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Abstract

This practicum explains the principles of an
ideal F<eng-shui for interment on a flat land region
and the orientation of construction in relation to the

site and nearby river course.

Feng-shui is an important concern for most
Chinese in terms of dwelling and interment. As
there are no cemeteries in Winnipeg meeting this
need, this practicum adopts /eng-shui principles as a
design model, respecting Chinese culture in the
Canadian context, for a Chinese Community

cemetery in Winnipeg.
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Partl. A Note about Feng-Shui (J /)
and Architecture in Chinese
Culture

Buildings, besides their obvious functions of
providing shelter for dwelling and housing
functions for social needs such as temples, offices,
and shops, provide, for Chinese, two additional
metaphysical functions that affect the prosperity and
succession of the family. The study of this aspect in
Chinese architectural design practice is called Feng-

shui,

Feng-shui lit., wind and water, i.e., climatic
changes said to be produced by the moral
conduct of the people through the agency of
the celestial bodies, is the term used to
define the geomantic system by which the
orientation of sites of houses, cities, graves,
etc., are determined, and the good and bad
luck of families and communities is fixed.

The dousing-rod and the astrological
compass are employed for this purpose. It is
the art of adapting the abodes of the living
and the graves of the dead so as to co-
operate and harmonize with the local
currents of the cosmic breath, the YIN ( &)
and YANG (/). By means of talismans and
charms the unpropitious character of any
particular topography may be satisfactorily
counteracted. “It is believed that at every
place there are special topographical
Sfeatures (natural or artificial) which
indicate or modify the universal spiritual
breath (Qi £). The forms of hills and the
directions of watercourses, being the
outcome of the moulding influences of wind
and water, are the most important, but in
addition the heights and forms of buildings
and the directions of roads and bridges are
potent factors.... Artificial alteration of
natural forms has good or bad effect
according to the new forms produced.
Tortuous paths are preferred by beneficent
influences, so that straight works such as
railways and tunnels favour the circulation
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Typical Feng-shui sites always

demonstrate an enclosed environment.
Fig. 1.1 Feng-shui mode! demonstrates a concept of box within box. Using the Environmental

dieposition a6 ite reference and maintaine the consistence among each layer of box-
systems by Yin-Yang and o-elemente philosophies.
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Part lll. A Feng-shui Site
lll.1 Mountains and the Site

Mr. Kongjian Yu presented a concise
description of Feng-shui concepts in his paper,
Landscape into places: Feng-shui Model of Place

Making and Some Cross-cultural Comparisons:

The process across landscape concerned in
Feng-shui is the movement and change of Qi
(ch’l, literally air, gas, breath, etc.). Qi is a
philosophical category of Chinese origin, its
full implications cannot be adequately
described by any single English word—or
even a series of words. Several similar (not
identical) phrases have been suggested in
Western literature, among them are “cosmic
breath” (Wheatley, p.419), “vital breath,”
the modern physical terms of “matter-
energy,” “emanation” (Needham, 1962),
“telluric currents” (Skinner, 1980, p.5) and
the Hebrew concept of “breath of life”
(Skinner, 1982, p.14). Following the

phenomenological approach, the author
would suggest the Greek concept of genius
loci, or “spirit of place” * the concrete
reality man has to face and come to terms
with in his daily life” (Norberg-Schuliz,
1980, p.1) Qi is the holistic function of a
total phenomenon which encounters human
experience, which cannot be reduced to any
individual analytic “scientific” category,
such as energy, material, radiation, etc. It is
the “oneness” of the earth, the heaven, the
divinities and the mortals, that envelops
human experience in the lived world.(Figure
3.1)

The classic Burial Book (or Burial Classic)
[ 348 ) usesalogic of “source—

mechanism—result” to describe the origin,

movement, change and function of Qi.

Source: All things in the heaven, on the
earth, originate from Qi of Yin (female) and
Yang (male). Ontologically, Qi is elusive
and invisible, it fills all over the universe.
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The system and flow chart of QI according to the Feng-shul theory (revised based on Yu, 1991)
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1tis believed that (i disperses with wind and
accumulates by water, which is what Feng-
shui (wind and water) means (The Burial
Classic). At places that are windproof and
water-retaining, (i stays. Conceptually, a
harmonious site where living Qi gathers
should have “Azure (blue) Dragon crooking
1o the left, White Tiger to right, Red Bird
flying at the front and Black Tortoise
bending at the back” (The Burial Classic)
[Fig. 3.2]: that is places embraced with
rolling hills, backed by stretching
mountains, welcomed by screening hills in
the front, and greeted with flowing water at
the foor. [Fig. 3.2/

For a good Ieng-shui site, the surrounding

environment is in harmony and the relationship to

the site in terms of orientation are matched.

ill.2 Water and the Site

For flat land regions, the book Water Dragon
Classic (Shui-Long Jing, K ¥ #8) describes that
instead of using the Dragon vein of a distant
mountain range, a [veng-shui site can be determined
by river courses (see Appendix E, Figure E-2).
Water is interpreted as the water Dragon while

mountain ranges denote the mountain Dragon.

According to the relationship between Eight
Trigrams and the burial site, all directions, except
the sitting direction, are labeled in relation to the
siting direction. River courses in these directions are

named after the labels.
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Part IV. Feng-shui Design Guidelines
for the Internment

The Feng-shui model has several constraints

that need to be stated here:

1. The surrounding environmental, natural and
man-made, should not conflict with the criteria
stated in Table 4.1

2. Watercourses around the site should not be in
the form of a reversed bow.

3. Trees should not be planted above the tombs.

4. There should not be any strong pole-like
structures in front of the tombs that obscure the
view from the tombs. In cases when there is a
straight element pointing towards the site, a
vegetation screen is employed to block the direct
visual contact.

5. There should not be any paths or watercourses
that run directly towards the tombs from the
front. In cases when there is a path or

watercourse running towards the site, a
vegetation screen is employed to block the direct
visual contact.

Forms should be balanced using the Five-
elements concept (see Appendix C).
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Facing and siting directions are named
according to Post-heaven Trigrams. North is set as

0° on the compass.

