, add depth to the study, it was decided to conduct a
number of interviews. Owing to limited research time, and
a budget which did not provide for rescarch assistants,
concentrated study was limited to one group within the church.
If both sexes and all ages had becn included, the resulting

numbers in the various categorices would have been so small
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as to deny statistical generalizations.,

The middle-aged male group was scelected for a varie
ety of recasons. It is tritc, but nevertheless true, to
say that in the structure of the westoern society's family
the male is = the formal head. Morcover, he is gencrally
the broad-winner in the cconomy. «nd this being the casc,
he is largely responsible for the socioecononic position
of his family. 1In /nglican churches mon arc usually in
the majority on theo governing bodies, Thesc appointments
invariably go to middle-aged men. Such men arc, then,
important figures in the church as well as in the family,
Furthermorc, becausc the malc is the bread~-winner, and con-
sequently the person who largely determines into which
social stratum his family fits, it would not be an
¢Xaggeration to say that if a church is "wealthy™ it is
largely due to its middle-~aged mele parishioners, They
form thc crucial cconomic base of the church,

. further reason for selecting this group for intcn-
sive study was that they are numerically wcll represented
at 8t. George's, (Sco Chapter II, "Agc-Structurc!,)
Morcover, it was thought that they would be more articulate

than the females, the'youth, or the clderly,
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The Mcethodology

Treachcrous difficultics were encountercd in obtaining
a sample of the middle-aged men., The opcrational definition
of middlec-aged was taken to mean anyonc between the ages of
forty and scventy. The only clue as to age available on
the parish file was the ycar of birth of thc members?
children. If children were listed on the file, then thosec
men who had had their first child between 1923 and 1943
were considered to fall within the desirod age range., Men
with no children on the rccords werce also included in the
preliminary list drawn up. This tentative list was then
shown to a St,. George's clergyman who was asked to strike
off the names of any men whom he knew did not fall within
the desired age range. The names remaining after his
perusal were considered the universc from which the sample
was to be taken.,

It is readily admitted that the above procedure
lacked accurary; it was, however, the only approach which
appeared to be possible. Bias undoubtedly entered as a
result of the dates of birth for children being set between
1923 and 1943. Those men who married either young or late
in life were perhaps excluded cven though they fell within
the age range which had been defined as middle-aged. Morc=-
over, the clergyman who checked the list did not know all

of the men and, therefore, a few younger and older men got
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into the universe, even though they were not within the
desired age range,

After the final 1list of nemes was established, each
name was assigned a number starting with 100 ang running
to 321 where the list was expircd. A table of randonm ninie
berslwes then used to socleet 102 of the 221 names on the
list.

4fter the sample had been sclected, letters werc sent
out92 usually ten per week, to the men scelected for inter-
views. An attempt was made to contact the individual by
phone about two days after the introductory lctters wore
sent out and, where the individual was willing, an inter-
View was arranged., Since the intervicwing was done for the
most part during July, August, and September it was often
difficult to contact beople because they were frequently
awey on holidays,

After interviewing had sterted, a further, and rather
unsuspected, complicetion arosc, Unhappily, the parish
files contained names of people who werc either not ingli-
cans or not members of St, George's Church. There were

cases, for cxample, where both the husband's and the wife's

e

1M.6. Kendall, and 3.3, Smith, Tables of Random Saimpe
ling Numbers, (Coambridge: At tho University Press, 19397,

Sce Appendix D for a copy of the letter,
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name appeared on the parish file but where only thc wife was
an fnglican or a member of St. George's Church, As a result,
the originally sclected sample became smaller by seven nene-
bers when the names of thosc who should not have been on

the perish list were excludced. (Sec Tablo 35.)

Sixty-seven of the one hundred and two originally
sclected samplc were interviewed. There were numcerous
rcasons for not interviewing all of those men to whom
letters were sent: (1) he was not an Anglican and his nane
should not be on the parish list; (2) he was not a member of
St. George's Church ~nd his name should not be on the parish
lists; (3) he was deceased; (%) he was not in the aporoximate
age range; (5) he was i1l or in hospital; (6) he was moving;
(7) it wes not possiblo to contact him; (8) ho agrced to an
interview but not time could be arranged before the cut-off
date had been recached; and (9) he simply refuscd to be
intervicwed,

Since it was thought that the refusal rate would be
significantly high, the reasons for individual refusals
were carefully noted when, and 1f, phone contact was made,
(Sce Table 35,) Morcover, the housc values of those who
simply refused to be interviewed was cstimated by the ro-
searcher and compared to the values of the intervicwed raw
Spondents! homes, On the average, the former lived in more
CXpensive houses, For those refusing interviews thoe median

house value was $37,500, whilc for those interviewed the
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Table 35. Analysis of Legitimate Refusals, Reasons for
No Interview, Refusals, and Complcted Interviews

Legitimate Rofusals:

1. DNot inglican

2
2. Not a mcmber of St, George's 4
3. Dececased 1

Total 7
Total possible sample therefore cquals 95, (102 - 7 = 95,)

R e T — i

Reasons for Wo Interview, Refusals, and Completed Intervicws:

No, %
1. DNo intervicw due to old age I (1.,1)
2. No interview due to illness 5 ( 5.3)
3. DNo interview due to moving 2 (2.1)
4. No interview duc to no contact Y ( %.2)
5. Aiccepted interview, unable to arrange time 6 ( 6.3)
6. Refusal 10 (10.5)
7. Completed intervicus 67 (70,5)

Total 95 (100,0)
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median was $23,500. (See Table 36.) The bias,therefore,
appeared to be against the wealthier members on St. George's
parish list.

Table 36, Estimated Value of Interviecwed Sample's Homes 1
and the Estimated Value of the Refusals! Homes

Refusals Interviecwed
House Value

No. % No. %
Under $10,000 - 3 ( 4.5)
10, 000-1%,999 - 3 ( 4,5)
15,000-2%,999 3 (30,0) 26 (38.8)
25,000-49,999 4 (40,0) 21 (31.3)
Over 50,000 3 (30.0) 8 (11.9)
ApJartment residents - 6 ( 9.0)

Total 10(100,0) - 67(100.0)

Mean $37,800 $30,402
Medians %37,500 $23, 500

1
The values of the houses were estimated by the rescarcher
on visiting then,
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Of those in the total possible sample, 70.5 per cecnt
were interviewed, Flat refusals accountced for 10.5 per cent
and various other reasons were responsible for the remain-
ing 19.0 per cent who were not interviewed. (Sce Table 35,)
On the whole, it appeared that the bias of the research was
against the Inactive churéh members, as well as against the
wealthicr members of the church,

Since the interviewing was done by one person the
advantage of consistent bias was present; that is, the
inevitable biases of the interviewer probably had a reasone
ably consistent affect during the interviews,

Intervicws were usually carried out in the respondent!s
home, or, less frequently, at the respondentt!s place of
cuployment., Where possible, and it proved possible in all
but four or five cascs, the interviews were conducted in
the absence of the respondent's family., It is hoped, therec-
fore, that difforential intervicwing situations did not
bias the study significantly,

For the most part the respondents scem to have
enjoyed the interviews, and in almost every casc reasonably
good rapport was established. Depending on the individual,
the intervicws varied from twenty-five minutes to over two
hours. The nmost common tiize required was somewhere in the

order of thirty-five to forty-five minutes,
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Frequency of Church iAttendance

Of the sixty-seven men interviewed, twenty-four
(35.9 per cent) claimed they went to church four or more
times per month on the average, and consequently fell into
the Active category. The remainder, by definition, fell
into the Inactive one.3

Since the church attendance survey was done in the
church there was a tendency for the regular church attendcrs
to be over-represented. As might be expected, a greater
proportion of the interviewcd sample fell into categories
representing less frequent church attendance. (See Table
37.) Over fifty per cent fell into the "once or feower!
times per month category, and many of these attended church

only on spccial occasions, or not at all.

Lge-Structure and Marital Status

The attempt to restrict the sample to middle-aged
males was only partially successful. An examination of
Table 38 illustrates that the operational definition of
middle-aged, as those between the ages forty and scventy,
was not rigidly adhered to, (The reasons for imprcecision

have been discussed in the "Methodology" scction of the

present chapter.) For the most part, howcver, the

3Henceforth9 unless othcrwise noted, rceference to the
Active and the Inactive members 1s to be taken to mean those
men interviewed.
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Table 37. Interviewed Sample: Frequency of Church
Attendance
Frequcney Actlive Inactive Total
No. No. % No. %
Once a month or less - 22 (51.2) 22 (32.8)
About twice a month - 13 (30.2) 13 (19.4)
Lbout thrice a month - 8 (18.6) 8 (11.9)
Four or more per
month 2% (100,0) - 2k (35.9)
Total 24 (100.0) 43(100,0)  67(100.0)
Table 38, Interviewed Samples Age Distribution
o AéEE§E' Inéctive Tgéal
Lge
No. % No. % No. %

Under 35 years 2 ( 8.3) 1 (2.3) 3 ( %.5)
35 - 44 years 2 ( 8.3) 2 ( 4,7) 4 ( 6.0)
45 - 5% years 7 (29.2) 1% (32.5) 21 (31.3)
55 - 64 years 9 (37.5) 20 (46.5) 29 (43.2)
65 - 69 years 3 (12.5) 2 ( 4,7) 5¢7.5)
Over 70 years 1 (%,2) Y+ ( 9.3) 5( 7.5)

Total 24(100.0) 43(100.0) 67(100,0)
Mean Ages 55.2 years 55,8 years 55,6 years
Median Ages 58.5 years 56.0 years 57.0 years
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intervicwed sample fell within the desired age range. And
in as much as the definition of middle-~aged was an attempt
to exclude the very young and the clderly, the resulting
sample met its intended objective.

The mean age for those interviewed was 55.6 ycars;
therc was less than one year's differcence between the
L0Uive and the Inactive groups’® mean ages. The two,
however, did exhibit somewhat differcent distributions. The
fictive tended to have a slightly greater represcntation in
the 65-69 age group (12.4% pcer cent) than did the Inactive
group (4.7 per cent). On the whole, however, the two groups
had a rcasonably similar age~-structure, so that we may
assume that age itself was not a major determining factor
in the frequency of church attendance for the middle-aged
males interviecwed.

Discussion of the marital status of the intervicwed
sample nced not be prolonged since gveryone was marricd,
The findings of the interviews and the fact that 95.3 per
cent of the adult men who responded to the church attendance
survey (sce Table 17, p. 43) fell into the "married" cate-
gory suggests that unmarried men tend to avoid St. George's

Church.
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Number of Children

Other studies have suggested that the presence of
children in the home affcct attendance at church,

Questions relating to the number of children born to the
respondents and the number of children living with the
respondents were thercefore asked to sce if any such relae
tionship existed,

On the average, the Active nenbers tended to hnve had
fewer children and 2lso had fewer living at home than had
the Inactive ones. (See Tables 39 and 40.) Although the
difference was not great, there was no evidence to suggest
that those men with children living at home had any greater
tendency to attend church regularly, If anything, the pre-

sent study would suggest an inverse relationship,

For examples
(a) "The general tendency is for families with

children under eighteen at home to participate more fully in
the church's rcligious education programme," Arthur Elliott,
"L Sociological Study of Onc Hundred Active Church Mecmbers
and One Hundred Irregularly Attending Church Mecmbers in Five
Protestant Churches in Louisville, Kentucky, 1953", (unpub-
lished Master's thesis,; The University of Louisville,
Louisville, 1953), p. 25,

(b) "imong Protestants there is evidonce that
both marriage and the bresence of minor children in the home
lead to some increase in church attendance." G.E, Lenski,
The Religious Factor, (New York: Doubleday and Company,
1961), p. 1k,
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Table 39, Interviewed Sample: Number of Children
Born to Respondents

Active Inactive Total
Number

No, % No., % No. %
None - 2 ( %,7) 2 ( 3.0)
One 7 (29.2) Y ( 9.3) 11 (16.4)
Two 5 (20,8) 16 (37.3) 21 (31.3)
Three 7 (29.2) 12 (27,9) 19 (28.%)
Four 5 (20,8) 6 (13,8) 11 (16.%)
Five - 2 ( 4,7) 2 ( 3.0)
Six - 1 (2.3) A 1.5)

Total 24(100,0) 43(100,0) 67(100,0)

Mean per Respondent 2,47 “ 2,60 2.54%

Table 40, Intervicwed Sample: Number of Children
Living with Respondents

Lctive Inactive Total
Numbecr

No. % o, No. %
None 7 (29.2) 13 (30.2) 20 (29.7)
One 8 (33.3) 11 (25.7) 19 (28.4)
Two 6 (25,0) 13 (30.2) 19 (28.4%)
Three 2 ( 8.3) 4 ( 9.3) 6 ( 9.0)
Four 1 (4%,2) 1 (2.3) 2 ( 3.0)
Pive - 1 (2.3) 1(1.5)

Total 2%(100,0) 43(100.0)  67(100.0)

Mean per Respondent 1.25 1.35 1.31
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Education

Excluding students, the males who responded to the
church attendance survey had spent ah estimated 12.5 years
at school., (See Table 27, p. 58,) The interviewed saaple
yiclded an almost idcntical average, 12,6 yecars. The same
pattern also emerged with respect to the LZetive-Inactive
typolcgy. Paralleling the church attendance survey, where
it was found that the dctive had spent an estimated average
of 11.9 years and the inactive 13,1 years, the intecrviewed
sample yielded respeetive averages of 11,9 and 12.9 years,
(See Tablec 41,) Almost fifty-five per cent of the Insctive
members who were interviewed had spent some time at uni-
versity as compared to 41,7 per cent of the Active oncs,

Why do the more educated tond to attend church less
frequently? There are aany possibilities. Two of them
will be noted herec, First, perhaps thec better cducated
arc less likely to commit themselves to definite stands
or rigid behaviour patterns, and hence, are less apt to
become fervent church attenders, ALnd sccond, the university
educated tended, as might be expected, to fall into the
top socioeconomic stratum represented by the church's
meabership, and, if the observations resulting from the
church attendance Survey are correct, this group does not
show as grecat = tendency to regular church attendance as
do the strata immediately below this group. (Sce "Occupa-

tional Status and Occupational Rating", Chapter II.)
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Table 41, Interviowed Sample: Education
Letive Inactive Total
.t'

Education No. 4 No. % No. %
1 to 8 years 2 ( 8.,3) 1 (¢ 2.3) 3 ( 4,5)
9 to 10 years 3 (12.5)  (9.3) 7 (10.%)
High School graduate 9 (37.5) 14 {32.5) 23 (34,3)
Some university 3 (12.5) 7 (16.3) 10 (14.9)
University degree 7 (29.2) 17 (39.6) 24 (35,9

Total 24(100,0) 43(100,0) 67)100, 0)
Estinnted Mean-years '
at School 1 11.9 12.9 12.6

T A s e o

1See footnote on Table 2

various categories,

The interviews

and the church attendance sur

cate that the nembership of the church is made

ably well educated pPeople,
level of the parish area's
(See Table 25, p. 56.)

viewed, once again, were found to have had

The Inactive

than their Active counterparts,

that the Inactive members will represent

7 for the value ascribed to the

vey indi-
up of recasone
as compared to the education

and Winnipeg's Populations.

parishioners intepe

more cducation
We may expect therefore

s on the averagae,
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a higher social stratum than the letive,

Occupational Rating and Gencrational Mobility

Unexpectedly--and in distinct contrast to the results
of the church attendance survey--—the intervicwed sample of
Letive males had almost the same occupational rating as
their Inactive counterparts, Why should this be so?

Table 42 offers a Possible answer to this question,
The LActive Eroup was composed almost exclusively of men
who were to be found in the top three Warner Scale catcoe . -

5

gorics, The Inactive group broke rather clearly into two
sections, those who fell into the first two Warner Scale
categories and thosc who fell into categories four and five,
Clearly it would appear that if an individual did not fall
into one of the top threec categories, thon it was lmprobable
that he would attend church regularly, and most likely he
would not attend at all, (a11 but one of the fetive
respondents came from the top three Warner Scale categories:
see Table 42,) The conflicting findings of the church

attendance survey and the interviews, on the question of

occupational ratings, would secn to be explainegd best by

séee footnote 22, Chapter II, p. 61, for a brier
note on the Warner Scales alternatively, See Appendix C
for a reproduction of the Scale,
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noting that the members of 8t. George's from the lower
socioeconomic strata do not g0 to church with any regulare
ity, and, hence, were not present on the surveyed Sunday.
Thus, the Inactive meabers! higher occupational level which
emerged from the church attendance survey rcsulted because
the lower sociocconomic Inactive members werc not at the
church when the survey was carried out., When the inter-
views were conducted, it became clear that the Inactive
members tended towards both extremes, while the Active
members dominated the upper and middle range of the socioe
economic distribution of the church's membership. (See
Table 42,)

The tendency of the Inactive parishioners to dominate
the extremes, and especially the upper extreme, of the
economic group represented at St. George's was also
1llustrated by the fact that almost fifty per cent (48.9)
of them resided in homes estimated to be worth over
25,000, Only one-third (33.3 per cent) of the Active meme
bers lived in such handsome dwellings. (See Table 43.)

Table W4 relates occupation type to the Activee
Inactive categories. There were two especially notable
points which emerged from this analysis, First, there was
a higher proportion of "business men" who fell into the
Active category than into the Inactive one (62,4 per cent
compared to 39,7 per cent). Second, nine of the eleven

"professional” men interviewed fell into the Inactive
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Table 42, Generational Mobility: An fnalysis of the
Interviewed Respondents:! Occupational Level
as Compared to Their Fathers! Occupational
Level (Warner Scale)

L~ s,

Active

Inactive Total

L, Fathers!

