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FIGURE II

OUTLINE MAP OF INDIA, SHOWING
EAST-CENTRAL REGION
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The colored sections represent older political
and sub-cultural areas.: These area names are freely
‘'used by both local residents and by authors writing
about the reglon or 1ts people.,,Boundarles are not
'prec1se. 3 = . :
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CHAPTER 1
NATURE AND SCOPE OF THE PROBLEM
The Prdblem

The Indian caste system has intrigued students of
éociety for many years, since it represents one of the:
most higﬁly elaborated systems of social stratification
in the world. A large volume of literature already exists
on this subject, but two considerations'led me to under-
fake the present stUdy: a)'ho one, to my knowledge, nas
vet attemptéd to dﬁtument the~éqnditidns which prevéil
.atkthe time when new grouﬁs emerge as recogniéed castes;
and b) there is not yet.a consensus of opinion as t6 the
‘dynamics of caste, hence further study is warranted

A brief survey of some of the llterature w1ll
iﬁdicate the many contradiétory'views”scholars have’held;
Early wrlters like John Nesfield (1885) and H. Risley (1915)
.were primarily concerned. w1th hlstory and race.  They tried
' to link the caste system to specific historical events like
fhe Aryan invasions of 1500 - SDOB.C.  They assumed that
_the fair-skinned 1nvaders were better flghters who subjug-

ated the darker-sklnned orlglnal‘lnhabltants. Some inter-
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marriages were assumed to have taken place as the warrior
men took local women. The result was that within a few
‘generations skin color ranged from fair to dark, depending
upon the degree of Aryan or Dravidian blood. After the
initial period of intermarrying, the fairer-skinned classes
began to insist upon endogamy to protect their social
privileges. Thus the insistence-upon endogamy assured
"the'suberiority of the‘Aryans in perpetuity. The early
division of society based upon skin color is deemed to
have been the 4-fold Varna'diyision. Subsequent fission-
ing of society due td,accidants‘like quarrels, migratians,
etc., has caused the number,of.castes to increase greatly,
so that foday there are over 3,000 named groups and many
more endogamous units. | |

Biunt (1931) took issué‘with'thiS'racial origin
theory, claiminé thafiit was fabricated upon pure‘spec-
ulation, He looked for the oriéin of caste at. a much
_léter date - probébly about the Tth century A.D. He
suggested that caste is reallyvbased onn specializatidn
of labor, _Specialists in ény_ocﬁupation would tend to
- marry méfes from their own trade guilds in order to
maintain a monopoly on the skills and knowledge which
- they possessed. Guild endogamy devéioped into caste
éndogamy.

Cox (1959) argued that the emphasis upon purity/
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bollution as the basis for caste ranking is evidence for
the theory that caste developed out of a struggle for power
between the Kshatriyas (soldier-rulers) and the Brahmans
(priests). He did not explain why the strugglé for
supremacy between rulers and priests in other parts of

the wérld, like medieval Europe, failed to produce a

casfe system.

Francis Hsu (1963) saw wide differences between
Chinese and Hindu society, in spite of éimilar size and
subsistence base. He despaired of finding any sociologicél
or economic explanation for the differences between these
two societies, so he opted for an explanation based on
ideology.f He thcugHt that the;Chinese have had a "this-
worldly" view, énd héve paid But:épant éttention té things
‘feliéioﬁs. What religion tHere was in China, was really
';én-extention ofAkinship in that they worshipped ancestors.
Hinﬁus, according to Hsu, have held an‘"other-wprldly"
_vigw.; They have béen obsessed with religion, and this has
produced a tendency to fissioﬁihg becauéé it places relig-
ious obligations ahead of social=dbligations; Fissioning
in turn Has‘produced the caste system with its extreme
- emphasis upon social distance 5etween segments of society.

Leach (1960) believed that the>§aste system is
based upon Eonsensus:v each caste gladly acdepts its posit~
“ion within the‘hierafchy;A Berfemaﬁ on fhe other hand |

"emphasized conflict as béing inherenf~ih_any stratified




society. He held that castes are not characterized
by concensus "but by conformity. They are maintained
not by agreement but by sanctions." (in Reuck, 1957:47).
Karve (1959) arguéd that the castes of India are

culturally dissimilar, hence Hindu society is an "agglom-
eration" of dissimilar groups which were forced to enter
into economic relationships with each other in order to
survive physically. They retain their old cultural
identity to the extent that they retain their own trad-
itonal traits. They retain a sense of social identity
by insisting on endogamy. Fox (1969) disagreed sharply
with Karve, saying that fhe castes and tribes which
display uniqﬁe cultural traits have developed these traits
. after leaving main;line Hindu‘culture t0'occupy a vacant
eéolégical niché. | |

'Another point of. conflict iﬁ the literature on the
Indian caste system is the argument»oVer whether or not
it is unique. Those who érgue that it is uniqﬁe fogﬁs
their attention on‘culturaliténtent father than structure-
function. Thus}Hsu talks about Hindu religious "Welt-
anschauung". Other scholars like Drahs and Berreman insist’
that ﬁne must first of all focus on those things which
ﬁermit comparison with other social systems. They believe
that an understanding of similarities is a prerequisite to

" understanding differences. I agree with this point of view




so will focus on social-political-economic factors which
I believe cause new castes to emerge, rather than on

Hindu theology or philosophy.
Scope of this Study

In this study I do not intend to search for partic-
ular historical events that might be interpreted as being
associated with the origins of the caste system, Nor‘do
I intend to examine under a microscopé, as it were, a
caste system in microcosm as has been so ably done in the
intense village 'studies by'men like Bailey (1957), Lewis
(1958), Mayer (1960), and Berreman (1963), et al.

My ihtention is to study‘the processes by which
new castes emerge. New céstes have been emerging out of
tribai and out of Outcaste groups. Together, these categ-
ories comprise 100,000,000 people or 1/5 of India's total
pophlation.‘ Spacé andvpurposebforbid a comprehensive
, discuésionvof this enormous segmeﬁtlof India's population,
but I believe the examples selectéd»provide reésonablek
suppérf for the conclusions reachea.

5In speaking about tfibal peoplés, 1 have deliberately
“excluded the whole of Assam which éﬁntains a large tribal
population. Other tribals living in north-west India, in
eastern and in extreme southern Ihﬂia haye also been omitted

for the sake of brevity. I have concentrated on those




living in éouthern Bihar, nortﬁ-western Madhya Pradesh,
Western Orissa, the southern tip of Madhya Pradesh, and
the surrounding area of northern Andhra Pradesh. These
ttribes live in a huge crescent around'the northern,
eastern,vand southern sides of the Chhatisgarh region
of eastern Madhya Pradesh.

| While 1 cénnot present a detailed diachronic
‘account.of any one tribe or caéfe undergoing transform-

ation, the events alluded to in this paper will cover

roughly one century of time from mid 1800s to mid 19005.

By looking at the changes whichvhave’occuréd'during this

century, I hope to able to show the direction that culture

éhange'is taking in India. - : ' o

This study is based upon library réséarch,’plus

material gathered'from a questionaire which was administ-

ered in a particular community in India. The questionaire

was designed to gather information’which will test the

econclusions reached referent to the effects of conversion

to Christianity of an Outcaste group. I have also includ-

~ed some personalbobservations~made during the time I

lived in the Ehhatisgafh region as hospital administrator

f;om 1962 to 4968,
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Definitions

Caste

The word "caste" was first applied to the units of
Indian society by the Pprfugese. It derives from the
Portugese word "casta" meaning simply a human group. Most

European languages ever since have used the word "caste”,.

The most commonly used word in the Sanskritic languages of

India is "jat" or "jati". This word has a more general

usage than its English equivalent. It means species or
breed, and is used for humans, animals or plants. A wild
"jat" of orange tree will produce sour fruit. A good "jat"
of cow will produce more milk than a mediocre "jat".

At the human societal level, "jat" is uséd‘for:

‘a) the territorially limited,-endogamoué group, and

b) the larger aggregate of groups bearing a common name.

“Thus any Brahman is-said_to belong to the Brahman jat,

but the endogamous unit to which he belongs is a, partlcular
sort of Brahman._ Some Jats .are found all over India, others-

in only one locallty (these are commonly called . "local Jats")

In order to“distinguish_these‘two levels, most writers on:

the subjebt resort to the caste vs. subcaste distinction.

~For these writers, caste refers to the wider grouping,and

subcaste to the ter:itorially'limifed endogamous unit,




Using "subcaste" to designate the endogamous unit
appears very unsatisfactory to me, because of the implicat-
jons of that word. It implies that the smaller unit has
separated or broken away from the larger original whole.

It assumes that every jat having a common name is descended
from one parent stem and thatbthey are all biologically
related. These assumptions must be questioned. A furﬁher
difficulty inherent in uéing "subcaste" to designate the
endogémoué unit lies in the fact that it leads to awkward
and confusing'usage iﬁ the literature on caste. An exémple
of this is Cex who séys that Hé will use “éubcaste" for
the'EnquaﬁduS unitp but for éonvéniaﬁCP‘Séke "whén wé
speak of 'the caste' we shall bégfgfarring to the subcaste"
(Cox 1959:28). In oth¢f~wo:ds(uhélhas proposed a definit-
| ion‘with which he cannot live comfortably, so he intention-
ally uses the Qordiimprecisely."

1 ambhére iﬁptessed with the éolution tb this
kproblem'proposéd 5y Irawati KérQé‘in her:1959 Berkley,
California,_anth:obblégy-colloquium address. SheAprdpoées
using "caéte" for the endogamous unit, and "caste complex"
or "caste cluster"” for.tﬁe;larger grouping bearing a
common hame{ I tﬁink‘thaf Shé is on the right track,bbut
wbﬁld suggest an even more épecific wdfd fér the larger -

_ grouping,,namély "casteetype";i I make this suggesfion

because the caste-type isvin-reality a social slot, not




just an an accidental or fortuitous chooéing of the same
name; and because I do not believe that éll Brahmans
~ {or other casté-types) are,biélogically related.

In this paper "caste" will refer to endogamous units.
Larger than the caste is;the "caste-type" within which
there is no social organization, but rather a common name
and a shared or similar social status in separated local-
ities. Smaller than the caste is the "gotra" or clan,
which is normally exogamous. These smaller units are out-
side the concern ﬁf.this paper, since I am interested only
in inter-caste relationships.

Having specified the unit of study, I shall now
‘operatiocnalize a definition4of caste in terms of its
eséential features: |

(1) The first isvbirth—ascribed‘memberéhip. All children
born of the union of two members of a caste are autohétic-
all& méhbers of that‘éésté.f Birth-ascribed membership is
‘made éimple.and clear-cut by insistarice on endogamy. tven
casual sexual‘contact befweeh castes is conéidered td be in
Veryfbad form. Choosing to‘marry someone from another caste
willzieadvto ostracism by both caste$ at worst, and by the
" higher caste at bést. Mafrying someone from another casfa
buf within thé same caste-type may.be tolerated, but is
seldom done due to gaographical‘distance.

(2) The second is caste specialization of labor. One
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must be careful at this point, for not all occupations
are restricted to one caéte, nor do all castes practicev
their traditional occupation. Any member of a low éaste
may be a farm iaborer. There are Fishermen who do not
"fish, and Potters who do not make pots. Tasks which are
regarded to be polluting will not be done by anyone who
considers -himself fo be above the particular task in the
ritual hierarchy. No one but a Chamar will skin a dead
animal and remove the carcass. No one but a Sweeper will
clean up feces or filth.

Dperétionally, haowever, I consider specialization of
labor on the basis of caste an essential feature since one
is not free to follow any profession he chooses. Tradition-
al‘occupationé ére filied'by_mémbérs of reguisite castes.
All of the castes within a village live in well established
ritual and ecoﬁomicArelationships with each other. A person
born in a village have very little choice as to~occupatidn;
either he foilows his particular caste vocation, or he may
become é farm laborer or othérimenial worker. |

(3) Thg third is stratification. Caste members do’nof
conceptualize their standing vis-a-vis other castes as
being horizental. GEtach dne ié‘ranked either above or
‘below the others.' There may not be agreement as to who
~occupies the higher position,‘but social distance is

conceptualized ‘as being vertical. Social distance is
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perceived to be based upon intrinsic worth. Those born
into a caste having great worth are thought to be ritually
pure. Those born in a low caste have little intrinsic
worth and are thought to be polluted. Purity/pollution
are inherent qualities which determine privileges and
‘dutles in society.

These three Teatures whlch I have called essential
are features which a person within the system would accept,

and may thus be termed "emic" features.

Tribe
The word "tribe" is used in India to designate
‘those segments of the Indian nation, numbsring roughly

3U,DDﬁ,DDD peﬁple, which are not yet fully integrated
into the dominant Hindu society in terﬁs of economic or
social relatioﬁships,kare not fully'Hindu in religion;
and still practice or can remember practicing hunting-
gatherihg and hbe horticﬁlturé° Tribals live iﬁ villageé
or hamiets separate from multi-caste viliages.v They aré
found primarilg on the plateau of India, in the dense
foresﬁs, or on the steep hillsides and mountains. They
_are usually referred to.as Adivasi or Adi Dravida,
meaning the original inhabitants of the land.

The words "caste" and "tribe" are not always used

‘exclusively. Stephen Fuchs uses "tribe" to describe the
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larger unit called "Gond", yet he denotes the smaller
“endogamous units of the Gond grouping as "castes". Gonds

are tribals. Bailey says that the only solution to this

. problem of identifying a tribe is to postulate a continu-

-Qm; at one end of which is a society whose'political
system is entirely segmentary and 6f egalitarian type,
with no dependent sections.- At the other end is the
Sociefy which givesfpolitiﬁal énd ecenomic control to a
relatively small segmént,-ana.the rest of that sociéty
functions as dependent. He beliéves that one can ident-
ify a tribe if it has direct control over resources and
if it makes up a relatlvely large portlon of the total
vpopulatlon of an area (Balley 1960 264, 265)

An operational deflnltlon of tribe will thué have
to portray the tribal end of.the‘contlnuum. Trlbes are
not part of an integrated Hindu sociéty. They have srme
trading relationships-ﬁith Hihdué; but*prefér to live in
~isolated settlementsrcontainingronly,theirvbwn mghbers.
 They are egalitarian in oﬁtiook;aﬁavdo.not practice
rspecializatiﬁn'of labor. vTheir:normal subsistence pattern'
is a mixture of hunting-géthering; hoe‘horticulture and
- pig raising. .Either,they do,hbtrpbssess animals'fér
_traction, or. haVe aduired thesé within recent times. Land
is conceived as being the property of the trlbe, to be

.used by all members of the trlbe accordlng to need.
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CHAPTER II

THEORETICAL CONSIDERATIONS

The underiyiné;questions which 1 am addressing are:
Is the caste system perpetuating itself? Are new castes:
still emerging in the present? If so, what factors cause
a new éast8~to emerge from tribal groups? What factors

cause an Outcaste group to become a new and different

caste? 1 believe that answers to these ﬁuestions will
indicate how the Indian caste system copes with problems
of confliét and social integration. These answers may
also indicate a possible origin for the system, since
oné wouid~expect similar responses to similar pressures

in earlier days.
Eyothion 6f Societies

In an evolutionary classification of societies, the

simplest in organization and the smallest in numbers of

people, .is the hunting-gathering band. In a hunting band,
power and privilege are the function of personal skill.

Offices must be continuously validated by the incumbent.

‘Specialization is on a part-time basis: the shaman performs
his ritual duties 6nly as occasion demands., He is a hunter
along with his peers the rest of the time. Hunting bands

are egalitarian ' in outlook,'lacking hereditary leadership.
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In simple horticultural societies religious and

magical powers are in greater demand. Wielders of this

.sort of power are crucial to the society, since upon

their knowlege depends the success of the crop and the

"social control necessary to coordinate the activities of

the group in their use of fields and planting of crops.

Ih these societies rituélboffices tend to become heredit-

ary, since the knowledge of rituals regarding plant

fertility and rain making are taught by the shamans td

their own children, thus establishing a hereditary special.

status. | |
The next step in social development comes about

when the nekt level of technological improvement is

reached, ‘V;»Gordon Childe has described this stage in

Man Makes Himself (1951:114ff), Ha says that during the

two millenia from about 4,000 BC to 2,000 BC this new

level was achieved in Egypt, in Mesopotamia, in.India-and

in .Indo-China. Men learned to plént crops, to dig irrigat-

‘ion canals, to harness oxen to the plow, and to develop

metalurgical techniques. This technological breakthrough

brought with it a social revolutioh. Greatly increased

" food production brought about a denser population;-'which

in turn brought about spécialization of labor and mechan-

isms for social control which had not been necessary before.

Populations became greatly concentrated alongAthe river
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valleyé with irrigated fields and settled villages.
Incfeased population density led to conflict and war-
fare, hence settlements had to be fortified. The demands
of warfare led to the domestication of the horse and the
invention of the wheeled chariot. Armies became moré or
less prdfassional. Those segments of society which
controlled enough han—power to raise the necessary food,
to feed the artisans and soldiers énd other non-food-
producers, to build the necessary fortifications, and to
field armies, thus emerged as a ruler class at this period
of world history.

Not only did professional rulers emerge at this time
but also professional priests. The priesté had a monopoly
nf ritual and magical knowledge. They developed writing
systems to keep rgcprd of the surpluses of food and
military hardwaré which the Sbciety produced; Thus they
.be;amé the natural allies~of'fhe rQlers. Together the
ruiers and the ﬁriesfé monopoiized cont#ol pf economic
and political affairs in society. Monopdly ofvéontfol.
-6f economic affairs does:not mean that only they gef
' food to eat. Exploitation must be kept in check, lest it»;
xdestroy the labor pool which produées the goods and serv-.
ices. When the factors of eiploitatioﬁ and restraints |

upon exploitation are brdught into balance, an agrarian .
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social system may achieve a stability which causes it to
survive for centuries, as did the Indian caste system,
“in spite of grossly unequal distribution of goods and

rewards.