Qian # tomb is in siting direction within the range
0f 292.5°t0 337.5°

Kan 3 tomb is in siting direction within the range of
337.5°0 22.5°.

(Gen g tomb is in siting direction within the range of
22.5°t0 67.5°

Zhen | tomb is in siting direction within the range
of 67.5°to 112.5°,

Xun % tomb is in siting direction within the range of
112.5° to 157.5°.

Li g tomb is in siting direction within the range of
157.5° to 202.5°.

Kun % 1omb is in siting direction within the range of
202.5° to 247.5°.

Dui %, tomb is in siting direction within the range of
247.5° t0 292.5°,

IV.1 Pre-heaven Water and Post-heaven
Water (Xian-tian Shui % X X and Hou-
tian Shui # % K )

Pre-heaven position % % {2 is the direction in
Pre-heaven Arrangement where the Post-heaven
Trigram of the site Trigram of is located. When a
river enters the area from this direction and crosses

the front of the tomb site, it is called Pre-heaven

Water (Figure 4.1).

For example, if a site sits in the (Jian (North-

western) sector and a river from the Li (south)
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sector flows through the Xun (south-eastern) sector,
then that river is called the Pre-heaven Water of the
Qian site. It is because Qian in the Pre-heaven
arrangement of Eight Trigrams is located at the
south, as is Li of the Post-heaven arrangement of
Eight.

Pre-heaven Water river course is believed to
increase the number of male offspring in a family,
which is the most important goal in the traditional
Chinese culture. This ensures the surname of the
family will last forever as well as to produce enough
manpower in the ancient male dominated

agricultural society.

Post-heaven Position is the direction in Post-
heaven Arrangement where the Pre-heaven Trigram

of the site Trigram is located. When the river flows

18

in from this direction and crosses the front of the
tomb site, it is called Post-heaven Water (Figure

42)

For example, the Post-heaven Water of the
(Jian site is a river flowing from the (Gen sector
through the Xun sector for Gen is the trigram that
shares the North-western sector. Post-heaven Water

is believed to bring prosperity to the household.

In the field of /eng-shui practice, Pre-heaven
Water is believed to bring forth the reproductive
power of the household related to the dead. Post-
heaven Water is believed to bring prosperity and
wealth to the household related to the dead.
However, if rivers are flowing towards these
directions, it is considered to be the worst case in

Ieng-shui for it will bring a totally opposite effect



61

WELT XY

Uol1180,] UABZU-2.44 Jo wesbeiq |4 ‘b1

ueR
yanog
I
T 7 <
/OO J.OOS I:,. Moa\,w\ \w\x
N * - \I. ' % ¥,
;s%\\\ ST //Ioo@
\ T —— N
- x,  South & N
\ ¢ L A
: X 1 %
S %%
a-_ s 5 ETUL L
ST il )
ik nki s 28 ah
‘\ o % v . \ _AV \
\ '@ﬂw@&ﬁ-v Q@‘J.AV/YJVO ,_
NN Sy
1 & = Sy
\«/' C emwem o, \hy@
% | ‘ (4
3, . PO o
S, Sx g /Vo G@
- -
- -
Norht

¥ uny | ¥ mq
% uy | d  uny
4 uayz | W 7
™ uny | ¥  unyx

¥ un| ¥ uayz
H uip| ¥ wap

% mq| %  uoy
) | % unp
suonisod suonoaIp
Buipuodsauio) Sunuig

T) ¥ Y% uaavay-aig







1T

WELT Y
Uo1|80, Usnesy-1s0 Jo weabelq Z'v 14
uel
Yanog
]
—— o, <
LN -,
,A.,Oo%o& SRR Iog‘,ww.\.
. . . \ /)
S mm L NV
| \v\ ».c South .w.d I//W
\\ \@S /ﬁ _A\N. ,
p ? ¢ Peo %N
! Soo o ,\m\af oy
s\ —o I__Itl
oql], )% § | M___ ._.% £
N -- ALY .. G
nw_._A T1 M Ll iz 2
4 [ ,, ,
L Ve % y ) )
, 000% O ‘ %_AO oovoﬁrr \
, ,, e uey .9?\ 2
I/. R - \\ X
%, N mm T gl
mp,a. ,,14..--n-|-,..---\mc/ﬁ/ O
AW @@ v 1 0 (4
S S - - < @
- .
N e
Norht

#f uny| ¥ ma

¥ uny | #f uny

u uiy| W 17

% mal ¥ uny

| | ¥ uayz

¥ | ¥ wo
t uny| %  uoy

¥ wn | % w1
suomisod | gyopoanp
Buipuodsonio) Sunng

T} X § uaavay-jsod




ol
(]



to the household of the deceased. Offspring,
especially male, of the deceased would die in
accidents and the household would experience

financial difficulties leading to bankruptcy.

Aside from the incoming and leaving directions
of a river, the form of the river course across the
front of the tomb site is also important. It should be
shaped like a bow that embraces the site. 1t should
not flow in a straight line pointing at the tomb or in
the shape of a reverse bow. [eng-shui models also
consider how the river should flow away from the
site. The place where a river flows away is called
Water-mouth (Shui-kou 7 17). It is believed that a
good location for the Water-mouth will help keep

the vital ()i in the site,

IV.2 Heavenly-force and Earthly-force
Water (Tian-jie Shui % #) X and Di-xing
Shui 37| X&)

Heavenly-force and Earthly-force positions are
located on the right and left side of the facing
direction (i.e. Screen Position, see I1V.2.4) of the
tomb. They are the Post-heaven Position of the
Post-heaven Position of the site. Rivers in these
directions are called Heavenly-force and Earthly-

force Water (Figure 4.3 and 4 .4).

In the case of the Dun site, the Heavenly-force
Position is Kun, which is not in the right or left of
the facing direction. Feng-shui masters have shifted
it to Gen, and then Earthly-force Position of Dun
tomb is located at Xun. Similarly, for Kun site, the

Heavenly Position is Dun and is shifted to Zhen in
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IV.4 Screen and Supplementary Position

(Fu-wei ¥ {1 and An-wei % fX)

Screen Position is the direction that the site is
facing. In this direction, there should be no river
flowing toward the site. If a river flows in from this
direction or if there are objects such as roof corner,
light post, chimney, big rock, old well, single tree,
old pine, and sharp pointed objects in this direction,
it is believed to bring early deaths to the children of

the family (Figure 4.7).