Occupation No, % No. % No. %

One 10 (4+1.7) 17 (39.6) 27 (4+0,2)

Two 5 (20.8) 18 (41.8) 23 (3%.3)

Three 3 (12.5) 2 ( &.7) 5 (7.5)

Four L (16.7) 1 (¢ 2.3) 5C7.5)

Five 2 ( 8.3) L (9,3) 6 ( 9.0)

No Response - 1 (2.3) 1 (1.5
Total 24+(100. 0) %3(100.0) 67(100,0)

Mean Score 2.30 1.98 2,09

B. Respondents! o

Occupation

One 1% (58.3) 2k (55.8) 38 (56.6)

Two 5 (20.8) 12 (27.9) 17 (25.4)

Three L (16.7) - 4 ( 6.0)

Four - 5 (11.6) 5(7.5)

Five - 2 ( 4.7) 2 ( 3.0)

Seven 1 (4%,2) - 1 (1.5
Total ;Z(Zggtgj ;5(100.0) g;(loo;o)

Mean Score 11.79 1.81 1.81

CGencrational Mobility o

(Mean score B - Mean + 0.51 + 0.17 + 0,28

score A,)

-
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category, lending support to the notion that the better

educated, higher prestige professionals were not particu=~

larly inclined to regular church attendance,

Table 43, Intervicwed Samplec:

Estimated House Valuc

1 Active Inactive Total
Housc Value
o, % No, % No. %
Under $10,000 1 (4%, 2) 2 ( 4.,6) 3 ( 4.5)
10, 000-1k%,999 2 ( 8.3) 1(2,3) 3 (4.5)
15,000~2k%,999 12 (50.0) 4 (32.6) 26 (38.8)
25,OOO~49,999 6 (25.0) 15 (3%.9) 21 (31.3)
Over $50, 000 2 ( 8.3) 6 (1%.0) 8 (11.9)
Lppartment
residents 1 (k4,2) 5 (11.6) 6 ( 9,0)
Total 24(100, 0) 43(100,0) 67(100,0)
Estimated Mean Valuc %26,348? $32,197. $30,4%02,
Medians $20, 000, $27,500, $23,500,
lThe cost of the house was estimated by the intervicwer

and recorded,



Table W+, Interviewed Sample: Occupation Type (Warner
Scale)

e T S e

Aetive Inactive Total
Occupation Type o p Yo y Yo 7
Profcssionals 2 (8.3) 9 (20.9) 11 (16.k%)
Propricters 1 (%2 3 (6.9) 4 ( 6,0)
Busincss Men 15 (62.4%) 17 (39.7) 32 (47.7)
S ornonny Eindred b (16.7) 9 (20.9) 13 (19.%)
Manual Workers 1 (C%2) 4% (9.3) 5 (7.9)
Protective and Service
Workers 1 C4.2) 1 (2.3) 2 ( 3.0)
Total 24(100.0)  %3(100.0) 67(100,0)

A e ! e A A o e o -

In the present study, a direct relation was found
to exist between church participation and generational
mobility. Thus, if one assumes that religious interest
correlates with the degrec of participation in the church,
then the findings of the rescarch would not lend support
to Gerhard Lenski's observations of

+ « o @ marked relationship betwecen intro-

generational income mobility and religious

interest . . . the degree of rcligious

interest tended to vary inversely with the

degree of upward mnobility.

6G,E. Lenski, "Socii Corrclates of Religious Interest™,
American Sociological Revicw, 18:540, 1953,
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Compared to their fathers, the Active members had risen,

on the average, 0,51 on the seven point Warner Scale, while
the Inactive members had riscn 0.17. (Seec Table 42,)
Although, the Warner Scale scores cannot be taken too
literally, they do provide a relative picture of the occu-
pational level of the respondents and their fathers, It
may well be true that they have not riscn above their
fathers by as much as the analysis would indicate., How-
every, it is reasonable to assume that relative to their
fathers, the .ctive group had risen further than had the

Inactive group.

In the analysis of the church attendance survey it
was found that 91,0 per cent of the males came from the
top three Warner Scalc categories, The interviews revealed
that all but onc of the sctive group came from the top
three Warner Scale categories and thirty-six of the forty-
three Inactive members came from the top two Warner Secale
categories--the remainder fell into categories four and
five. (See Table 42,) If the top three Warner Scale catew
gories are considered to represent the middle and the upper-
middle class, then there is to be little question that
St. Goorge's members are predominantly middlc and uppcer=-
middle class people,

It would scem that a male of the middle-aged group

under examination fell into the Active category only if
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he came from one of the top three Warner Scale categories,
(There was onc exception,) If we accept, on the c¢vidence
produced from the analysis of the church attcndance survey,
that the Inactive come from higher sociocconomic strata

chan the Active group, then one sces a kind of "elass
balancing" operating at St. George's., .\ seemingly social
prercquisite for Active status in the church is a suffi-
cicently high occupational level. The evidence which

cmerged from the interviews was that the ‘etive group tended
to come from the middle sociocconomic strata of the church's
membership, while the Inactive tended to dominate the
extremes, They represented the higher and lower strata

of the church's membership,

Social Friends

One of the tests of the extent to which an orgonie-
zation serves to integrate a group is to observe friend=-
ship patterns which are related to the given organizaticn,
Has the organization any influence on the establishment
of sociasl fricends?

The respondents were asked to give the initials of
their three closest social friends, after which they were
asked to revecal: (2) whether or not any were snglicans,
(b) if any were Anglican, did they go to St. George's?,

(¢) whet were the occupations of their social friends?,
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and (d) were any of them relatives?

As Tables 45 and 46 indicate, there was no system-
atic naming of Znglicans or members of St., Ceorge's as
2s the respondents! closcst social friends. On the aver-
age, about one~half of the respondents' three closest
social friends werc anglicans, while just over onc-gquarter
werc members of St. George's, Most of the non~ nglicans
named were members of the United Church or their affilia-
tion was not known. There was no significant differcnce
between the number of /nglicans named or the number of
members of St. George's named according to the fctive-
Inactive typology. L1thoughy in both cases, the lctive
group named slightly more .inglicans and members of
St. George's among their threc closest social friends.
This tendency was not significant however. Moreover, there
was no apparent tendency for the f“ctive members or the
Inactive to sclect a greater proportion of their friends
from among relatives (see Table 47 however, since the
fLctive parishioners had a slightly greater rnumber of rela-
tives living in Winnipeg (see Table 48), it would, perhaps,
suggest, if anything, that the Inactive oncs were more
oriented towards their relatives than were the Letive,

By far the most important single factor in the sclcec=-
tion of social fricnds was similarity of sociocconomic

level. For both the Active and the Inactive members, the
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three social friends named came fronm an occupational strata
which averaged 0,05 higher than themselVes on the scven-
point Warner Scale. (The Inactive had a Warner Scale mean
rating of 1.81, their social friends a mean rating of 1,763
the Lctive had a Warner Scale mean rating of 1.79, their
social friends a nmean rating of 1.7%, See Tables 42 and
49.) This precise parallel was undoubtedly partly due to
accident but nonetheless suggests that the tendency for
both groups was to choosec their friends from their own

occupational stratum,

Table 45. Interviewed Sample: Of Three Closest
Social Friends Number are Anglican

Lctive Inactive Total
Mumber

No. 4 No, % No. %
None 2 ( 8.3) 9 (20.9) 11 (16.5)
One 10 (41.8) 10 (23.2) 20 (29,8)
Two 5 (20.8) 15 (3%.9) 20 (29.8)
Three 5 (20.8) 7 (16,3) 12 (17.9)
Other 2 ( 8.3) 2 ( 4,7) Y ( 6.0)

Total 24(100.0) 43(100,0) 67(100.0)

Mean/Member 1.59 1.48 1.52




Table 46,

Interviewed Sample:

Of Three Closcst
Social Friends Number Who Go to St, George!ls
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Active Inactive Total
Number
No. 4% No. % No. %
None 10 (41.7) 2% (55,.8) 34 (50.7)
One 11 (45,8) 12 (27.9) 23 (34.3)
Two - 4 ( 9,3) 4 ( 6.0)
Three I (4%,.2) 1 (2.3) 2 ( 3,0)
Other 2 ( 8.3) 2 (4.7 4 ( 6.0)
Total 24(100,0) %43(100.0) 67(100, 0)
Mean/Member 0.63 0.56 0460
Table 47, Interviewed Sample: of Three Closest
Social Friends Number Who are Relatives
Number Acti&é' inactive Total
No. % No, % No. %
None 17 (70,8) 30 (69.9) 47 (70.2)
One 4 (16.7) 5 (11.6) 9 (13.4)
Two - 3 (6.9) 3 (C %.5)
Three 3 (12.5) 4 ( 9.3) 7 (10.%)
Other I 1 (2,3) 1(1,5)
Total 24(1.00,0) 43(100,0) 67(100,0)
Mean/Respondent 0.54% O.5§~ 0.55
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Table 48. Interviewed Sample:s Number of Relatives and
Members of Family Living in Winnipeg

Active Inactive Total
Number

No. % No., % No. %
Many 3 (12.5) 3 ( 6.9) 6 ( 9.0)
A few 2 ( 8.3) Y ( 9.3) 6 ( 9.0)
Hardly any 12 (50.0) 17 (39.6) 29 (43.2)
None 7 (29.2) 19 (+.2) 26 (38.8)

Total 24(100, 0) 43(100.0)  67(100.0)

Table 49, Interviewed Sample: Occupational Level of

Three Closest Social Friends (iLfter Warner)

L S i . W e P DR R

- TRV S S S 1 Ptk v e s v

Total

Letive Inactive
Occupation Rating

No. % No. % - No. %
Onc 36 (50.0) 61 (47.3) 97 (48.3)
Two 13 (18.0) 37 (28.7) 50 (24,8)
Three 2 (2.8) 9 (7.0) 11 ( 5.9)
Four 3CH2) 6 ( 4.6) 9 ( 4,5)
Five 3C%2) 4 (3,1) 7 (3.5
Six 1 (1.4 -~ 1 ( 0.5)
Seven ~ - -
Other I (19.%) 12 ( 9.3) 26 (12.9)

Total 72(100.0) 129(100.0)  201(100.0)

Mean/Respondent 1.74% 1.76 1.75

e - - e m .
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Since many of the respondents were not sure of their
friends' rcligious affiliation and since those who did know
their friends' religious affiliation invariably named it
as United Church or .nglican, the suggestion follows that
one's religion would not appear to be a primary determinant
for the sclection of social friends. A comion socioecono=-
mic. level, as measurcd in the present study by occupation,
would appear to be much more crucial than religion in the

sclection of social friends.

Differcntial Group Ties

It was suggested in the breceding section that the
Inactive members appearcd to be slightly more oriented
towards their relatives than were the Lctive. This propo=-
sition was not supported in tho analysis of answers to a

6

question inquiring into the differential group ties of

the respondents.

6The question read: "With which of the following

groups do you feel the closcst bonds? Would you rank the
list from those you have the strongest bonds with, to
those with whom you feel the least tie?"

--your immediatce family

--friends in organigations

-=your relatives

--the groups you worship with

~=-social friends

~=-pcople you work with

other (specify)
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Almost every respondent said that his closest bonds
were with his immediate family. The Lctive members ranked
their friends in unspecified organizations third, after
their immediate family and their relatives. (See Table 50,)
In contrast, the Inactive respondents ranked- their fricnds
in organizations next to last, only above the group with
whon they worshipped. The Inactive claiaed their sccial
friends were next to their immediate family. Although
these tendencies will be further explored in the next
chapter, it may be suggested, at this carly point, that
the Inactive are more oricnted towards their social friends
than are the Active members, and equally less oriented
towards friends in organizations.,

It is interesting and perhaps significant to note
that both the Active and the Inactive groups ranked the
group with whom they worshipped last. The suggested funce
tion7 of church participation as integrative is perhaps
therefore open to question on the grounds that it plays
a minor and undoubtedly indirect role in producing social
solidarity. In terms of the respondents' perception,
close bonds with the group they worship with were not felt:
this was the case for both the Active and the Inactive

groups,

7For example: "Worship in common--the sharing of the
symbols of religion--has united human groups into the
closest ties known to man." E.K, Nottingham, Rcligion and
Society, (New York: Random House, 195%), p. 2,
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Table 50. Interviewed Sample: Differential Group Ties:
Mean Rank of Six Groups (Highest Mean Passible
was 6, Lowest was 1)1

Active Inactive Total
Group .

(necan) (nean) (rean)
Imnediate family 5.9 5.9 5.9
Friends in organizations 3.3 2.7 2,8
Relatives 4,0 3.k 3.6
Group they worship with 242 2.0 2.1
Social friends 3.0 3.5 3.3
People they work with 2.6 2.8 2.7

v e Y L L B A N A et

e e - p—

1The higher the mean score the closer the bonds felt
with that group.

Political Tendency

Having observed that the members of St. George'ls
are mainly from the upper social strata (see Chapter II,
and the "Occupational Rating and Generational Mobility"
section of the present chapter), is it possible that they
also tend to gravitate towards certain political parties?
Are there noteworthy differences between the Active and

the Inactive members in the matter of political outlook?
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The suggestion that the Church of England or the
Anglican Church in Canada is the Tory Party at prayer
recelves some, but not overwhelming support, in the analy-
sis of the middle-aged males of St. George's Anglican
Church. Of the sixty-seven respondents, twenty-seven
(40.3 per cent) said that they generally tended to vote
Conservative in federal electionsy twelve (17.9 per cent)
said they usually voted Liberal; and twenty-three (34,3
per cent) said._they fluctuated between the Liberal and Cone
servative parties. The remaining five respondents (7.5
per cent) favored the lew Demoeratic Party, had no poli-
tical preference, or refused to answer the question.8
(See Table 51.)

Comparison of the Active and the Inactive members
revealed that the former werc morc likely than fhe latter
to be committed to one ofthe political parties; that is,
they showed a greater tendency to be either Liberal or
Conservativea rather than falling into the category of
beople who said that they changed between these two parties,
While 29.2 per cent of the Active group claimed they
Tluctuated between the two major parties, 37.2 per cent

of the Inactive made a similap claim. (See Table 51.)

8
The question read: "Could you tell us which party
you generally tend to favour in feoderal elections??
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Table 51, Interviewed Sample: Politiecal Tendency
Active Inactive Total
Party
No. % No, % No. %
New Democratic Party 1 (4.2 1 (2.3) 2 ( 3.0)
Liberal 5 (20.8) 7 (16.3) 12 (17.9)
Conservative 10 (%1.6) 17 (39.6) 27 (40.3)
Change: Liberal or
Conservative 7 (29.2) 16 (37,2) 23 (34.3)
Chenge: no pattern - 1 (2.3 1 (1.5
No answer 1 (4,2) 1 (2.3) 2 ( 3,0)
Total 24(100.0)  43(100.0) 67(100,0)

o s e ——— e

In a study conducted by the use of mailed question=
naires in 1960, covering the C.C,F. (now the New Democratic
Party, or N,D.,P.,), the Liberal, and the Conservative parties,
it was found that "the Conservative Party has heavy Anglie-
can support”.9 This observation was supported in the analy-

sis of St. George's middle-aged malcos. In the four federal

S, Peter Regenstreif, “Some Aspects of National
Party Support in Canada', The Canadian Journal of Economics
and Political Science, 29:63, 1963,
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elections held between 1957 and 1963, 82.7 per cent of the
constitucnts voted Liberal or Conservative, but 92.5 per
cent of the St. George's respondents reported that they
generally voted for cither of these two parties, (Sec
Table 52.) While 17.3 per cent of the voters in the con-
stituency voted for the ¥.D.P. or Social Credit partiecs,
only 3.0 per cent of the respondents said they voted for
the socialist party and none said that they supported the
Social Credit Party. It should be noted, however, that
three of the sixty-seven either said that they had no par-
ticular tendency (n=1) or clse rcfused to answer the
question (n=2),
If one considers the Social Credit Party and the

N.D.P. to represent the extremes in Canadian politics, it
is clear that these extremes arc not represented in
St. George's to the same extent as they are present in
the Winnipeg South federal constituency. 4And of the two
respondents who said they supported the N.D,P., neither
could be described as a "left-wing intellectual®™. This
group was virtually unrcpresented among those intcerviecwed.

For the present study, perhaps the most important
singlc observation to be made about political tendencies,
is that the Active mombers were inclined to identify them-
sclves with a specific barty--they appeared to be more COl~

mitted--than did the Inactive members, This characteristic
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of the Active members will be further developed in the

chapters to follow.

Table 52, The summed 1957, 1958, 1962, and 1963 Fedoral
Elcction Returns in the Winnipeg South
Constituency, and the Respondcnts! Reported
Political Tcndency in Federal Elections

e A i o e s i o .

"Winnipeg South"

for
Party the four years St. George'ts
No., % No. %
Liberal or Conservative 153,213 (82.7) 62 (92.5)
CCF or NDP 26,843  (14,5) 2 (3.0)
Social Credit? 5,200 ( 2,8) -
No Rcsponse, No Pattern - 3 (4,5)
185,256 (100,0) 67 (100.0)

lStatistics were taken from The Winnipeg Froce Press for each
of the four years: Liberal and Conscrvative votes were cone
sidered together because over one~third of the interviecwed
respondents reported that they fluctuated between those

two parties,

2The Social Credit Party ran no candidute in the 1958
election; the total shown is a sum of the three elections
in which that party had a candidate.
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Attitudes Towards Socializod Madicine

Related questions to the one asked on political
attitudes, werc two which inguired into the respondonts!
views on socialized medicinc,

The first onelo simply asked if the rcspondent
thought that all pcople, recgardless of financial condi-
tion, had the right to adecquate medical care, A higher
proportion of the Lotive (79.1 per cent), compared to the
Inactive (67.6 per cent), took the position that medical
care was an unqualified right. The Inactive were more
likely than the Active to say that such care was (2) not
a social or political right (11.6 per cent), or that (b)
it was a right but individuals should help to pay for it
(13.8 per cent). (Sce Table 53.)

The question was variously intcrproted. Some, for
examplc, rcsponded affirmatively, and then added that the
medical care now provided was adequates

Yes, the carc now is adequate. (A)ll

They are entitled to it and get it. (I)

10
The question read: "Do you think that all people,

regardless of financial condition, have the right to
adequate medical carce?"

llThe letters "(i)" or "(I)" following the quotations
denotes whether the quoted respondent was Active or
Inactive,
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a Right?

Interviewed Samples
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Is Adcquate Medical Care

View

Other

Letive Inactive Total
Ho. % o, % Mo. %
Unqualified right 19 (99.1) 29 (67.6) 48 (71.7)
No right but should ‘
have it 1 ( %.2) 2 ( 4.7) 3 (4,5)
No right 2 ( 8,3) 5 (11.6) 7 (10.4)
Right but should
help pay for it 1 (%.2) 6 (13.8) 7 (10.4)
1 (Y4,.2) 1 (2.3) 2 ( 3.0)
Total 24(100.0)  43(100.0) 67(100.,0)

One of the rcspondents, from, it should be noted, a lower

cconomic level than the majority interviewed, replied that,

They should have [ adequatc medical care]
They try to make it a

don't,

does--but they don't. (I)

~-~they

ppear that cveryone

Some respondents (10.4 per cent) felt that adequate medical

carc was not a right,

Threc of the more striking responscs

indicating this point of view were:.