Various Abproaéhés to Caste

The quesfion we must now consider is whether the
Indian caste system which develéped in an agrarian society,’
fits the general tﬁedry of the development of societies.

As already indicated in the openingistatement, a‘common
explahation for caste is the racial-origin theory. Even

a casual observér can readily‘seedthat there are in fact
many races répresenfed in India, from large-framed
fair-skinned Kashmiris‘ahd Pénjabis, to mongoloid Assamese,
to tae shérter-statdfad,vdark-skinned peoples of south India.
Thevracialécrigin'theory bfeaks down, however, when one
realizeé that the high and théwldﬁ'céstes in any one-area‘

- or- reglon, resemble ‘each other much more,morphologlcallm
‘than they do th31r éounterparts in other regions, Racial
dlfferenCES'are recognlzable by region, not by caste ,t(see.
Magumdar, 1961 : 48-85), |

Another popular theory has centered.attentlon on the
' f;ct of hereditary division of labor. Caste is seen as the‘
'logiéal outgrowth of trade guilds;v Edmund Leach is so

“impressed with the economic security”inherenf'in the caste
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- system, that he paints a utopian picture of peace and
tranquility for the caste system?
"In a class system social status and economic
security go together .... in contrast, in a
caste society status and security are polarized
«ees. In'a class society the people at the bottom
are those who have been forced there by ruthless
processes of economic competition; their counter-
parts in a caste society are members in a closely
organized kinship group who regard it as their
privileged right to carry out a task from which
all other members of the society are rlgorously
excluded. (Leach, 1960: 6)
He even insists that members of the .high castes
must caompete for the services of the members of the low
castes since there are more people belonging to the
clean castes than to the Harijans.
In direct opposition to this sort of idealistic
view 1s the understandlng which has gained ground during
the past-decade - that all systems of stratification,
including India's, are in fact based upon control of.
productive resodrces.' Such stratified syStems develop
when improvmehts in technology permit a much denser
concentration of population in a given area. Technolog-
~ical advances demand specialization of labor, since no one
‘person is able to tope adequately with the many new skills
required. ‘Those segments'of society which control the
resources of land and labor become the high class or caste.

This view séys'that privilege results from power -~ not

power from privilege as Leach would have us believe;, 
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Lenski's Theory: Privilege Based on Power

Gerald Lenski has contributed significantly to
the development of theory referent to social stratifica-

tion. His book has the suggestive title:_Power and

Privilege: a Theory of Social Stratification (1966). He

- follows a developmental model very similar to the one
proposed by V. Gordon Childe. Lenski specifically applies
‘the model to India: ‘

"The more closely one examines the realities

of the distributive system in traditional.

India, instead of Hindu religious theory, the

more one is impressed by its similarities to

the systems of other agrarian societies and

less by its differences." (Lenski 1966:287).

Ltenski links:the factor of expanding populations-
to stratification:

"Mankind, unfortunately, is able to produce

more offspring than there are positions. to

be filled .... therefore surplus manpower is

usually driven downward in a class system in :

the direction of an expendable class." (1966:290).
It:seems that this is-equallylfrue of the Indian caste
”n'éystem; At least threelclasses'of people fit the expendé_
able category, and do not'reproducevthéir own numbers:
1) beggars - who may come from any caste, but actually .
_ come mostly from fhebﬂutcéste grouping;'
2) Sadhus - who are alSO-béggars, but who wear sacred

" robes and claim to be folldwing‘the mendicant life to

"gain merit for their souls, and
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3) the so-called "eriminal tribes" and thugs who maintain
themselves at the expense of éociety by taking what they
 need from members of society without their consent.

In primitive societies, goods and services are dist-
ributed on the basis of need. With technological and
demographic advance in agrarian societies, an increasing
pfoportion of goo&é\and serices are distributed on the
bagsis of powef. Then a further shift comes about with
emphasis upon rule of right rather than rule of might.
Lenski comments: |

"Force is replaced by institutionalized forms

of power as the most useful resocurce in the

struggle between individuals and groups for

prestige and privilege, though force stilil

“~remains in the picture as the ultimate guar-

antee of these more genteel forms." (1966:56)

The highest castes have used the Karma concept to justify
their unequal distribution of privilege. Ffor ihe Out-
,castes.this rationalization probably helped preserve their
sanity (certéin1y itvpreserved thé peéce) since a person’
who believes that he is getfing a‘faw deal will become dis-
conteqted or rebellious. Those who'ﬁave power control the
distribution of‘virtuaily ail the surpluses produced, while
those without power receive oniy as much as fhey must have
in ordér to keep them producing. fhis sfate of affairs
is justified as Eeing the will of the gods.

Since the essence of privilege is control of the
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distribution of the surpluses pfoduced by a society, "then
it follows that privilege is largely a funcfion of power....
this means that to explain most of the distribution of
privilege in a society, we have‘but to determine the
distribution of power," acaording to Lenski (1966:45).

Leach says that in a caste society such as India's, there
is no correlation at all between power and status (1960:6).
Lenski is saying that there is a direct and positive corr-
elation batween these two variables. Leach and Lanski
cannot both be right.

In traditional India, there were only two productive
resources over which one could hava_controli land and the
labor of men or animals. 'If‘Leach is correcf,'fheﬁ there
‘will be no significant correlation batwean rank-privilege
and con%ral over land and paoale. - If Lenski ia,éarrect,
.then there will be strong avidaaaa that in traditional
Indla.tha Brahmans and Kshatrlyas, the two highest caste- 
types, did in fact control tha largest percentage of the
land mass of India and through'thls control, they also

controlled the people who lived‘oh the products of that land,
" High Castes Control Resources -

- There is rather widespread cansehsus among scholars
: that the Brahmans and Kshatrlyas controllad most of the land

1n tradltlonal Indla. In an agrarlan soc1aty, thls is. the*
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prime productive'reéource.

Tilman (in Braibanti 1963:210) séys: "Caste status
over long periocds of time tends to seek the level of tHe
economic and power position of the group.”

Brown (1951:133 ff) says that traditionally own-

ership of the land was vested in the state. The ruler

gave tracts of land to his henchmen, relatives and priests

- to administer. Ffor both ruler and bureaucrat, this meant

the right to levy tribute. Those who ruled were or became

_ Kshatriyas. The Brahmans dominated the bureaucracy.

Beteille (1965:91) informs us that at one time the

- Brahmans enjoyed a decisive dominance over land, even
'~ though this is no longer as true as it was: "This means

~ that ownership and non-ownership of land,andbrelations'

within the system of productiongwere,to a much greater

extent associated with caste than is the case today."

t

. The Gazeteer of India (1965), a government of India

'publiCation‘says:'"Ecbnomic stratification strengthened

‘ritual stratification and-viCEVVersa; this enabled the

.‘-“landowners to exploit the»péasants.ﬁ.(1965:512).

~ Sinha (in de Reuck 1967:97) asserts: "There has

'lalways’beenva'fairly closevcorrelation»between‘caste

hierarchy and the distribution of land-holding and power."

Bailey notes that in the state of Orissa "Ritual

- rank continued to be validated by differential control
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over productive resources." (Bailey 1957:271).

In a book entitled Land and Caste in South India;
Dharma Kumar has written: "It is difficult to separate
caste from ecoﬁoﬁic status ...." (KQmar 1965:48).

Kathleen Gough, who also did her study in south
India, notes:

"the high caste controlled all the land, the

most important economic relationship consisted

of rendering of goods and services by the lower
caste households upwards to one or more Brahman
households in return for food, clothing and
shelter .... direct exchange of goods and services
for subsistence and lack of markets and cash
transactions within the village depend upon the
fact that the village was an almost self-
sufficient productive unit." (1960:27).

" Che thor that Brabhmans form only  about 1/15 of

? -
o F H

5ays Tur

Tanjore's population, but own the bulk of the land in

900 out of 2,400 villages.b In this area some villages

are not controlled by.Brahmans, but the aristocrats who

do control them "occupy a position of authority comparable

to that of Brahmans in Brahman villages." (1960:19). Thus

it is clear that the caste-type "Brahman" or its equivalent
controls all the land in Tanjore district.
Marriott repofts a very similar situation from

~north India, (1955:19):

"Landholding provides one accessible index of the
relative wealth and power of castes. The three
highest rank by criteria of ritual interaction in
public opinion are Brahman, Farmer and Merchant

~in that order. These have for more than a century

. held as landlords over 80% of all land in the rev-
enue subdivision in which Kishan Garhi (lies)".
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It is my contention that the foregoing citations
present very strong evidence that the high castes have
traditionally controlled a very large portion of the land
in India. Leach would have to say that this is fortuitous.

I hold that Lenski is correcf -~ that this eositive corr-
elation is the result of the status variable being depend-
ent upon the power variable. How long it may take for
a low caste group to gain status after aqgiring wealth,
or for a high caste groupAto lose etatus aftervlosing
wealth, needs further study; For this study,_I am now
taking the Lenskian model as being apelicable to Iedia's
caste s&stem.

| The Lenskian formulation speake to the question of
who ia Hindu seciefy eccupies the favared positions. Tﬁis
model could still leave us with the optlon of interpreting
the spread of caste by racial conquest or by the spread of
a culture type.. I have already ;ndlcated thaﬁ I do not
believe that one can idehtify the'high castes of south india
as Aryans., What has happened is the spread of a culture“
fype according to the Law of Cultural Domlnance as it was
formulated by Sahlins and Serv1ce (1960:75): "That
?celtural system whicﬁ more effectively exeloits the
‘energy resources of a given environment will tend to
spread‘in the”environment'at the expense of less effective

systems." Since there are still some "less effectiye"
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remnants of societies left in India at various stages of
disintegration and of adapting to fhe dominant Hindu pattern,
1 therefore conclude that the Law of Cultural Dominance is
valid and at work ih Indian society.

It seems that India was settled by many isoclated and
separate cultural groups which practiced hunting-gathering
hoe horticulture or ‘pastoral nomadism at the time of_tHe
rise of Hindu caste culture. Caste culture was at a higher
level of technology and social integration than tribal
culture - and has been in fhe process of displacing tﬁe

latter right up to the present. Caste culture achieved

. dominance and spread over the..entire subcontinent because

it possessed:
1) a superio? military technology, metal tools, etc.;
2)supérior knowledge, including a writing system; and
3) a vastly superior agricultural technology of plows
and animal traction.‘
~Tribes in isolated areas have maintained their old
cuitureé. Those in close contact with Hindu culture
bécoméjintegrated into Hindu society and culture. This
‘ pfocess'of.tribal absorption into Hindu society results in
ﬁﬁeir emergence as new éastes.;rThe process may be termed.
integration or fusion. |

Another process is also at work in Hindu society
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namely fission. 01d castes sometimes break up and reform.
This fissioning process may be the result of either acci-
dents -like war or migration, or may be the result of a
vvdelibarate attempt on the part of the disadvantaged and
dépressed segments of society to reconstitpte themselves
“into a high caste image. I_am priﬁarily concerned abéut
the deliberate attempts to achieVe'a new caste identity
through emulation of high caste ritual or through a change

of religion.
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CHAPTER 111 |
TRIBES BECOMING CASTES

The presence of tribes in India raises the question
of their relationship to Hindu caste society. Are the
tribes but another variation of ﬁaste-types? Did they
separate from Hindu society, or have they never bélonged
to it? Do they have a distinctive subsistence pattern?
What happens wheh theix forest economy and isolatibn is
destroyed? What happens to a tribe which lives in close
contact with castes scattered thréughout their region?
What is the effect of Hindu dominance on tribals? These

questions will be answered in this chapter‘with‘the aid

of four sample tribes undergoing transformation into castes

or»casfe-types,
Tribal Ih%egration iﬁ,HindﬁM50¢iéty

T:ibes'inxlndia aré fhose'groups ofipeople living
in:the‘forests,‘bn the plateau or hill rangés. 'Theyvare.
'animists inmfeligion, practice slash and burn hoe horti-
culture, faise pigs for food.and:hunt in the forests for

" at least part of their food supply. A few groups still

practice a pure huntihg—gathering technique. The Gazeteer

- of India mentions some of these primitive groups:
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"The Birhor, Mallar, and Kharia of Bihar and
Orissa, the Kadar and Cencus of Andhra Pradesh
live in small nomadic or semi nomadic bands.

They gather wild leaves, roots and fruits, man-

~ufacture ropes from wild creepers, and collect
bees wax .... the total number of forest dwellers
does not exeed a few thousand." (1965:316)
There are very few tribesmen living in the Indus valley
and on the Gangetic plain of north India. They are more
numerous in Assam, in central India and parts of the
Deccan (southern) area.

I have already stated my belief that tribes are
in the process of becoming castes. Most tribes have tried
to preserve their old way of life, but only with varying
degrées of success. Some have become so Hinduized that
to all intents and purposes, they“are now castes, even
though they can remember beinglsométhing else.

"There are two ways of viewing these primitivéi'
‘tribes living on the Indian continent surrounded by an
old highly elaborated culture. ' Richard Fox argues one
view: - that these people are‘"professional‘primitiyes"

who have moved out.frbm mainline Hindu culture to occupy

a vacant ecological niche, (in Man in India, vol. 49,_No.2,
p. 139). I reject this view for several reasons. One is

-linguistic:' the tribals in central India are surrounded

1The word "primitive" is not a value judgment. It

~means that those who are more primitive have a less effic-
ient technology. They control less energy since they rely:

entirely upon human labor. = - . o , ’ '
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by speakers of_Sanskritic languages, yet use non-Sanskritic
iéngua@es like Gondi (a bravidian tongue), or Santali
v (a Munda language). A second reason for rejecting the
‘i“p:dfessional primitive" explaﬁation is the presence of
culture traits which are totally foreign to the Hindu
tradition. Tribal religions are animistic. The use of
pork.is a dominant trait among the tribals of'India; Some
still maintain a youth dormitory. These féatures place
them in a cultural frédition having affinity with the
cultures of New Guinea rather than Hindu culture (see
Rappaportf1968).

kﬁsambi expréésesfthe oﬁposite view, He calls the
ffribes which survive to this~déy_ekamplesAof "living pre-
" history" (in Scientific American 1967, vol. 216:105).
- He mainfainsvthét'fhese are éxamples of neolithic culturé
which has survived because the forests of India provide
such a rich amount 6f vegetablé matter. The tf;bals”living'

':invthé forests were under no'ecological-pressure.to develop

.~ any other cultural pattern. Plow agriculture is even more

efficient and p:oducés’far more food per square mile than
:does the best hoe horticulture, and perhifs a correspond=-
iﬁgly denser popﬁlatioﬁ.*»PloQ_agriculture seems to have
developed firsf in the Indus vélley, then spread along the
Gangetic plain, and only then penetrated the southern paits

" of India. Wherever tha p1ow culture spread, fo;ests were
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destroyed, and‘with the destruction of the forests, the
tribal culture was also destroyed. The hills and heavy
fo:ests of cenfral India and the far north-eastern areas
“have been the last to come under plow agricpltﬁre, and
the areas whgre those tribals live who are still identifi-
able as tribals. Kosambi says that during the transitional
stage, the tw0’f6rms continued to exist side by side, with
é gradual elimination of the forest and the forest techno-
logy and the eventual dominance of plow agriculture and
Hindu culture. |

Increaées in population were more’rapid in the areas
under plow cultivation, As these Dréssu:es mounted. the
expansion of agriculturists into tribal aréas‘also'increas-
ed. As they felled’thé trees ahd;established permanent
villages, the tribals either had.to flee or become integ-
rated into Hindu society. Thus-fﬁe transformation comes
about: from isolated;'independent; ecaﬁomically self-
'sufficient;tribél unité new infef-dependent caste units

emerge.
Tribal Subsistence: Slash and Burn

The predominant form of subsistence of the tribal of
vIpdia is slash and burn hoe horticulture.’ Other words -
used for this form of raising food are: "swidden", axe-

.cultivation,"’"shiffing", etc. . Several commonly used
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Indian words are "bewar", "jhum", or "podu"., This form
of raising food consists of cutting the forest with its

high ceiling of leaves, and then burning the fallen trees

‘and brush. After that, the digging stick is used to stir
up the soil and wood ash, and the seeds are planted. The
fertilizer in the ash is quickly used up, and so after a

year or two the plot of ground must be abandoned. New

brush and trees grow, so that after a neriod of some
yeérs, it may be cultivated again.. Thus, at most 1/6 ofv
the available land is under cultivation in any one year.

| D. S. Nag has presented a detailed analysis of the
intimate,connection between shifting cultivation énd tribal
culture in JTribal Ecohﬁmg (1958).-‘ He notes that this
form of subsistence has been practicea by fribal peoples

all over India:

"Shifting cultivation .... is practiced all
over the tribal tracts of Assam ....: Shifting.
- cultivation was carried on over wide areas of
" the Central Provinces until it was stopped by
- a government order in 1867 .... Shifting
cultivation provides food to millions of
primitive people in the tribal tracts of
Hydrabad. The Reddis have been tradition-
ally practicing 'podu! since times immemorial
«... the Juangs of Orissa practiced axe-cultivation
till very recently .... the tribesmen do not
know digging out, daming or terracing the fields :
ee.. very few of them own plows." (Nag, 1958:415-417)

In 1893 the government tried to force the Baiga of central
India to give up their bewar cultivation. Those who did

were soan ieduced’tb‘destitutioﬁ.f-The,administration
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then sent Gonds to settle among the Baiga and to teach
them plow agriculture. As many Baigé as could fled to
near-by ﬁewa state where they were still free to practice
their old form of cultivation and presérve their old way
of life.