When there is a direction not occupied by Pre-
heaven, Post-heaven, Guest, Visitor, and Screen
positions, it is called the Supplementary Position.
River flowing in from this direction is believed to

ensure the health and fertility of the family while

rivers flowing out in this direction will bring the

opposite effects (Figure 4.8).

IV.5 Water-mouth X 11 and Pool ¥ #.

Water-mouth refers to the direction where the
river is flowing out. Its location is very important in
Feng-shui in order not to conflict with other
mentioned positions, such as Pre-heaven and Post-
heaven. Table 4.1 shows the preferred locations for
each tomb site. There are three possible locations for
each type of tomb sites and the optimal ones are

illustrated in Figures 4.9 and 4.10.

The Pool is the location where a man-made or
natural pond should be. Ponds in this location are

believed to ensure the household’s finance,
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Part V. Design of a Chinese Cemetery
for the Winnipeg Community

V.1 Site

The cemetery site chosen by the Manitoba
Chinese Heritage Association is located in the
northeastern part of the Glen Eden Memorial
Garden in the Municipality of West St. Paul
(Drawing 3). While the actual site dimensions are
not yet finalized, it is assumed, for the purpose of
this practicum, that all the land along the northern
riverbank, approximately 6 hectares (14.6 acres) in
area, will be available for the Chinese cemetery. The
site is at an elevation of about 2,74 meters (9 feet)
above the level of the 1997 flood. According to the
property manager’s plan, a buffer zone from 15 to
30 meters (50 to 100 feet) adjacent to Red River is

to be set aside for landscape purpose. The existing

elements on the proposed site include five Chinese
tombs and a water pond, none of which have been

laid out according to the Feng-shui concept.

V.2 Tombs Site Analysis in terms of Feng-
shui Model’: Dui and Kun

The book Warer-dragon Classic (a classic of
Feng-shui, Shui-long Jing 7 3 8 ) states that when
there are no mountains around, watercourses
become the elements used to help locate the suitable

tomb site.

The Red River flows from the Xun (southeast)

direction, passing the Zhen (east) sector towards the

(en (northeast) direction near the proposed site.

* A detail study is donc previously, Pleasc refer the paper:
study of Feng-shui: understanding the subtlety of Chinese
Architecture.
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V.3.B Post-heaven Position

Dui Model: Kan (north 337.5° to 22.5%

Kun Model: Xun (south-eastl12.5° to 157.5°)

1.

An in-flowing river is preferred in this position.
It is believed to bring good fortune and
prosperity to the family.

Hills, if found in this position instead of a river,
are preferred to be fully vegetated

. If an out-flowing river is found in this position, it

is called ‘Broken Post-heaven’ (Po Hou-tian
Bt X). Itisadverse to pregnant ladies of the
family, and the master of the house may have
more than one marriage.

This is also the optimal location for a pond (see
Pool Position) for both models.

V.3.C' Heavenly-force Position

Dui Model: Gen (north-east: 22.5 to 67.5°)

Kun Model: Zhen (east: 67.5°to 112.5°)

1.

There should be no single sharp pointed object
such as a roof corner, light post, water tower,
chimney, or big tree in this position. This is one
of the bad ()i positions. A river that flows in
from this position, therefore, is believed to bring
bad fortune to the family. Family members may
have prolonged illnesses.

A river entering the site from this position and
flowing out to the Pre-heaven position may
cause inharmonious relationships among family
members.

. An out-flowing river is preferred.
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V.3.F Guest Position
Dui Model: Gen (north-east: 22.5° to 67.5°)
Kun Model: Qian (north-west: 292.5° to 337.5°)

1. The river should not be found flowing in this
position towards the site since this is also the
Heavenly-force position of the Dui model.

2. The in-flowing river favors female members of
the family, while out-flowing river favors male
members.

V.3.G Visitor Position
Dui Model: Li (south: 157.5° to 202.5°)
Kun Model: Li (south: 157.5°to 202.5°)

1. Hills in this position should not be found bigger
and higher than the mountain range at the
backdrop of the tomb site.

The in-flowing river favors female members of
the family, while out-flowing river favors male
members.

Although allowed in F<eng-shui, an in-flowing
river in this position is not desired since it may
cause the family to be intimidated by the son-in-
law’s family.

The in-flowing river favors female members of
the family, while out-flowing river favors male
members.

V.3.H Supplementary Position

Dui Model: Kun (south-west: 202.5° to 247.5°)

Kun Model: Dui (west: 247.5° to 292.5°)

1.

If there is a river in this position, it should be
flowing in rather than flowing out.

A nearby pond in this position is allowed since it
may bring prosperity to the family.
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V.3.1 Optimal Pool location

Dui Model: Kan (north: 337.5%0 22.5°)
Kun Model: Xun (south-east: 112.5°to 157.5°)

1. Pool symbolizes a treasury chest, thus a big and
deep pond is preferred.

V.3.J Optimal Water-mouth locations

Dui Model: Gen shan (37.5°-52.5°)
Jia shan (67.5°-82.5°)
Yi shan (97.5°-112.5°)

Kun Model: Gen shan (37.5°-52.5°)
Jia shan (67.5°-82.5°)
Yi shan (97.5°-112.5°)

1. The river should be found flowing out in these
positions.

2. These are the optimal directions for man-made
drainage.
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V.3.K Ili-fated Position

Dui Model:

Zheng point: Si shan (142.5°-157.5°)
Earth-point: Chen shan (112.5%127.5°)
Heaven-point: You shan (262.5°-277.5°)

Kun Model:

Zheng-point: Mao shan (82.5°-97.5°)
Earth-point: You shan (262.5°-277.5°)
Heaven-point: Chen shan (112.5°-127.5°)

1. Zheng-point, Earth-point, and Heaven-point are
the directions that mostly applied to the fate of
the household. Objects such as old wells, giant
rocks, chimneys, water towers, light posts, or
roof corners found in these directions are
believed to bring bad fortune, quarrels, and fatal
health problems to the family members.
Unfortunate events may happen on the year,
month and hour indicated by these directions.