Who has the right to anything? (1)
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People who can pay, should. Welfarc cases
should be put on the end of a pick and shovel! (I)

o, The world owes no one a living. (I)

Just over ten per cent felt that medical carc was a
right but nevertheless the individual should help to pay
for it. These werc morc moderate responses than those
aboves thce following arce typical of this point of view:

Yes. They all should pay for it though, cven

if only a part., (I)

Yes. But they [welfarc cases] have to help

themsclves: we've got to see they're provided

for, (I)

On the whole, almost ninety per cent maintained that
adequate medical carc should be available to all, although
somc did not consider it a right, or felt that socialized
medlcine could not solve the problem of inadequate medical
care, 4 good proportion of the intervicwed sample would
probably agrce with the scentiments of one detive respondcent
who accented the idea of socialized medicine but hastened to

add: "I'm frightencd by socialized medicine,

Bven though a high proportion of the respondents fcelt
that adequate medical carc was a right, a much lower pro-
portion felt that the Manitoba Government should cstablish

a medical programme, such as that in England, which would

) A - - . ] . -
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pay for dentist's and doctor's fees.t? While 41.7 per cent
of the Active respondents said that they would favour such
a programac, only 23,2 pcr cent of the Inactive group
cxpressaed a similar view. Those who unconditionally accepted
such a programme cexprcssed themsclves variously; the follow-
ing arc some of the more typical rcsponsess:
Yes. After all we've got to rescue some of the
deteriorating., (&)
It would be a good thing, yes. (&)

I think so, yes. The poor might have a problenm
paying, (IS

The country should support any party which would
give the country this. (I)
The above kinds of responses accounted for 29.8 per cent
of the respondents' replics. (See Table 5k4,)
Over nineteen per cent agreced with the principle of

socialized medicine but felt that it could not be applied

v

realistically. The following threce responscs arc examples
of thos¢ put in the category of people who were not against
the principle but who objected to the working out of such

a plans:

2The question read: "Would vou be in Ffavour of the
Manitoba Government establishing a medical programme, such
as that in England, which would pay for dentists' and
doctors! fees?®
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Not patterncd after the inglish plan., I'm
not against the principle: perhaps along the
Saskatchewan plan., (4)

I don't approve of government medicarc becausc
of the doctors' interests. Private plans arc

not always effective however. I'm not against

the principle though. (I)

Not as in Bngland: in modificd form, yes. It
Jeopardizes the medical practices.... too
much statce control, (I)

Table 54%. Intcrviewed Sample: Should the Manitoba
Govermment Institute a dedical Programme
which would Pay for Dentists* and Doctors!
Fees?
Active Inactive Total
View
No. % No. % No, %
Unconditional yas 10 (41.7) 10 (23.2) 20 (29.8)
Agree with principle
but feels it is not
practical 3 (12.5) 10 (23.2) 13 (19.4%)
Only for those
who necd it - 2 ( 4,7) 2 ( 3.0)
Nos Disagrce with
principle 11 (45,8) 21 (48.9) 32 (47.8)
24(100,0) 43(100,0) 67(100.0)
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Almost onc out of every two respondents was. against
the principle of the Manitoba Government cstablishing a
medical programme which would pay for dentists' and doctors!
fees, The objcctions werce cxprossed with varying degrees of

vigor. Witness, for ecxample, the Tfollowing reactions:

Vo, It's too socialistic! (4)
No. What is, is best. (I)
No. The individual has no choice. (I)

No. I don't sce why you should socialize
doctors when you don't socialize merchants. (I)

No. We've got too much socialized stuff now. (I)

The results of the questions on socialized medicinc lend
hemsclves to two major conclusions. First, the Active
respondents were more likely to favour government sponsored
medical care programmes than were the Inactive respondents.
The former werc also more likely to maintain that adequate
medical carc is an unqualified right. The second conclusion,
which reaffirms carlier observations, was that the fctive
members were more likely to take a definite position and
hence were less disposced to sce the issues as two-sided,
(While 87,5 per cent of the active respondents maintained

a “yes" or a "no" position on a government sponsored medi-

similar positions. Similarly, 87.4% per cent of the Active

group maintained that adequate medical care is either an
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unqualified right or no right, while the same was found to
be true for only 79.2 per cent of the Tnactive group. )
Clearly, the active members were more committed to a pPoOSi=
tion on medicare, as they were more committed to a political

party.

Conclusion

Undoubtedly, the most important mothodological prob-
lem was encountered as a result of deficiecncics in the
parish list. There was no way of knowing how many church
meinbers had been loft off the list or how many non-church
members it contained.l3 The present study may, therefore,
be rightfully challenged on the grounds that a cross-
scction of the actual middle-aged malec group was not
attaincd. We can only hope that there was no systematic
exclusion of people in the keeping of the parish list,
Samples for futurc analysis of church meaberships ought
to be based on a source other than unrcliable parish lists.
Confronted with the latent recognition of the problems
involved in using the parish list, the present study has

procceded on the tentative assumption that the universec

13When phone contact was made it was discovered that
seven out of the 102should not have had their names on the
parish list, Four more were not contacted and nay have
moved, been dead, or simply were away from their homes for
the period of the study.
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from which the sample was taken had no systematic biascs
built into it and, therefore, the sample may also be
assumcd to be representative.

From the members intervicwed, it would scem that about
one-third of the middle-aged males attend church regularlys
one-third go to church two or three timcs per months the
remaining one-third attend churech infrequently, rarcly or
never, However, since it is suspected that the majority
of refusals caae from people who would fall into the Inactive
category, it would probably be truc to say that a slightly
greater percentage would not attend church rcgularly.

Frequency of church attendance was not found to be
significantly reclated to either the number of children born
to the respondents or the nwnber living at home with themn.
If anything, an inverse rclationship was suggested.

With regard to cducation, similar findings were ro-
corded as had been made from the analysis of the church
attendance survey. Compared to the Inactive members, the
active had, on the average, slightly less cducation, and had
a smaller proportion of the church's university-~cducated
members among its ranks.

One of the factors which may well have contributed
to the Active members! lower educational level is the fact

that of the cleven professionalslu intervicwed, nine of them

"Professional® as defined in the Warner Scalecj sce
appendix C,
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fell into the Inactive category. In terms of occupational
rating, the Active and the Inactive were alumost of the same
level however, The Inactive dominted the extremes of the
range presented by St. George's memberss the Active members
fell into the middle. In terms of occupation, .the 4dctive
members cxhibited greater generational mobility than did
the Inactive ones. The Active members appcarcd to be uore
vigorous both in terms of upward mobility in the cconomic
world and in terms of church attendance. .lso noteworthy
was the fact that a good many "busincss men”15 were to be
found among the ranks of the iActive. Does the busincss
world select the church attender (and especially the
Ainglican) for its management positions? Or, alternatively,
does thc church attract business men?

The respondents' social friends invariably came from
the same sociocconomic level as the respondents themselves,
United Church members were named among their thrce closest
social friends almost as often as 4nglicans. Therc also
was little diffcerence betwecn the Active and the Inactive
members in the naming of social friends; therc was no
indication that even the most faithful church attenders
selected their social friends from among Anglicans. In

the matter of choice, social and cconomic considerations

"Business wmen" used here in the sense defined by
Warner in his occupational rating scale: sec appendix C,



120

appearecd to be by far the most important criteria.

Inquiry into perceived group ties revealed that
friends in organizations and relatives were more important
for the Active members than they were for the Inactive
members who, to a grecater extent, gravitated towards their
social friends. The significance of these differencos will
be further commented upon in the chapters to follow.

Just as the Active members werc committed to faithful
church attendance so, too, they appearcd to be committed to
a political party. The Inactive, on the other hand, more
frequently stated that they fluctuated betwcen the Liberal
and the Conservative parties. The H.D.P. was not popular
among the members of St, George's, and no onc claimed to
support the Social Credit Party. If the N.D.P. and Social
Credit partices are considered the cxtremes in Canadian
politics then it would appear that the middle-aged males
of St. George's tend towards the political centre.

The questions related to attitudces towards socialized
medicine revealed that fewer than thirty per ccnt of the
respondents felt that the Manitoba Government should
introduce a medical programme which would pay for dentists!
and doctors! fees, Most appeared to approve of the status
quo on medical services. The questions on medical care
also revealed that the dctive members were more likely to

take a definite stand--onc way or another--on the issue,
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Just as they had tended to claim support for onc of the
political partics,.

The preceding discussion of the fietive and Inactive
members has been, at best, cursory. The next phase of the
study will consider the individual in rolation to the
church. In so doing it is hopced that a more intensive and
deeper understanding of the two groups~--:ictive and Inactivoe-
will emerge, Hopcfully, tooy a broad overview of the kind
of religion present among the church's members will become

apparent,



CHAPTER IV

THE CHURCH AND THE RESPONDENTS

Introduction

The gencral objcctive of the prcsent chapter is to
discuss the respondents! rclations with the church as a
social institution., What do they think the rolc of the
church ought to be in the modern world? Moreover, an
attempt will be made to sce what factors appear to be im-
portant for church attendancec. Why do the rcespondents go
to St, George's in particular? The question of denomina=-
tional change and the question on non-parish mombers will

also be considered,

The Percceived Role of the Church in Political and

Personal Matters

Respondents werc asked, indirectly, about what they
felt the role orf the church was in contemporary socicty,
Should it, in the respondents' views, be limited merely
to performing Sunday scrvices, weddings, and funerals, or
should it play a greater part in everyday 1ife?

On a political question, as to whether or not the
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church has the right to take a stand on Canada's aquisition
of nuclear arms51 the Active and Inactive groups exhibited
a similar pattern in their responsces.  fLbout one out of
every two (49.2 per cent) felt the church had no right to,
and should not, take a stand on the issue., In this group,
invariably onc of two vicws was expressed. The following
two statements are representatives

o, the church should leave that to the

leaders of battle--the church should con-

centrate on spiritual matters. (&)

The church should stay out of all politics. (I)

A rather atypical, yet interesting, responsc by onc of the
older Inactive members was:

Every Anglican has to have his own opinion

and that being so, how can the church speak

for the whole body of the congregation?
Apart from the above response, the vast majority of thosc
respondents who fcelt the church should not voice its
Opinion on political matters reasoncd that the church either
should %“stick to religion", or it should simply not take
stands on political issues. (Sec Table 55.)

It is interesting and, indced, significant, that the

dctive group did not perceive the church's role in political

1The question read: “Do you think the church has the
right to take a stand on whether or not Canada should
accept nuclear apns?®
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issues any differently from the Inactive group,.

Tablc 55. Interviewed Samplcs Views of the Church's
Rolec in Political and Personal Issucs as
Revealed Through Questions on the Aquisition

of Nuclear Arms and on Birth Control

Total

Active Inactive
Nuclear arms: the
Church hass No. % o, % No. %
Right and should take
a stand 11 (45.8) 19 (M4.2) 30 (44,8)
Right but should not
take a stand 1 (4,2) 1 ( 2.3) 2 ( 3.0)
No right and should not
take a stand 12 (50.0) 21 (48.8) 33 (49.2)
No right but should
take a stand - 2 (4.7 2 ( 3,0)
Total 24(100.0)  %3(100.0) 67(100,0)
Active Inactive Total
Birth Control: the
Church hass No. % No, % No. %
Right and should take
a stand 13 (5%.2) 28 (65.1) L1 (41.2)
Right but should not
take a stand 1 (4.2 - 1(1.5)
No right and should
not takec a stand 10 (%+1.6) 15 (3%.9) 25 (37.3)
Total 24(100,0)  43(100,0) 67(100,0)




125

For, in other studies, it has been observed that:

The most committed members were the most inelined

towards the traditionalistic concept which does

not permit the church to "meddle" in politics.

Of the forty-five per cent of the respondents who felt
the church had the right and ought to express its opinions

on political matters, there werc numerous rather guarded

responses such ass:

Yes, but sensc should rule. (&)

It [the church] should take a stand on every

moral and many political issucs. (A)
Although the sActive moembers had grcecater contact with the
church than the Inactive, they did not demonstrate any
greater tendency to say that the church should take an

active part in political dcbate,

When asked about the church taking a stand on birth
control,3 the respondents generally felt that such an issuc
was more within the proper realm of the church, Over sixty

per cent felt that the church should teke g stand, one way

) 2David 0. Moberg, The Church as a Social Institution,
(New Jersey: Prentice-Hall Inc., 1962), p. 386.

3The question recad: "What about birth contrels should
the church take a stand on this issue?%
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or another, on birth control. Twenty-eight (65,1 per ccnt)
of the forty-three Inactive members intervicwed agrced that
the church should take a stand on birth control: thirtcen
(5%.2 per coent) of the twenty-four in the .ictive group
cxpressed a similar sentiment., (Sce Table 55.)

Of the members who folt that the church should take
nc stand, onc way or thc othery, on birth control, two main
recasons were given: (a) that birth control is a pcrsonal
matter and, thereforc, is of no concoern to the church, or
(b) that the church should, as it werec, "stick to religion®.
Some typical responscs which illustrated the above points
of view were:

It!'s rhirth control] up to the individual--not

to the church, (4)

It's a personal matter: the tecachings of the

church will influcnece . ., . people should not

bring morc into the world than they can look

after., (4)

No, the church should stick to roligion, (4a)

It is difficult to account for the different recactions
to the questions relating to the church's rolc in political
and personal matters. It is possible that a greater pro-
portion of the respondents regard religion as a personal
matter and, therefore, the church in their gycs may
legitimately cexpress its views on personal matters such as

birth control, yet should not interfere with political
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issucs. Political issues, for many of the respondents, are
more out of the rcach of the church sincce they refeor to

those things which do not immcdiately affcct the individual.

The question decaling with aid to private denominational
schoolsLF likewise illustrated the dominant impression among
those intervicwed that religion should not be mixed with
non-religious matters. As might be cxpected, a greater
proportion (65.3 per cent) of the Inactive group felt that
privatce schools should reccive no aid compared to the
number of the Active group who cxprcssed a similar view
(58.3 per cent), However, conclusions bascd on the responde-
ents! rcactions to the question of private school aid arc
difficult to make since therc were a variety of rcasons
given for supporting or not supporting denominational
schools with public funds. Some respondents objected to
such support because there would follow a proliferation of
private schools which would make standardization in educa-
tion difficult; somec felt that private schools were busi-
ness enterprises and, therefore, should not receive govern-~
ment aidj many,of course, felt that the denominational

schools should carry on and thosc pecople wishing to send

brThe question read: "Do you think that the provincial
government should give financial assistance to private
denominational schools?" (Yes or Ho.) "Why do you say thate"
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their children to them should be free to do so, but at

thelr own expenscs and, finally, many felt the present

school system was adequate,

(Sce Table 56, )

One inter-~

csting rcason given for providing aid to private schools

was that they arc "the last bastions of free cnterprisch

(D).

Table 56.

Interviewed Sample:

Vicws on Whether or

Not Private Schools Should Rcecive Financial
Assistance from the Provinecial Government

-

0 et e s e

[P

Should Government Active Inactive Total
support private
schools? No. % No, % To. %
Yes, unqualificed 6 (25.0) 8 (18.6) 14 (20.9)
Yes,; with reservations 4 (16.7) 6 (13.8) 10 (1%.9)
No 1% (58.3) 28 (65.3) 42 (62.7)
No response - 1 (2.3) 1¢(1.5)
Total 24(100.,0) 43(100,0) 67(100,0)

Few respondents felt that denominational schools

should be supported becausc they held rcligion as an

cssential part of the educational process; the reason for

supporting denominational schools was mainly because it

was thought unfair that some people pay school taxes and
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also pay tuition fecs at private schools,

The Motivation to Church .ittendance

In an attempt to understand the religious life of
the group undcr examination, the rcspondents were asked
to indicatc which of ninc given reasons was the most 1l
portant for their attendance at church.5 In short, an
attempt was made to measurc why the frequency of church
attendance was greater for onc group than for the othecr.

The nine reasons have bcen grouped into four categorics.

The results were as follows: the “social rcasons™ category6

Seven of the nine given rcasons arc based on a
question uscd in the Detroit Arca study. Sce G.E. Lenski, The
Regligious Factor, (Wew York: Doublcday and Company, 19613
p. 3%7. The reviscd question used in the present study rcad:
"Here is a list of various rcasons why different people say
they attend church. Which of the reasons do you think is the
most important for your attendance at echurch?! (Sce Table 58
for the results of the question.)

Because I've always gonc s eacocasccccccecocss
To sce my friends o ccccsocccosnocacocoss s
Family and fricnds cxpect it cececcecosoceccess
To set a good example for the children cseesscn
God expects it #0648 560000000636 06c0060000s0se.as.s
To hear the sermon © 8 aecoaa0o000ne co0cesco00es
To learn how to be a better PETSON soooooeocosca
Makes me fecl better 66 s 000000008000 sa0sacooens
I like the ritual and AatmMOSPNCTC seevvcovooosns
Other (specify)

NO CO~J O F 1w o =

a o o

°

6“Social reasons” has bcon taken to include the
following reasons for church attendance: "Because It've
always gone", "To see my friends", “Family and friends
expect it", and "To sct a good cxample for the children®,
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included 2%.2 per cent of the respondents; 10.1 per cent
fell into the “"specifically religious catcgory;7 25.6 per
cent fell into the “intellcctual® catcgory;8 and 28.2 per
cent fell into the "personal and cmotional® oategory.9
Almost twelve per cent of the respondents gave unclassi-
fiable responses. (Secec Table 57.)
Table 57, Interviewed Sample: Four Catcgories of Reasons
Why Respondaents Go to Church, as Revealed by

Their Differential Sclection of the Most Im- 1
portant Rcason for Their Attendanco at Church

—. s e e s e et

Active Inactive Total
Category

No, 5 To. A No. %
Social rcasons L.25 (17.7) 11.95 (27.7) 16.20 (24.2)

Spccifically religious 3.25 (13.5) 3.50 ( 8.1) 6.75 (10.1)
Intellectual reasons 8.00 (33.3) 9.15 (21.3) 17.15 (25,6)
Personal and cmotional .50 (18.8) 14.40 (33.6) 18.90 (28.2)

Cther %.00 (16.7) %.00 ( 9.3) 8.00 (11.9)
Total 24, 00(100.0) %3,00(100. 0) 67,00(100.0)

oo e

1See Table 58 for the original distribution into the nine
possible categorics.

7"Spocifica11y religious" included only onec category,
"God ecxpects it",

8”Intellectual" included the categories #To hear the
scrmon", and "To learn how to be a bottor person',

9"Personal and emotional’ was composed of "Makes me
Teel better®, and "I like the ritual and atmosphere",



131

Table 58. Interviewed Sample: Differontial First Choices
of Nine Given Reasons for Going to Church

Reason

Active Inactive Total

No.

% Wo. % o, %

- P e\ W St i o e

—om

Because I've always gone

To see my fricnds

Family and fricnds
cxpeet it

To sct a pood cxample
for th. children

God oxpects it
To hecar the sermon

To lecarn how to be 1
better person

Makes me feel better

I like the ritual and
atmospherc

Other

Total

1.00

3.25
3.25

8. 00
3.00

1.50
4. 00

(4.2) 4,75 (11.0) 5.75 ( 8.6)

1.25 ( 2.9) 1.25 ( 1.9)

(13.5) 5.95 (13.8) 9.20 (13.7)
(13.5) 3.50 ( 8.1) 6.75 (10.1)
2.%5 ( 5.7) 2.45 ( 3.7)

(33.3) 6.70 (15.6) 14,70 (21.9)
(12.5) 8.95 (20.9) 11.95 (17.8)

( 6.3) 5.45 (12.7) 6.95 (10.4)
(16.7) %.00 ( 9.3) 8.00 (11.9)

e

2%, 00(100. 0) 43, 00(100.0)67.00(100, 0)

et RS S P -
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The Inactive respondents were morec likely than the
Active to indicatc what has been takcn to mean a "sociall
recason for their attcndance at church. (27.7 per ccent coin-
pared to 17.7 per cent for the Active.) 4nd, as might be
expected, the Inactive were less inclined to fall into the
"specifically religious" category than their Active countere—
parts. (8.1 per cent as comparadto 13.5 per cent for the
Active parishioners.) The "personal and cmotional" cate-
gory tended to attract the Inactive members more rcadily
than the Active ones: whilc 18.8 per cent of the Active
fell into this catcegory, as many as 33.5 per cent of the
Inactive were similarly classified.

Compared to the Active parishioners, the Inactive
appearcd to go to church because of personal and cmotional
satisfactions, or in order to fulfil their social obliga=
tions. Conversely, the Active members resnonded so as to
suggest they attended to a greater exteﬁt because of
specifically religious rcasons or because of the intellec-
tual appeal of the church.