 Nag is convinced that this reluctance on the part of
the Baigabto adopt a superior technique does not result
from Baiga stupidity, but is a aefense of his independent
way of life. As soon as the Baiga takes on plow agric-
ulture he comes under the normal pressures to produce more
than he himself can consume. He must gain éxtfa goods to
exchange for the services of craftsmen who how_become
necessary for hlS farmlng operatlon.'carpenters, iron .
smlths, cattlemen, etc. In other words,he cannot make
the shift in agrlcultural technlques without adaptlng to
the Hindu market economy and caste-soc1al structure.

- There are at least two good reasons for the dlfflc—
Qlty the tribal has in preserV1ng hlS 1solated self—
sufficient way of life. The first is simply the pressure
of numbers. The population den51ty of the trlbal areas is
considerably lower than that of the Hindu plow men, Unly
an exceptlonally powerful and warllke tribe can hope to
preserve a territory for itself. The second is the factor
of shifting cultivation produéing shiftiné settlements..

Shifting settlements are not easily defended againSt settlers.
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Tribals lose Control of Land

The destruction of tribal culture comes ébout
through the loss of control over lands and forests. I
will first present evidence that this is so from a wide
variety of sources, then look more closely at several
tribal groups who are in the midst of this process.

Jyoti Sen, wfiting undef the title "Probleﬁs in
Tribal Transformation"” says of the tribals living in the
Chofanagpur‘area of south Bihar in the early f9th century:

""As time went on, suitable farming land became
scarce in the adjacent districts. The Hindu
farming castes of the latter districts migrated
~into the tribal area and the pressure on land
went on increasing. This brought the tribails
" into close contact with the technologically
more efficient Brahmanical society. The latter
were divided into a hierarchy of castes based
.on traditional service relations.... About 1822
Hindu, Muslim and Sikh traders flocked around
the court of the king of Chotanagpur. As payment
for costly goods were lacking the king granted
.+ zamindari rights on land in payment of their
merchandise. The comparative affluence of
- Brahmanical society attracted the tribes.
‘Gradually they adopted the arts and crafts of
" the former but along with it they also accepted
the hierarchy based on occupation .... Ideas
governing caste thus began to permeate tribal
society." (Man in India, 1966, vol. 46, No.4: 319 -
344), o

Profassor‘Govind,Ghurye is one of the foremost Indian
authorities on the tribals of India. He realizes that
tribal culture is disappearing, but feels that becoming

‘Hindus is . the best thing that can happen to the tribals.
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Ghurye recognizes quite clearly that tribal life is upset
at the point in time when the tribe loses its land. He

‘talks about the expropriation.of land in the Narmada valley

in Madhya Pradesh:

"The role of the Hindus appears to have been
that of expropriator .... For some generations
before the Maratha conquest of the Central
Provinces in the middle of the 18th century
Hindu colonists had been steadily ousting \
Gond villagers from the more fertile tracts ....
It is true that the people of the soil, '
those Gonds who have preferred to stay and

serve a Hindu master to a retreat to the hills
are poorly clad and housed, living like outcastes
beyond the limits of the Hindu quarter."
(Ghurye, 1959:24).

Ghurye talks about the Hindus as being hungry for land

d 211 earte of str=ta-

and nf ernustina +he enil. Theai e
nd nt gcoveting TRe enil, theu ueg

i
1

gems.to gain control of"t;ibal lands with the result
being "turning the peasanf‘proprietors into tenants."”
(Ghurye, 1959:45). - |

| N Gough feports similér trénformation of tribals into

low caste men in south India, due to economic pressures.

She says: "Adi Dravidas (Original Dravidians, a modern
census classification) comprise the three lowest castes
1 X .

of the district, now classified. as Harijans by the

central government." (Gough, 1960:17), The Konans of the

\Tahjore district were former indépendent nomadic sheep and.
cattle herders. In the delta where grazing grounds tend

to be confined within village establishments, some entered
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serf-like relationships with landlords of higher caste.
Gough conjectures that the pastoralists were independent
before the village was fully irrigated and granted to the
Brahmans. She says they appear to havé accepted serfdom
from>choice as an assurance of livelihood {Gough, 1960:22),
1 fail to see what choice is left but the choice to

become a serf or starve, since all available land came
under Brahman control.

In the Khondmal hills of'Urissa, the plains Hindus
moved up into Khond territory and settled in the broadest
valleys. In the course of time at least one group of
Khonds settled in the Hindu village taking up the trade
of basket making. They were soon absorbed into the caste
structure as the Basket Maker caste (Bailey, 1957:36),

‘Aurora also speaks of the loss of land and the
resultant emergence of new low casteé:.

‘Throughout India Brahmans and Kshatriyas or

those who were modelled in their image, eg.

Rajputs, tended to aquire control over land

and political institutions.... The concentrat-

‘ion of the tribal population in economically

backward areas is an important sociological

fact. There are historical as well as modern

ramifications of this fact. Historically the

presence of tribal communities in the margin-

ally productive lands is proof of their retreat

economic and political, before the advances of

plains society." (Aurora 1968:298-300).

One would expect tribal peoples to rebel against

_lbss of their land to foreigners. How often armed

rebellion may have occured, we have no way of knowing.
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Several rebellions are on recerd of tribals fighting the
incoming tide of Hindus. Ghurye reports one rebellion in
Kalahandi area of Orissa. One of the feudatory chiefs
enCoufaged a fairly high caste of Hindu agriculturists,
called Koltas, to settle in his chiefdom since they would
produce more revenue for the chief than the tribals could.
The Koltas soon Brought the tribal Khonds into their
economic gripvand began taking over fhe lands which the
Khonds had farmedkuntil then., "In 1882 they rose Qp in
érms aﬁd murdered a number of Koltas. vThe rising was put
down and the Khonds were pacified." (Ghurye 1959:48). It
is clear that pacification does not mean that they were
'given their lands again.

An even more famous rebellion was the‘1855 uprising
by the Santals. ‘This battlé has been reported by a numbér
- of authors including Ghurye (1959) and Orans (1965:30-35).
Thé circumstances were very similar to the Khond rebellion
of 1882. The'Séntals had been moQing»about in search‘of a
piace from which they wduld not be expelled by the éncroach-
ing'Hindus. The Santals settled in the very fertile, but
heavily.forested tract of lénd in western Beﬁgal in the
éarly 1800s in whét has come to Ee known as Santal‘Parégana.
Hindus had not been willing to live in this tract of land
: due to fear_qf carnivorbué animals and preference for open

~.

~land. The Santals began clearing forest patches and raising
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good craps. This attracted tﬁe Hindus - soon Hindu traders
and money lenders arrived, with the normal results of
alienation of Santal lands. The Santal were reduced to
economic ruin. Many became bound to Hindu landlords as
agrestic serfs. In 1855 resentment rose to such a pitch
that they began killing, burning, and pillaging. They
killed not only tﬁe‘hated'Hindus,'but also a few English-
men who happened ' to be in the area. British troops were
called out to pacify the Santals.’

Tribals who lose control over their lands may retreat
to unoccupied territories. If none are available, they
are forced to integrate into the dominant social structure
- which happens to be a caste structure; in fact, to-become.

castemen. .
Tfibélszetain Conffdi_of Laﬁd.‘

Not all-tfiﬁal peoﬁle»have‘suffered defeat. at tﬁe
hands»of the Hindus. Some managéd»to retain control of
land. The Naya:s and Cobrgs.of'south India ¥etained.cbn£rol
not by fightiﬁg the Hindus, but by cooperating witH theﬁ.
Srinivas'describes the adjuétméﬁt of the Coorgs to the
'encrdaching Hindus. Since they‘héd a tradition of being
good‘fighters, they entered the.service of the Lingyét

Raja as palace guards. Being the king's soldiers, they
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were granted tracts of land from which they could collect
revenue. They began to adopt many of the customs and beliefs
of Kshatriyas since they were now filling a Kshatriya role

in Hindu society. In 1834 they began wearing the sacred
thread of the ﬁtwice born". At this time they also began
claiming Kshatriya (Indo-Aryan) origin. They did retain

one trait which is dear to a tribal heart: the consumption

of pork. Srinivas comments upon the aquisition of

Kshatriya status:

"they exemplify a tendency which has always been
present in the caste system: a small group of people
break off from a larger whole of which they are a
part, Sanskritize their customs and rituals, and

~achieve a hlgher status than their parent body
T P o Annqacﬁ " rqc;r;') 1-.\
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The Coorgs have emErged_as a new caete having Kshatriya
istatus; It came about by’the abandonment,of independent
tribal organization and'the atceptenoe of interdEpenoence
with caste Hindus. Because-theytfiiledfa Kshatriya social
slot, :they brought their'rituai<ebeiief system énd_m&ths'
1nto line w1th their newly aqu1red caste—type.

Some Gonds have alsao attalned high caste status.

-

"A number of the rajas in central India were Gonds,

including the one ‘at Sarangarh in Raipur district Elwin
visited him, and reports that he llVBS in a palace "which

is equipped with every modern comfort- hls well stocked

-library includes the works of Aldous Hoxley,'Bernard Shaw
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' énd Malinowski." (Elwin, 1943:11). This former raja is

now an active politician serving as an elected represent-
~ative in the state leglslature. Being a former raja and

a successful politician, he certainly has very hlgh esteem
in the community even thbugh he maintains a "Gond" identity.
He lives like any other high caste Hindu, but calls him-

self a Gond (personal observation).
Tribes in Transition

The Baiga
Information on the Baiga comes from three main sources:
Verrier Elwin (1939), Stephen Fuchs (1960), and D. S. Nag
(1958). Fuchs is writing aboﬁt»the Gonds and Bhumia of
'ﬁéndla district, but it shagld be noted that the Bhumia
a:e~; branch of the Baiga tribe; -0One should perhaps use
the plural "trlbes since there are numerousbdivisions
of both Gond and Balga Wthh are becoming more and more
- socially separated. Baigas are found chiefly in four
districts of Madhya Pradesh: Méndla, Eiléspur, Dfug and
Baléghat. In describing the éréa_in which they live,
Nag éives the impression that the area is so infested by
 large carnivorous»animais that the'investigatorHis in
constant danger of béing eateh by panthers or tigers! The
.Baigas'are virtually illiterate,»-Literacy amounted to

3% out of 350 surveyed (Nag;>1958:33).'>They'are forest
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dwellers practicing hunting-gethering and hoe horticulture.
They were so shy (afraid of outsidefs) that as late
"as 1897 many starved during a time of famine, even though
relief food was available in the dietrict. Gonds and
Hindus accepted the relief food, but "it was no uncommon
thing for the whole male population of a (Baiga) village
to flee into the jungles on the approach of‘a relief
»officer." (Nag, 1958:78). The British administration
‘became convinced that these wild people must be civilized.
They were ordered to stop all slash and burn horticulture
and to come downvfrom theit hilleides to take up residence
in regular Hindu villages. The'Baigas refused. Then they
'were'given bullacks and told to:plow‘up their own plots
. of ground. They soon ate the bullocks and reverted again
~ to their old form of slash and burn horticulture. Then
"a_new policy began'cf settling Gnnds in Baiga villages
to teach plow cultivation to theilatter." (Nag 1958:82),
This resulted in a'whcle‘new.set of problems, Some fled
to Rewa state1, an aree outside Bcicish control., Dthers
frieh to eke out a living by cuting ﬁbewar" by stealth in
the more inaccessible places. The Gonds, belng already

| agrlculturlsts, tended to take over all cultlvated land

1Rewa state was a prlncely state; hence outside of
"British control in dcmestlc affalrs.




and to make serfs of the Baiga in typical Hindu fashion.
An area west of Bilaspur was then set aside for
- slash and burn horiticulturists, and became known as
Baiga Chak. Here too, the Baigas were hampered because
of forestry officials whose duty it was to protect the
forest from indiscriminate felling of trees. Here too,
the plow agriculturists followed the Baigas, and gained
control of the best land. YTHe.Baigas simply could not
compete with the Hindus or Hinduized Gonds, since they
had neither the traditional skills, nor the capital to
purchase bullocks on the open market. Mény have taken
.on menial jobs as road construction workers or as agrestic
- serfs on the farms of landowners.
Nag‘pbse:ves the effects of this change upon the
attitudes of the Baiga: T
"For several decades Baigas were faced with
economic chaos - the officials forcing the
-forest tribes to take to the plough, while
the latter resisting this imposition through
.migrations and secret forest fellings. The
new situation had disastrous effects upon the
tribe. The Baiga lost self-confidence and
_ enterprising spirit in their traditional
+ economic pursuits; nor could they carve a
'~ place for themselves in the farm economy.
 The tribe has consequently developed a -
fatalistic outlook and defeatist tendencies
in its social life." (Nag 1958:340)

With the .loss of their traditional means of

livelihood, the Baiga have lost interest in their bewar

rituals and ceremonies. The religious practitioners (Gunia)
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whose advice in selection of bewar sites and the perform-
ance of the ritual essential for protebting the tribe from
misfortune, have lost their position of social leadership.
Mutual assistance in clearing forest plots for bewar has
ceased, The solidarity of the community hés suffered
greatly. Nag even suggests that they have suffered
bhysical deteriﬁration because restrictions on hunting
in the forests has reduced the amounf of protein they
get in their diet. | N |

" An additional hardship for the Baiga tribals is the
levy‘of taxes on land. This foices them to produce for
the market in order t0 get the cash needed for the,paymentb
of téxes. Iif he‘cannot,producevthe'cash,‘the tribal must
borrow‘moneyvfrom'the money'lendér at extrémely high fates

of interest, and so the control of land isvagain shifted

_into the hands of the Hindus.

There ére also numerous social indications of the
deterioration of Baiga cultufe. _Gonds live in many of

thé same villages as the Baigas. Gonds are recognized as -

‘being socially sUpetipr. - Gonds stopped interdining with
" the Bhumia branch of the Baiga tribe in 1940. The Bhumias

‘; now resent being called‘Baiga."Bhumia‘permit intermarriage

with the'Binjhwar Baiga, because these have successfully

established their claim to higher status (Fuchs 1960:193).

'Thethumiévmay‘acceptufodd and water from a Brahman, a
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Gond and a Gowal Ahir (Cowherd). He may also accept a
clay pipe from a Gond, but "nowadays a Gond must refuse

to take it from a Bhumia" (Fuchs 1960:197). The social

distances being established between various Baiga sub-
groups and between the Baiga and Gond peoples is another
indication that these tribal groups are in the process of

emerging as castes within the social structure of India,

The Gonds '

Russel and Hiralal (1916), as well as Stephen Fuchs
(1960), assume that the'Gond‘tribe(s) migrated into central
India some time between the 9th ééntury and the 13th century

A.D, Jume Gunds still speak Goendi, a Dravidian language. in

central India they came into contactVWith Baigas, forest
dwellers like themselves, and with‘Hindu Rajput rulers.

Nag believes that the Hlndus arrlved on the plains of
Chhatlsgarh around the 9th century, establishing a Raqut
dynasty at Ratanpur near. Bllaspur.j At this time the Balgas:

were drivén back into the hills around Chhatisgarh. (Nag:

1958:39). It appears that the Rajputs were not strong
enough to prevent the Gonds from'becoming the dominant

:bolitical force in the “whole of,central India, which

became known as Gondwana.
Some Gonds took on plow cultivation. Others remained

“forest dwellers. Still others became rajas, collecting
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revenue from forest and plains dwellers alike. The first
great Gond king of the Raj Gond dynasty in Garh Mandla

(Fort Mandla), even issued gold coins in the early 16th

century bearing Telegu inscriptions (Fuchs 1960:12). Goﬁd

men did Aot hesitate to take Baiga wives., This freedom

to intermarry has persisted until veiy recently. It should
‘be noted that these;marriageé were hypefgamous: Gonds took

.wives from the Baigas, but refused to give'their daughters

to Baiga men. Gonds have not been at liberty to intermarry
with caste Hindus,vhowever, since Hindu taboo forbids it.

Chiefs amohg the Gonds were excéptions,‘being permitted to
marry Rajput (Kshafriya status) gifls. | |

'Gbnd chieftains began to imitate the high caste

Hindus., Thsy imported Brahmanipriesté’fiom,Benares té
. become their mehtors and pde&s. '"Thé result was that thé' “;v t. 
'réligious, social; and material culture:of the Gond now -
"forms_a cufious blend of maﬁy differeht and sﬁmetimgg

‘widely divergent culture traifs."k(Fubhs.1960:14),

Gonds are considered to be better farmers than
Bhumia, but-both are inferior to agricultural non-tribal

»taStes, according to Fuchs. Both remember with nostalgia

~the time when théy;practiced‘bewa: in the forests. Cattle
have only come to be kept by the Gonds and Bhumia since
~they took up plow.cultivation. The cow is a Hindu animal,

‘"revered as Gaumata (literaliy Cowmothér{ but perhaps_mofe.
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accurately translated as Mother-Goddess-Who-Has-The-form-
Of~A-Cow). The Gonds, too, now revere her as a goddess.

~They follow the normal Hindu practice of tabooing the

harnessing of a cow to a plow. Only bullocks (éastrated
males) may be used for traction.

Another animal which appears to be an integral part
of Gond and Baiga culture is theipig. No self-respecting

Hindu will eat pork; yet tribals do, as well as outcastes

living in all Hindu villages. In settled villages, the pigs
roam freely, living on offal and garbage. In the forests
~the pigs root among the plants and bushes. Hindu reformers
have put severe pressufe-dn‘the tribals to give up pork
eafing, but with little success. Both Nag and Fuchs (1960:
427 ff) describe the spétiaiipig_féstival called "Laru

Kaj" ‘or Wedding of the Pig.i At.thig festival a pig is
rituaily slaughtered amid drihking and'danéing and the
worship of Naréyan Deo. L | |

.Because of strong Hindu influence, the Gonds of M. P.

formed a union in 1940 to promote ritual purity. They
laid: down a number of laws to achieve this end:

1. Social caontacts with castes lower than themselves

“must be prohibited, including the Baiga and Panka.