V.4 Design Concept

The existing course of the Red River
corresponds to the Pre-heaven Water of Dii Model,
the Post-heaven Water of Kun Model, and the
Water-mouth of both models. Hence, the tomb
layout of the proposed design of a Chinese cemetery
should be in accordance with both "/ui tomb" and
"Kun tomb" models. Tombs and tomb slabs should
face the East in the range of 67.5° to 112.5° for the
"Dui tomb" model; and face the northeast in the

range of 22.5° to 67.5° for the "Kun tomb" model.

It is believed that fertility of the succeeding
generations is ensured according to the setting of the

"Dui tomb" model and prosperity of the succeeding

)
)

TITEE S
TERE &

“Water" and "Metal" form
of water

?ﬁgi&
BHEM®

"Metal" form of water

Fig. b.1 Water Dragon: Feng-shui model of
the design

generations is ensured according to the setting of the

"Kun tomb" model,

% North is 0°,

9



However, the course of the Red River takes
the form of Wood in Five-elements (see Appendix
C). In this form, vital (/ brought along by the river
cannot stay long. In order to mitigate the effect of
the Red River’s Wood form, water elements such as
ponds and channels are based on the two Water

Dragon models shown in Figure 5.1.

On the left of Figure 5.1 is a combination of
Water and Metal forms of watercourse, while on the
right is the pure Metal form. These two
combinations can protect the site from the negative
effects of the Red River’s Wood form. Therefore
the ponds and paths in the front of the graves are

laid out according to these two models.

The design of the cemetery is based on the

orientation opportunity provided by the site (22.5°

50

to 112.5°). All tombs are to be laid out within this
range of orientation. The whole site will be divided
into two large sections of cemetery, and two levels
with respect to the two Water Dragon Models
(Drawings 1, 2, and 9). Figure 5.2 is a conceptual

sketch of this cemetery design.
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Fig. b.2 Deslgn sketch

V.5 The Design
V.5.A Guate

An entrance gate is set at the southwest corner
of the site, where the existing paths of the Memorial
garden lead (Drawings | and 3). With the first
gazebo as the focal point from the gate giving a
sense of memorial and grandeur, it prepares the

visitors to pay respect to the dead (Drawing 18).

V.5.B Gazebo

There are four gazebos set on the Chinese
community cemetery for the purpose of view
framing and point-of-vista. Functionally, they also
serve as shelters from the rain. Naming the gazebo
is very important in Chinese architecture, because

properly chosen names can enhance the cultural

Sl



"3J1] JO 3s1n09 3y} ut s[eod oy} Jo uo

sAemie s1 Ai1adsoay ssaujjry ayr 01 3J1] A1} 0) sAem
10j Funyoaess skemie aie 9jdoad 1ey) $15988ns aweu
pue uoneoo| si| ‘Aemaied ueinsapad e se s9A19S

1| 193w Suo1193s AI9191W3D 0M] Y] IAYM BIIR 31 UI
pie| st 0gazed puodas sij |, ‘uonowold Joj saoueyd
poof pue Lisadsold sueaws /177 9piym “aouepunqe

pue Funuossolq sueawr IsauIy) ul pHL;

(%% %) Jurf nj-ongj z0qoze) 7

'$1010BJ3UIQ pU¥ S10INQLIIUOD
ay) adpajmoudoe 01 sk [jam se ‘A19191ad
Anunwiwod syl Jo wdawdoeAap 3yl 1eJOWIUILOD
01 0gozed sy ur 19s 9q Aew anbed [eLoWOW v
‘uonjesedas v 10u st y1eap ey Sunsaffns oty jus
a1e BulAl| 9} puB PIsBIIIP Y] UIIMIIQ SPUOQ Ay}

183 sJayold aweu sy ‘0qazed 1511y a1 St SIy) doUI

(4%

0g49ze9) .|

'0qazed 10 Jo1oeleyd asauly)) ayl si Jury sSuissajq

9AI3031 0} JO 1LY O3 suBaw nf-Suay, )
(4 B Surg nf-Suoy) roqazesy |y

'M0]joJ 50qazed ay)
JO saweu 9y ], JUSUUOIIAUS Suipunolins ay) Inoqe

19puod o1 s10¥siA ay) ayoaaid se [jom se Fuimes



3" Gazebo: Xiao-ai Ting (%% %)

Xiao means filial piety and A/ means love.
This gazebo, located at the middle back of the
second section of the cemetery, is surrounded by
graves. The name suggests that visiting the
cemetery and paying respect to the dead is both an
extension of our filial piety to the ancestors and love

to our late relatives.
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4" Gazebo: Ling-shou Ting (% & % )

Ning means tranquillity and Shou means
longevity. This gazebo is laid out at the northwest
corner of the second section, which is at the far end
of the cemetery. The name suggests the desire for a

peaceful and healthy golden age.

To complete the cultural significance of the
gazebos, contests of Chinese poetic couplets
describing the surrounding scenery and the respect
for the deceased can be held in the Chinese
community. Winning submissions will be written in
calligraphy and displayed on each column of the
gazebo to arouse the awareness and encourage
involvement in the development of the cemetery, as
well as to help depict the beauty of the surrounding

environment.



V.5.C Water Elements

There is a big water pond, approximate 0.35
hectares in surface area, in the first section of the
cemetery and two free-flowing water-channels in the
second section. Both are laid out according to the
Feng-shui concepts, hence effecting both Pre-
heaven Water and Post-heaven Water on the site to
catch the vital (Ji. These water elements also serve
as reservoirs for irrigation of the entire Glen Eden
Memorial Garden. Water is pumped from the Red
River and recycled at each site to create water flow.
For the big water pond, water is pumped from the
Red River using a pump located east of the 1*
gazebo behind the rockery. Water flows out of and
down the rockery, creating a cascading effect. The

water then flows through pipes underneath the

driveway and falls into the pond of the lower level,
where a submersion pump is located. Water in the
pond of the lower level is pumped by the submersion
pump back to the mid-level shallow pool, and
overflows back into the big pond to prevent the
water from becoming stagnant. Moving water will
physically prevent the growth of algae.