Caution must be observed, however, becausec in the
above categorization there undoubtedly would be blurring
between the categoriesy hopefully they do indicate tenden-

cies,
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When asked to describe any personal satisfactions
they received by going to church, the respondents dis-
played a somewhat differcnt pattern from the one observed
from the analysis of the preceding question, In the open-

ended question,lo the respondents indicated that it was the

'personal and emotional" gratifications that provided the
greatest single satisfaction. (ulmost a half of the
recsponses fell into this category.)

Some typical reactions which were placed into it
were:

I fecl refreshed and strengthencd after the

service. (A)

It makes me feecl better. (&)

You get a 1ift out of the atmosphere--the

singing and the music., You feel the congre-

gation is getting something out of it. (I)

Something in onc's self responds. (I)

To me it represcnts a sort of spiritual
cleansing. (A)

You get a feeling of not being alonc; some
feceling of working with others. (I)
These quotations indicate the kinds of responses which

were placed into the "personal and cmotional% category.

0
1 The question read: "Could you suggest some of the

pcrsonal satisfactions, if any, that you think you get
by going to church?"
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Religious overtones occasionally appearcd, but since no
adequate definition of what would constitute a specifically
religious responsce could be formulated, it was decided to
placc such rcsponses into the "personal and cmotional"
category, which is virtually a psychological one. Morce-
over, many of the responscs werc difficult to classify,
For instance, one Inactive respondent replicd: I find a
grcat deal of satisfaction: it's a duty and I gect some-
thing out of it,"; another, who fell into thc Active cato-
gory, said, "My wife likecs nmc to g0 ... I go with my wifec.
The atmosphere is appealing; there is satisfaction in being
in the church." The above two examples illustrate the prob-
lem in classification. Do they go into the Ypoersonal and
cmotional" category or do they belong in the "social satise
faction" catcgory? In cascs such as the above, the rcsponse
was scored onc-half in cach of the two appropriate catcgories.
It was felt that if the rcsponsc was placed entirely into
one or the other category, the results would be prcjudiced.
In order to preserve the integrity of the respondents!
replies, where two categories were clearly covered in their
responscs, cach catogory was scorcd one-half a point in the
frequency distribution. (Sce Table 59.)

The "social satisfactions" category developed bcecause,
on inspcction of the data, it beccame clear that a significant

number of thoe responses indicated that some pecople went to
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church because they felt it was a social obligation, or
because they enjoyed meeting their fricnds therc, and,
gencrally, cnjoyed the social aspects of attendance at
church scrvices., The following rcsponscs arc typlcal of
those placed in the "social satisfaction catcgory:

I thoroughly enjoy the singing. I enjoy

meeting certain friends and shaking hands

with the minister, (4)

One gots a sensc of well-beings a sensc of

smug satisfaction that I'm rightecous. The

rector is a friend . . ., I like the people

there, (&)

You feel you've done your duty. (A)

You fecl you've done somcthing you'lve been

trained to do. (I)
About nineteen per cent (18.6) of the interviewed sample
fell into the "social satisfaction" category. (Scc Table 59.)

Approximately the same Pcrecentage fell into the
"intellcctual™ category (19.% per cent) as into the Ysocial
satisfaction" category (18.6 per cent), Once again, a few
cxamples will be cited to note the range, yct common theme,
of the responscs:

In going to church you're looking for a

broader conception. . ., (I)

A person should g0 because somconc created

us--we've got a lot to bo thankful for.

It's a right thing to do. (&)

I feel the church is a good force in the
community and I feel support is worthwhile., (A)
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Categorics of Personal

Satisfactions Respondent has by Going to

Church

Active Inactive Total
Category

No. % No, % No. %
Intcllectual 5 (20.8) 8.0 (18,6) 13.0 (19.4)
Personal and cmotional 13 (54.2) 19.5 (45.%) 32,5 (48.5)
Social L (16.7) 8.5 (19.8) 12.5 (18.6)
Satisfaction but cannot
verbalize 2 (8.3) - 2.0 ( 3.0)
No personal
satisfaction - 4,0 ( 9.3) %,0 ( 6.0)
Other - 3.0 ( 6.9) 3.0 ( 4,5)

Total 24(100,0) 43,0(100.0) 67.0(100.0)

Four (9.3 per cent) of the forty-three Inactive

respondents claimed that they got no personal satisfaction

out of going to church.

The remaining 7.5 per cent of the

respondents fell into the Y“other' or "satisfaction but

cannot verbalize" catogories.

No responses found their way

into a "specifically religious” category in the open-cnded

qucstion, although religious overtones were occasionally

struck.
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Three themos appear to have dominated the responscs.
The first, and the most common, was the response which indie
cated the personal and emotional satisfactions rcceived from
attending church scorvices: there was a kind of cmotional
uplifting, a kind of "spiritual cleansing" as onc respond-
ent aptly put it. The sccond theme, which we have called
"intellectual", wes charactorized by rcesponscs which indi-
cated an intellecctual appreciation of the church, such as
its role in the commnity, or, alternately, rcligion's role
in explaining the naturc of man to 1man, or man's rclation
with the universe. The third major theme, which has been
called "social satisfactions™, werc thosc responses which
ranged from plecasing one's wifo by going to church, to
going because one is expected to go by onc's social milicu,
to the cxpressed feeling that church attendance is simply
"a right thing to do", Admittedly, the three catcgorics
arc not clear cut. They are offercd as tentative, It is
catirely conceivable, for cxample, that those who said
they felt better as a result of attending church, and, hence,
were placed in the "personal and cmotional” category, folt
better partly beeausc they had fulfilled an obligation,
which in turn might be intcrpreted as g "social satisfac=-
tion". Sinilarly, the distinction between "intelleetual®
and the other two catcgories may well have little foundation,

& further observation which might be offered, is that
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the respondents found it difficult to express the satis-
factions they received in going to church. Many of the
responses werce vague. (For example: "Somcthing in one's
s¢lf responds'.) Aside from the fact that the qucstion
poscd was difficult, and little time was available for
serious reflection on it, would it be possible to inter-
prct the ambiguitics in the responscs as a lack of con-
scious rccognition of why thce informants went to church?
Were they awarc of what the church meant to them? Is
church attendance simply a social amenity? Perhaps in
St. George's there cxists what Potor Berger rofers to as

a starry-cyed optimism, a naive credulity

in the idcologies of the status guo, somc-

thing that goes well togother with an un-

thinking if benign conscervatism in all arcas

of life. When all is said and done, rcligion

then becomes a solemn ratification of an

cxistence of trying tﬁjget along with a
minimum of awarcness,tl

No matter how the vegucness of the rospondents replics
is interprcted, one fact is clecar. Virtually cvery respond-
cent thought church attendance had value. 4nd almost all
would agree that regular attendance is to be admired, cven

though it is for no other reason than habit,

\ llPeter L. Berger, The Noisc of the Solemn Asscmblics,
(Jow York: Doubleday and Company, 19617, p. 13-1.
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Changc of Denomination

Lending support to the findings of the church
attcendance survey, the interviewed males demonstrated that
a grecater proportion of the Active members had always becn
Anglican as comparcd to the Inactive ones. (Sec Tablce 60,)
A higher proportion of the intervicwed men (37.3 per cent)
were converts to Anglicanism than had been obscrved from the
analysis of the typical St. George's congregations, where
it was found that 26.8 per cent of the males werc converts,
(Sec Table Y, p, 21.) The findings of the interviews and
the church attendance survey stress the surprisingly high
degree of conversion to the Anglican Church., And since
St. George's may have morc converts among its rmembership
than any of the down-town Anglican churches in Winnipeg,l2
the suggestion follows that perhaps the more suburban
churches attract converts more rcadily. Why this appears

to be the case is open to many interprctations. The

12800 W.S.F. Pickering, “The Imncer-City ChurchY,
Bulletin 187 ( Toronto: The Council for Social Scrvice,
The Anglican Church of Canada, 1963), ». 12, 0f the five
churches considered in W,S,.F. Pickering's study, "a
littic more than a quarter had at onc timec boch members
of another denomination'". The pcrecentages varied from
19 per cent in one church to 30 per cent in ancthcr,
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suggestion which might be offered is that converts tend to
gravitate towards churches of higher prestige and, there-
fore, St. George's, for cxample, rcceives a greater pro-
portion of such pcople than do the lower prestige down~

town churches,

Tablec 60. Intcrviewed Samplc: Was Respondaent Brought

Up as an Anglican?

Active Inactive Total
Denomination
No, % No., % No. %
tnglican 16 (60.7) 26 (60.%) L2 (62,7)
Other 8 (33.3) 17 (39.6) 25 (37.3)
Total 24(100, 0) 43(100.0) 67(100.0)

Parish Boundarics

The interviewer, who was familiar with the parish
boundaries, classified the respondents! homes as to whether
or not they were situated within the parish boundaries,

A csimilar pattern cmerged among the interviewed
members as had been seen from the analysis of the church
attendance survey,

Once again, it was found that the

Active member was more likely than his Inactive counterpart
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For

the two groups combined, about one-third lived outside the

parish of St. George's,

Table 61. Interviewed Sanmple: Place of Residgnoe.in
Relation to St. George's Parish Boundariesl
Active Inactive Total
Residence
No. % No % No. %
In Parish 16 (66.7) 25 (58.2) 41 (61.2)
Outside Parish 8 (33.3) 18 (41.8) 26 (38.8)
Total 24(100,0)  43(100,0)  67(100,0)

Determined by the interviecwer's observation.,

Why Respondents Go to St. George's Church

Since over one-third of those interviewed lived out-
side the parish boundaries, an attcapt was made to consider
why these Anglicans, with other churches of their denominaw-
tion nearer their homes, chose to affiliatc themselves with
St. George's, Is it possible that they once lived within
the area and belonged to St, George's, and when they moved
they retained their affiliation with it? What is the most

important factor in attracting and holding people at
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St. George's,

There was no overwhelming evidence to support the
thesis that, on the whole, people continuc as members of
St. George's after they move from the parish ares. No
question was asked on the length of residence in the area,
and, hence, there was no way of knowing how many nonw~parish
members ever lived within the parish boundaries. The only
evidence available camce from a question on prefercnces and
dislikes of St, George’s.13

Almost one~third of those who resided within the
parish area said that they went to St. George's because they
had always gonec there, while only 20.5 per cent of the none-
parish members interviewed said that they had always
attended St. George's. As might be expected, a greater
proportion of those who lived within the parish areca said
they preferred St. George's because it was the most cone-
venient Anglican church. The attraction of the minister
was cited equally by the two groups so that it would not
scem that thosc who lived outsidce the parish go to St,.
George's because they are attracted by the rector to a
greater extent than are the members who live within the

parish.

13The question rcad: “Is there anything about
St. George's that makes you prefer it, or not precfer it,
to other Anglican churchcs?V



143

Although the question on which the above analysis was
based did not ask people why they went to St. George's the
responscs indicated that long affiliation with the church
was a factor for both the parish arca residents and for
those who lived outside it. Comparced to the former, the
latter were less inclined to say that theoy went to St.George's
because they had always gonc there. It would secm, thecre-
fore, that othcr factors were morc important.

Almost three out of cvery five said that they had no
particular prcference for St. George's: it was cither tho
most convenient church or else they had always gonc there,
(Sec Table 62,) If the respondcnts indicated a particular
preference, it was usually because of the minister or be-
causc of the kinds of people who go to St. Goorge's.

(Over one-quarter of the respondents noted particular pre-
fercnces for St. George's.) Some respondents noted aspects
about it which they did not like (15.1 per ccnt of the re-
sponses fell into this category). About five per cent of
the responscs indicated that there were deficicncies in
some architectural or mechanical feature of tho churchg
other complaints referred to the “ecoldness" of the church
or the class distinctions which some of thc rcespondents
felt existed at St. George's,

The Active members tended to say that they had always

gone to St., George's (andgtherefore, had no particular
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prcference for it): while 39.6 per cent of the Active said

they had always gone there, only 19.8 per ccnt of the

Inactive made a similar claim,

Tablc 62. Intervicwed Sample:

Prefercenee and Dislikes

of St. George's as Comparcd to Other Anglican

Churches
Active Inactive Total
Prefercnces and
Dislikes No., % No, % o, %

A, Prefcrences:

the present

minister 1.17 ¢ %,9) 4,33 (10.1) 5.50 ( 8.2)

pecople who

go there .17 (17.4%)  1.50 ( 3.5) 5.67 ( 8.5)

other, but

prefer 1.00 ¢ 4+.2) 4.8% (11.2) 5.84% ( 8.7)

B. Do not prefer:
convenience
always gonc there

other (no
preference)

C. Dislikes:
lack of warmth

class distin-
tions

physical aspects
of the church

other dislikes

Total

3.83 (15.9)
9.50 (39.6)

1.00 ( 4,2)

1.83 ( 7.6)

1.50 ( 6.2)

8.00 (18.6)
8.50 (19.8)

9.00 (20.9)
0.50 ¢ 1.2)
1.00 ( 2.3)

3.50 ( 8,1)
1.83 ( 4,3)

18.00 (26.9)

10.00 (1%.9)

2‘33 ( 305)
2,50 € 3.7)

3.50 ( 5,2)
1.83 ( 2.7)

24, 00(100,0) 43,00(100.0)

67.00(100,0)
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Respondents were asked if they felt a lot in common

with the other members of St. Goorge's,lLF Forty-scven of

the sixty-scecven respondents felt they did, (Sce Table 63,)

Table 63,

Intervicwed Sample:

Perceived Similaritics and

Dissimilarities with Other Mcmbers of St. George's

Perceived Similarities retive tnactive rotal
and Dissimilaritics No. % No. % No. %

A, Similarities:
people there 9.5 (39.5) 5.0 (11.6) 14%.5 (21.6)
socioeconomic 6.5 (27.1) 11.0 (25.6) 17.5 (26.2)
common religion 2.5 (10.%) 2.0 ( 4,7) 4,5 ( 6f7)
other 0.5 (2.1) 2.0 (4.7) 2.5 ( 3.7)

B. Dissiwilaritices:
difference in class 2,0 ( 8.3) 3.0 ( 6.9) 5.0 ( 7.5)
do mot mix socially 1.5 ( 6.3) 6.5 (15.1) 8.0 (11.9)
"Just don't feel
anything in common" 9.0 (20.9) 9.0 (13.%)
other 157 6.3) %.5 (10.5) 6.0 ( 9.0)

Total 24, 0(100.0) 43, 0(100,0) 67.0(100, 0)

.

One of the replies was:
gathcring--I go to worshi

N
. The question reads

common with the
what ways?"

A T O S e i L

"St. George's seems to be a social

pi!‘

"Do you feel you have a lot in

people who go there?" (Yes or No.) "In
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The perception of their common bonds was basced on
social and cconomic criteria, This similarity was cxpressed
in a varicty of ways; a fow typical responses were:

I mecet many c¢lsewhere . , . they scem to be of

the samc social strata. (4)

They're the type we meet in business. (I)

1 admit it: social and cconomic. (a)

They're peoplc at the same level in the business
world and we have social ties. (I)

The only thing I've in common is welre from the

same cconomic strata, (I)
Some of the respondents did not note any particular common
charactcristics; they just felt that they had something in
cormon with their fellow members of St. George's., Respon-
ses such as the following threc werc placed in a category

termed Ypeople theret':

We have comuon interests ... fits, that's all., (i)
We know them, (&)

They feel like I do. (I)

Perceptions of common rcligious Ties were expressed
in 6.7 per cent of the cases., "We arc Anglicans--that's
the comaon bond.", was, for cXample, onc Agtive member's
way of cxpressing his perception of his similarity with

his fellow members of St. Geoorge's,
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Those who said they had little or nothing in common
with the members of St. George's, goenerally replied in a
mamner suggesting that thoey perceived themsclves to be from
a different social stratum than the members of St. George's,
Some simply said, "We don't know them' or, for example,
"We have nothing in common socially™., Some of thc respond-
cnts expressced the feeling that there werce class distinections
at St. George's. Onc Inactive parishioncr said, for exanple,
"there is a definitc class linc". One respondent who,
ineidentally, rarcly attended church, objccted that YA lot
go to be scen at church". Another said, "At both St. George's
and St, Andrew‘sl5 people go there to be seen . . , it's
a good placec to be scen“,

The vast majority of the respondents judged their
similarities and differences with the other mcmbers of

St. George's by social and economic criteria,

Since the frequency of church attendance of the
Active group was, by definition, greater than that of the
Inactive group, it was no surprisc that the Active clained,
to a greater extont than the Inactive, to have morc friends
in thce church. (Sce Table 6%.) When the two groups were

considered together, about threce-quarters said they had

15

4+ United Church in the samc general areca as
St. George's,



fewer closc friends in the church than outside it.
would scem, thercfore, that having fricnds in the church is

not a crucially determining factor in mere association with,

or frecquent attendance at, St. George's,

It

Tablc 64, Intervicwed Sanple: Does Respondent Feol He
Has More Closc Friends in the Church or
Outside 1it?
Active Inactive Total
Fricnds
No. % No. % No. %
More in the church 7 (29.2) 5 (11.6) 12 (17.9)
About the same 2 (8.3) 3 ¢( 6.9) 5 ( 7.5)
Fewer in the church 15 (62.5) 35 (81.5) 50 (74,6)
Total 24(100.0) 43(100.0) 67(100,0)

I i A7 A ST 0

Sincce the vast majority of the pcople interviewed
perceived their similaritics with their fellow members as
social and ccononmic, it is probably safc to suggest that an
important factor in doternining whether or not a nerson
associates himsclf with St, George's, would be to know if
that person feels he is at the approximate social and
cconomic level of the rest of the members of the church,

And, as has been suggcsted in Chapter III of this thesis,
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the dynamics of class position is undoubtcdly one of the
more significant factors in frequency of church attendance.
The importancc of this factor, however, is not to be
cmphasized to the point where othcr factors arc neglected,
The minister, the proximity of the church, one's age and
onc's sex would also appear to be of importance in dcter-
mining how often a person attends church. ‘lorcover, since
almost twenty-seven per cent of the respondents seid that
they had always gone to St. George's, onec might also suspect
that there is perhaps a kind of family loyalty to St. George's,
¢specially among the Active parishioncrs where 39.6.par ccnt
said they had always gone there. Nevertheless, while it
may bc truc that family loyalty, proximity to the church,
effective preaching, and being in certain age groups arc
important, thc present rcscarch would indicate that thesc
are supporting, not detcrmining, rcasons for membership in
St. George's., Unless one is a member of a particular
soclocconomic class, chances are one will not join
St. George's; and chances are that if onc is not socially
and economically from the middle of the group which joins
the church, onc's attendance will be more sporadic than
thosc members coming from the middle of the strata reprc-
sented in the church.