2. Liguor and pork are prohibited;
3. Beef eating is a major crime.
4, Dress must resemble high caste dress.

5. Tribal songs and‘dances are discouragad,;v(Fughs 1960:
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188). In villages where non—tribalyinfluence was strong,
the new regulations were strictly eﬁfofced. In more
remote jungle villages, conservatism proved too strong and
the movement failed to coﬁvert the Gonds into Hindus.

The sub section of the Gend tribe living in Mandla .
district now avoids other tribals for fear of ritual
- pollution, To this extent it has become a Hindu caste.
The highest of the Gond castes are the Deo Gonds. They
are fully Hinduized and abstain from eating any meat or
drinking any liquor. The second highest section are the
Suryabansi Raj Gonds (Sunfborn ruling Gonds). This name
‘ is .obviously borrowed from the Rajput Suryavansi claﬁ.
1he'5uryébansi'ﬂaj‘Gondstlaim the rank of Kshatriya.
They are ashamea of their Gond &ribéé—ﬁates‘whﬁ still
eat beef and pork. Some bGonds have adopted the sacred
thread of the "twice born", ;all oanrahman priests to
perfo;m rituals and to teach them Hindu»customs. Along
the Narbada RiQer in westérn Madhya éradesh,'é %évorite
pilgrimage area‘fo¥ Hindus,‘alhosf evéry Gond .village has
residénf Brahman priesfs.‘ The Réj Gonds do not permit
_members of lowrcastes to dfaw water?from their wells,.aqd
~even beef-eating Gonds are included in the prohibition.
Ianaj Gond villages é Beef eating Gond is treatedvas an
Outcaste, yet in more remote Gond villages.beef is still

“used for food. Beef eating has been stopped in Rewa state
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where Hindu influence has been stroﬁg, even though it
persisted for some years in neighboring Méndla diétrict.

In Bastar state area (extreme south~eastern section

of Madhya Pradesh) live two more sections of the Gond
~tribe. These are known as Muria and Maria Gonds. The
older name for these groups is Koi or Koiter (Grigson .

1949:377). This area has remained much more isolated

from Hindu culture than the Gond areas farther north.

In this regibn the tribals form a majority of the total
population. Here Hinduization has not progressed nearly
as far as it has in the rest of M. P. Yet even here land-

hungry Hindus have begun to penetrate.

The Murias living near the,city,of Jagdalpur are
the most detribaiized; vThéy have édopted plow agricuiture
and héve even become fairly skillful‘cultivétors. In | . ﬁ7“'
matters of food, howaQer; théy étill eat anything except
tﬁé klesh of the cow. Pigs are.ﬁumerous in these villages.

Thus the retention of pork éating‘is an example of an old

trait persisting even thougﬁ the new trait of reverence
for the cow has been‘accepted(from Hindu culture.

’The‘Mafias, on the other hand, have resisted Hindu

‘influence more successfully. They haveAmaintainedva much
higher dependence upon hunting and gathering in the forest.
They eat the flesh of any animal céught, including‘cows or

calves stolen from Murias or Hindqs! (Gfigéon 1949:44).
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The Murias of Bastar have beéun to look upon their beef-
eating Maria cousins as inferior, and now refuse to inter-
~marry with them.

Another indication of the loss of their oid tribal
culture is the dying ouf of the youth dormitory, called
"Ghotul". Verrier Elwin looks upon the Ghotul as being
one of the key fraits of tribal culture and laments its
decline. He devoted an entire book to this trait, called

The Hill Muria and Their Ghotul (1947). Adolescent boys

~ and girls sleep in this dormitory, enjoying a great degreé
of freedom in their sexual contacts. OSuch an institution
and such behavior is totally foreign to orthodox Hinduism,
In the- Chhatlsgarh ngan Just north of Bastar, one
flnds Gond rajas of prlncely states llke Saktl, Raigarh,
and SBrangarh. Other Gonds are stlll living as forest
dwéilérs. Still others arevagrestlc serfs on the estates
uf hindu lénduwnérs. This widé variatiou becomes'intell-
igible when seen as the result of some centuries of culture
change.' The old Gond culture has largely crumbled before
the‘duminant Hindu culture. As recently as the late 18005
‘ Chhatisgérh_Gdnds still sécrifiued and ate.bullocks.> By
R thé middle of the 20th cenfury they have become indisting—
uishable in dress, speech etc., from.other caste Hindus;
accordlng to Ghurye (1959 219) Gond groups still dlffer

from normal Hindu castes, however, in that groups calllng
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themselves "Gond" vary all the way from rajas to agrestic
serfs, from high status to low. "Gond" is not yet a clear-

cut caste~type since there is no particular status attached

to the name.
That they are emerging as Hindu castes was already

obvious to J. Forsythe in 1889: "The Gonds have. gone further

in the adoption of these Hindu sentiments than other tribes

«... Some have already succeeded in attaining the status of

Rajputs." (Forsyfhe 1889:146).

The Kamar

In S. C; Dube's The Kamar'(1951), we have an ethno-
‘grapnic account of yEt ahofherbﬁfeviousiy unknown prlmltive
tribe iiving in,céntral india;v:They live in the southern
sectioh of Raipur Distrigt on theiﬁérder befwéen Bastar
and Chhatisgarh areas. They depehd‘even more upon the
forest and forest produets tﬁan their Muria Gond neighbors

farther south. Fuefer—Heimendorf-cdnjectures (in . the for-

ward to The Kamar) that fhe oldest stratum of culture in

India survives in purely hunting-gathering bands like‘the

Chenchus of Hydrabad and the Birhors of Bihar. The next

stage of sociai andAtecnological‘d8velopment,takes place

wﬁen slash and Eurn horticulture'is iﬁtroduced to supﬁlem-
ent hunting-gathering,. bThe_keeping of pigé and fowl also_
- greatly stabalizes the féod sﬁpply. ‘This second»stage:is

represented in India by”the,Reddis, the Kamar and the Baiga.

Y
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The peocple of this second stage use wooden digging sticks

to till the ground. The next higher stage is represented

. by tribes like the Gonds, Santals, Mundas, Nagas etc., who

tip thaif digging sticks with metal. This third group
relies less upon the forest than do groups.one and two.

o iThe Kamar represent stage two. Dube thinks that they
have lived in simple territorial bands until fairly recent .
‘times and have taken on something of totemic clan structure
including Gond totemic naﬁes, as a result of contacts with
the Gonds of Bastar. They are learning the Chhatisgarhi
dialect as a result of greater contact with Hindus of the
plains (Dube 1951:f75).

Since thé government has pﬁt a stop to the cutting
qf bewar, the sélf—sufficient'settlements in the dense
forests have become very précarioﬁs. Now the Kamar have
begun settling onbthe.fringes of Hihdu villages on the
Aedggs of the forest tracts. Hefé’théy enter into service
?relafionShips’with_Hindu landtownéfé. Some Kamar still
vprécticé slash and burn culfivéfion in the‘seclusion of
the Mainpur hillé bordering bn the former Khariar Zamin-
.‘dari oﬁ_tﬁe Edrder‘of Orissa  (Dube 1951:17). A few.

" Kamar have already.learned to cultivate rice and keep
cattle, but thevmajority still move about in fhe forest
and out onto the cultivétéd fields on the forest edge. -

‘They'WOrk oc¢asionally for road gangs or for forest
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contractors. Private contractors who get permission to
cut timber or to gather Tendu leaves for fhe manufacture
of cigarettes hire Kamar workers. The contractors bribe
the police officials, and thus gain the right to control
éompletely the wages they pay and the actions of the
workers. The Kamar are helpless in the face of this
kind of exploitation,

Government offiéials also pose a threat to the Kamar.
In the first place they forbid the cutting df the forest
for bewér. Violatoré are prosecuted. In the second place
they demand free services, artidles of food and baskets,
as - well as pelts of animals taken in the hunt. Frequently
fees are also demanded of‘the hunters, even though this |
is not a legally'aemanded fee.. Thé Kamar are excellent
hunt;rs, but this sort of‘interference has greatly dis-
couraged the practice of hunting. Their anndal ritual
‘hunt is.disappeérihg. The ifritation-éaused‘byacorrupt,'
and ihcompetent officials is compounded by the unfortunate
practice of the’lhdian govérhmeﬁt‘of punishing offending
offiéials by sending fhem to adminisfef remote tribal .
argast Iﬁ these-remote areas they can practice their
'hefarioug schemes in seclusion  ‘(Dube 1951:180-186).

Another serioué threaf to the Kamar wéy of life
is the establishment of schools aﬁd the new»lawbrequiring

. attendance at school for all child:én‘of school age. As
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soon as Kamar children begin to go to school, they begin
to lose their Kamar identity due to the influence of
Hindu teachers and Hindu fellow students who despise the
tribal way of life. At the time Dube aid his study,
there were still no schools in Kamar country. Since
then thousands of schools have been established all over
central India. (personal observation).

One other indication of Hindu influence upoh the
Kaﬁar is the e*tremely serioué view they take of cow
‘slaughter,‘»Theyvare hunters whb,normally’eat anything -
they kill - for this offense they‘demand~that the culprit
make a pilgrimage to Narsinghnath, a famous Hindu holy
plabe for offenders against the sécred-cow faboov (pra
1951:175). |

The ﬁrospects,fcrjthe retention of‘Kamar cuitpre
are dim indeed; one shoﬂid perhéps'say tﬁey are nil.
Government aufhorities cannot'péfﬁit widespread_cutfing
of the forest for slésh and'burn'horticulture. The demands
for timber by society at lafge'éré too 38veré to pérmit
the luxury of setting aside major forests for the use of
the tribals. With their old subsistence base gone, they
’Haye‘no choice but fd‘becomevinfegrated into HinduAsociety,’
. at the level ofvmenialbwbrkefé. They have one skill,
namely basket making, and some Qill doubtless become a

~Basket Maker caste as they are integrated into Hindu society.
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- Ihe Santal‘ _ )

The Santal form one of the largest of the tribal
_groupings in central India, numbering over 3,000,000
people. They live in the Chotanagpur area of southern
Bihar, western Bengal and northern Orissa. The Santal
‘have been the subject of ‘a number of studies, notably by
S. C. Roy (1912), Paul Bodding (1942), W. Culshaw (1949),
N. Datta-Majumder (1955),‘and most recently by Martin
: Crans (1965). K. Datta (1940) has written an account of
the Santal rebellion of 1855,

The Santal are cldeely related to other Mundari
tnihec in this game geographical regidn. Some - of the
Mundari trlbes have been s0 completely absorbed into the =
surrounding Hindu culture, as to be 1nd15t1ngu1shable
from caste Hlndus except for name. The Bhum13 ‘are an
v,example of a tribe hav1ng passed 1nto Hlndu1sm. A Bhumll
’land oOwner . was llsted 1n a census as belonglng -to a "wild
tribe", the normal de51gnat10n for»non-Hlndus;“he tookz_

serious obJectlon to this classification (Drans 1965‘29)
A Munda chleftaln in Ranchl managed to establlsh himself
. as the local raga' then he 1nv1ted Brahman prlests to his
" court to Sanskrltlze his rltuals and to manufacture a
Kshatriya geneology for him' (Orans 1965:30). He sought
a hlgh caste Hlndu 1dent1ty. | |

It is clear that Hindu- trlbal contacts have been
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intense and of long standing. Many have been heavily

influenced by Hindu culture, and some have
been partially and others wholly absorbed
in the Hindu social order and no doubt many
Hindu castes have been so recruited in
instances where the historical record is
unknown." (Orans 1965:30)

The Santal speak a language known as Santali, which
is a Munda group language along with Bhumij, Ho, Korwa,

Korku, Juang, Sevara, and Gadba. P, W, Schmidt (quoted

by Datta-Majumder 1956:33), includes this family of
languages among the Austric, andvhence among the oldest
tongues in India. DattaeMajﬁmde;.(1956:73) believes that
it is impossible to determine tﬁe'place of origin of the
_ Santal. Their Legends mention nﬁmérous place names, but
one cannot be sure to which areavfhese’belong. Without

a doubt, hdwever, they have been.fprced to migrate due

to population preésurés more than once. It seems reason-
able tﬁ suppose that they‘lived in thé forests of thgw

Gangetic plain‘until expansion of ‘Hindu culture and Hindu

peocple drove them farther east and somewhat south into the
forests of Chotanagpur.

The Santal have a name for all foreigners, including

Hindus: "Diku" or"Deko", which appears to derive from

"dik dik karna" or"™to trouble! The conception of foreign
- people as those who trouble the Santal is eloguent evidence

regarding the relationships which have obtained between the
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" the Santal and the Hindus for many centuries.,

At the end of the 18th century the Santal were
living on the Chotanagpur plateau near Ranchi. .Then
population pressure forced many of them to migrate down
into the dense forests of Singbhum in Bengal. They began
clearing the land and setiling down to regular plow
cultivation. Datta-Majumder (1956:25 ff) describes the
events that led up to the rebellion of 1855 from the
beginning of Santal occupation of thevforest lands around
Singbhum. As the Santal cleared the land and began felling
trees, it became obvious that the land was very.productive.
Hindu traders and mcney lenders saw the rich harQeéts af
.the Santal fields, and moved in to éet up shdp among them.
Since the Santal‘had traditionally’paid great attention to
~dancing and feasting, they fréquéhtly ran out of supplies
befqre fhe next harQest afrivedg::They would then take
loans and advances from the Hiﬁdu "Mahajans" (literally
Great Ones), at interest rates Qp to 100%.‘ The normal
contract stipulatea‘tﬁatvthe Santal'bofrower would work
for'%ha money lender for a daiiy ration of food until ‘the
debt Qas repaid. Since the Santal had to serve the Hindu,
'he'could not work on his own land and was thus prevented
from aquiring tHe money to :epéy‘hisfdebt. Oﬁe'case was
reported of a ldan of $10;UD'Which.Héd cauéed three gen-

erations of men to work their whole lives without getting

R
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out of debt. The Santals lost their freedom, their right
to hunt and cultivate their own land, and their opportunity

to observe Santal festivals and ritual. By 1855 they were

so desparate that they began killing and pillaging the
hated "Diku". Needless to say, the British army soon
‘arrived to pacify the Santals.

‘Santal myfhoiogy»is replete wifh stofies of former

days of independence and glory} They picture themselves

as having‘been constituted as a powerful kingdom, with
the\various claﬁs constituted on the Hindu caste model.
It is clear that they seek a Hindu form of greatness. A
favorite expression of theirs points to this same
conclusion: they say "the Diku are great and knowing
people.” (Orans 1965:126). The imﬁlication is clear;
the Sénfél éan‘only become great and knowledgeable if
they émulate the Hindus. The pafh‘tofgreater control

over their own actions ‘and over resources does not lie

through rebellion against the'Hindué, but must be sought
by adapfing to the dominant culture,
'"Hinduization has greatly increasédvsince:1855. Some

Santals have taken on the sacred thread and consider -

-themselves superior to those who do not wear the thread.
Many practices which they fdrmerlyifollowed, but which are
despised by the Hindus, have been stopped. Some have

begun calling themselves'“Sat Santal® (True Santal), and
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refuse to accept food even from B?ahmans! Thus the Santal
are caught in a struggle for their own identity. - Some
seek to become Hindus, while others resist Hinduization.
The same individual may do both on different occasions;‘
in either casé, the frame of reference is Hindu.

4 Mény Hindu traits have been taken on by the Santal
‘according to Datta-Majumder (1956:109-122). Cow sacrifice
and béef gating which played a very important part in
their ritual have beenvabandoned; Low caste women are ﬁow
called to attend at child-birth. Even such an ihtegral‘
item as their pleasure complex is‘no longer pure Santal;
the drums they use are ndw purchased from Hindus. With
the coming of’widgspreadlpublicvedgcation(»the process aof
Hinduization Will be speeded Qp; The Santal were formerly
'barréd from Hindu schools, and’Christian mission schobls
were available at onlyvakfew placés, so that most Santals
‘remalned illiterate. Now they are requ1red to attend
séhbol.‘ In. publlc schools minority values, ways of speech,,
:dress,_etc.,'are rldlculed ’so that mlnorlty chlldren come
to be‘ashamédlof their culture.-1Modernization in the form
of the Hugé Tata Stéel millvaf’RourkEla in the midst‘of
:Santal countfy will‘alsd speed Qp the destruction of;
Santal culture. |

Orans thinks (1965 97) that Hinduization would have

gone much farther and faster had not a counter trend set
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in during the 1930s. The government of India began to
prepare the country for popular electlons, so began.

wooing the tribal groups for their votes. This produced

a renewed sense of tribal solidarity and resulted in a
politiéal moveﬁent. This movement gave birth to the
Jharkand Party wHich was dedicated to achieving a separate
state in which tribals would have a majority. Eveﬁ though
this goal has not been achieved, yet the ﬁovément has
greatly enhanced the self-image of the Santal. -They are
no ;onéer completely at the mercy ﬁf the caste-Hindus;

they have a voice in New Delhi. -

‘Anthrdpologists have begun to debéte about culture
and poverfy (or culture of poverty;‘accordiﬁg to Oscar
Lewis). .They araAaskinQ: hWhat Happens-to peﬁple who.are
- deprived of the1r normal means of - earnlng a llvellhood7
‘What happens to people who are systematlcally denied the
same rights and privileges accorded others in soc1ety7
Verrier Elw;n, the anthropologlst who spent his life
studying ‘and defending the tr¢bals of India, says they
~ suffer from "loss of nerve" (Elwin . 1943:12). He appliéd
this phrase to the'Béiga who have suffered domination by
both Gonds and Hindus. |

Orans talks about the Santal suffering from "rank
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éoncession syndrome" (1965:123-146). He>applies this
term to any encysted society which is surrounded by a
dominant culture against which it cannot fight and with
which it cannot cémpete. Rank concession means accept-
ancé of inferiority. Accepting one's inferiority results
in judging oneself by the dominant society's étandards.
Because the dominaiht society has the standardsiby which\
to judge achievement and worth, conscious efforté ét
emulating the dominant society result., Counter forces
whiéh.seek to'maintain solidarity may outweigh factors
making for emulation anq slow down the attempts to bring
life's rituals into line with the‘dqminant culture.