Furthermore, stagnant water, in terms of Feng-shui,
signifies adverse or evil (Ji. Water from the big
pond will again overflow slightly into a surrounding
channel that flows under the staircase connecting the
main and lower levels of the cemetery, then collects
at the second pond. A second pump, bringing water
from the Red River, is located near the 2™ gazebo.

It is hidden behind the wall of American Arborvitae.
Unlike the first pond, water ripples out with quieter

sound and flows through underground pipe. It then
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cascades down to the small pond where a
submersion pump recycles some of the water back
to the pond beside the 2™ gazebo. Water ir: the
small pond also overflows to the meandering channel
of the second lower section of the cemetery. A third
pump that brings water from the Red River is
located at the second lower level beneath the
extending pool. Water is recycled back to the pool
around the 4™ gazebo by a submersion pump located
under the waterfall. The forms of the meandering
channel and the big pond are designed with respect
to the /eng-shui theory to enhance the effect of the
vital (i of the Red River (Drawing 7).
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V.5.D Burial Ground

There are 3528 burial plots and 2744 niches
for urn storage. The first section has 1403 burial
plots and 784 niches while the second section has
2125 burial plots and 1960 niches. Assuming a
burial rate for both interment and columbarium at
about 15 to 20 persons per year, the cemetery can
provide active burial for about three to four hundred
years. The orientations of the graves are in
accordance with the /eng-shui orientation of the
site. The entire burial ground is covered by grass and
lines of bricks are laid along the edges of the burial
areas and pathways. Unlike western cemeteries,
where tomb slabs are laid on the head side of the
tomb, tomb slabs for Chinese tombs are laid on the

foot side of each tomb. Aisles of the pathways,



about 1.5 meter (5 feet) wide, are laid between each
row of tombs. The plot size of each tomb,
according to Glen Eden Memorial Garden, is set to
3 by 1.2 meters (10 feet by 4 feet). A cement box,
standard liner: 2.3 . x 0.8 W x 0.7 H meters (89 L x
33 W x 28 H inches), is used to contain the coffin so
that no future soil covering is needed. Maximum
height and width of tomb slab, approximately 0.9 L
x 0.2 W x 1.2 H metres (36 L x 8 W x 48 H inches),
is set in order to maintain uniformity and not to
overpower any tomb. Sections of large plot are
designate in both sections of the cemetery (Drawing

16).

V.5.E Columbarium

A series of columbaria are located at the back

of each section of the cemetery. According to

Chinese culture, columbaria are erected under a
series of canopies. The standard size of each
individual urn compartment is 0.36 x 0.36 x 0.36
metres (14 x 14 x 14 inches). The standard height
of the columbarium allows for 7 urn-holding
compartments. The height of the columbarium
located on the second lower section is shorter than
that on the ground level, in order not to obstruct the
view and (i of the ground level (Drawings 11, 12,
13, 14, and 15).

V.5.F Paper Sacrifice and Incense Burner

For accomodate of the Chinese cultural rite of
burning paper sacrifice to the death, two pagoda-like
burners are erected at the centre front above the
water pond in the first section, and at the centre

front of the second lower section (Drawing 17).
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V.5.G Ceremonial Hall

A ceremonial hall is built on the lower level
where the two lower sections of the cemetery meet.
The orientation of the chapel on the east-west axis is
set for the traditional Chinese funeral service. The
body of the deceased is laid on this axis with the feet
pointing to the west. This is the direction of heaven
according to Buddhism and Chinese folklore. The
front entrance of the ceremonial hall has a divider
that can be opened, allowing the outdoor area to
serve as an extended space for funeral services

where a big crowd is expected (Drawing 20).
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V.5.H Vehicular and Pedestrian Circulation, and
Service Path

Gravel roads for both pedestrian and vehicular
circulation is laid as illustrated in Drawings 4 and 5.
The roads are about 7 meters wide (23 feet),
allowing roadside parallel parking for visitors. A
service path is laid to connect the lower level
parking lot, the columbarium, and the water pump of

the second lower section (Drawings 4 and 5).

V.5.1 Vegetation®

Conifer species with their evergreen
characteristics, in Chinese culture, symbolize health,
integrity, and spirituality. These are popular species

that Chinese people like to plant adjacent to burial

* Photos of this scction are adopted from the book, I1'oody
Ornamentals for the Prairies.



grounds. There is another tradition in which “these
trees are planted around the graves on the hillsides,
as they are said to be disliked by the fabulous

creature know as the Wang-xiang fiwhich is

supposed to devour the brains of the dead.”’

A wall of Colorado Blue Spruces lines

¢ the north and west boundary of the site,
to serving as a feng-shui backdrop and
to protect the site from strong northwest

wind and snowdrifts during the winter.

Groups of Trembling
Aspens are planted
beside the Colorado

Blue Spruces to

provide colour of seasonal changes.

7 C.A.S. Williams, Chinese Symbolism and Art Motifs, p.327

Along both sides of the entrance
path are rows of American

Arborvitae, providing a sense of

pay respect. Rows of Column

also planted on the cemetery ground to subdivide

the space and to provide shade in the cemetery.

Scott Pines are used in

in the areas between burial

grounds.

formality and reminding people to

Cedars (American Arborvitae) are

combination with Column Cedars
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European Birch, because of it
weeping form, symbolizes the
commemoration of the family
root-—an important aspect of filial
piety. These trees are planted

beside the gazebos.