No ecvidence has been produced in the present study

to suggest that pcople go to St. George's to symbolize a
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certain sociocconomic status; howcver, considerable evi-
dence points to the fact that the respondents viewed them-
sclves and othcrs in sociocconomic terms, Would it not be
truc to say, thercforc, that they attach themsclves to

St. George's because they, as it werc, "feel at home"
there? That is, they fecl they arc associating with peoplo
with whom they fcel a great deal in comion in toras of

sociocconomic considerations,

Participation in Church and Non=-Church Activitics

One of the theoretical problems for which thoe
present study was sct up was to test the hypothesis that
the church fulfils - psychological and social nceds for the
individual participant which, if not met through the church,
would bc met by membership and participation in other
activitics and organizations.,

The result of the interviews would not apncar to
support the above hypothesis., It was found that the In-
active members belonged to an average of 3,54 non-church
organizations and clubs while the fctive oncs belonged to
an average of 4,30, (Secc Table 65.) Similarly, it was
found that the Inactive members estimated that they spent
an average of 2,07 fewer hours per weck than the Active
members in non-church organizations and activitics. (Sce

Table 66.) The above findings lend support to D.O, Mobergts



statement that church "members arc more likely than non-

members to join other community organizations“.l6

Table 65, Intervicwed Samplc: HMembership in Non-Church
Organizations and Clubs

T o o - et e

Total

——— o o .
-, . ——

Active Inactive
Numbor of
Aetivities No. % lo. % No. 9%
None 2 ( 8.3) 5 (11.6) 7 (10.%)
Onec to three 8 (33.3) 20 (%6.6) 28 (41,8)
Four to six 10 (%+1.7) 13 (30.2) 23 (34.3)
Seven to nine 3 (12.5) 3 ( 6.9) 6 ( 9,0)
Ten and over 1 0%2) 2 (4%.7) 3 (u,5)
Total 24(100.0) 43(100.0) 67(100,0)
Mcan / Respondent 4,30 3.54 3.81

16

David 0, “ob
Institution, (New Jo

erg, Ihc Church as a Social
rscy: Prentice-Hall), 1962), p. 393,
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Tablc 66. Intorvicwed Sample: Hours Per WGGK Spent with
Activitics in Non-Church Organizations and
Clubs

Hours por Weck o y o y o 7
None 2 ( 8.3) 8 (18.6) 10 (1%.9)
Less than one 1 (Y4%,2) 8 (18.6) 9 (13.4%)
On¢ to three 7 (29.1) 8 (18.6) 15 (22.4%)
Four to six b (16.7) 12 (27.9) 16 (23.9)
Scven to nine 4 (16.7) - 4 ( 6.0)
Ten and over 6 (25,0) 7 (16.3) 13 (19.4%)
Total 24 (100, 0) 43(100.,0) 67(100, 0)
Mecan / Respondent 6.19 L.12 L, 85

Respondents were also asked to name any church
activiticst/ in which they participated (aside from
attending Sunday services), The Active respondents reported

that theoy tool part in 1,42 church activitics on the average,

7Church activitics might include the followings
singing in tho choir, being a sidcsman, taking part in the
yearly cverymember canvasses, boing a Sunday School Tn-
structor, or being a member of the vestry.
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as compared to O,42 for thc Inactive ones. (Sce Table 67.)
The Active members estimated that they spent 1.12 hours
per week, over and above attendance at Sunday scrvice, in
church activities compared to 0.17 hours pcr week spent
by the Inactive members. (Sce Table 68.)

Judging from the number of hours spent on church and
non~-church activitics, it would scem that the Active
barishioncr tends to be one who gets involved in activitics;
he is the onc who makes organizational commitments and, so
it scems, devotes much more time to them than does the
Inactive parishioner.

There was little support for suggesting that thc
psychological and social needsvsatisfied by the church are
replacable by participation in non-church activities., It
would scem that the Inactive group 1s simply less active
in all organizations and clubs, ineluding the church. TIf
church and organizational participation do in fact perfornm
essential functions18 for the individual participant, it
would scem that the "needs" of the Active as opposed to

the Inactive church member arc differcnt,

18
"Function" is herc used in the sensc of "need
fulfillment",
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Table 67. Interviewed Sample: Number of Church
Activities

Active Inactive Total
Number

No. % No., % No. %
None 9 (37.5) 32 (74.6) 41 (61.2)
One 5 (20.8) 6 (13.8) 11 (16.4)
Two 5 (20.8) 3 (6.9) 8 (11.9)
Three 1 (4,.2) 2 ( %.7) 3 ( 4,5)
Four b (16.7) - 4L ( 6.0)

Total 24(100,0) 43(100,0) 67(100,0)

Mean / Respondent 1.h42 0. 42 0.78

Table 68. Interviewed Sample: Hours Per Week Spent on
Church Activities (Excluding Attoendance at
Church Services)

Active Inactive Total

Hours per Week
No. % No, % No. %

None 9 (37.5) 33 (76.8) 4o (62,6)
Less than one hour 6 (25.0) 9 (20.9) 15 (22.4%)
One hour per weck 2 ( 8,3) - 2 ( 3.0)
Two hours per week 2 ( 8.3) - 2 ( 3.0)
Three hours. per week % (16.7) 1 (2.3) 5 (7.5
Six hours per week 1 ( L4,2) - 1 (1.5)

Total ;Z(IO0.0) £3(585T5; g;(lO0.0)

Mean / Respondent 1,12 0.17 0.51
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Conclusion

How, then, docs the middle-aged male resnondent
perceive the church's role in the modern world? Why docs
he support the church? What is it about St. Gecorge's in
particular which gains and holds his menbership? Is 1t
possible that membership in St. George's is somcwhat akin
to membership in other non-church organizations and clubs?

The answers to the above questions arc not casy. The
suggestions which will be offered arc to be taken as
strictly tentative,

IT was found that about onc-half of tho resnondents
felt that the church should take stands on poltical issucs,
while about an cqual number felt that the church should
have nothing to say on political issues. Analysis by thc
Active-Inactive typology on this question revealed little
variation between the two groups. On more personal matters,
as measurcd by the question on birth controly, the respond-
ents generally felt that the church more legitimately
might take public stands. (Over thirty-seven per cent said
the church should take a stand, one way or another, on
the issue.) The Inactive demonstrated a slightly greater
tendency than the Active members to approve of the church's
taking a stand on the question of birth control,

But what do the facts mean? How are they to be

interpreted?
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It is probably significant that about one=-half of the
respondenéé did not feel the church should take stands on
political issues, and about one-third did not fecl the
church should take public stands on the issue of birth
control., Is it possible that thesc people would rclegate
the church to performing the mere tasks of marrying pcople,
performing Sunday scrvices for them, christcning their
children, visiting the sick, and performing funcral scre-
vices? Is this the proper role for the church as scen by
over forty per cent of those intervicwed? Alternatively,
is this group to be explained by suggesting that, for them,
religiocn is, above all, personal and cmotional and that it
would losc its meaning for them if it were to become a vital
center for promoting political points of view? A third
Possibility is that this forty per cent wishes to maine
tain the church in its prescnt state because they recognize
that there might be conflict betweon their roles as busi-
ness and professional people and the role which the church
might suggest that they play as Christians.

The question of government support of denominational
schools revealed that 62.5 per cent of the respondents folt
that no aid ought to be given. Although there were a grcat
varicty of reasons given for not supporting these schools,
it would probably be true to say that the majority of

respondents felt that religion has little or no part to
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play in cducation. It should be noted, however, that
perhaps some of the lack of sympathy for denominational
schools may have sprung from anti-Roman Catholic senti-
ments since, in Manitoba, these schools arc generally
associated with the Roman Catholic Church. Neverthelcss,
it is probably quitc safe to suggest chat the majority of
the group intervicwed confines thoir religion to Sunday.
In atteapting to understand why the respondents
support the church, one might note that "personal and
cmotional, "intellectual", and "social' satisfactions
wecre found to be the most frequently rcported, And of
these threce, "personal and emotional satisfactions were
clearly the most important, with the "intellectual" and
"social" satisfactions being about equal, Specifically
religious notes werc seldom struck by the respondents,
On the basis of the research, it might be suggested that
an experienced "emotional uplift" or the creation of a
sensc of well-being coming from participation in church
life, arc important to an understanding of why St. George's
recceives support. And what ofthc notion that the church
is "good for the comrmunity"” and should therefore be
surported? On the whole, it would appear that motives of
"this world" arec the main forces in church support; few if
the respondents seemd to be church members out of "other-

worldly" intercsts,
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It was not found that the respondents who lived
outside the parish area went to St. George's because,
once having lived in the parish area and having moved,
they had maintained their original church ties. The
Present analysis would suggest that the parishioners!
socioeconomic status is crucial in determining which
‘people affiliate themselves with St. George's. On the
whole, the parishioners! perception of their similarities
and dissimilarities with their fellow church members
were based not on common religion but rather on social
and economic criteria. In choosing a church, it would
Seem that the respondents went to St. George's because
there they "felt at home". "They are my kind of people',
as one respondent noted.

Indeed, it would seem that the most important single
factor in regular church attendance (as measured by the
Active classification) was an individual's possessing
a socloeconomic status which was not far off the average
for the total membership of the church. Those who attended
less frequently appeared to fall to either extreme of
the strata represented by St. George's membership.

The Active memhers were found to be more committed
to various church and non-church activities, just as they

were more committed to a political party, and Jjust as
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they tended to take a "yes" or a "no" position on ques-

tions relating to socialized medicine. In short, they

were committed people.



CHAPTER V

RELIGION AND THE INWDIVIDUAL

Introduction

Do the respondents think rcligion has influcnced
then? If it has, in what ways? Do they eoxpress their
burposc in life in terms of sacrod or sccular consider-
ations? How do the Active and the Inactive parishioners
comparc in terms of spcecific religious belicfs and be-
haviour patterns? Finally, what is the naturc and cxtent

of religious intolerance among those intervicwced?

The Respondents! Pcrceptions of the Influcnce of Religion
On Their Lives

Of the sixty-scven men interviewed, fifty-cight
(86.6 per cent) replied affirmatively to the question,
"Do you think rcligion has had an influence on your lifeo"
Only one of the Active respondents replicd negatively
whilc eight of the Inactive did similarly,

Those who said they felt religion had influenced
their lives were asked to suggest the ways in which they
felt it had. On analysis of the data, three major classi-

fications of rosponses cmerged.  (Sce Table 69.) First,
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there were those responses which suggested the church and
rcligion had a general influence on the individual over
time: thesc responses were placed into a category which
will be referred to as sociological', For the Active and
the Inactive groups combined, 67.8 per cont of the responses
fell into this category. The szcond major classification
contained thosc responscs which indicated that the respond-
cnt felt he gained a fecling of sccurity or inncr strength
in his rcligious becliefs and practices. A category called
"sceurity and strength" was therefore established., Over
fourteen per cont of the resnondonts fell into this cato-
g£0ry. The third category was mado up of thos¢ responscs
which indicatcd that religion had 1ittle or no influcncc
on the respondent's 1ifc: it accounted for 13.5 ber cent of
the responscs, Only threc of the sixty-scven rcspondentts
replies did not fall into onec of tho above three catcgorics,

As might be expected, the range of responscs in the
"sociological™® category was widec., Tho following examples
illustrate this rangcs

It has helped me +o feel I should do something

for my neighborhood, (A)

It makes you a better berson, better citigen, (4)

Yes. I am much more tolcrant of conditions and

others than T have been~--it hasg made me a warmner
berson.  Money and position isn't everything, (1)
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It has kept me on the straight and narrow. (I)
It gives you a bottoer understanding of lifo--
fair play to othcrs--and a scensc of well-being
yoursclf. (I)

It has provided a stecadying influence, it has
contributed to the shaping of attitudes. (I)

Yes, religious training influcnces us--we'd be

almost savages without religion. (I)

The above cxamples illustrate that some of the respondents
saw the influcncc of rceligion in terms of the shaping of
attitudes, some in torms of the principles it had given
themy, and still othors in torms of an unknown impact rcgu-
lar church attoendance had upon then,

To a grecater extent than the Active members, the In-
active respondents saw the influcnce of religion on their
lives in terms of the influcnces which we have termed
"sociological™. Of thec Active respondents, 56.2 per cent
fell into this category, whilc 74,5 poer cent of the Inactive
fcll inte the samc group.

Over thirty per cent (31.2) of the Active group
perccived the influcncc of religion in tecrms of a sense of
strcngth and security which they cleim-d it gave them; only
two (4,7 per cent) of the Inactive rcspondents made a ro-
Sponse which put them in this category. The following two

replics are illustrative of the kinds of rcsponscs which
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Table 69. Interviewed Sample: Respondents! Perceptions
of How Religion Has Influcnced Their Lives

s camc—

Active Inactive Total
Influence

No. % No. % No. %
Sociological 13.5 (56.2) 32 (74.5) 45,5 (67.8)

Sccurity and strength 7.5 (31.2) 2 ( %.7) 9.5 (1%.2)
( 4,3) 5 (11.6) 6 ( 9,0)

I~

Not grecat influcncc .

No influcnce - 30$6.9) 3 (4.5
Cther 2 ( 8.3) 1 ( 2.3) 3 ( 4.5)
Total 2%,0(100,0)  43(100.0) 67.0(100.0)

were considered to fall within the "security and strength"
catcgory:

It gives an inner calm on which I can make better

Judgments; religion provides a way of life; it

gives one power over one's self. (A)

It's a discipline--a resource within ourselves,

It gives strength, gives faith in yoursclf and

God., (4)

Onc of the Active respondents and eight of the In-
active felt that religion had had little or no influence on
their lives,

Then, too, there were the exceptions. One respondent,
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for example, replied that

Without it [religion ] what are you going to

bc or do? You have to have rcligion to gain

position in life, (I)

Indeed, the benefits that one receives in church affili-
ation arc varied!

Generally, it would appear that the Activoe rcespond-
ents to a greator extent than the Inactive ones, perceived
rcligion as being personal, and as a source of inner
strength. The tendency, however, for the Inactive was to
perceive religion as having a personal»impact becausec of
what they felt it had taught them or becausce of the long

association they had had with it,

The Respondents! Purpose in Lifec

In asking the respondents about their purposc in
life it was hoped to reach sonoe picture of their general
value orientations., In some scenses the qu@stionl failed
in that, like most such questions, it did not distinguish
between those pcople who had seriously considered the
question and thosc who had given the matter little thought,
For the most part the impression was that the pcoplc inter-

viewed had not overly concerned themselves with such matters,

lThh qucstion read: "Could you attewpt to tell us
what you feel your purposc in life is?"
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It is interesting, nevertheless, to record what they think
their purposes "ought' to be, cven though they may not be
the principles which guide their lives.

Responses which have becen called "specifically
rcligious" accounted for 5,2 per cent of the total respon-
ses. The following Active respondent!. reply was considercd
te fall within the "speeifically rcligious™ category: "The
purpose is to prepare one's self for the next world",

As might be expected, the Active group demonstrated a
greater tendency than the Inactive to give such a respouse.
(12.5 per cent for the Active as compared to 1.2 per cent

for the Inactive: sce Table 70.)

Table 70. Interviewed Sample: Purpose in Life

Active Inactive Total

Purpose
No. % No. % llo, %

Religious-oriented  3.00 (12.5) 0,50 ( 1.2) 3.50 ( 5.2)

Help humanity 7.83 (32.6) 11.33 (26.4) 19,16 (28.5)
Self-oriented 3.50 (1%.6) 11.33 (26.4%) 14,83 (22.2)
Family~oriented 4,83 (20.1) 11.85 (27.5) 16.66 (24%.9)
Philosophical 0.83 ( 3.5) 1.50 ( 3.5) 2,33 ( 3.5)
Does not know 0.50 ( 2.1) 3.00 ( 6.9) 3.50 ( 5.2)

No response and

other 3.50 (A4,6)  _3.50 ( 8.1) 7.00 (10.5)
Total 23.99(100.0) %2,99(100.0) 66.98(100,0)
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The most frequent kind of responsc fell into what has
been termed the "help humanity” category. Here the two
groups were not markedly different, with the Active group
having six per cent more such people in the category than
the Inactive. A few responscs which typify this classifi-

cation were as follows:

I like to help pcople. (A)
To do good by my fellow man. (A)

A man's purposc is to work for the general benc-
fit of society and for his fellow man. (I)

I think my purposc is to bring as much happi-
ness, satisfaction, and development in othors
as possible, (I)

My purpose is to serve suffering mankind. (I)

Ranking next to the above category in importance
came thosc responses which indicated the goal or purposc
in life in terms of raising familics. For example:

To provide a home and an cducation for the

children--bring them up as good as I can. (4)

Purpose 1is not wealth: my purposc is to
ceducate the boys. (I)

To be a good parent and bring the family up

the best I can and have a decent purpose in
life, (I)

As pcrhaps predictable from our knowledge of the

differences between the Active and Inactive respondents,
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the Inactive members tended to be more family-oriented than
their Active counterparts. In their responses to the
question about their purpose in life, 20.1 per cent 6f the
Active group gave "family-oriented" responses while 27.5
per cent of the Inactive group's responses were placed in
this catogory,

The next most important category, in terms of per-
centage representation, was the one which has been termed
"sclf-oriented", and it refers to responses, such as the
following, which clearly indicated that the person's pur-

pose;, as he saw it, was reclated to self-interests:

Be a success, (A)

I'm an idealist but I allow myself to be
choked by material considerations, (4)

Purpose, when you get on [ji.e. get older |
is to live in happy circumstances; enjoy
family. I don't want to be a "down and
outer". (I) -

I haven't any: just a steady, good income. (I)

The Inactive respondents displayed a greater degree of
self-orientation than the Active ones (26.4 per cent as
compared to 14.6 per cent for the Active group).

Once again, some responses bridged more than one of
the categories. The following Insctive respondent's reply,
for cxample, was scored one-half in the "family-oriented"

and onc-half in the "'self-oriented" categoricss
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To succeed in business and be district manasger

+ < » SUcCCEss so as to provide for my family

and myself, (I)

Together the above three categorics of rcsponses
("help-humanity", "self-oriented", and "family-oriented™)
accounted for over three-quarters of t-c total responscs.
The "philosophical! and "religious~oriented" categories,
together, accounted for only 8.7 per cent of the responscss
the remaining 15.7 per cent foll into categorics of those
who said they had no purpose in life, or if they had, did
no know it, and those who made no responsc or gave an
unclassifistle responsc.

In summary, the Active werec more likely than the In-
active to fall into the "religious~oriented! category. The
Inactive group was almost equally split between the "help-
humanity", "sclf-oriented", and "family-oriented" responscs
on the question; in comparison, about one-third of the
Active group fell into the "help~humanity™ category, and
between fourtcen and fifteen per cent expressed their pur-
Pose in terms of self~gratification, or, made what has been
termed a "self-oriented” Icsponse, while about twenty per
cent fell into the "family-oriented" category., Only three
of the twenty~four Active respondents expressed their pur-

Pose in life in terms of specifically religious goals, 
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Beliefs About the Bible and Life After Death

Respondents were asked to check which of four state-

2 about the Bible came closest to their own view. As

ments
may be seen from Table 71, the question did not differen-
tiate between the Active and the Inactive groups. Just
under twelve per cent of the respondents agreed that the
statement, "The Bible is God's word and all it says is true",
most closely approximated their view of the Bible. Over
eighty-two per cent agreed with the following statement:
"The Bible was written by men inspired by God, and its basic
moral teachings are true, but because its writers were men,
1t contains some human errors". The two remaining slter-
natives proved to be of little moment since only four of
the sixty-seven respondents agreced with either of then.
Except for the fact that few people apparently take
the Bible as literal truth, the above results are difficult
to assess, Unfortunatly all the statements imply the
existence of a God, which, therefore, left no category for
those who do not believe in the existence of a God, Although
none of the respondentsy, so far as can be recalled, com-

plained about this deficiency, agrecment with any of the

e B 5

28@@ the footnotes to Table 71 for the four statcments.
The.f;rst.two staetoacnts woere taken fron G.E. Lenski, Tho
Religéous Factor, (New York: Doubleday and Company, 1961),

P. 349,
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Table 71. Interviewed Sample: Vicw of the Bible

Active Inactive Total
Closest to Respondents!