- The.common Santal reference to- Hindus as "great
~and knowiﬁg people" is powerful évidence that the Santal
héve conceded rank to the Hindus. Since the great and
knowiﬁg people abhor cow slaughtef, therefore cow slaught-
‘er héS'been'stopped in the villagéé where Hindus reside,
but_it;is still'practicgd in the remote jungle villages.
where ohly Séﬁtél eyes behold fhe>ritual. ‘Since thé
great' and knowing people call in mid-wives to attend
\the birth'of children, the Santal also call in Outcaste
‘midwives. Since the great and knowing people celebrate
a particular feétival, the Santal must alsoc celebrate the
festival, even fhough they do not understand its signifi—

cance. Since the great and knowing people frown upon
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dancing and drinking liquor, therefore these traditional
forms of pleasure are being suppresséd.

Srinivas (1966:1-45) has popularized a concept which
he calls "sanskritization". This is the process of briﬁg;
ing belief and ritual practice into line with Brahmanical

tradition. Srinivas believes that this form of emulation

.of the high castes by the low, can lead to greater -status.

Orans is arguing cogentlyvthat emulation alone is a
"destructive rank path", that it does harm rather than
good unless it is accompanied by an increase in control
over.resburces. |
Another factor to Be remembered in such a shift.of
culture, of. bringing one's culture. into line with a

dominant culture’is,the’solidérity needs of the minority

group. Emulation of others andbsolidarity needs are in

conflict., If any.movément, like the Jharkand Party among
the Santals; cén‘servé béth'emulation and solidarity needs,
that moveﬁent'will spréad.rapidiy aﬁd gain strbng support.
In the case of the tribes whith”haQe complefed the_tréns-

formation into castes, they must satisfy their solidarity

Aneeds‘thrbugh intense caste (kinship) loyalty.

As tribes are transformed into castes, tﬁey do not

.- automatically give up.ail of thsirvcultufe.traits. Karve

(1959) believes that‘they refain a great many. A good

example of the retention of older traits is,the Hindu




- Shiva whose symbol is a phallus (male penis and scrotum),

same census lists 75,000 Kol tribals in U. P. as low caste

Hindus;. In M, P.; it ha§ been“noficed that the tribals

'ten years, In 1931 40% of:those claiming to be Santal by

vjat, listed themselves as Hindhs'by religion. 77% of the
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pantheon containing many thousands of déities. These
have been brought aiong by tribes as they became absorbed

into Hinduism. In the Vedas, the worshippers of the god

were despised as being barbarian and uncouth. Today Shiva
is one of the most widely revered Hindu gods: his phallic
symbol is found on the banks of every village pond. Spirit.

worship is a regular feature of animistic religion; yet

there are still countless'“bhutsﬁ‘(spifits) iiving in the
rocks’and trees around Hindu villages causing terror to
those who must go near the abode of the spirit for some
reason or other, particularly at night.

Another evidence of rank éoncession‘among the

tribals of,Indié is the census feporf which'éppears every

Bhil community.tlaimed to be Hindu‘(Ghurye 1959:42)..  This-

.. 1living near the Hindu settlementsvrepqrt'their religion

. farther back in the forést; still refuse to be identified

as being Hindu, while those of the same tribe living

as Hindu.»,Thgyforesf'tribes of Sarangarh were all listed

as animists in the 1921 census, yet without exception they

“declared themselves Hindus in 1931;(Nag_1958:19).
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Tribes can no longer exist as tribes in India. With
population pressures continuing to mount, all available

. land is being brought under the plow. Forests are rapidly

disappearing. The process that began in the Indus valley
and spread down the Gangétic plain some 3,000 years ago
is rapidly coming to a conclusion. All of the tribes,
vincluding the most primitive ones, now live in close

contact and under the restraints of a central government,

They can no longer practice their self-sufficient economy,
so they are being forced to adapt in some way or other to-
“the dominant Hindu society.

To use evolutionary terminélogy,.the change from
.tribe»to caste (or casteétype) isban adaptation to the
cultufal ecology'whichbho lbhgefvleavesbthe tribal struct-
ures intact. Social sutvival’fpr the tribes in India

depends upon assuming a new caste identity, while main-

taining the solidarity of a kinship grouping. In this

manner they are intégrated into the culture system:thét

surrounds them,

1
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CHAPTER IV
LOW CASTES BECOMING HIGHER CASTES

There is no sharp line of demarcation between tribal
groups emerging as low castes, and low castes themselves,
gxcept the memory factor. Tribals have a living memory of
aﬁ independent existence aparf from caste society. Those
grouﬁs within the caste structure commonly called Untouchable,
Outcastes, Harijahé or Scheduled Castesj have no memory 0%
having lived in any other wéy.than as servants of the high.
castes. In matters of religious belief, food'habits,
marriage and family practices, they are an extremely
heferogeﬁeous-gfouping.’ They share one thing in common
with each other::théy stand.in‘ecdﬁomicvand rifualfrelatF

ionships with the high castes as servants to masters.
. : Self,Improvemént Through Sanskritization

‘The disabilities suffered by.Hérijans héve been
severe in traditonal India. In some rural areas things

'1For purposes of this essay, these terms are deemed
. to be equivalent. "Outcaste" has been largely dropped due
"to the Anti-Untouchability law; hence "Harijan" has become
the preferred term. ‘"Harijan" may best be viewed as a
-caste-type, even though they are not all known by a common
name. In fact, no caste has the name "Harijan". "~ This
. grouping includes many caste-types like Washerman, Sweeper,
.Lhamar, etc. To be strictly logical, one would have to
call the Harijan grouping a "super caste-type". It is
‘a cover term which lumps together ‘those caste-types and .
castes sharing a similar social slot vis-a-vis high castes.
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ﬁave changed Qery little to the presenf day. In other
areas old ideas and taboos are being successfully broken.
A traditional taboo against Harijan ownership of land has
been set aside within the past century. Now it is merely
economic disability which prevents "Harijans from buying
more land., The taboo against Harijans aquiring an educa-
tion has also been broken., In fact, siﬁce independence
in 1947, the government bf India has offered special con-
cessions to children of Harijan pafents to induce them to
go to school. The taboo against Harijans- entering a high
caste temple has been outlawed, even though the law is
hardly enforcable. The pracfice'of landowners forcing
Harijans to work for them for pe:iods,ofvtime without
pay‘(called "bégar"), has bgen étopped. The practice of
leﬁaing money. at exhorbitant rateé;of interest is still
' a,comhon occurrénce; and'since most Harijéns are illiter-
,ate; falsification bf accﬁunts tb‘thé advahtage_of the
lender is also common.‘ | |

|  Social distance”is,still maintained in counfless
subhle and not so subtle ways. The very fact that Hari-
jans°are'considered not only pbligted, but as polluting,
~ islpowerfulieyidence of social diétance maintained by the -
: high caétes. If-aiHafijan,fouches the cooking pot of a
~high caste person, the pot mgst:be:destroyed, or at least

'ritually cleansed if made of brass and thus too valuable’
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' fo discard. A Harijan must sit on the ground while in

the presence of a high caste man sitting on a chair.

- On the path, Harijans must make way for high caste men.
Stephen fuchs tells of twé incidents whicﬁ clearly
~illustrate the fear of pollution by the touch of someone
‘lower in the caste hierarchy. In the first incident some
Balahis (Harijans) met a dying wbman lying helpless on the
road-side. When asked if they had}helped her, they replied:
:“How could we offer her even a cup ﬁf water? 'She was not
of our caste, and would have refused any help from us."
‘(Fuchs 1951:59). In the second incident, an Outcaste
aboriginal Korku, who had been doing the work of a Sweeper,
died. VSince he was the only member.of his caste in the
Qillage; ﬁo one would tchh the corpse except his wife.
The Balahis considered themselves to be purer than the
Korku, and they tdo refﬁsed'help beyond driving a cart up
to the door of the Hut., The widow had to use a beam to -
raise.the corpse onfo the cart,‘theh had to drive the cart
out to the burial gfound, drag-ﬁef husband's body off the
cart, and to the edgé'of the Holé, roll it into thevgrave
and cover it with mud and‘rocké. ¥"Tears were streamiﬁg
» down her face and heavy éobs heaved.her‘chest during this
sad performance, while the Baiahis looked without lifting
a hénd. They would have béen‘outcasted, had they even

“touched the body." (Fuchs 1951:59).
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Further evidence for the fact of social disability
is so widely available that I deem it sufficient to draw
attention to this fact rather than proceed with document-
ation.1

Economic disability cannot be separafed from social
disability. Cohn (in McKim Marriott 1955:70-75) tells of
the methods used by the high castes to break the spirit
of rebellion which the local Chémars exhibited. In 1938
é quarrel had devélbped between the Thakurs and Noniyas.
The Chamar group, for reasons of self-interest, sided with
the Noniyas agaihst their employers, thevland—pwning
Thakurs. The Thakurs‘were the most powerful group in the
village. Thgy\werevupset by this show:qf defiancevby
their Chahafs. To'pﬁnish.fﬁem fof inéubardinatiﬁn, a

gang Qf.Thakurs‘went'to’thebfields'of the Chamars,»drOVe
 off their cattle and beét‘the'ﬁhamar hen. Then they went
to the Chamar hamle£~on‘the outskirts of the viliéger.
ripped down the thatch froﬁ‘the;roofs of é number of houses.
The Chamafs lodged a complain£:iﬁ the district,boufts; but
did not haﬁeythe ecanomic stréngth tp hire proper léwygrs
nor to bribe the court offiéialé.‘ The Thakurs did both.

"They managed to have the case pdétppned until further

1For a discussion of. Harijan-high caste relationships
see: Fuchs (1951), Isaacs (1964), Mohinder Singh (1947),
Cohn, in McKim Marriott (1960), and M. Srinivas and A.
'~ Beteille in Scientific American . (Dec. 1965, Vol.213),
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investigation could be conducted. This investigatioﬁ was
deliberately delayed and had not been completed six months
later. In the meantime, the Chamars were forbidden the use
of the plots of land under dispute, and so they lost an
entire crop. By this time they were in such dire stréights_

since they had neither crops nor work, that they sued for

peéce by dropping :the complaint agaiﬁst the Thakurs. Only

then could they return to their old servant relationships.
Even Cox, who argues that the cement holding caste
society together is consensus, admits that "breaches of
caste etiquette are liable to be followed by terrible
punishment.” (1959:24). Srinivas .and Beteille also make
the peoint that Harijans are economically depressed:
"In times gone by the Harijans were literally
serfs of the dominant castes and rulers of the
"villages .... to this day very few Harijans cwn
any land, and those who do farm their own land
have holdings so small that their condition is
hardly better than that of agricultural laborers."
(1965:13). »
-Having indicated some of the economic and social
disabilities Harijans have to endure, we return to the

question of consensus versus conflict. Leach, Cox, et al.

believe that even those castes at the bottom of the rank-

ing scale are content to stay there, if not actually

jealous of their rights and perrogatives. I am arguing
that Berreman and Orans have a far stronger case when

they point to the tension and conflict between castes.
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Harijans do not enjoy their outcaste status. They want to
rise in the ranking system, but the means of doing so are
very limited. If Harijans traditionally facéd discriminat-
ion and disability with a docile attitude, then one can
only assume that this mind-set has been produced by
centuries of supression. Urané says that as tribals

loée control of their land they undergo psychological
trauma whi;h he calls "rank concession syndrome". 1 am

suggesting that this same conditien, when perpetuated for

some centuries, produces the apathetic, fatalistic attitude

which the Harijans display. They have learned that any
show of defiance against the high castes brings swift and

terrible retribution (the myth of Hindu tolerance notwith-

standing). They have learned the fUtility of opehICanlict,

hence 'docility must be seen as an adaptive response to

their particular situation,

_‘Ritual‘Refofmation

Evideﬁca for a deep-seated dissatisfaction with
their position in society lies in their efforts at,self-:
impro;eménf, in Qlaims‘to higher status and efforts to
bolster those claims,'andvin reaunciation of old caste
identity by adoﬁting‘nBW'namésg;

The most common method employed by the Harijans to
~try.to raise themselves in the esteem of thelr high caste

nelghbors is emulatlon of high caste names and rituals.

T T




- frequency with which. this occurs:

12
Efforts to bring rituals intoc line with Brahmanical
tradition are called "“sanskritization". These efforts

are both encouraged and discouraged by the high castes.

High castes do nqt object to an outcaste group giving up
abhorrent traits 1like carrion eating, since this accords
with Brahmanical faith and does not affect economic or
social relationships. Many polluting practices are not

easily given up, however, since many Harijans depend upon

such defiling occupations for a livelihood. A Washerman
'is defiled every timeAhe washes the village laundry. A
Chamar is defiled évery time he skins a dead cow. If he
gives up beef»eating,~he will be commended. If he tries‘
to dqn‘fhexgacred thread of thé "twice born" he will be
"béaten;r‘to‘perhit avbleaHEr;ﬁp4bf—filtﬁ to adopt  the
symbol of ritual purity would create all kinds ‘of confusion
andkmischief in the éociety and.bén not be tolerated.
Confusion about roles and statuéés is‘carefully.avoided

by aésigning particular tésks tovparticular‘castes, and

‘by assigning appropriate rank to these castes.
, One of the easiest items on the list of traits to

sanskritize, is a Harijan's name. Hutton remarks upon the

"Each census used to produce a decenial crop of
'Vishvakarma Brahmans' (artisans),'Gahlot Rajputs'
(Chamars), 'Nai Brahmans' (barbers), -and so forth
«se+. @& number of such castes claimed to some special
sort of Kshatriya or Vaishya at the the 1921 census
claimed to be somepeculiar sort of Brahman in 1931.
‘(Hutton 1946:112), BT : :
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In;the Chhatisgarh region alone live some 500,000 former
Chamars who have changed their caste name to "Satnami',
and another 30,000 who have become "Ramramiya". Tradition-
al Chamar traits are being suppressed. The sacrifice of a
pig at a Chamar wedding has virtually disappeared. Widow
remarriage is on the waﬁe.

fRitual reformation and name change make very little
difference in the status accorded a person or group making
the attempt, since these changes do not feadily'convert
into economic gains. Without economic gains to reinforce
ritual change and claim to higher status;>little of lasting
value can be abhieved. This is well illustrated in the -
rather humorous story.told by Andre Beteille of a mason
who miérated to a viliage sbme.distance from his home.
Hé claimed higher caste membership than his true caste,
‘and caréfully observed all of the ritual of his assumed
caste. He was accepted for what hé cléimed to be, until
an aduaintance froﬁ his home village revealed the secret.
"Needless toAsay, he Qas beaten by the non-Brahmans and
had to flee fhe village leaving moét of his belongings."
(Beteillg'1965:81). |

~Numerous re%orh moyemeﬁté have attempted to attack
the inequalities and disadvantages'of‘outcaste statué.
Most of these reform movements seek to impart a religious

and philqéophicélspphistication to the Harijans., Cohn
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tells of the Siva Narayan sect, a religious reform movement
among the Chamars in U, P. At one of their meetings a
Chamar student from Benares Hindu University "urged the
Chamars to give up all connection with working in leather
because it wasAthis degrading occupation that was respons-
ible for their low status." (Cohn 1959:214), It is one
thing to advocate giving up a defiling occupation, but
quite another to find another option in the rural sections
of India which still operate in a bre-industrial economy.
Sangkritization is an attempt to rise within the caste
system - it does not queétion the rightness of the system.
It declares that one's éwn caste (or caste-type) has not
~been giveﬁ the sﬁatus it deserves; |

A group which is intent Upéh sanskritization demands
rights which have beeﬁ-deﬁied; th does not»nécessarilyﬁ_i
want to~share these benefits with other low caste graups.
Stephen Fuchs reports chh a casé,_in'which Balahis fought
tﬁ gain-tﬁe righflto use‘a;certainAwell in‘the village.
Wﬁen‘the court ordered thé villaée’to permif all-Harijan.
groups to use the well, the Balahis were aghast, since
‘this meant that Mehatars Qouldqhow‘be free to Qse the well,
 Since Balahis cdnsider’fhemselves‘above the Mehatars, théy
- could not consent to Eave them use the same well as they

did (Fuchs 1951:60)."
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Economic Power and its Effects

Ritual reformation alone does little to enhance
status, Political or economic gain, when accompanied
by ritual reformafion may lead to success., In Marriott's
Kishan Garhi village, the former Outcastes who had achieved
a measure of economic success, wereAactiVEly striving to
translate this intorritual gain. Another Harijan group
which has been very successful in translating economic
power into rituai gain is the Boad Distiller caste of
Bisipara in Orissa. Bailey (1957:211-227) describes how
this group gained windfall profits from distilling liquor
in fhe late 19th century due to a change in administration
policy. 'The wealth they gained was then used to buy land
in the‘villags,lwhere formerly only Kshatriyas owned land,
“Having Become‘men‘of property, their advice and cooperafion
was actively sought'in village‘éffairs. Thus political
power accompanied economic. power, and soon they.begah'to
translate_theée forms of power~intpbritual gain, They
folioﬁed the normal fdute of sanskritizétion, including
avoidance of other ﬁistillef céstes with whom they had
beeﬁ‘on iﬁtimate relationshipsvbefore. The next step in
the prbbess Waé‘tﬁe "discovery? bf a long-lost high caste
ancestor who had been cheated out of his rightful status
by certainjunscrupuloué‘persons. The Boad Distillers

were polluted Harijans, now they are accorded cleah caste
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status. The process has taken several generations to
complete, but it shows clearly that a caste can cross the

pollution barrier and emerge as a new, clean caste.