Basswood and the India Bodhi
Tree, meaning enlightenment, are
of the same species 7ilia. They

have heart-shaped leaves. These

tress are planted around the
ceremonial hall and both northern
and southern parts of the site. They are known as
trees of intelligence and meditation. As the founder
of Buddhism sat and reflected under its spreading

boughs, “peace came to his mind with the

60

conviction that man is tormented by greed for gain
or by sorrow for loss simply because he is held
captive within the narrow limits of self-interest, and
that beyond this captivity stretches out a vast
expanse of universal life. But life itself never dies,
since it persists in the lives of those who have
grasped the truth and found the real life in that

which is common to all.”®

* C.A.S. Williams , Chinese Symbolism and Art Motifs, P.AS



Epilogue

In the design of a cemetery with respect to
Chinese culture and employing Feng-shui concepts,
the ideology of Yin-yang plays an influential role on
the layout of the entire community cemetery. In
Feng-shui classic, location and orientation are the
two priorities for traditional interment but the forms
and structures of a Feng-shui tomb are not clearly
stated. For details of a traditional Feng-shui
interment, one should always consult a Feng-shui
master to decide the optimal time of burial and the

orientation of the tomb slab with respect to the tomb

site and burial time.

By laying out elements such as roads, water
channels, and vegetation, this cemetery is designed

with the intention to provide an optimal site for

those interested in Feng-shui burial. When these
elements are placed in accordance with Feng-shui

concepts, vital Qi is enhanced.

To conclude this study, I would like to quote

Feunchtwang’s words:

“If I now say that Feng-shui cosmology has the
status of a model, is a self-defining
metaphysical system, those analysts who
condemned Feng-shui as pseudo-science would
still not reverse their judgement because they
made their analysis from the models in which
they believed, religious or Western scientific.
But the model which is Feng-shui was believed
10 be valid by its Chinese exponents, and it
must, therefore, for Western Europeans and all
others be recognised as having reality as a
model by the mere fact that we believe the
Chinese to be real."

?S.D.R. Feunchtwang, An Anthropological Analysis of
Chinese Geomancy, (Vithagna, Laos, 1974), p.14
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Winnipeg Chinese Community Cemetery

Glen Eden Memorial Gardens, West St. Paul, Manitoba
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A. Practicum Proposal
Introduction

Canada is a mosaic of different cultures.
Cultures of different ethnic groups are reflected in
many ways. Architectural forms borrowed from the
homeland also reflect the need to appreciate their
cultural root for the old and new immigrants. The
Chinese community in Winnipeg has a history of
nearly a century and it is growing larger. New
immigrants from Hong Kong, China, and Taiwan
always bring along with them contemporary living
styles. Some of these living styles fade as the new
immigrates adopt the local living environment.
However, when it comes to the three important
events of birth, marriage, and burial, often-overlook

cultural practices become important to satisfy

individual needs or in order to respect the wishes of
senior family members. Feng-shui of a burial site is
always the main concern of most Chinese-
Canadians for many reasons such as respect of the
diseased relatives and beliefs in the Feng-shui
impacts on the family. In 1996, the Company of
Glen Eden Memorial Gardens solicited inputs from
the Chinese community regarding the development

of a Chinese Community Cemetery.

A project of a community cemetery was then
held by the Manitoba Chinese Heritage Association
(MCHA). Again the major concern in cemetery
design is the Feng-shui of the site. In Winnipeg,

there is no cemetery designed to serve the special
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B. Yi-jing % # and Two Modes: Yin and
Ydng W ¥ —Polaristic Monism

The concepts of Yin-ydng were developed
before the Zhou Dynasty (1100 BCE—221 BCE).
We can find the concepts of Yin-ydng from
inscriptions on divination bones from the Shang
Dynasty (circa 1600 BCE—1100 BCE). A clear
indication of Yin-ydng can be found in the Book of
Changes (Yi-jing or I Ching). Most historians
believe, from the writings of ancient classics, that
there were two other kinds of Yi systems—Liang
Shan #\l; and Gui Cang B # in the Shang
Dynasty #, and the Xia Dynasty ¥ —that were the
roots of the symbolism and numerology of Yi-jing.
The concept of Yin-ydng can be dated back earlier;
however, the origin of these concepts is still a

mystery.

The Book of Changes, Yi-jing, is a very
special and important classic. It is a book of oracle
about relationships from social ones to those
between Man and Nature. The Eight-Trigrams (Ba
Gua )\ #b), an elaboration of Yin-ydng derived from
the He Tii ] W and Lud Shu # ¥ (Figure Al-1),
was first elaborated by Zhou Wén Wang Bl X £,
father of the first emperor of the Zhou Dynasty,
Zhou Wu Wdng | 8 . He expanded the Eight
Trigrams into sixty-four Hexagrams. The brother of
Zhou Wu Wdng and Confucius then wrote two
famous commentaries on Yi-jing, hitherto, many
Chinese sages and scholars had put their efforts in

working on commentating Yi-jing.
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the South and regresses at the west; Yin starts at the
Southwest and comes to its maximum at the
Northeast and regresses at the Southeast. The logic
of these sequences can be understood as if Ydng,
analogously, is the sunlight of daytime and Yin is
the darkness. Sun rises at the east in the morning;
however its potential power was already there with
the reflection of the moon (so Ydng starts at the
north— midnight); it comes to its maximum at and
around noon time (South); it starts setting in the
afternoon and sets at the west. While the sun is
setting, indication of darkness is coming, so Yin
starts at the southwest. It comes to its maximum
around midnight and regresses towards dawn.
Hence, the sequences of Ydng and Yin numbers

incorporate natural phenomena.

.

The same logic appears again in Pre-heaven
Eight Trigrams (Xian-tian Ba-gua % X /\ #}) and
Post-heaven Eight Trigrams (Hou-tian Ba-gua
# % /\ 3}) which will be discussed later in this

section.