View No. % No. % No. %
Statement One’ 3 (12.5) 5 (11.6) 8 (11.9)
Statement Two2 20 (83.3) 35 (81.4) 55 (82.1)
Statement ThroeS - 1 (2.3) 1(1.5)
Statement Fourbr 1 (4,2) 2 (R7) 3 (4.5)

Total 24(100, 0) 43(100,0) 67(100.,0)

1 4
"The Bible is God's word and all it says is true'.

"The Bible was written by men inspired by God, and its
basic moral teachings arc true, but because its writers
were men, it contains some human errors',

3"The Bible was written by men and its basic moral teachings
are of value, but God had nothing to do with it".

i

"The Bible, although not inspircd by God, is of great
historical value; however, it is of 1littlo practical
valu? becausc it can be interpreted in so many different
ways',
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statements would imply that the individual accepts that
there is a God. Perhaps on this point it would be best to
assune that all those who agreed with statements one and
two (94,0 per cent) would also agrec that there is a God,
although perhaps those who agreed with statements three and
four (6.0 per cent) would not necessarily agree that there
is one. On the whole, the respondcnts did not seem to take
a particularly "literal'" interpretation of the Bible, if
one judgcer~ from the relatively small proportion who agreed

that '"the Bible is God's word and all it says is true'",

O0f the respondents as a whole, 43,3 per cent expressed
an unconditional belief in some sort of life after death.
If they said that they believed in a life after death the
respondents werc then asked if they had any doubts about
it.3 Considered together, 62.7 per cent of the respondents
expressed & belief in a life after death, but of the total
19.% per cont expressed some doubts although they clainmed
to believe in an after-lifc. Over thirty-seven per cent
were (a) skeptical, (b) did not believe there is a life
after death, (c¢) did not know, or (d) expressed an unclassi-

fiable sentiment. (See Tabie 72.)

3The question read: '"Do you believe, personally, that
there is a life after death?" (If yes) "Do you have any
doubts?"
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Table 72. Interviewed Sample: Beliefs Concerning
Life After Death

Active Inactive Total
Belief in Life
After Death No, % No. % No, %
Unconditional belief 15 (62.5) 1% (32.6) 29 (43.3)
Believes but doubts 5 (20.8) 8 (18.6) 13 (19.4)
Skeptical: hopes
there is 2 ( 8.3) 7 (16.3) 9 (13.4%)
Does not belicve 1 ( %,2) 8 (18.6) 9 (13.%)
Docs not know 1 ( 4%.2) 5 (11.6) 6 ( 9.0)
Other - 1 ( 2.3) 1 (1.9)
Total 24(100,0) 43(100,0) 67(100,0)

Over cighty=-threc per cenf of the ActiVe‘feSpondents
expressed a belief in an after-life while 51.2 per cent
of the Inactive respondents cxpressed a similar belief.
An inverse relationship was conscquently found in the re=
maining categories. From the above it is clcar that the
frequent church attender was morc disposced to a belief
in a life after death than was his more sporadic attending

counterpart.
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Generally, those who expressed an unconditional be-
lief mercly responded affirmatively to the question and then,
when asked if they had any doubts, merely replied that they
had nonc, One Active respondent saild, when asked if he had
any doubts, "Wo doubt at all. I look forward to meeting
those I've loved and lost", Or, alter.atively, onc Inactive
respondent said that although he believed in a life after
death, he did not know what form it would take. He said:

"I don't know what kind of life though". (I). Perhaps,
typical of those who said they had doubts, was the following
Active respondent's reply: "We all doubt something we can't
sce or hear™, The "skeptical' respondents generally replied
S0 as to suggest they hoped thore was a life after death

but they werc not at all convinced that that therc was. The
following Inactive respondent's statement typifies this
position: " I don't know. I 1like to think there is--but
then, I think this [present 1ife:‘ is all we get",

As the reader undoubtedly recognizes, there was some
problem as to what constituted life after death for the
respondents.  For some it would appcar to be a physical
rebirth (for example: "I look forward to meeting those I've
loved and lost."); for others the postion was subtler:

Our life or carth carrics sone influence after

we die--this way or may not be called life after
death. (I)
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Few respondents, however, replied with such a subtlety.
The sociological interpretation (which happily docs
not depend on an understanding of the theological problems
cf a conception of a life after death) would indicate that
the Active group was nmore likely to take a definite posi-
tion-~they were more willing to commit themselves, The
question of how the rnembors studicd compared with other

groups must await further reésearch,

Respondents were asked if they felt there was a cone
flict between the theory of evolution and the account of
man's origin in the Bible.* The responses fell intc seven
categories: three for thos¢ which cxXpressaed conflict; threeo
for those which exnressaed no conflicts; and onc category
for those making no response. About one-half of the Sixty-
SCven respondents said there was no conflict; the remain-
ing one-half said there was some conflict, (Sec Table 73,)

Of those who perceived g conflict, three basie
Positions were Possible: (a) the respondent held that there
was conflict but favored the theory of evolution; (b) thore
was conflict and the individual favored the litcral intop-

pretation of Genesis; or (e¢) there was conflict but it was

hThe qucestion read: "Do you feel that thoere are points
of conflict between, for cxamnple, what the Christian churches
teach on the Oorigin of man and the theory that man ¢cvolved
froan lower forms of animalshe



175

Table 73. Interviewed Samplc: Conflict Between the
Theory of Evolution and the Literal Account

of Man's Origin in the Bible

Active Tnactive Total
View
No. % 1.0, % No. %
Conflicts
Belief in evolution 1 ( 4.2) 3 ( 6.9) 4 ( 6,0)

Belief in literal

Bible 6 (25,0) 8 (18.6) 14 (20.9)

Not resolved 4 (16.6) 7 (16.3) 11 (16.W)
No Conflict:

Belief in evolution 1 (4,2 1 ( 2.3) 2 ( 3.0)

Belief in literal

Bible - 2 ( 4.7) 2 ( 3.0)

Allcgorical inter-
pretation of Bible 12 (50.0) 21 (48.9) 33 (49.2)

Other - 1 (2.3) 1 (1.5

B i e pe— it S S D e SO —

Total 24(100.0)  43(100.0) 67(100,0)
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not resolved in the respondent's mind. The Active and In-
active groups yiclded a more or less similar distribution
with the tendency of the Active to be slightly more in-
clined to favor a literal interpretation of the Bible
(25.0 per cent) than the Inactive (18.6 per cent).

Just over fifty-five per cent of the respondents said
there was nc conflict, in their opinion, between the theory
of evolution and the view presented in Genesis, Thirty-three
(49.2 per cent) of the sixty-seven rcespondents maintained
there was no conflict since they interpreted the Bible
allegorically. Two respondents said there was no conflict
because they belicved in evolution, and two said there was
no conflict because they felt the literal biblical account
of man's origin was correct;

On the whole, frequency of church attendance (as
measured by the Active-Inactive typology) did not appear
to be significantly related to one's views concerning the
authenticity of the Bible as compared to the theory of

evolution .

The preceding scection indicates, for onc thing, the
enormous variability in points of view within the church's

middle~aged nalec memberhip.  Indeed, Gerhard Lenski's obscr=-

vation5 that vastly different re¢ligious orientations exist

5See "Thc Sociology of Religion in the United States:
A Review of Theoretically Oricnted Research', Social
Compass, 9:323, 1962,
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side by side within churches appear to be borne out by the

obscrvations made at St. George's.

Frequency of Personal Prayer, the Saving of Grace, and
Bible Reading

More than a half (53.7 per cent) of the respondents
said thcy had not read any of the Bible (excluding church
services) in the past year,6 (S8ec Table 74.) While about
two-thirds of the Inactive group said they had not read
any of it in the past year,; about one-third of the Active
made a similar report. OFf the Active respondents, 12,5 per
cent said that they read the Bible daily, while 4,7 per
cent of the Iractive made the same claiua, Considered to-
gether, 7.3 per cent of the two groups said they read the
Bible daily,

On the wholc, the respondents could not be called
avid Bible readers. It is possible, however, that a per-
centage of 7.3 daily Bible readers is high if it were con-

pared with other churches! middle-aged males,

What differences exist between the two groups in the
caying of grace? Intercstingly enough, about the same Pro~-

portion of Active asg Inactive respondents reported that they

R R T R e T

The question read: "Not counting church services, have
you rcad any of the Bible in tho past year?" (If yes.)
"About how often?"
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Table 7%. Interviewtd Sample: Frequency of Bible

Reading

Active Inactive Total
Frequency )

No, % No, % No. &%
Daily 3 (12.5) 2 (4.7 5 (7.5)
Once per week 3 (12.5) 1 (2.3) 4 ( 6.0)
Once per month 6 (25,0) 6 (13.9) 12 (17.9)
Once in three months b (16.7) 1 ( 2.3) 5 ( 7.5)
Once or twice per year - 5 (11.6) 5 ( 7.5)
Not in past yecar 8 (33.3) 28 (65.2) 36 (53.6)

Total 2%(100,0)  43(100.0) 67(100.,0)

never said grace (Active: 20,8 per cents Inactive 18.6 poer
cont)o7 Howcver, the Active respondents were norce likely
to rcport that they said grace with gvery ncal (29.2 por
cent) than were the Inactive (16.3 por cent), f one come
bincs those who claimed to say grace at wery meal with
those who claimed to say 1t at the c¢vening meal, thoen one

sces that two-thirds of the Active group says grace at

The question read: "Is grace said in your home, or
not?" (If yes) "About how often?n
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lecast once a day, while only 39.7 por cent of the Inactive
fall into this catcgory. (Sce Table 75.) Hecarly forty-two
per cent of the Inactive claimed they said gracc only on
spcelal occasions while 12.5 per cent of the Active malcs

made a similar clain,

Table 75. Intervicwed Sample: Frequeney of Mealtinc

Praycrs

Active Inactive Total
Frequeney

No, % No., % Mo, %
Ncver 5 (20.,8) 8 (18.6) 13 (19.4%)
Speeial Occasions 3 (12.5) 18 (41.7) 21 (31.%)
Evening meal 9 (37.5) 10 (23.%) 19 (28.3)
Every meal 7 (29.2) 7 (16.3) 14 (20.9)

Total 24(100.0)  43(100.0) 67(100,0)

It would scem that regular grace is ssid in slightly
fewer than onc-half of the respondents! homes. The remaine
der never say grace (1.4 per cent), or say it only on |
special occasions (31.4% per cent). Tho Active group tended
to be more regular in saying grace than the Inactive group,

though for both, about one-fifth reported that they never
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said grace, For comparison it might be noted that a

nationwide Methodist opinion survey found . . .
only one in ten ropogted that grace is never
said in their hones.

The question9 inquiring into the frequency of personal
prayers revealed that about one-third say praycrs regularly;
one-third infrequently; and one-third said they never said
personal prayers. (Sce Table 76.) If the respondent said
he did not say personal prayers (31.4 per cent said they
did not) they werc then asked if they thought they would
in times of personal stress. Nine per cent of the total
intervicwed thought they would. The remaining 22.4 per
cent said they thought they might pray during situations of
stress, For corparison, it might be noted that a study in
the United States revealed that the

members of an cevangelical denomination in Ohio

found that 20 per cent never prayed, 25 per

cent never read the Bible,8

The widest gap between the Active and the Inactive
members came in the frequency of daily personal brayer., Over

fifty~-four per cent of the Active group claimed thet they

8David O. Moberg, The Church as a Social Institution,
(New Jersey: .Prentice-Hall, 1962), p. 39T1. o

9Thc:- quzstion read: "Do ybu cver say personal prayers’
aside from mealtime or church prayers?" (If yes) "About how
often?" (If no) "Do you think you would in times of
personal stress?!
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prayced daily, while twenty-cight per cent of the Inactive

made a similar claim .

Table 76, Interviewed Sample: Frequency of Personal
Prayers

Active Inactive Total
Frequency

No. % No. % No. %
Daily 13 (54%.1) 12 (28.0) 25 (37.3)
Once per week 3 (12.5) 5 (11.6) 8 (11.9)
Once per month 2 ( 8.3) 9 (20.9) 11 (16.%)
Once in six months - 2 ( 4%.7) 2 ( 3.0)
Do not but would in
times of personal 5 (20.9) 10 (23.2) 15 (22.4%)
stress
Do not and would not
in times of personal 1 ( 4,2) 5 (11.6) 6 ( 9.0)
stress — — e

Total 24(100.0) 43(100.0) 67(100..0)

Once again, it was seen that th. Active group was

morce likely than the Inactive to establish behavior patterns

which undoubtedly would be praised by their church., As

they were more faithful in their attcendance at church SC,

too, they wercrnore faithful in carrying out religious

behavior patterns.,
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Religious Intolerance

An attempt was made to measure rcligious intolerancec.

The question asked was worded as follows:

Supposing you had a daughter who was

dating thrce men: one a Roman Catholic,

one a Jew, and one a member of the

United Church, Would you discourage

her from merrying any of the above men?

(Yes or no.)Why would you say that?
The responses to this question where categorized into
three groups: (a) strong intolerance, (b) slight intolerance,
and (c¢) no intolerance. (See Table 77.)

Almost fifteen per cent of the respondents exhibited
what has becen classified as "'strong intolerance', These
responses werce characterized by somc bitterness and were
related to an objection based solely on the fact that they
would not want any of their daughters to marry someone of
onc or more of the religious denominations named in the
question. Inevitably, too,the objection was rclated to
"I", rather than to a consideration of the welfare of the
hypothetical daughter. The following two statements arec
cxamples of what was classificed as "strong intolerance":

No Roman Catholic becausc I don't believe in

their method of birth control--they dictate policy

to parishioners. I would objcct to Jewish on
social grounds. (A)



I would take definite
to
There's some hopce for

wouldn'!t take much

exception to Jewishjg
the Roman Catholic either.
the United Church!
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(1)

The Active respondents showed a greater tendency to fall

into thc strongly intolerant catecgory than the Inactive

Ones,

Inactive, )

(20.8 per cent compared to 11.6 per cont for the

Table 77. Interviewcd Sample: Religious Intolerance
Active Inactive Total
Degree of Intolerance
No., % No., % No. %
Strong intolerance 5 (20.8) 5 (11.6) 10 (14%.,9)
Slight intolerance 8 (33.3) 1% (32.6) 22 (32.8)
No intolerance 11 (%5.9) 24 (55.8) 35 (52.3)
Total 24(100.0)  43(100.0)  67(100,0)
If intolerance expressed Active Inactive Total
frequency of the threc
possible cited were: No. % No., % No. %
Roman Catholic 8 (40.0) 1% (53.8) 22 (47,8)
Jews 11 (55.0) 12 (%6.2) 23 (50.0)
Members of the United
Church 1 (5.0 - 1 (2.2
Total 20(100.0) 26(100.0)  46(100.0)
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"Slight intolerance" was equally present among the
Active and the Inactive groups. About one-third fell into
this category. Once again, the objection to their daughter
narrying onc of the men was bascd solely on the religion of
the proposed spouse of the respondent's hypothetical daugh=
ter. The objections were, however, morc rostrained than
for those which were placed in the strongly intolerant
category., For exanple:

%Iwouldn't like it . . . it's her responsibility,

I would discourage a Jew--she wouldn't be happy.

Tho other two [ Roman Catholic and member of the

United Church] would depend on the man. (1)

I would prefer she remain Protestant., I would
only cxpress my feelings-~can't forbid it. (4)

Yes . . . because I'nm a Britisher and an

Anglican! (I)

Over a half cxpressed no intolerance, according to
the criteria used, IFf the respondent said he would dise
courage a nixed marriage but would do so only to point out
the difficulties, the response, on that basis alone, was
not considered to fall into onec of the “intolerant" catc-
gories. It is quitc possible that soime of the members
interviewed recognized that the question was an attempt
to measure religious intolerance and perhaps thercfore

gave what they considered to be a "rightv reply.  Without
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doubt, the most typical kind of responsc placed into the
"no intolerance™ category went as follows:
she should marry into a rcligious denonmination
closest to her own., Her life would be sub-

Jjected to differcnces if she didn't, I'd tell
her to consider the problems, (T)

Other "tolerant' responscs included the following thecmes:
p
Love, happiness arc stronger than rcligious
thought. No split should exist though. (A)
It is the responsibility of parents to
advise children, Church 1ife is important
and a differcnt denomination would cause

problems, The child decides though, (&)

I would discourage her: I'd point out the
difficultics but it's up to her. ()

I would never discourage on denonination . . (I)

On the wholey, the Active respondents were less likely than
the Inactive ones to fall into the '"no intolerance™ category,
If the respondent cxpressed sone intolerance, he
was asked to name which of the religious denominations into

which he would not have his hypothctical daughter nmarry,
The Roman Catholics and the Jews were named with.about the
samc frequency, while the United Church passed almost un-
scathed, (Sec Table 77.) The Active group singled out
Jews nore frequently than they did Roman Catholics;
intorestinglys the opposite was truc of the Inactive

respondents,
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Perhaps it might be suggested that if the difference
between the Active and the Inactive groups are, in fact,
significant, possibly the more recligious Active members
were nore likely, if they were intolcrant, to be less pre-
Judiced against Roman Catholics than Jows becausc they felt
some religious ties with the Roman Catholics, whereas they
regarded the Jews as an alien religious groun. Conversely,
the less religious Inactive members were likely to express
more intolerance towardégRoman Catholics than Jcws because
in the business and professional world they feel more in

common with Jews than with Roman Catholics.

Conclusion

More than cight out of every ten respondents (86.6
per cent) felt that religion had had an effeet on their
lives. When asked to elucidate further on the ways in
which they felt it had influencéd thém, the majority indi-
cated that religion had helped to shape their attitudes,
helped them to be more tolerant, helped themy; in general,
to become what they consider to be better citizens. The
Inactive group was particularly well represented in this
category (74.5 per cent compared to 56,2 per cent for the
Active group). Almost onc-third of the Active respondents
felt that religion had given them a Tfecling of security

and strength; only 4,7 per cent of the Inactive respondents
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made similar observations, It would appear that the Active
nembers perceive religion as having personal influences,
while the Inactive perceive its influences as primarily
social,

The rescarch indicated that the Active respondents
were more religious~oriented than were the Inactive ones.