Bailey indicates that the doors to new economic
opportunity were opened by the coming of the administration
(the British) in 1855, (At least'this.is the date for the
village of'Bisipara). The British prﬁduced some profound

changes on the subcontinent., Before the coming of the

British, land was conceived as being the property of the
raja (ie. the state). The raja had the right to grant
tracts of land fqr revenue purposes to his henchmen, his
relatiyes and his piiestsf. India has traditienally been
~subject to more fighting and military fortunes rising
and falling than‘is'norméllyithought; The Western

conception of’the‘Hindu people being so non-violent that

they would not hurt a flea has led many to think that
battles and bloodshed were unknown. until the British.-

“introduced these violent forms_of social control., Before

the coming of the British, rise and fall in status depend-
ed Véry much upon the military fdrtunes»of one's friends
and relatives.

The British élsovintroduced the concept of land being

a marketable commodity. Marketability of land very
effectivély»broke‘the monopoly on land ownership by the

High castes, From 1855 onward, if a Harijan could accum-
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ulate enough resources, he could buy land as it came on
the market.

The British also began the process which Marion Levy

calls "modernization" (Levy 1966, vol I). They created
a greatly increased demand for clerks and account keepers.

Even Harijans were eligible for these non-traditional

0cCupations,-provided'theyfcbuldicompete on the level of

education. This meant for the educated Harijan that he

was no longer dependent upon the land owner for a source
of livelihood., He could now accumulate surpluses over
which the land owners had no contrcl, and which had not

been possiblé_while working as an agrestic serf.

Education and its Effects

" If the statemsnt by,Srinivasf(1965:13) is accurate,
that very Few‘Harijans own,ehough land to be classed as
- land owners earning a livelihood from the land thgy own

and till, then it becomes fairly obviocus that tHe‘path

to higher cont:oljof resources and of status must lie
through education. - Only by becoming educated can the
Harijans earn encugh capital to aquire land or to compete

~for lucrative, highly esteemed positions within a modern-

izing state. Since relativelyvfew such posts exist in the
rural areas, it is to be expected that mosf people from

the rural areas who aquire an education will migrate to the
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cities wheré job opportunities. are greater.

Several writers, including Srinivas (1962:18) and
Isaacs (1964:163), have emphésized the importance of
education in the efforts at improving the lot of the
Harijans. Iseacs reported in 1964 that only 10% of the
Harijans had been touched by education (1964:163). This
figure will doqbtl@ss be higher by now, but the magnitude
of the problem is clear. Srinivas and Beteille (1965:17)
say that in.1963, of the 12.5% Class I government posts
allotted to Harijans, only 1.3% could be filled by qualif-
ied candidates. They also fell éhort in Class Il and Class
III posts, but predominated in the sweeping and cleaning
Eateéories. ‘Thasé writers also list 10% as the literacy
rate for Ha:ijans;bwhile tﬁe'othgr:casfeg* had a combined
figure of,22%, Because high castes had a tradition of
literacy, they became the officérs, lawyers, teachers and
administratﬁrs in business and in government at_the time of
’thE'witharaQal of the British in 1947, A few Harijans have‘
échiéved nétibnal prominance: Dr. B, Ahbedkar, th'is now
dead, and Dr. Jégjiwan Rém, pieséntiy food ministér in the
cabinet o%‘Prime.Minister Mrs. Indira Gandhi. These men,
and.others like them, have achieved economic and political
power through‘educétion, and in spite 6f caste baékground

rather than because of it.
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Summary

Sanskritiiation by itself does not achieve higher
~ status. Economic/political power accompanied by sanskrit-
ization does offer hope for improved status. For most
Harijans, the route to improved economic and ritual status
lies through education and better positions which education
provides. |
If a segment of a caste gains greater economic
:power than the others of that spcial level, then one
can expect social disorganization within that grouping,
since the wealthler ones will sanskritize their ritual
and seQer social ties with their ‘poorer cousins,
‘Theiachievment of higher stétus may be almost
1nstantan10us for an 1nd1v1dual who achleves an honored
occupatlon in an area where he personally is not. known.
For a group to achleve~a-recogn;zed higher status tends

to 'take several generations.
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"_Cﬁahge of Réligion

Sanskritization has beeg described as an effort to
emulate high caste Hindu ritual; in other words to become
more Hindu. . Another option which exists for the suppressed
group of castes is to rejecﬁ the whole hierarchical frame
of reference. Thisramounts to a refusal to compete for
status in terms of Hindu ritual. This option says: "Since
I have not received a fair share of the privileges, and
can not expect to gain any,‘under the Hindu system, I
therefore will no longer try to compete on those terms.

The Hindus have stécked the cards against me, so I will
no lﬁngs;vpléy'the;Hindu game."‘

Thdég who reject the competition.%or status, however,
must still continue to live in a society dominated by Hindu
religion and by caste organizatiéh. They must establish
SOCial relationships, political lﬁyalties, and gconqmic
ties. Théy‘muSt find'fheir plate in that s¢cié£y{ ’

Those who‘try to opf out of fhe caste system cannot really
succeed: in thé end they will become anofher new sort of
caste. | .
'Sincevit»is Hindu religion'whiéh has given sanction
‘to the grossly unequal statuses and opporfunities for
aquisitionvof wealth and power, it appears that there is
'né way of rejecting the competition for status other than

by changing one's religion. . This is so because héving or
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not having a religion is not'an op?ion. Evéry man belongs
to some group or other, and every group has its religion.
Being a Hindu, Buddhist, Muslim or Christian is an option,
since a man can change his group membership if he chooses,
and if the new group is willing to accept him., Several
major groups have converted to another religion, beginning
with the Sikh reform movement that began some 4 centuries
"ago. Since then there have been changes of religion for
new Buddhists and for Christians. Many Muslims cﬁnverted'
even earlier} but whether they did so under compulsion of
the Islamic sword or by choiée I do not know. One man
who converted to Islam within this generation has left us
a mbving account of his striggles as an Outcaste in Indié
before and during World War II (Hazari i969). |
Although‘l have ndf studied thé Sikh community,'it
is my impression‘tﬁat it was primarily a movement among the
lowest castes in tﬁevPanjab region at'the’fiﬁe of its
origin.1‘ Now the Sikhs form one of the most progressive
élements in Indian»sdéiefy.‘ They have higﬁ.literacy ratés,.
~are economibélly well-off, and have'devéloped entrepreneur-

" ial skills. In terms of industry, and progressive agri-

1That Sikhism is a reform movement is clear, for it
rejected several major items of Hindu faith like nolytheism
and caste organization of society. I cannot conceive of

. such a movement taking root among high castes which had

‘much to lose and little to gain from reform.
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culture, the Panjab area where the highest concentration
of Sikhs live, is noted throughout India., Wherever Sikhs
travel or settle in India, they demand defference and are
accorded deffereﬁce by the rest of the population. They
refuse to admit that they are a caste within the caste
system; yet they have achieved and‘are accorded Kshatriya
status. The process of Sikh emergence as a new sort of
high caste has covefed several centuries of time.

Dr. B. R. Ambedkar, one of the most famous converts
to Buddhism, grew up an untouchable Mahar. When Gandhi
began leading the political merment for "swaraj" (self-
government for India), Ambedkar refused to join the crus-
ade., He wanted freedom- from oppre551on for the Untouchables
before he was w1lllng to make common cause with the hlgh
castes against the British. As early as 1936 Dr. Ambedkar
was publically.urging'his‘foliowérs to convert to another
»réligidn. He said: "The'religion that compels the ignoranf
to.berignoraﬁt and the poor- to 5é po0r is not.re;igion‘bﬁt
.a-visitation;" ’(Isaacs 5964:169); It was nearly 20 years
‘later that Ambedkar led many‘(estihétes range up td 2+
mllllon) to renounce Hinduism and to embrace Buddhism.,
Those ‘who converted insist upon belng called Buddhlsts,

" not Mahars, They refuse to acknowledge thei; cld low
caste status and worth. This helps to bring about a revers-

al of rank concession syndrome.  One Buddhist stated: "When
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1 became a Buddhist in 1957 it changed my whole way of
thinking, It made me feel I must go out and compete,
that my children must get the best kind of education and
enter into competition with.ail the general classes of the
society." (Isaacs 1964:173). This sentiment indicates a
keen desire to compete in terms of economic activity and
a refusal to compefe in terms of Hindu ritual. .Those wHo
‘Sanskritize their ritual do the opposite.

| A.group of Chamars (some 30,000) in Raipur district
became Ramramiyas about one generation ago. ~The name means
those who are identified as "Ram Rams". Ram is one of the
major Hindu deities. THe Ramramiyas use the name "Ram" in
greeting one another iﬁstead bf,tse more common "salam" or
"naméste".. Théy'print the word “Rém" all ovér their cloth-
ing and tatoo it all over.their:bodies. Cﬁamars are 
fraditionally rafher lax in their,Hindu devotional practic-
es but the Ramramiyas‘are.trying toiout-Hindu‘the Hindug.
Théir convefsion to a new form pf Hinduism»hés not resulted
in”ahy marked.inéreasé inistatué, but it hééimade a shérp,
- break with EHEir 61d‘caste felldws from whom they separéted.
Tﬁe»pfessuré for conversion to another religion lies
"in tﬁe desire of the Harijans to escape the’étigma of un-
toﬁchability. This can:only beuaécomplished by becoming
something different - a changé of feligion i§ one of the

most efficient ways to achievé'a'new idéntity.,'
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Christianity

In order to assess the effects of conversion to
another religion, I will first present a general picture
- of Christianity in India, then proceea to document the
effects of conversion in terms of education and occupation
of a particular Christian community. |

Christianityrcémé to india'very early. The Christ-
ians of south India,‘known as Mar Thoma or Syrian Chiist—
ians, insist that the apostle Thomas himself came to India
in the first century AD. The converts of those early years
soon became a caste group, and multiplied by biological
reproduction from that tihe on. After Vasco da Gama sailed
around the,southern_tipyof Afri;atto India in the late 13th
vcenfury, European missioﬁarie#lbegan arriving in India,
» though in very limited numbers. Christian missioﬁaries
began arriving in larger numbers by the middle of the 19th
léentury,‘ Theirjnuhbers have never exceeded much Beyqnd
_iﬁ,ODD at‘any o&é.tima, and‘are’congide:ably less at the 
'pfesent time. Ch:istians‘in‘Ihaié number sliéhtly abéve-‘
3% of the total population. The majority of the converts -
of the pést cenfury‘have éome from unfouchable groupsvor
from ffibai groups which were;disintegrating socially.
Even Verrier Elwin, that great champion of the tribal cause,
_concedes: "It is a curious fact that it is Hiﬁduizatioh

" that has geneially proved a preparation for the Gospel, .
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for it is mainly those tribes that have lost their tribal
solidarity in face of Hindu infiltration that have become

Christian in any large numbers." (Elwin 1943:14). The

bulk of those who embraced Christianity did so, not on
individual deciéion, but as groups. The Swedish church
historian, Bengt Sundkler estimates that between 80 and

90% of the converts to Ehristianity came in groups out

of Dravidian stock in south India, or out of hill peoples
in the north (Sundkler 1963:242).

Christianity has clearly had a strong appeal to

Harijans and to tribals whose sclidarity had already been
-brbkeh, which it did ﬁot'havé.for high caste Hindus. The
first appeal is doubtless the mattér of intrinsic worth.

; - High castes have always‘held~the untouchable groups to be
,defiledvahd have despised them for it. They have taught
the untouchables fhat the gods are angry with them and
“are punishing théﬁ.fordeSpicable‘acts they.haye committed

'in a previous existence. Harijan unworthiness has been

demonstrated from times immemorial in the daily inter-
“actions in the village.by the rules of social distance.

Then Christian missionaries came preaching a God who

vloves'people, including Harijans. The missionary demonst-
rated his acceptance of the Harijan as a social equal by
- entering his home, by touching him, and by eating with him.

Missionaries taught that a man's worth is not dgférmined
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by who his parents happen to be, but what he himself can
accomplish. Christianity refused to acéebt the caste status
- evaluation, It was able to accomodate within its structures
a far greater variety of occupations, wealth and class
status than could Hindu éaste structure. This is nof to

say that all vestiges of caste are immediately forgotten
within the Christian community.‘ In fact, éne rather infam-
ous story tells bf an actual wall running down the center
aisle of a:chufch in south India fo separate those conVérts
from one caste from those of another caste. The fact
remains, that Christianity proclaimed equality. This has

- had fremendous appeal for the‘untoqchable'Harijans who.

: have'beenrso uhequal within Hinduism.

The second major'appeal.hasfbeén the prospect of aid
frém'wealthy Christians errseaé.'lMissiDnaries offered not
only’a new gospel, but also‘mediéine; food in times of
’faminé, and schools fdf Harijan_chi;dreh. 'Théy;also~5ecame
the pdwerful.white friend who could intercede with harsh
“money lenders and gerrnmEnt officiéls. High caste ﬁéople
.have'been‘willing to acéept mediCiné and education frdh fhe
missfbnaries; the other benifits:Ehey did not’need. " Only
- rare individdéls‘frbm high ﬁasteibabkgrounds have converted
‘to Christianity. | B

| Since the benifits qf medicine and relief food are

normally available in any given locality'on the basis of




87

" need instead of caste or religious affiliation, I am
assuming that these things do not produte'sociél change,
- even though by saving lives they may excacerbate long
term problems of over-population. Tﬁus we are left with
- the factors of education and the creation of a new social
grouping which coﬁversion brings with it. These two are
hardly separable, since virtually all missionaries in

- India have offered education of some kind to children bf
converts.

Before 1947 Harijan boys could not attend schools
conducted by Hindus (Wiser 1967:55-57). In Christian
schools Harijan children wére.not only permitted to attend,
they were actively encouraged to do so. Missionaries
pioneered in rurai éducaiion.; Théy may have established
the_sbhools for the mfssianaryvmotive of teaching the
children of converts to read the Bible and thus make better
Christians df.them, yet-When ’Harijan-converfs had gained
an_edUCation they were’in‘aipOSitioﬁito compete for bétter
 paying,‘more hoﬁored,positiénsyig”sbciety. Widespread.v
educhtion for Harijans has beédmé;available to virtually‘
all Hérijén children Qitﬁin the bast'10 years due to thé
'govefnmént's decisioh to‘givé speciai coﬁsiderations to
them. Before that, virtuélly all SCHools open to Harijans
'ware financed and superviséd by mi$sionaries.

Eonversion'fo'Christianity has achieved two major
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objectives for Harijan converts: a) they have been able to
step out of the competition for status in terms of sanskrit-
"ization and have joined a group whose members include such
powerful people as British administrators, missionary
doctors, teachers, etc., and‘b) tﬁey have secured educa-
tional facilities for their children which permits them

to compete with Braﬁmans and Kshatriyas for positions

within the emerging, modernizing state with its rapidly
multiplying non-traditional occupations.

J. W, Pickett condﬁcted a survey of 10 Christian
comhunities in the early 1930s. He notes that economic
benefits to converts is "indisputably clear” (Pickettk
1933:140). In the groqpéwstudiad,'Fickett found college
gréduates in 9 bﬁfﬂof~1d. Tﬁe fétherS 6f these highly
educated men had Begn illiterate and pove:ty stricken
When'converted. Thé»sahples‘fanged from north to south -
geobraphicaily, and covéred both Harijan-and tribalﬂ;
toﬁve:fs.’ | a | | |

| The recovery of:Vneer"1(Elwin'§ term) or the revers-
‘al'of rank concession syndrome (Oran's term), is clear for
‘hany;of the converts.  Pickett reports oné man's expérience
which‘is.very'similar to the experience of the Buddhist
éénﬁert airéady cited: "I can‘sii ﬁere now talking with
on and can look you in the eye Qithoufnfear or gmbarrass¥
"ment. Before we becamé»Cﬁristiaqs,I‘had'to‘cringe 5éfore

anyone who wasn't ankﬂutcasté."l(PiCkétt 1933:76). 1 have.
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had a similar experience: being invited to have tea in
a wealthy high caste man's home before taking a tour of
his fields, I indicated that my companion, a Harijan who
had converted tovChristianity, would accompany me. Our
host served tea to both of us. The former Harijan was
elated; this was the first time in his life tha£ a high
caste man had shown him such respect. Another acquaintance
of mine, also a former Outcaste, became supervisaor of.a
number of schools after complefing his own college educ-
ation. When a high caste official (an ex-raja) wanted to
consult about a school matter, he called the ex-Harijan
Christian.to'his palace, servéd him tea with his own hands,
and then conducted his business. This Christian also
commented~th;t without stepping out of the traditional
ranking system and obtaining a éood job though education,
he could not poésibly have been honorably received.
‘Conversion:to Christianity may not provide stimulat-
ioﬁ"to every conQertvto greater competition in educational
and economicAactivifies, nor does_conversion in and of.
itself'provide-greater statué any more than sanskritization
does., Iﬁ‘fact, there are many accounts of severe persecut-
' ionAoanéw convefts by village leadersf"ln these cases the
immediate shortiterm net result of conQersion is loss of
status~(including expulsion from the village), and finance

ial loss due to lost employment and/or damage to houses




90

inflicted by irate villagers.

5till another point to be remembered is that even
long term economic gains do not always play a part in the
conversion of any particular individual. In the case ofv
one high caste.man who converted, whom I know personally,
conversion meant disinheritance. Education was not an
object either, sinée this man had a good education before
conversion. In such cases one must obviously search for
other motives to aécount*fcf his conversion.

I am suggesting that conversion to Christianity
meant educational gains fof the majority of converts.
These gains plus the fact bfvjoinihg a new grouping
‘which functions like a caste-type, has enabled(most of
“them to make far greater economic and status gains than

their former casté¥fellows have achieved.