Figure B-2 shows the Yin-ydng branching
system of the Eight Trigrams which can be
expanded to 64-Hexagrams or more in the same
manner. One of the classics of Feng-shui, Huang-di
Zhdi-jing (8 # % 48 The Yellow Emperor ’s
Dwelling Classic) states that dwelling is the core of
Yin and Ydng interaction. Based on this concept, a
system of Yin-Ydng applied to natural phenomena

was established.
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It seems that Yin and Ydng are two separate
counter attributes or forces of nature and the
universe. Rather than a dualistic concept of “black
and white”, the concept of Yin and Yang indeed
suggests an interwoven, active, and complementary
interaction of matters and energy of nature. Yin and
Yang are not separated. It is just like a coin with
two sides: head and tail or a needle with two points.
When we spin the coin, we can see both sides
interchanging. So we find Yin (e.g. northern aspect)
in Ydng (mountain) and Ydng (e.g. rapid currently)
in Yin (river). When Ydng comes to its maximum,
Yin succeeds, and vice versa. The relationship
between Yin and Ydng is therefore not absolutely
opposite. This is a relationship of unity in diversity

and diversity in unity. Yin Ydng, therefore is

definitely not dualism. It is more suitably called the

philosophy of “Polaristic Monism”,

According to Shuo Gua Zhuan (#, %

Discussion on Trigrams), by Zhou Wén Wang:

Thunder (Zhén B ) brings about movement,
winds (Xim & ) brings about dispersion,
rain (Kan 3%) brings about moisture, the sun
(Li W ) brings about warmth, Keeping Still
(Gen R) brings about pleasure, the Creative
(Qian ¥, ) brings about rulership, the
Receptive (Kun 3% ) brings about shelter.'’

' R. Wilhelm and C.F. Baynes, The I Ching or Book of
Changes, (Princeton University Press, Princcton, New
Jersey. 1967), p.267

113



Ydng

Yin

girl; pretty, any numbers relate to 327 or
3,2, 7 elc.

Qidn:  Sky; icc; northwest; government officers; | Aun:  Earth; cloud; southwest; farmer;, mother, inferior; any numbers
father, brave, any numbers relate to 149 relate to 8510 or 8, 5, 10); ctc.
orl 4 9 clc.

Xin:  Wind, southcast; monk; first girl, |ZAén: Thunder, cast; first son; anger; any numbers relate to 483 or 4,
indecisive; any numbers relate to 538 or 8, 3, clc.
5, 3, 8; clc.

Gién:  Mountain; fog; northeast; youngest son; | Adn:  Watcr, moon; north; thicf; middle son; any numbers relate to 16
quitc; any numbers relate to 5710 or 5, 7, or 1, 6; cic.
10; etc.

Li: Fire; sun; south; educated people; middle | Dui: Bog; rain, west; actor; youngest girl; scandal, any numbers

rclatic o 429 or 4, 2, 9; elc.

Table B-1. Symboliem in Yin-y4ng and Eight-Trigrame

We hence know that each Trigram possesses

its unique characteristics. Based on these

characteristics, the metaphor of each Trigram was

expanded, and thence was associated with different

phenomena, as shown in table B-1.

There are two arrangements of Eight-

Trigrams; Pre-heaven and Post-heaven.

114

In ancient China, ‘South’ was considered to be
more respectful than the ‘North’. Therefore, it was
always graphically arranged with North at the
bottom; South at the top; East at the left, and West

at the right, opposite to today’s compass setting.

Each Trigram represents one natural

phenomenon. There are four pairs of opposite yet
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C. Five Elements: Wood, Fire, Earth,
Metal, and Water-——Philosophy of
“energy cycles”

If Yin-yang is the philosophy to describe static
(ontological) relationships of phenomena, then
Five-elements is the philosophy to describe mobile

(phenomenal) relationship.

The earliest record about the Five-elements
can be found in the chapter Hong Fan (3t # The

Great Plan) of Shu Jing & #8 of Zhou Dynasty (as
translated by J. Legge, The Book of Historical

Documents):

First, of the five elements—The first is
named water; the second, fire; the third,
wood; the fourth, metal; the fifth, earth. The
nature of water is to soak and descend; of
fire, to blaze and ascend; of wood, to be
crooked and to be straight; of metal, to obey

and to change; while the virtue of earth is
h 4 * 4 5
seen in seed-sowing and in gathering....'

The concept of Five-elements was very
common and well known since the Zhou Dynasty.
We can find this concept frequently used by
different schools of ideology:

From Taoism, in Lao Zi # F(Lao-tse)
chapter 12: The five colours cause one's
eyes to blind... The five flavours can confuse

one's palate. The five tones can make one's
ears go deaf,"®

'* James Legge, The Chinese Classic, vol.3, (Hong Kong
University Press, Hong Kong, 1960), p.325—326

'® Rebert G. Henricks, Lao-Tzu : Te-tao ching : a new
translation based on the recently discovered Ma-wang-tui texts
/translated with an introduction and commentary, (Ballantine
Books, New York, | st ed., 1989), p.64
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Element | Characterjstic Symbol

Wood stynds for cxtrovorsive cnergy - * P

Firc stands for ascension encrgy TT

Earth stands for conventional epergy >
-

Metal stands for introversive cnergy . + -

Water stands for gravitational cnergy l l

Table C-1. Characteristic of Five-elements
which one is contributing to the other and the other

is mainly a receiver. In this cycle:

Woaod activates Fire: Energy released and risesy

to sky, but Metal controls the process;

Fire activates Earth: Energy rose up and

spreads across, but Water control the process,

Earth actives Metal: Energy went across and

condenses, but Waood contrals the process;

Metal actives Water: Energy condensed and

subsides, but Fire controls the process;

Water actives Wood: Energy settled and
diffuses, but Earth controls the process.

The Destructive Cycle (Figure C-2) illustrates

the adverse relationships between elements:
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Fig. C1 Productive Cycle of Five-elements

Earth is adverse to Water, for the conventional
energy prevails over gravitational energy, but the

process is soothed by Metal and controlled by
Wood.
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Wood is adverse to Earth, for the extroversive
energy prevails over conventional energy, but the

process is soothed by Fire and controlled by Metal.

Metal is adverse to Wood, for the introversive
energy prevails over extroversive energy, but the

process is soothed by Water and controlled by Fire.

Fire is adverse to Metal, for the ascension
energy prevails over introversive energy, but the
process is soothed by Earth and controlled by

Water.

Water is adverse to Fire, for the gravitational
energy prevails over ascending energy, but the

process is soothed by Wood and controlled by

Earth.
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D. The Triad: Heaven, Earth and Man—
Philosophy of Man and Nature
Communion

The root of this philosophy of unification of
Tian (literally meaning sky) and Man, which was
developed in the Han Dynasty and systematized in
the Song Dynasty, can be traced back to before Zhou
Dynasty. Tian; means sky; has an extended
meaning of heaven and nature. In the book of Lao
Zi; there is a passage on chapter 25 (in order to give

a better picture; here I quote two versions):

Version 1'%

There was something formed out of chaos;
That was born before Heaven and Earth.
Quiet and still! pure and deep!