In the question pertaining to their'purpose in life, the
Active were more likely to state tihclir purpose in terms of
helping humenity than werc the Inactive nembers, who
appcared to be more oriented towards their family and then-
sclves. For the two groups combined, few respondents werc
disposed to express their purpose in terms of "othernworldly",
or religious goals,

In terms of beliefs about life after death, in terms
of regular mealtime prayers, and in terms of rcgular pcr-
sonal prayers the Active respondents demonstrated a greater
tendency than the Inactive to maintain a strict uncondition-
al view or behavior pattern. They showed a tendency to be
committed, one way or another, on the various issucs. Just
as the Active werc more likely to be: regular church
attenders, to take a greator part in church activities,
to be more active in outside activities,$to be affiliated
with a political party, so, too, they cexhibited, relatively

speaking, a greater degree of commitment in their religious
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beliefs. It would scenm that cither they arc less likely
to challenge the worth of certain behavior patterns and
belicfs, or else they have challenged them and have

arrived at a position as a result of this challenge,



CHAPTER VI

CONCLUSIONS

From the point of view of knowledge gained, a study
such as the one undertaken on St, George's Anglican Church
risks being relatively unproductive. Pecople faniliar with
the subject of the rescarch can often predict the outcomnec
of the various questionss hence, unless therc are irme—
diate theorectical intercsts, research can become a mere
confirming of the obvious., Perhaps this is the most
scrious limitation of an exploratory and descriptive study,

In some casesy the results of the present study
simply rcaffirmed observations of those familiar with
St. George's. 1In other cases, however, the findings pro-
vided not only a clearcr berception of the obvious bhut = -
also provided information which would be difficult to
ascertain intuitively--without recourse to scientifice
procedure,

The study cncountercd the typicél limitations
associated with sociological research, as well as some
beculiar to the study. How accurate were the respondents!
replies? To what extent did their answers nmerely reflect

their intellectyal level? To what extent were their replies
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a reflection of what they thought were the "right" answers
to the questions posed? Undoubtedly, these factors biased
the studys: in what direction and to what degree is not
known.

Problems pertaining to the intervicwed sanmple which
might be noted weres (1) the middle-aged male universe fron
which the sample was taken contained deficiencics due to
a lack of knowledge about the age of the men beforchand,
and due to inaccuracies in the church's list of nemberss
(2) the intervicwer was invarilably assumcd to be a theo-
logical student--despite the letter sent out (sce Appendix
D) and the efforts of the interviewer to dispel this
illusion; and (3) the interviecwed sample was unconfortably
small,

These problens are noted so as to make clear that the
conclusions arrived at can only be of a tentative nature.
Hdoreover, the study does not claim to be the definitive
cxamination of St., George's Anglican Church. Many of its
aspects have bcen entirely ignored., The responses to the
questions on the church attendance survey indicated striking
variations betwecen the scxes and between the different age
groups. How extensive are these differences? How would
the different age groups and the females have responded
to the questions asked in the interviows? Furthermore,

no consideration was given to the dynanics of the various
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organizations operating within the framework of the church.
One might ask who becomes a vestryman? Who becomes a sides—
man? Undoubtedly further reflection would suggest many

more aspects of St. George's worthy of examinetion, but

which had to be. ignored.

Having pointed out the limited claims of the study,
let us now proceed to a consideration of some of the salient
findings of the research. First, how do the morning and
the evening congregations compare with onc another?

The compositions of the two congregations were found
to be strikingly different. The morning service not only
was the most popular one (over cighty~five per cent of the
church goers surveyed attended this service) but it also
tended to draw the middle~aged and, in particular, women,

In contrast, the evening service was attended by the more
youthful elements of the church's membership and especially
by males. From the analysis of the occupations and incomes
of the respondents, it was clear that the two services drew
church members from different social strata., At the morning
service those men who worked for a living had a mean ine
come of almost $12,000 per year; the corresponding group

at the evening service had a mean income of just over half

that figure.
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What may be said in conclusion concerning the Active
and the Inactive member of St. George's parish church?

Before reviewing the findings in detail, perhaps
note should be taken of the fruits which the use of the
Active-Inactive typology bore. Although the simple cri-
terion of frequency of church attendance was used to
differentiate the two types, marked distinguishing features
between them emerged as the study progressed. The limited
research undertaken would indicate that the employment

of such a typology in more extensive projects would prove

- fruitful.

What are the salient socio-religious characteristics
of those who have been termed Active and Inactive? TLet
us construct a brief profile of these types, drawing
on the data collected by way of the church attendance
survey and the interviews,

The Active member, by definition, is one who claims
to attend church services, on average, four or more times
per month. The Active person is more likely to be a
woman than a man and there is a greater tendency for the
Active man to be married than for the Active woman, some
of whom are widowed. Most significant is the fact that
the Active member invariably has some Anglo-Saxon background.
The Active person is well educated having been in schools
for an average of twelve years, and a good many having

attended university. About one-third come from & non-
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Anglican religious backgrouﬂd; The Active member by
profession seems to find himself among those who are
managers or who hold supervisory positions of one kind
or another with salaries generally ranging from 7,000
to $14,000.

The interviews, although restricted to men, provided
additional information about the Active member. It was
found, for example, that the Active males have risen
considerably beyond the occupational level of their fathers.
Moreover, the Active are not only active in the church
but they also belong to numerous non-church organizations
to which they devote a guod deal of their time. Politically
they are generally found to be committed to one of the
political parties, more likely the Conservative Party.
Furthermore, they generally affirm a belief in a life
after death, read the Bible occasionally, say grace at
least once a day, and say personal prayers, if not daily,
then fairly frequently. In attitudes towards selected social
and religious issues they tend to hold a rigid "yes" or
a "no" position.

Let us now turn our attention to the Inactive member,
the one who attends church services three or fewer times
per month. In marital status, age, end ethnic composition
(i.e., a strong Anglo-Saxon background) the Active and the
Inactive members were found to exhibit similar characteristics.
However, on average, the Inactive spend more years in

school than the Active members and a higher proportion
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of them have some university training. Furthermore,

the Inactive members are less apt to have always been
Anglicans than their Active counterparts. The interviews
revealed that the Inactive dominated the extremes of the
socloeconomic continuum represented by St. George's males,
They tend to be professionals or business men holding
high executive positions, or else they are likely to

hold jobs of relatively low prestige. Due to the fact
that the people having low prestige occupations do not
attend church with any regularity, they were not repre-—
sented in the church attendance survey. Nor did the
independently wealthy appear in that survey. From the
interviews, however, it became clear that the Inactive
are apt to dominate both extremes of St. George'!s socio-
economic continuum. Furthermore, the data collected
indicated that while the Active members have risen consid-
erably beyond the occupational level of their fathers,

the Inactive have remained at about the same level.

They also belonged to fewer organizations and clubs than
the Active members. On the whole, the Inactive appear

to be more oriented towards their families and their
social friends than towards their associates in organizational
activities., The Inactive were found to be less committed
to one of the political parties—-—they tend to switch
between the Liberal and the Conservative parties. They
are not likely to affirm an unconditional belief in a

life after death, to read the Bible frequently, to say



195

regular personal prayers, or 1o say grace regularly.

In short, they are less committed than the Active to the
church, to clubs and organigzations, to religious practices,
to a political party, or to definite points of view on

soclal and religious gquestions.

Having noted the salient features of the Active and
the Inactive parishioners, let us now review some of the
general characteristics of those people of St. George's who
offered information, making inferences based on the data
provided by the church attendance survey and by the inter-—
views,

With the exception of two or three men, the following
assessment by Peter L. Berger would appear to apply to those

interviewed, if not to St. George's as a whole:

Today, .thg supernapural has. recaded intd 4. romote
hinterland of consciousness, mainly to break

forth in moments of personal crisis, while the

this worldly ethic has remained with a vengeance.
Indeed, if religion were to be identified with

some sort of preoccupation with the supernatural,
then what is said and done in most of our churches
can hardly be given that name at all. The concern
is not man's relationship with the divinity, but 1
hig relations with others and perhaps with himself.

Berger also suggests that in a contemporary Protestant

church gathering great embarrassment would be created by

lPeter L. Berger, The Noise of the Solemn Assemblies,
(New York: Doubleday and Company, 1961), Dp. 42.
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anyone "claiming to have had a genuine encounter with the
supernatural".2 Such a claim made at St. George's would
undoubtedly cause its members great discomfort,

The concerns of the men interviewed were decidedly
this~worldly. For most of them church attendance was simply
"a right thing to do"; that is, their social milieu dictates
that they ought to go to church. The satisfactions in
church attendance were rarcly religious, Other gratifie-
cations were far nore prominent, especially.sqqial and per-
sonal ones., Those interviewed‘were middle-glass first;
they were religious (ih the sense of a concern with the
sﬁpernatufal) last, if'at all.3 -

_ The middle-aged males of St; Gedrge’s who attended
chﬁfch_with any regularity formed a group with rather‘wéll—
defined boundaries. They 2ll came from the higher echelons
of the business and professional world, they were Angloe
Saxon in origin,4 and they almost exclusively supported the

Liberal or Conservative parties in federal elections.5

2Ibid., p. 45,

3It is to be remembered that only 5,2 per cent of the
respondents stated theirp purpose in life in terms specifice-
ally religious goals (see Table 705 p. 165)5 less than
eleven per cent said they went to church "because God
cxpects it" (see Table 57, p. 130).

In the church attendance survey, well over ninety per
cent of the respondents reported that their parents! national
background was Anglo-Saxon, None of the male respondents was
entirely without some Anglo-Saxon background; only eight of
the 176 females had no Anglo=-Saxon background,

OSee Table 51, p. 108.
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While it is true that men who did not fit into the above
pattern were on the parish list of the church, it was rare
to find such en individual attending St. George's with any
regularity.

Although its membership rules arce unwritten, and
would probably never be admitted--if ot vigorously denied--
St. George's nonetheless appears to operate, in fact, as a
rather selecct Anglo-Saxon club whose membership is restric-
ted to the successfulbusiness and professional man, and
his family. People who do not meet these stringent re-
guirements do not attend St. George's,

One might well ask how its sociocconomic and ethnie
homogencity is preserved. Two gencral considerations are
worthy of consideration. First, those who do not perceive
themselves6 to be from the same social class as the members
of St. George's perhaps avoid going to church becausc they
feel awkward there., It is also possible that the men who
do nct meet the membership requircments have never been
asked to act as sidcsmen, or as cverymember canvasscers;
it may be that the wives of such men have not been asked

to join any of the women's organizations. In short, perhaps

6It is to be recalled that the vast majority of the
men interviewed percceived their similarities or dissimilari-
tics with the other meubers of St. George's in terwms of
socioeconomic considerations, See Table 63, p. 145.
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such people are not encouraged to participate. On this
point it might be mentioned that during the course of a
few interviews complaints were madc by some of the men
that they had never been asked to serve their church in
any othcer way than by contributing money. In a coffec
segssion after an interview, the wifce of one.of the respond-
ents said she had becen discouraged from joining onc of the
women's organizations., She reported that it wes suggested
to her that her housc would not be appropriate to do the
kind of entertaining required of a member of that
organization.

The in~-group maintains its position vartly through
its dclegating of church positions tc a select Zroup,
excluding those who come from lower social strata, the
in-group also maintains its position because those who arc
soclologically excluded choosc not to assert themselves in
situations in which they feel uncomfortable. Consequently,
they remein a marginel group within St. George's.

Because of its c¢thnic and class homogeneity,; one of
the consequences of the operation of St, George's would be
to maintain boundaries between the various cthnic and socio-
cconomic groups within the arca., Almost inevitably a
group-oricnted church such as St. George's would help to
maintein a consciousness of kind, which helps to dcterunine

the patterns in which people interact..
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While it appearaed to be true that for most of the
members intervicwed, church attendance was regarded simply
as "a right thing to do", there were exceptions. To suggest,
therefore, that St. CGeorge's is mcrely a exclusive social
club would not only be manifestly unfair, but untrue.

St. George's membership appears to include a full range of
rcligious outlooks: from those poople with decided funda-
mentalist tendencies to those with an urbane, sccular,
this~worldly oricntation., St. George's is many things, It
i1s an Anglo-Saxon club; it is a church of the wealthys; it
1s a secular church; and, occasionally, it is a church of

the religious,



CHAPTER VII
SUGGESTIONS FOR FURTHER RESEARCH: A FEW QUESTIONS

In the preceding chapter mention was made of a few
aspects of St. George's which had been entirely ignored.
Although St. George's itself has by no means been fully
cxamined, a few suggestions for further parish rescarch
might be noted.

The success of the church attendance survey, in terms
of the ease of its application and in terms of its low
refusal rate, would imply that this technique might well
be employed more extensively, not least in churches of
other denominations,

The étudy of St. George's provided some rather inter-
esting findings. Do any of them bear sceds of generality?
Is S5t. George's membership representative of a certain kind
of church's membershin? Only further research can answer
these questions.

To what extent is it true that the most faithful
church attenders come from the middle of the socioeconomic
range presented by individual churches'! memberships? Are
the findings at St. George'!s peculiar to that church? To

other Anglican churches? To all churches irrespective of

denomination?
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Is it generally true that the most faithful church
attenders are more committed persons to church activities
as well as to non-church ones? Do such people gencrally
hold morc rigid attitudes than infrequent church attenders?
If a tendency towards inflexibility is found to be associa-
ted with actively involved church members, to what is this
rigidity primarily duc? To psychological, sociological, or
religious factors? Or all?

Is it true that most middle-class churches! members
are likely to state their purpose in life in non-religious
terms? Are the satisfactions derived from church attendance
predoninantly this-worldly?

Further, are there significant variations betwecn
churches and between different denominations in the Observ-
ances of religious practices? How are such differences
related to socioeconomic circumstances? To age? To sex?

Do males gravitate towards evening services in most
churches? If so, why? Is it truc that in most churahcs
and denominations men are less likely to attend church
services if they are unmarricd, while for women church
attendance appears to poersist despite their marital status?
To what extent are such differences merely due to a lack
of unmarried men in the population?

& further question which might well be studied is

the seeming "attendance cycle” which is often reflected in
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the churches! age structurcs. Is it truec that most churches
have an under-representation of church attenders in the
twenty to thirty-four year age groups? If there is a lack
of such pcople in the churches, why is there? Once again,
what arc the roots of such a phenomcnon?

Only rescarch can provide the answers to the above
questions. Answers would incrcase our knowledge about mar,
his relations with other men, and his ralations with ;
society. The task is a difficult oncj not, however, an

unworthy nor an unintercesting onec.
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APPENDIX A. Questionnaire Used for the Church Attendance
Survey, April 28, 1963

CHURCH SURVEY

(To be completed by those 14 years of age and over)

1. Sex: Male ] Female [

2. Year of birth

3. Single Married [] Widowed [] Separated []
Divorced [

4, {a) Your country of birth

(b) Ethnic origin of parents:

1. Mother (e.g. English, French,
2. Father Polish, etc.)

5. Do you work for a living? []
Or Are you a non-earning housewife? [
Or Are you unemployed? []
Or Are you a student? []
Or Are you retired? [

6. If you work what is your profession

or occupation?

7. Have you had:
(@) No formal education? [J
(b) Between 1 and 8 years of education? [J
(c) Between 8 and 10 years of education? []

Or did you:

(a) Graduate from high school? []
(b) Attend university for a period of time? []
(c) Graduate from a university with a degree? []

8. Income: Approximate total personal (not spouse’s)

income from all sources in 19627

9. In @ month how often do you attend services in this church
on Sundays?

(a) once or less? []
(b) about twice? []
(c) about three times? []
(d) four or more times? []

10. Have you always been a member of the denomination of the church
you are now attending? Yes [] No [J

11. Do you live within the parish boundaries of this church Yes [] No []

12. Have you been in this church before today? Yes [ No []
THANK YOU
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N W .\ > . . . l
TNDIX C. Warner Scale Used for Rating Occupations
'
9 TABLE 7
RevisEp ScaLe ¥oR Ratine OCGCUPATION
Rating Professionals . Proprietors Business Men Clerks and Kindred Manual Protective and Farmers
Assigned to and Managers Workers, Ete. Workers Service Workers
Occupation
et Lawyers, doctors, Businesses valued Regional and Certified Public Gentleman farmers
P dentists, engincers,  at $75,000 and divisional man- Accountants
o judges, )ugh-schooi over agers of large fi-
supcrintendents, nancial and induse
veterinarians, trial enterprises
1 ministcrs (gradu=
ated {rom divinity
school), chemists,
cte. with post-
graduate training,
architects
High-school teach Businesses valued Assistant managers  Accountants, salese Large farm owners,
crs, trained nurses,  at $20,000 to and office and de- men of real estate, farm owners
chiropodists, chiro-  $75,000 partment managers  of insurance, post-
practors, under= of large businesses, masters
2 takers, ministers assistants to execus
{some training), tives, etc.
newspaper cditors,
librarians {gradu=
ate)
Social workers, Businessés valued  All minor officials Auto salesmen, Contractors
grade-school at $5,000 to of businesses bank clerks and
teachers, optome- $20,000 ! . carhiers, postal
trists, librarians clerks, secrctaries
3 (not gmdu_ato),' to executives, su-

undertaker's
ants, m_inisten
(no training)

pervisors of rail-
road, telephone,
etc., justices of the
peace

Businesses valued
at $2,000 to
$5,000

Stenographers,
bookkeepers, rural
mail clerks, rail-
road ticket agents,
sales people in
goods store, etc.

Factory foremen,
electricians { own
plumbers busi«
carpenters | ness
watchmakers

Dry cleancrs,

butchers, riffs,
railread ongl
and conductors

Businesses valued
at $500 to §2,000

Dime storo clerks,
hardware salesmen,
beauty operators,
telephone operators

Carpenters, plumb=
ers, clectricians
(apprentice)
timckeepers, iine—
men, telephone or
telegraph, radio ro-
pairmen, medium-
skill workers

Barbers, fircmen,
butcher’s nppren~
tices, practicnd
aurses, policemen,
seamstresies, €OO!
in restaurant, bar-
tenders

Tenant farmers

Businesses valued
at less than $500

Moulders, semi-
skilled workers,

assistants to care
penter, etc.

Baggage men,
night policemen
and watchmen, taxi
and truck drivers,
gas station attend-
ants, waitresses in
restaurant

Small tenant
farmers

i

- Heavy labor, mis

grant work, odd-
job men, miners

Janitors, scrube
women, 1ewsboys

Migrant farm

laborers

1,
(

ten from W. ILloyd Warner, Social Class in America

lew York: Harper Torchbooks, 1960), p. 140-4L.
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APPENDIX D, Thc Lotter Sent Out to the Sclected
Sample of iiddle~iged Malc lembers
of St. George's Church

St. John's College,
Winnipeg 19, Manitoba,
Summer and Fall, 1963,

Dear “Member of St. George's:

48 you perhaps arc aware, a study of St. George's
is being carried out this summer. (If you were at church
on April 28, you probably rccall the questicnnaire which
was passed out during the service.)

The study, which is being done with the cooperation
of the Lnglican Council of Christian Social Service, and
the departments of inthropology and Socioclogy of the
University of Manitoba and St. John's College, has now
reached the sccond phase where interviews with a cross-
section of the congregation are planned.

Your name has been selected for participation in the
study. An interview with you, which will be treated as
strictly confidential, will be arranged by telephonc in
the ncar futurec.