Survey of a Community which converted

In order to test‘the hypothesis that.convertiné'tov
@ new caste—fype-piué‘aqui:ihg aﬁ'édu¢ati0n_has made a
major'différgncé‘in the life.étyle'of'low céste'converts'
and.theifbchiiaren,‘l have'gafhered information from oﬁe
isuch community iﬁ India. This Qas done through a quest-
ionaire. The quéstionaire was'édmiﬁistered paréonally by'
-a man with a college'education.‘ He was instructed to |
‘gather only accurate daté; 4f informants did not know

“the answer to any questiont,thét‘space should be left




91

blank, Information was sought for pach householder
(mérried male) who is a Christian aﬁd lives in the town
of Champa, in Madhya Pradesh.

Champa is a town of approximately 20,000 inhabitant#,
the majority being Hindus. This town is located on the
Bombay - Calcutta railway, about 400 miles from Calcutta.
Job opportunifies include workingifcr the railway, working
in the two hospitalé run by a Protestaht mission, working
for various_govérnmént agencies such as agricultural extent-
ion‘or health services, or in private industry. Champa'is
situated on the plains ﬁf Chhatisgarh in central India.
This is rich rice growing country, but only one crop ﬁer
year since river water,for irrigation.is not available.

Mennonite missionaries afrived in Champa inv1901.>
The first.convgrts were baptised:in 1904. A few Christian
fahilies migrated.tO'Champé ih thé'early dayé of the
mission to seek~employmedt; thé~maj§rity are converts.
from variﬁuéAViilages around Champa who merd'to the town
sﬁortly’after_convéfsion. Manybtﬁristians have also ieft
_Ehémpa to séék employmént in iargér:urban areas, since-the
“high rate of literacy for the Chrisfian community greatly
~enhances their job opportunitie$;* Since good medical
facilities have béen available to this gfoup, one must
aésume'that their death rate isvrétﬁer low, and oﬁe wauld‘

‘expect a rapid expansion of thé‘ChriStian population. The -
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120 married males now rasiding in the Christian community
at Champa represents only a fraction of those born and
raised within this group.

The questionaire seeks 4 items of information for
each married male, plus the same 4 items for the infbrm-
ants father and grandfather., They were scored for caste,
bbéupation, educatibn and land owned. This is not an
attempt to measure rank or staﬁus as such., It is assumed
that a white‘coilar worker of any kind is bound to receive
honor from illiterates, regardless of caste backgfound. In
traditional India a maﬁ learnéd enough to read and write
was a “"pandit", that is, a Bréﬁman. Anyone owning land
or commanding others, was a Kshétriyé._ Thus, a former
Untouchable’who now teéches school, works ‘as a government
-clerk, 6r commands othéré,és‘doés a contractbr, is seen as
one filling thé pﬁsition-of Efahmanbér Kshatriya,‘even
though-not'borﬁ in thét category. .

| Out'of'the‘total sampleibf 120 married males liying
in Chamba, 112 responded. Information for fhe grandfathér
»is’missing.iﬁ 46 cases: 1 igtérpretrthis to mean that
‘these 46 gfandfathers were both illiterate and owned‘no'
'laﬁd. This is a fairly safe=éssumpti6n,.since both educf
ation and land ownership are prestige items in India, and
so infg:mation onvthese would certainly be remembered.

Becauséfof illiteracy, poverty“and'low'caste status, family
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vhistory is not a matter for conversation or family pride.
The field worker indicated some reluctance to give inform-
~ation: "Many householders wanted to deny their past caste."
The worker had to make disarete inquiries as to caste
background for these relﬁctant informants.

The questionaire is reproduced below:

 Name ~  Caste Dccupatibn Education Land owned

Householder

Father

Grandfather

Tabularion-af data -
1. Caste.

o The field worker was instructed‘to use "Christian"
as rhe caate name fdr thosg,barn in a Christian:home:”
For anyone born a Hindu,»tha'aaste_name at the tima of .
bbirﬁh was to be_givéa,’with "Chr." in brackets after it
'to'indicate canVarsion>to Christiahity. Using this system
"a Chrlstlan whose great-grandfather converted (or who fail-
ed to provide 1nformat10n for grandfather) would not reveal
his caste background. It was assumed that since the flrst
“baptisms took piace'in"1904,,that very few_peréons would

. list the grandfather's caste as "Christian"; only 3 did.
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TABLE 1

CASTE BACKGROUND FOR CHAMPA CHRISTIANS

number (out of 112) peicentége

high caste 10 B8.9%
low caste 86 76.8%
tribal R : 5 , 4.5% ¥ 90.1%

Christian 11 9.8%

A detailed listihg'of caste backgrounds follows: o
~high caste: Kshatriya 5; Agharia 2; Bawa 2; Brahman 1 , 1

Vo ind Lo 7. VK.
8; Y¥osts 7; Panks 7; Kurm

Cri

low caste: Chamar 24 Gars 8; i 55
.Kewaf 5;’Teli 5; Mahar 5;’Patel 3 Raut 3; Mahto 1;
Kolta i{’KuntQ 1; Kalar 1 B

tribal: Gond 3; Baiga 1; Uraon 1 : v SR

Christian: 11 (Note: of these only 3 listed grandfather |

as Christian, the rest failed to give‘infofmation).

2. Uccupatibn
' Categories used and their connotation:

“Unskilled: égrestic‘serf, errand boy, watchman, etc.

Craftsman: mason, carpenter, weaver, potter, etc.
‘Cultivator: earning a living from land owned
Clerk: any white collar worker, like teacher

“Adm, : administrative, like pastof,'contractor
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TABLE II

OCCUPATIONS FOLLOWED BY CHAMPA CHRISTIANS

unskilled craftsman cultivator clerk adm,

householder 36 19 1 44 12
father 48 20 12 28 4
grandfather 32 10 - 22 - 4

NOTE: no information is available for 46 grandfathers, but
I assume that they would fit under the head "unskilled,"

making this figure 32 + 46 = T8.

3. Cducatiun

In thi$ tablevthe educafionai attainﬁeﬁf is given
undér 5 heads: illiterate, grades 1-3, g:ades 4-7, grades
8-12, and college. - Any proféséional training beydhd’ﬁigh

school is deemed to be a collége education.

TABLE III

EDUCATIONAL ATTAINMENT OF CHAMPA CHRISTIANS

illiterate. 1-3  4-7 B-12 college
householder fi7 . 5: 36 45 18
~father 40 - 8. 39 21 4

vgréndfather 'v‘ 57 1 T 1 2

-




96

NOTE: I assume that the actual figure of illiterates in
the grandfather's generation is 57 + 46 = 101.

4, Land Owned

In this table I am giving the amount of land
owned in acres. The assumption underlying the choice of
heads is this: a family that owns over 10 acres of rice-
vproducing land is consideréd weélthy since it can produce

more than it consumes. A family plot of 4-10 acres could

keep a small family alive, but would not provide surpluses.
1-3 acres can only be viewed as supplying supplemental

income to a family that must earn income from some other

source,
"TABLE 1V
LAND UWNED BY CHAMPA CHRISTIANS i
none 1-3 acfes ifiﬂ acres over 10
householder 61 33 .15 3
- father » 65' _A N N | ' 13
grandfather 40 2 2 , 22

NOTE: I assume that the actual figure for landless

~ grandfathers is 40 + 46 = 86,
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" Analysis of Champa data

The data from Champa indicates that the hypothesis

- made concerning Harijans converting to Christianity has

been confirmed. Estimates for the percentages of those
converting to Christianity from high castes is usually

given at around 10%, but may run as high as 20% in some
areas. Data from Champa shows that 8.9% of the converts

1 come from high caste backgrounds.

The occupatidns followed by the converts and their
children shows a very sharp shift away from unskilled

laborer toward clerks and administrators. There were 4

people in the administrator categoiy in the grahdfather's
geﬁeration; there are 12 in the present generétion, There
were no clerks iﬁ thé.gréﬁdfather'é generatiﬁn, the number
rosé'to 28 in the fatherfs~generétion, and now stands at

44 in ego's generation. These changes'reflectveducational

attainment, since one cannot very well become a white collar

worker without an education. Une’might possibly become

a contractor (hence an administrator in my terms), even
if‘iiliterafe, but this is bound to be a rare case and did

not dgccur in Champa. None of the unékilled laborers in

- the sample earns a living in agriculture. This reflects
‘new job opportunities created by the coming of the mission
with its schools, hospitals, maintenance shops, etc. These

finstitutions do not absorb all of the unskilled labor
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available in the Christian section of the community, but
do provide employment for a large percentage. The number
of cultivators has dropped from 22 to 1 in the 3 generations.
This appeared to be an anomaly, so in order to understand
more fully what has happened, I wrote for détailed inform-
ation regarding the 3 families which had owned over 100
acres in the grandfather's generation. The answer indicates
that in one case all of the land was lost since the owner |
had been a robber baron;‘and had had to flee due to police
pressure. In the other two cases, the land had simply
been divided among all living sons, and the amount now
owned by the grandsons was not enough to support a family.
'Une grandfather had ownedi144 acres. tach of his 12 sons
‘inherited 12 acres; the_gtaddson in thd.sample had inherited
4 acres. He was,earning his living by followingda-cleriéal
occupation. The data on occupatlon bears out very fully: |
my hypothesis that it is educatlon which allows the depressed
Harijan to compete for JDbS and wealth with the high castes.
.In the sectiod dn educatiddal gqualifications, the.
, change‘from illiterate Hérijan'to edugated Christian is
very clear. Illiteracy-stobd at 90% in the grandfather's
”genératidd.. Slnce B 9% of the converts came from hlgh caste
backgrounds, one can safely assume that the literacy rate
of the Harijan section of the.sample was at or nearly at 0.

- The present generation has a litéfacy'rate of .93.8%. In
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the grandfather's generation 2 men had attended college,
and both of these were high caste men. The number at pres«
ent is 18. I think that this figure would be much higher
~if there were not a steady migration of educated young
men away from the communify to seek.employment elsewhere.
In the high school category the number jumped from 1 to. 45
in the 3.generations covered‘by the semple.

Analysis of the social structures of caste led me
to believe that change df‘identify through sanekritization
or through change of religion could not provide the
Harijans with‘greater control over resources, although it
. might give them greater ineentives to hard work. The fact
that‘rhe'Christian community aticnampa has put forth far
greeter efforts at seeuring education for its children’is

stroné evidence they see this as the path which will lead

o3
pa

themitb-the goals fhey desire.
| _  I have already touched upon the seemlng amb1gu1ty of
' the sharp drop in the number of persons holding over 10
acres of land. In several cases.thls was the result of the
Indidn custom of having each.son inherit.an equal shere of
‘the_féfher's property. ,in onecaee ego nad been disinherit-
'ed,when‘henconverted. There were~a total of 86 in the
grandfather's generation who owned‘no land at all; thie

number has been reduced to 61 in the present generatlon.

'The number of persons ownlng some land has gone up, while
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the number owning over 10 acres has gone down sharply.
There were only 4 persons in the grandféther's generation

who owned from {1 - 10 acres; now there are 48 - yet only

1 earns his livelihood as a cultivator. Land ownership
for the Christians of'Champa provides two things: a) it
is a form of banking, since one can earn an interest or
return on investment as well as providing collateral for

loans; and b) it prdVides;psychological satisfaction since

land ownership has.traditionally been associated with the
prerogatives of high caste status.

In terms Qf social status or prestige that the
Christians enjoy within Hindu society, I can offer some
,cémhénts by way of‘personal,obSBrvationsbmade during the
6 years I lived in the town of Champa;‘ Christians no |
‘lonéer Fit into the social stratum oﬁt of which they
came. -No one refers to them'by"tﬁeir old caste names.

None follows'the_traditional.caéte'occUpation._.Finding

~a fairly precise niche forfthe Christian'group within

the wider society is not‘possible.: Precise ranking is
difficult because: a) theyvdovhot'follow traditional

occupations; b) they vary tremendously in education,

‘wéalth'and occupations followéd; and c) this group
includes several foreigners who are managers of large
.inétitutionS'and must therefore be given defference.

The Christians of Champa view themselves as being
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above certain occupations. No Christian laborer will
work in the fields as agrestic serf or as a casual helper.

Christians who own land must hire Hindu menials to do this

work. Christians will not herd cattle nor milk cows; Hindu
Cattlemen are hired to do these chores. Christian teachers,
medical practitioners, and contractors have no difficulty
doing business with the Hindu townspeople. One man has

‘been active in town politics, but is now virtually without

political influence;- he could probably not be elected to

any major office. Aside from personal merits or demerits,

the lable "Christiae" would prevent widespread support for
his candidacy. Socially there.do not seem to be major
obstacles in the way of Chrietien participation in non-
religious functions.. A Christian doctor is chairhan of
.~the local Lion's Club where . promlnant citizens of the town B
meet in a social ccntext. As admlnlstrator of the local
hoSpltal, I was personally 1nv1ted to part1c1pate in many

civic functlons. ’I-presume that‘I was 1nv1ted because I B

occupied a prestlge p031t10n as successor to a man who had
been a personal frlend to many hlghly placed Brltlsh civil

vadmlnlstrators, as well as b81ng the founder of the first:

“hospital in Champa.v

There is some confusion in thevminds of the Christ-
~ ian community ae’to their caste identity. M15510narles
have: 1n31sted that a man does not gain merit by belonglng J

or comlng from any pa:tlcular caste. ;Slnce most Chrlstf.
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ians come from Outcaste backgrounds, they have been
ashamed of their humble origins and have carefully
avoided any mention of caste other than "Christian".
Then the government began giving aid to children of
ﬁarijan parents to promote attendance at échool{ Since
then, some of the Christians have begun claiming to be
Harijan by caste (ie. by birth), and Christian by faith.
This effort to make a distinction between biological
origin and preéent commuﬁity'of faith and social inter-
action, is not acceptable to the administrators of
government school aid. A Harijan classification 1is

not allowed to stand if it is discovered that thevperson.

making the claim belongs to the Christian community.
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CHAPTER V
CONCLUSIONS

In outlining my theoretical orientation, I indicated
my acceptance of Lenski's formulation that in any stratif-
ied society one must lobk far changés in the power variabie
to determine the disfribution of privileges. Evidéncé has
been presented that the Brahmans and Kshatriyas have not
only the highest positiens of honor, but also éontrol of
economic and political power. I therefore conclude
that an understanding of India's caste system must take into
account the distribution of control over resources; This
conclusion is greatly strengthened by the evidence that
those tribals who intégraté into Hindu sobiety while retain-
ing control over land claim andbare.accorded KshatriyafA |
- status. | e

Lenski's theory beéiné withVa-sfratified society”and.
offers an explanatlon for the unequal dlstrlbutlon of
privileges. Slnce Indla has a 51zable tribal populatlon
which is in the process of becomlng 1ntegrated into Hlndu
society, a further theory is requlred to provide an explan-
ation for the change iﬁ cuituré;* Sahliﬁs and Service
provide the theory which they have called the Law of
Cultural Dominance. - This laW»stétes‘that the cultural

~system which controls larger amounts of eﬁergy will‘spreadiJ
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in an area at the expense of less efficient systems. An
examination of the tribal economy of India showed that the

tribals rely on slash and burn horticultural techniques,

while the Hindus practiced plow agriculturg and used bullock
traction. The evidence.also shows that wherever and when-
ever conflict occurs between these two systems, that it is
the tribal group which adépts to the Hindu society. I

conclude that one can equate Hindu culture with plow

agricultural technique in India. I also conclude that

the evidence of tribal transformation into céstesvsupports
in dramatic fashion the Law of Cultural Dominance.b The
superior or more efficient techniQLe of the Hindu plow men
pe;mitted them‘to multiply faster fhan tﬁe tribals, hence
population pressure.has céused Hindus to invade tribal
territory énd to force the_tribal groups to integrate into
‘Hindu society on Hindu_societ&!s térms. Tribes emerge as

new castes or caste-types.

In a stratified society thoée with power will control
 ihe distribution of surpluses.h'Power'is of two kinds:
.physical and moral; surpluses are of two kinds: material

(food, clothing, ornaments, etc.) and non-material (status,

“honor, etc.). The Kéhatriyas provided the original physical
power which resulted in control of land and property; the =
‘Erahmans provided the moral bdwer which gave sanction to.

the unequal distribution of‘goods."i conclude that neither
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Kshatriya nor Brahman could have contrelled the distribution
of scarce goods in Hindu society without the other's help.

- By making group membership, occupatian, and status all |

dependent upon birth, conflict and competition between

groups has been reduced fo‘tolerable levels and has permit-

ed Hindu society to persist for thousands of years.
Conflict is not absent,»howevef, sihcguthe disadvant-

aged can never quite be persuvaded that his low position is

'justified. Dissatiéfaction results in reform movements.,
Yet when reform movements gain followers, they in turn sooﬁ
aquire caste characteristics and are transformed into new
castes or caste-types. Thus the caste system is not

shattered by reform movements.

For those low caste_groups seeking to gain greater
control over resources and éurpluses, the only viable option

~appears to be throQgh education,"Sahskritization of ritual
is a ‘popular path that many groupshhave follgwed, but-this

does not bring automatic gain in material or non-material

terms. Education is crucial, for it leads directly to.
'betiér; mofe préstigeous'occupétiohs. Change of religion

plus education is even more powerful than sanskritization

fplhs education because change of/réiigion stops competition
for status on Hindu terms; it provides a new identity
which is not subject to Hindu appfoval, and is therefore

a powerful tool against the rank concession syndrome.
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In the case of loQ caste groups converting to

Christianity under the aegis of foreign missionaries,A
I conclude that the Christian denominations are actually
new castes which have emerged out of Hinduism. These
derominations héve a social structure which parallels
the social structure of a Hindu caste, and functions in
éociety just as a caste. They also meet the 3 criteria
proposed in the definition of.castes.