" Rebert G. Henricks, Lao-Tzu : Te-tao ching : a new
translation based on the recently discovered Ma-wang-ui texts
ftranslated with an introduction and commentary, (Ballantine
Books, New York, 1 st ed., 1989), p.76

It stands on its own and doesn’t change.

It can be regarded as the mother of Heaven
and Earth.

1 do not yet know its name:

I “style” it “the Way".

Were I forced to give it a name; I would call
it “the Great".

“Great " means “to depart”;

“To depart” means “to be far away",

And “to be far away" means "to return”.
The Way is great;

Heaven is great,

Earth is great,; And the king is also great.

In the country there are four greats; and the
king occupies one place among them.

Man models himself on the Earth,

The Earth models itself on Heaven;

Heaven models itself on the Way;

And the Way models itself on that which is
50 on its own.
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systematized such a concept with Yin-yang and Five-
elements models and invented a theory of
“Resonance in Man and Nature”. He argued for this
theory in his book: Dews of the Springs and
Autumns (Chun-qiu Fan Lu &% % %). In the
chapter “Wei Rén Zhe Da” (# A E A Of the

greatness of Man). He presumed that Man and

Nature were compatible;

“Of anatomy structure; it's formed with the
cosmic numerology;

Of blood and breath; it’s good because of
the nature of Nature,

Of virtue of Man; it’s justified by the
Righteousness of the Heaven's Law,

Of Man's favour; it's same as the weather;

Of Man'’s emotion; it's same as the season
of Nature.”

Man and Nature share the same attributes.
Dong also suggested that Man was naturally in
correspondence with Nature from the physical being
to the psychological state of mind. For examples,
five viscera (heart; liver; spleen; lung and kidney)
corresponds to Five-element; four limbs corresponds
to four seasons; eyes and ears corresponds to Sun
and Moon; the system of human body corresponds
to mountains and rivers in nature; changes of
emotions corresponds to the interchanging of Yin
and Ydang, and the filial relationship of a family
corresponds to the relationship of Heaven and Earth.
Dong, furthermore, made analogies to express his
idea of the resonance in Man and Nature; play the
first note of C major on a drum, the first note of

other octaves of C major on other drums will

resonate; when a horse neighs; other horses will
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echo. When things possess similitude; there is
resonance. Man and Nature possess similitude; so
there is resonance in Man and nature. In a simple

word; let’s put in this philosophical assumption:

Man and Nature process similitude,;

Resonance is found in things having
similitude;

Therefore; Resonance is found in Man and
Nature.

In the ancient agricultural society of China, it
was generally believed that man should cope with
nature in order to have good harvest. Every tool for
farming was made with the forms that reflected and
symbolized the mother earth and 7ian. “Dad is the
‘ancestral factor’ of the world; it is the eminence of
that which animates the world. Good prospect will

come if one is in tune with Dao, otherwise, if not”.

130

With Dong s philosophy, the idea of being in tune
with Nature was consolidated. This idea —
Firmament is the great cosmos; and Man is an
epitomical cosmos—was adopted by Feng-shui

masters.

This philosophy not only contributed to
guiding man to be in tune with nature, it also further
developed into a system to reflect the filial piety to
elders of the family. For the ancient Chinese
believed that there were two ()i within the human
body. The heavier ()i is Yin, which would
decompose and go into the ground; the lighter (i,
Yang, would rise to Heaven. The burial place for the
ancestor is therefore important in order that the ()i
of the ancestors can diffuse freely and combine with

the Heaven and Earth. Bad Feng-shui sites where
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E. Five-elements in Forms of Mountain

and Watercourse

In Feng-shui, the mountain forms are classified
into five basic forms/shapes and they are associated
with the Five-elements. According to the
relationship of the Five-elements of mountain forms,
Feng-shui master can determine the suitability of the
site and forecast what the site will bring to the
dwellers during 9 different trends. Eitel, according
to the Feng-shui classics, has described mountain

form in relation to Five-element:

If a peak rises up bold and straight, running
out into a sharp point, it is identified with
Mars and declared to represent the element
of fire. If the point of a similarly shaped
mountain is broken off and flat but
comparatively narrow, it is said 1o be the
embodiment of Jupiter and to represent the
element wood. If the top of a mountain

SJorms an extensive plateau, it is the

representative of Saturn, and the element
earth dwells there. If a mountain runs up
high but its peak is softly rounded, it is
called Venus and represents the element
metal. A mountain whose top has the shape
of a cupola is looked upon as the
representative of Mercury, and the element
water rules there.” (us shown in Figure k-

1)

** Eticl , p.46
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General Site analysis

Location: The proposed cemetery for the
Winnipeg Chinese Community is located at the
northern part of the Glen Eden Memorial
Gardens on the western bank of Red River. This
site is chosen by the Manitoba Chinese Heritage
Association. The site, adjacent to the Red River
with a north-flowing current, makes it more
promising than other cemeteries inside and
around the city of Winnipeg.

Existing Land Use: This part of the Glen Eden
Memorial Gardens is vacant for future cemetery
development.

Land ownership: This property is owned by
Glen Eden Memorial Gardens Funeral home and
Cemetery. The Manitoba Chinese Heritage
Association will be holding a fundraising
campaign to purchase portions of the proposed
site but the size of the purchase has not yet been
decided.

Design Opportunity and Constraints: Since the
site is locate adjacent to the Red River, the

average height of the site is approximately 9 feet
above the recorded maximum water level in the
1997 flood. Underground services such as
sewage, hydro, and water services is not
available on site. Such service can be applied for
by the property management.

Management: On site management will be
provided by the Glen Eden Memorial Gardens
Funeral Home and Cemetery. Details will be
discussed between the Manitoba Chinese
Heritage Association and Glen Eden Memorial
Gardens Funeral Home and Cemetery.

Soil: The soil type of the site is Red River Clay,
which sustains dugout water pond.
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