The study can only be a success with your help and
the help of other people who have beenn sclected for intor-
views. We trust that you will be able to participate in
the project,

Yaurs sducerely

7?‘_»‘ et
Winstof Jackson
Projfcét Dircctor
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APPANDIX E, The Interview Guide

INTERVIEW GUTIDE

1. frec you marricd? Single . . . . . 1
darricé., . . o . 2
Widowed. o « . o 3
Sep. or Div. . . W
2, (If married or werc marricd)
Do you have any children?
How many? e
3. (If there arc children) How
many live with you at honmc? ——
Y. What was your father's occupation or
profession?
5. What is your occupation or professicn?
6. What year were you born in?
7. How far did you go in school?
No formal education . . 1
1 to 8 years. o v o o o 2
9 to 10 ycars . . . . . 3
High school graduate, . 4
Some university . . . . 5
Degree(s) v v v v o . . 6
Q . P
©. Do you have quite a fow rclatives Yes lots. « o 1
;nd members of your family living Afew . . . . 2
in Winnipeg? Hardly any. . i
Nones o o o &



10.

11.

12,

13.

14,

213

Could you give us the initials or the three people
you most frequently visit socially?

INITIALS LNGLICLN?  ST. GEORGE'S? PROFESSION? RELLTIVE?

[ — ok cm——— [——

Would you say that you have nore close More . . . .1
fricnds in the church or outsidc it? Lbout sanmc .2
Fower. « . .3

With which of the following groups do you feel the
closest bonds? Would you rank the list from thosec
you have thc strongest bonds with, to thosc you
feel the least tie?

your imracdiate family
friends in organizations
your relatives

the group you worship with
social fricnds

pecople you work with

other (specify)

Would you name the non-church organizations and clubs
to which you belong and in which you arc prescntly
active?

P ) i R ST ol < it L

g pa—

Lbout how many hours a weck would you spond,
on the average, with thc above activities? _ ‘
Could you tell us which party H.D.P. o +v & o o o o o
you generally tend to favour Liberal o ¢« o o o o -
in Federal elections? Conscrvative « « o ©
Social Credit . . . .
Liberal or Conservative
Change: no pattern .

ONU A0 N

10

11

12

13

14



15.

16.

17.

20,

21,

Werc you brought up as an
Lnglican? YCS & o o o o o o

h
O o ° ° ° ° ° o

Were you at church in the last Once or fewer.
nonth, or not? About how often, ibout twice. .
on the average, do you attend Lbout thrce., .
church scrvices in a month? Four or morc .,

Do you participate in any church
activities aside fronm attending YCSe o o o .
Sunday scrvices? NO o 4o o o &

18, (If yes) Which oncs?

19. (If respondent is active in Somo church
activitics.) About how many hours a weck
would you spend, on the average, with the
above church activitics? .

Here is a 1list of various reasons why diffcrent

pcople say they attcnd church. Which of the

reasons do you think is the wmost important one
for your attendance at church?

Because I've always gone . . . . . . o e
To see my friends . . . . . . . . . . .
Family and fricnds expect it . . . . o o
To set a good example for the children .
God expects it « v . . 4 . . . . v e o
To hcar the sermon ., . . . . . . o o
To lecarn how to be a bettor pcrson ., .
Makes me feel better . o . . . . o o o
I like the ritual and ataosphere . .
Other (specify)

°© o & a8 o e o g
¢ o e @ 6 & o e o
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Could you suggest sonme of the personal satisfactions,
it any, that you think you get by going to church?

. o s St .

s » e vz -

15

16

17

18

19

20

21



22,

23,

2k,

25.

260
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Do you prefer church worship over private worship?
(Yes or No.) Why is that do you think? _

Al A i S ST A e e SR S

Is there anything about St. Goorpa's that makes
you profer it, or not prefer it, to cther
snglican churches?

S £ T A T o A A o oo g S 4

. Do you fcel vou have

a lot in comion with the pcople who go there? (Yes or

o.) Why do you say that?

e s o | o o et e v e 85w e 30 T L8 o A S i

Do you think that religion has had an influcnce on
your life? _ . (If Yes.) 1In what ways?

N

A i —— e A - il e ML B 8t ol S A ke e i

e Gl S 0 5005 s . e e 298, St o W o o s ot + st e Tt RS . i S A

Could you atteapt to tell us what you feel your
purpose in life ig?

T . s s S S L A M A e ot .ot Sy

e o o o S St o e 9. s S s -
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Do you bci}iove9 personally, that “here is a life
after death? (If Yes.) Do you have any doubts?

e e s et 00" e . i e 50
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27.

28,

29-

30.

31.

Herc arc four statements which have bceen made
about the Bible and I'd like you to tell me which
one is the closest to your own view.

The Bible is God's word and all it says
iS true e o 6 ¢ 8 ¢ @ [ o -3 o . @ o o o & a ° @ ]—

The Bible was written by wen inspired by

God, and its basic moral tcaching arc

truc, but becausc its writers wors on,

it contains some human errors o « o o o o o 2

The Bible was written by rcn and its
basic moral teachings are truc, but God
had nothing to do with it . . « « « « « « & 3

The Bible, although not inspired by God,

is of greoat historical value; However, 1t

is of littlc practical valuc becausc it

can be interpreted in so many different

WATS o o o o o o o s o s o o o 5 o & o o o L

Not counting church scrviccs, have you recad
any of thc Bible in the past yecar? __ |
(If Yes. ) About how often?

Is gracc said in your home, or not? o .
(If Yes.) 2bout how often? ]

Do you cver say personal praycrs aside from
mealtinme or church prayers? __ . (If Yes.)
Lbout how often? '

. (If ilo.) Do you think you

[ p—, v

would in times of personal stress?

L oS A MR A S SV

L . 4 ) e s ) ' T . T P SomARAR 3 —
o e e - [y Coh e s ek

Do you feel that in todayts world onc can live
solely by the teachings of the Christian churchos?

AL . A ABE Vo o+ A" I~ 3 i
R L A TN e A+ A |
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Do you fecel that there arc points of conflict
between, for example, what the Christian churches
teach on the origin of man and the theory that
man cvolved froa lower forms of animals?

e

- T N T M Lt A T i ks i i e oSt s A g,

T T st o i S S M

Do you think the church has the right to takec a
stand on whether or not Canada should accept
nuclear arms?

e e e e s i . e Vi SO 1 oo

A L e e e i, . et v re—— A s N v M sl A S 107 5 C——

What about birth controls: should thc church take a
stand on this issuc?

e e ot . - e, SRS

— B T e e v e a e n -  < mm ete mmore

Do you think that all pcople, recgardlcss of
financial condition, have the right to adecquate
mnedical care?

om v n e ot e e e S

A L e o s i i e m e o 1w o e "ot s ams. s et o 5 - s 4 e

s e it T i it e v e i e o et e L m a ver e R e e it

Would you be in favour of the Manitoba governe
ment cstablishing a medical programac, such as
that in Ingland, which would pay for dentists!
and doctors! fees?

e T PR o

A it e T S 5. et e e - e+
T S e W s e oo . woe T e b s vt

N Lo 4o i o= e [ S

Do you think tho provincial government should
give financial assistance to private denonina-
tional schools? _ . (If Ycs or Wo.)

Why would you say thats _ —_—

L . vt i e e v 14t 7 g or e s o,
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Supposing you had a daughter who was dating
throe men: one a Roman Catholic, onec a Jew,
and onz a nmember of the United Church.
Would you discouragc her from marrying any
of the above men? _ . (Yes or No.)

Why would you say that?

[ — - -

XXX XXX

Respondentts cooperation in the study? __

Does respondent live within the parish
boundarics? Ycs No

Lpproximate valuc of respondonts! housc?

Gencral comientss

37
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7 p.m. Evensong . .
r Lye

11 a.m., Morning Prayer

Hymn 75 Hymn
Confession p L Confession p. 19
Veni te ' P, Psalm 103, 1 - 1LL p.. L0
Psalm 8 0,137 First Lesson:
Lesson: Gen. L1: 1 - 10
1 Corinthians 12:4-end Vagnificat p. 2l
Te Deum P. 7 Second Lesson:
Creed p. 10 1 John Li: 7 - end
Anthem: "My Eyes For Wunc Dimittis p. 22
Beauty Pine."-H. Howells  Creed . p.. 22
State Prayers o Ainthem: "Love of the
Hymn # 1,83 Father." - H. Bancroft
THE SERMON: State Prayers ,
Hymn # 539
THE SERMON:

THE REV. G. A. STEGEN
‘ THE REV. J. B. DANGERFIELD

Hymn (Offertory) # 10l Hymn (Offertory) # 289
The Blessing The Blessing
Hymn ’ 2 558 Hymn # 20

LA A RYASIEYA A LTALTAL
Ty e R R Ot R

« WEBKRAY SERVICES -
TUBESDAY: 10 a.m. HOLY COMMUNION: and 1ntercessi0ns for the
sick, held in the Chapel of the Prince of Peace. '
ASH WEDNESDAY:  HOLY COMMUNION in the Chapel at 7.30: a.m.

L
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and 10 a.m. There will be a Service of Compline with

sermon at B8 p.m. in the Church.

TURSDAY: 7.30 a.m. HOLY COMMUNION in the Chapel,
Breakfast will be provided follow1ng this Service.

Iz the Anglican Cycle of Prayer; we pray this week for

the Church in Bloemfontein, South Africa; and the Bighop,

Eill Bendyshe Burnett. :

In our Diocesan Calendar we pray for the people of the:

Iarish of Christ Church, Selkirk, and the Parish Priest,

isoland Wood., '

SIDESMEN: 8. 50 a. m.ih' J. H, Wilmot

11 a.m. Convenor - Dr, H. M, Ross, Messrs. A, Lorne

Campbell, G. M. Cathcart, P. S. Bower, R. A. S. Cooper,

#. G, Douglas, Ian Dubienski, H., Neil Scott & P. 8. Morse,

ri pom- Ew’i‘l”v Ro M"Lllel"»

T A L L S L L A T A D \J.L.L N TN AN

7 p m, T. Wilson (Cruclfer) Jae Flnlay
% NOTICES = ;
TUBSDAY : 8 p.m. St. lnne s Guild, in the Guild Koom._
WEDNESDAY: The meeting of the Vestry has been postponed

e ) e e et A

one week to Feb. 19th, at 9 p.m. Following the Service.

THURSDAY: .15 p.m. The J..i. will hold a World Day of
Prayer Service.

7 p.m. The girls of thls parlsh'w1ll Jjoin with those of
St. Aidan's & St. Luke's in a World Day of Prayer Ser-
viece here in St. George's, followed by a social,

FRIDAY: There will be no meeting of the Afternoon Branch
so that all may attend the Service at St. isidans, the
next meeting will be a business meeting on Feb. 28th.
THE WOMEN'S WORLD DAY OF PRAYER SERVICE will be held in
St. Aidan's Church, Feb. 1llith, at 2.30 p.m. There will
be a Nursery available. Please try to attend.

A-Survey of the audibility in the Church was made
on several Sundays during the Spring, Summer and Fall by
a Vestry coumittee with the assistance of others in the
congregation. The consensus was good to excellent audi-
bility under normal conditions, with some locations
better than others.  Perhaps a change in location would
help those who may experience any difficulty in hearing.
The Sidesmen will be pleased to assist in any way.

WHAT TO GIVE UR IN LENT

Give up grumbling...instead in everything give thanks.

Give up 10 to 15 minubtes in bed...instead use that time
in prayer.,

Give up looking at people's worst points...instead con-
centrate on their best ones.

Give up speaking unkindly...instead let your speech be
generous and understanding.

Give up your worries...instead trust God with them.

Give up hatred or dislike of anyone...instead learn to
love.

Give up concentrating on Sunday newspapers,..lnstead
study your Bible.

Give up TV one evening a week,..lnstead visilt some lonely
or sick person. ‘

Give up buying anybthing but essentials for yourself...in-
stead give the money to God's work.

Give up the fear which prevents Christian witness.:.in
stead seck courage to speak to others.

Give up judging by appearances & the standards of the
world...instead, learn to Give up yourself to God.

1
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FOR GIRLS AND BOYS:

Junior Auxiliary—Monday 4:15 p.m.; Mrs. J. Gowler
Cubs—Waingunga Pack—Tuesday, 6:55 p.m.: Mrs. €. De Gagne.

Mowgli Pack—Wednesday, 7:00 p.m.: Mr. M| Brock..
Brownles—Wednesday, 4:30 p.m.: Leader Mrs, Knight .
Girl Guides—Thursday, 7:00 p.m.: Leader Miss C. Little.

.GL 28767
-GL 32091

Boy Scouts—Monday, 7:15 p.m.: Mr. W, Hazelwood ... ¢
Boys' Choir Practices—Thursday, 6:30 p.m, and Friday, 7:00 p.m.: Mr. S, M. Thomson L. 3-5035
Girls’ Auxiliary==Wednesday. 7:00 p.m.: Miss G. M. Heath “GR 4.2735
Land Rangers—Every Second Thursday: Mrs, W, I, Boyd GL 2-8546
FOR YOUNG PEOPLE
A.V.G.—Sunday Evening at 7:00 p.m.: Grade 9:- 11— Mr. Ted Davies GL2:8282
: — Mr. Charles Bouskilliiii il GL /843808
FOR ADULTS:
Co-ordinating Council—Third Wednesday, 10:00 a.m.: President—Mrs, M, D. Tucker. ..GR 5-6865
Afternoon Branch W.A—2nd and 4th Fridays, 2:00 p.m;i Mrs. L. AL Tempest GR5-1943
St. Anne's Guild—2nd and 4th' Tuesdays, 8:00 p.m.: Mrs, R: McKenzie GL 2-6810
St. Helen's W A —3rd Wednesdays, 8:15 pm.: Mre: C; D Sym GR 5-0761
St. Martha's Guild—3rd Tuesdays, 8:15 p.m.s Mrs, J. T, Harris HU 9-4686
Parish Guild—Ist Wednesdays, 2:30 p.m:: Mrs. G, F Copeland G 344376
‘Mrsi Ci:I. MeDonald G 3-0509
Mothers! Union—2ad Thursday, 8:15 p.m.: Mrs. L. L. Whytehead GL 2-3853
Guild of Health—Monday, 3:15 p.m:; at 1014 Jessie Ave.: Mrs. R Miller. GL 3-3712
Altar Guild—Mrs. A, R. Tdniier. GI; 2-3038
Choir Practice—Friday, 7:30 p.m.: Mr: S M. Thomson GL 3.-5035
Vestry—2nd Wednesday, 8:100 p.m.
Parish Board of Christian Education—4th Wednesday, 8:00 p.m.: Miss G. M, Heathi i) GR 4-2735
CHURCH SCHOOL:
0:45 a,m.—Senior Sunday School, Grades 7.- 9, Service and Instruction.
11:00 a.m.—Infants’ Nursery, 8 yvear'old Nursery, Kindergarten and Grades 12°6;
ENVELOPE SECRETARY: Mr. C. E. Allen GR 51708
LITTLE HELPERS' SECRETARY: Mrs. H: D. Smith GL - 2-7023
FLOWER SECRETARY: Mrs. G. F, Copeland : GL 3-4379

(Please notify Secretary if you wish to give flowers ds'a memorial)

IMPORTANT: St. George's Church depends entirely upon the voluntary contributions of its members. This
parishi is now committéd to theé Christian principle of giving as much outside of the parish ag we spend on
ourselves. This Chiristian act ¢an only be achieved by ‘each one of our members committing himself to the fullast
extent. Today the old Christian tithe has given place to the principle of the “Sharing Church.”” Thereis a
great urgency for the survival of the Christian faith and its values throughout the world. Only a thoroughly
committed Church will counteract the rampage of secular materialism. Be tHoughtful about your contribiition,

i “Uf(?% the first day of the week, let every one of you lay by him in store as God hath prospered him.”
or. 16:2, :

Kindly intimate your personal wish with X in space below:

Pastoral Call Newcomer Sickness Envelopes Change of

Desired Warnted ‘Address

CADDRESS. L

The Rector is always glad to meet visitors and new members after any Serv!cke.y 6:‘ in the office
during the week. Kindly tear this section off and place on Oﬁettor‘y Plate or malil to Rector.

WILTON AT GROSVENOR
WINNIPES, MANITOBA

PARISH DLERGY

ST. GEORGE'S ANGLIDAN CHURCH

Recror: THE REVEREND GEORGE A, STEGEN, B.A.; S.T.B : bt TEL. GL 2-5800
AssT. Rector: THE REVEREND J. B! DANGEREIELD. TEL. GR 5-6183
THE REVEREND CANON T. D CONEIN, L.TH: TEL GR 4-1778
: : PARISH STAFEF
DIRECTOR OF CHRISTIAN: EDUCATION Miss M. HEATH,  BIAL il TeE ) GR 422736
ORGANIST AND CHOIRMASTER M. STEWART THOMSON iy Tet. GL 3-5036
VERGER - Mg. Vi J. Harwooo. TEL. GR 6-8177
CHURCH OFFICE MRs.: RUTH! REED TEL. GL 3-5642
WARDENS
Mg, E. REX P. NEs8ITT . TEL. GR 5-8162
Mpr: DeEsMOND: R. SMITH Tet. HU 9-8340
SUNDAY SERVICES :
8:30 AM, HOLY: COMMUNION
11:00 Am: HOLY COMMUNION 15T SUNDAY. OF THE MONTH
: MORNING PRAYER AND SERMON
7:00 PiM. EVENSONG AND: SERMON
. HOLY COMMUNION 3rp SUNDAY (AFTER EVENSONG)
. BHURDH ScHODL
9:45 AM. . GRADE 7.
11:00 A.m.  NURSERY AGES UP 70 3
: CHURCH SCHOOL AGES 3 = 11
GRADE 8

HOLY BAPTIEM :
2ND AND 4TH SUNDAYS 4 P.M. OR BY SPECIAL ARRANGEMENT.

*“WHEN ANY PERSON IS SICK, NOTICE THEREOF SHALL BE GIVEN THE MINISTER OF THE PARISH.”
THE Rusnic, P.B. PAGE 676,
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APPENDIX G. Glossary of Terms

Active church member. An Active church member is defined

as one who claims to attend church services, on average,

four or more times per month.

Age-pyramid. An age-pyramid is a demographic term used

to refer to a table which shows the age distribution
(either in raw numbers or percentages) by sex. In a
"normal" population the frequencies diminish with age,
hence the term pyramid. See pages 31-33 for examples

of age-pyramid figures.

Anglo-Saxon. For the purposes of this thesis, an Anglo-

Saxon is a person whose ethnic origin is English, Scottish,

Welsh, or Irish, or any combination of these four.

Inactive church member. An Inactive church member is

defined as one who claims to attend church services,

on average, three or fewer times per month.

Middle-aged. Anyone between the ages of forty and seventy

has been defined as middle-aged.

Parish. The Anglican Church is organized on a parish
basis. The rector or vicar of a parish is responsible

for the spiritual oversight of all Anglicans living
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within the parish.

Parish area of St. George's. The parish area of St.

George's is composed of those Canada Census, 1961, tract

areas which most closely approximate those of the parish
boundaries of St., George's Anglican Church. Census tract
areas 43 and 44 were used for this purpose. See page
209 for a map showing the parish area and the parish

boundaries of St. George's.

Parish list. A parisgh list is a list of members known

to the clergy of a parish. At St. George's a card system
is employed. These cards give the name, address, and

the dates of birth for the children of the family listed.
The parish list is the only practical way of determining

the membership of a locali church.

Social friends. As used in this thesis "social friends"

refers to those people with whom respondents visited

for evenings together. Since all those interviewed were
married, the term generally would refer to social visits
with people made by the respondents accompanied by their

wives.