‘The first criterion was birth ascribed membership.
Even though Christian groups have sought to gain new
members from outside their own raﬁks, yet the fact remains
_that children born within the group automatically belﬁng
to the éroup. They may have to validate their‘membership
bylﬁaptism orvconfirmation; but refusal fo‘submitvto these
rites does not make a person into a Hindu or anything but
a Christian as far as‘social_group membership is concerned.
 within this group he is identified, socialized,.aisciplined,
and mated; Dnlyvby(overtvéctidniiﬁ joiningisomavother -
,caﬁte—fype can a persaon becﬁmé aﬁything other than his
parents wéré; Marriage within the caste is normal, within
the caste-type pérmitted, but outside the caste-type (ie.
“with a Hiédu or Muglim) is stfictiyktaboo.

- The second defining characteristic.of a caste is
occupatiﬁn‘based on caste membership.».This characteristic

cannot be”appliéd‘narrowiy even in the case of Hindu castes.
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It seems that this feature is‘moreﬁa matter of negation;
there are things which a caste man will not do because it
is beneath the dignity of his group to do that thing. In
Hindu viliages, all other caste men rely upon the Raut
(Cattleman) to herd and milk thé cows. The Christians of
Champa do the same. Dﬁly low caste people work aé serfs
or day laborers in the fields'of the owners; Champa
Christians refuse to do this éort of work. Contact with
feces is pollUting;'aad the Christians of Champa refuse
to clean out a septic tank : a Sweeper must be called in
to do that task.
Because of the relatively high educational level

.in Christian grodps all overilndia, the proportion:of
white collar workers is.also correspondingly‘higher than
vHindu'low castgs. I tﬁerefore‘conclude that white-collar
work is becoming-thé "tfaditioﬁai" occUpafion of the
Christian caste-typé{v - o R - e

| The thirdicriteiion of‘cé$te is hierarchy. The older.
‘Christian gfoups ig south India have be;n'aécorded high |
caste statué‘jdst as have the Sikhs of north India.
Other Chrisfian groups have~no£ yet been ‘accorded a
definite place in the rankihg systeﬁs.' In rural areas 
converts tend to retain the caste status they had before
'-changing their religion. In towns like Champa where all

‘the converts have -taken on new ob;upations, the old status
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has disappeared. Within Christian castes there is a tend-
.ency to form sub-groups on the basis of wealth. If a
marriage partner of suitable educational and earning power
qualifications is not available within'a Christian caste;
then the search is extended to another Christian caste
rather than contracting a marriage with someone of lower
economic standing. It might be érgued that this represenis
a shift from caste considerations to class considerations.
This is so, but it is also true for Hindu caétes. Whether
or not the wealthier sub;castelﬁill eventqally break away
from the poorer sub-section isfa matter of conjecture.
Since "Christian” is a récogﬁized,caste—namé and is
represented by varibus groups all_ac:oss India just. as
_ﬁBrahméh" and "Sikh", 1 conciudeﬂtﬁatv"Christian" Has
~emerged as a-caste;type; ‘Missionaries sef out to establish
denominatiaons which'crdss—cﬁtzcééte,lines. These groups |
soon began functionihg aé casteé, and have emerged as.
new higher castes.  ’ | '
: " The emerganc; of‘new cééfgévin India during the past
century is evidenc;/that india'is’still in the procesé of
achievinQ a pre-industriallfbrm of integration. Efforts
- are being.made‘byvhéfioﬁal political.leaders to achieve an
'infegréfion as a modern nétionQStéte.  The questibn of the
place of castés within this state will be the subject of

future research. .




109

BIBLIOGRAPHY




110

BIBLIDGRAPHY

Aberle, D., and Kathleen Gough
1959 "Criteria of Caste Ranking," in
Man in India 39:127-147.

Aurora, G. S.
1968 "Caste and the Backward Classes," in
Man in India 48:297-306.

Bailey, fredrick G,
1957 Caste and the Economlc Frontier.
Manchester, Manchester University Press.

1960 Tribe, Caste, and Nation. Manchester,
Manchester University Press.

Barth, Fredrick :
1940 "The Syeterm of Social Oirati ficatiaon in
- SWAT, North Pakistan & Ceylon," in Aspects
of Caste in South India, Cevlon and NW
Pakistan. Ed. by E. S. Leach. London,

Cambridge University Press.

~Basham, Arthur L.
' 1954 The Wonder That Was India. New York,
Grove Press. o

Bauer; P, T. : o . : .
1959 U. S. Aid and Indian Feonomic Development,
American Enterprise Association,. :

Beals, Alan Robin ' )
1962 Gopalpur. New York, Holt, Rinehart
and Winston. ' '

1967 Culture in Process. New York, Holt,
‘ Rinehart and Winston. .

Berreman, Gerald~ »
1960 "Caste in India and the U, S." in
American Journal of Sociplogy 66 120 127._




--Berreman, Gerald
1963 Hindus of the Himalvas. Berkley,
University of California Press.

1965 "Study of Caste Ranking in India," in
South West Journal of Anthropology 21:
115~-128.

1967 "Stratification, Pluralism, and Interaction:

A Comprehensive Analysis of Caste," in

Caste and Race, ed. by de Reuck, 1967.

Beteille, Andre : o o
1965 Caste, Class and Power. Berkely,
University of LCalifornia Press.

Bodding, Paul 0laf o ’
1942 Traditions and Institutions of the Santals.
Oslo, Uslo Universitet Ethnografiske Museum.

Bose, Menai Sadhan o : ' v

Czlcutta

inLn . T hea Tedts am Aumbontmea ane) Ranasl
g, oA 2ty Dol D S 5 >

§ s s Al ararlaa e S

fFirma K. L. Mukhopadhyay.

Blunt, E. A. H. - ;
1931 The Laste System of Northern India.
London, Oxford University Press.

Braibanti, Raiph, and J. J. Spenglér; eds.
1963 "Administration and £conomic Development
: in India. Durham, Duke University Press.

- Briggs, George W. : TR '
o 4920 - The Chamars. Calcutta, Association Press.

Brown, W. N, ’
1951 India, Pakistan, Ceylon. New York,
: Cornell University Press. -

Childe, V. Gordon : : ~ :
- 1951 © Man_Makes Himself. New York, A Mentor
Book. : :

Cohn, Bernard 5.

’ ' 1959 "Changing Traditions of a Low Caste," in
Traditional India, ed. by M. Singer.
Philadelphia, American Folklore Society.




112

Cox, Oliver Cromwell
1959 Laste, Class and Race. New York,
Monthly Review Press. '

Culshaw, W. J.
1945 "The Santal Rebellion," in Man in
India. vel. XXV,

1949 Tribal Heritage. London, Lutterworth
Press.

Datta, K. : '
1940 The Santal Insurrection of 1B855-57.
Calcutta, University of Calcutta Press,

Datta-Majumder, N.
1956 The Santal - A Study in Culture Change.
Calcutta, Government of India Press.

Davis, Kingsley
1951 The Population of Indis and Pakistan.
Princeton, Princeton University Press.

Dube, S. C.

1951 The Kamar. Lucknow,,Uﬁiversal Publishers.
1955 ‘Indian Village. London;JRoutledge, and
- Kegan Paul, ' : :
1958 Indiag's Changing Villages. London, ..
Routledge, and Kegan Paul.
Dutt, N. K. | e S :
193 Origin and Growth of Caste in India.

Calcutta, F. K. L. Mukhopadhyay.

Elwin, Verrier ' - o
1939 The Baiga. London, Oxford University

P:ess,
1943 The Aboriginals. London, Oxford University

‘Press.’

1947 The Hill Murias and Their Ghotul.
‘ - London, Oxford University Press. - -




Elwin, Verrier .
1950 Bondo Highlander. London, Oxford
University Press. '

1955 The Religion of an Indian Tribe.
London, Oxford University Press.

1963 A New Desl For Tribal India. London,
Oxford University Press.

Forde, Daryll :
1934 Habitat, Economy and Society.
London, Methuen & Co,

Forsythe, J. o
1889 The Highlands of Central India.

Fox, Richard G.
1969 "Professional Primitives: Hunters &
Gatherers of Nuclear South Asia," in
Man In India 49:139-160.

Fuchs, Stephen - . ’ :
1951 The Children of Hari. New York,
F. A. Preeger Press.

1960 The Gonds'&'Bhumia‘of Eastern‘Mandla.
London, Asia Publishing House.'

von fFuerer-Heimendorf, C. R 4 S
1945 Tribal Hydrabad. (In 3 volumes, sub-
titled The Chenchus, The Reddis of the :
Bison Hills, and The Raj Gonds of Adllabad)
" London, Macmillan & Co.

Furnival, J. S. '
1956 Colonial Policy and Practices.
New York, New York University Press.

Gandhi, Mohandas K. : ' :
1941 "The Mahatma and the MlSSlonary, in
: Christianity: Some Non-Christian Appraisals.
ed, -by David W, McKain. MecGraw Hill Book
Co., 1964. .

Government of India ' -
1965 The Gazeteer of India. Publication
: - Division, Ministry of Information and
Broadcastlng.




IGhurye, Govind
1950 Caste and Class in Indig. Bombay,
Popular Book Depot.

1959 - The Scheduled Tribes. Bombay,
Popular Book Depot.

Gough, E. K.
‘ 1956 "Brahman Kinship in a Tamil Village," in
: American Anthroplologist LVIII:826-853.

"

t

1960 "Caste in a Tanjore Village," in Aspects
of Caste in South India, Ceylon and NW
Pakistan. Ed. by E. Leach. Cambridge
University Press.

- Gould, Harold ‘ o

1960 "Castes, Outcastes and the Sociology of
Stratification," in International Journal
of Comparative Sociology 1:220-238,

1963 "The Adaptive Functions of Caste in
: Contemporary Indian Society," in Asian
Survey 3:427-438. o

Griffiths, W. G. 1 _ — o
1946 The Kol Tribe of Central India. Calcutta,
g Royal Asiatic Society of Bengal.

Grigson, W. V; - ) B - )
- -1949- The Maria Gonds of Bastar. Londen,
- Oxford University -Press. = :

Hazari (pseudonym) :
1969  Untouchable: the Autobiography of an
"Indian Outcaste. New York, fFredrick
A. Praeger - (copyright 1951 The Bannisdale
Press). ’ S '

-Hiebert, Paul G. - o - .
' 1967 Structure and Integration in a Central
‘Indian Village. University of Minnestota
PhD. dissertation, unpublished.

1969  "Caste and Personal Rank,"™ in American
Anthropologist 71:434-453. :




Hocart, A. M.

1968 Caste, a Comparative Study. London,
Russell & Russell.

Hutton, J. C.

Hsu,

1946 Caste in India. London, Oxford
University Press.

Francis K,
1963 Clan, Caste and Club, Princeton, N, J.
Van Nostrand.

Ibbetson, Denzil

1916 Panjab Castes. Lahore.

Isaacs, Harold R.

1964  India's Ex-Untouchables. New York, .
The John Day Co.

Karim, Abdul

1959 Sociasl History of the Muslims in Bendal.
. Dacca, The Asiatic Society.

Karve, lrawati:

1959 The Hindu Society: A New Interpretation.
' - Paper presented to Institute of Inter-
- national Studies, Anthropology Colloquium,
Berkley, California (Xerox copy).

Kosambi, D. D.

1956 ‘An Introduction to the History of india.,_
Bombay, Popular,quk Depot. :

1967 '"Living“Prehisfory in'India,“'fin
-+ Scientific American 216:106-114.

Kumar, Dharma

1965 Land and Caste in South India. Cambridge,
' Cambridge University Press.

Leach, Edmund R. (ed.)

1960  Aspects of Caste in South India, Ceylon
& North West Pakistan. Cambridge,
Cambridge University Press. o

Lenski, Gerhard

1966 Power and Privilege: a Theory of Saocial
Stratification. New York, MchGraw Hill,




116

Levy, Marion
1966 Modernization and the Structure of Societies.
' Princeton, Princeton University Press.

Linton, Ralph :
1949 Most of the World. New York, Columbia
Univsersity Press.

Lewis, Oscar : _
1958 Villsge Life in Northern India.
Urbana, University of Illinois Press.

Lynch, Owen M, : '
: 1969 The Politics of Untouchability. New York,
Columbia University Press.

Majumdar, D. N.
1944 The Fortunes of Primitive Tribes.
' Luchnow, Universal Publishers.

1958 Caste and Communication in an Indian )
‘ Villaqge. Bombay, Asia Publishing Hecuse.

1961 ~ Races and Cultures of Indla.» Bombay,
: Asia Publlshlng House.
.Mandelbaum, Dav1d
1941 "Culture: Change Among Nilgiri Tribes,"
~in American Anthropolgist 43:19-26.

Marritt, McKim (ed.) I . §
: 1955 . Village India. Chicago, Univsersity of
‘ Chicago Press. : S :

1960v: Caste Ranking and Community Structure.
- . Poona, Deccan College Postgraduate and -
Research Institute.

Mayer, Adrian C.

- 1956 "Some Hlerarchlcal Aspects of Castes," in
. South West Journal of Anthropoloqy ’
12:117-144,
1960  Caste and Kinship in Central India.

Berkley, University of California Press. .




117

Mohapatra, P. K., and J. Swain
1969 "Conversion to Christianity," in
Man in India 49:253-258.

Muker jee, Radhakamal ,
1951 Inter-Caste Tensions. Lucknow,
Universal Publishers.

Nag, D. S.
1958 Tribal Economy. Delhi, Bharatiya
Admijati Sevak Sangh.
. Naik, T. B.

1956 The Bhils. Delhi, Bharatiya
Admijati Sevak Sangh. '

Nesfield, John C. - .
1885 The Caste System of the North Western
Provinces and Oudh. Allahabad.

Orans, Martin . :
1965 The Santal: A Tribe in Search of a Greast
. ITradition. Detroit, Wayne University Press.

1968 "Maximizing in Jajmaniland: A Model of
- : Laste Relations," in American Anthropolo

Anthropologist 70:875-897.

~ Panikkar, K. M, o
1953 Asia and Western Dominance. London,
George Allen and Unwin. R '

| Pickett, Jarrel W;‘ , :
’ 1933 ‘Ehristiasn Mass Movements in India.
K New York, Abingdon Press.

Piggott,'SteWart W, . ‘ o .
' 1962  Prehistoric India. London, Cassell,

Pocock, David F.

1957 "Inclusion and Exclusion: A Process in
' the Caste System in Gujerat," in South

West Journal of Anthropoclogy 13:19-3%1.

Pothak, Sushil Madhav _
1968 American Missionaries & Hinduism.
Delhi, Munshiram Manocharlal. '




Rappaport, R. A,
1968 Pigs for the Ancestors: Ritual in the
Fcology of a8 New Guinea People.
New Haven, Yale University Press.

~de Reuck, Anthony, and Julie Knight (eds.)
: 1967 Caste and Race: Comparastive Approaches.
. London, J. & A. Churchill, Ltd.

Risley, Herbert
' 1915 The People of India. Calcutta, Thacker
Spink.

Rowe, William L. . :
1960 - Spocial and Economic Mobility in a Low
: Caste North Indian Community.
Ithica, New York, Cornell liniversity
unpublished PhD, dissertion.

Roy, S. .Co : ’
' 1912 The Mundas and Their Country.
Calcutta, City Book Society.
1915  The Oraons of Chotanadpur. Ranchi.

1925 The Birhors.  Ranchi.

1928 Oraon Raligion and Custom.  Ranchi.

1935 The Hill Bhuiyas. Rahchi.

 Russell R. V., and Rai -Bahadur lealal

1916 The Tribes and Castes of Central Indla{

London, Macmillan:& Co., Ltd.

Sahlins, Marshal D., and Elman R. Service
1960 Evolution and Culture. Ann Arbor,
University of Michigan Press. - :

Schneider, E., and Kathléen‘Gough o
1961 Matrilineal Kinship. Berkley,
University of California Press..

--Sen,~cht1' ‘ : - . R .
1966 "Problems in Tribal Transformation,"
“in Man in India 46:319-330. '




119

Service, Elman R. .
1968 Primitive Social Organization.
New York, Random House.

Silverberg, James (ed.)
1969 Spcial Mobility in the Caste System in
India. The Hague, Moutaon.

Singer, Milton v
1959  Traditional India. Philadelphia,
American Folklore Society.

Singh, Kailash Kumar - .
1967 Patterns of Caste Tension. DBombay,
Asia Publishing House. :

Singh, Mohinder : S
1947 The Depressed Classes.
Bombay, Hind Kitabs.

Sinha, Surajit o . |
1967 "Caste in India: Its Essential Pattern
of Socio~Cultural Integration,”

XJNELY o N s D 5 — 3 | IS P
Ll LaD LG alild Nal .y U, By uo T uUuwi g

Srinivas, M. N, , - , v ,
‘ Religion and Societyv among the Coorgs

1952
: of South India. Oxford, Clarendon Press. -
7960  India's Villages. London, Asia Publishing
' House. v C
1962 - Caste in Modern India. Bombay, Asia
: Publishing House. o .
1966 Social Change in Modern India."Berkléy

University of California Press.

’Srinivas,,M.‘N.,'and_AndrefEeteille » .
1965  "The Untouchables of India," in.
Scientific American 213:13-17.

Sundkler, Bengt
1965 World Missions. -London, Lutterworth
Press. g A : L




120

Tilman, Robert 0.

1963 "The Influence of Caste on Indian Economic
' Development," in Braibanti (ed.) Administ-

ration & Economic Development in India.

de Vos, G., and H. Wagatsuma '
‘ 1967 Japan's Invisible Race. Berkley,
University of California Press.

 Vidyarthi, L. P. '
: 1963 The Maler. Calcutta, Booklands Pvt. Ltd.

Wiser, William : S :
1958 The Hindu Jajmani System., Lucknow,
Lucknow Publishing House.

Wiser,'William;'and Charlotte Wiser : :
1967 Behind Mud Walls. Berkley, University
' of California Press. '

Zinkin, Taya - C
1962  Laste Today. London, Oxford University
Press. , ‘ : S




